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ABSTRACT 

Ah Testirnonies Are Nat Equd: 
A Study of the Use of Opao in the Fourth Gospel 

Master of Arts in Theology 
1997 

Ioan Cecelia Campbell 
Department of Bibiical Studies 

The University of Saint Michaei's College 

The questions addressed in this thesis stem from John 3: 11 which States, 'That which we 

know, we speak of and that which we have seerl (+dm) we testrfi to, but you do not receive our 

testimony." In the Fourth Gospel, witnesses are ofien depicted, by means of the verb &am, as 

seeing Jesus. This study attempts to explain why they are thus associated with &am, while other 

witnesses are not, and to determine on whose behalfand to whom Jesus speaks in 3: 1 1. The 

context of each testimony is studied in order to ascertain what the themes of seeing, testimony 

and the refbtation of testimony rnight imply about relationships among characters and, especially, 

the relationship that each has with Jesus. 

Scholars have often identified two levels of interpretation within the Fourth Gospel. 

Therefore, the above-mentioned analysis is subsequently discussed with respect to issues in the 

life of the Johannine community. 
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INTRODUCTION 

The major focal points of this thesis, seeing and tesrintony, have been integral 

components in studies of the Fourth Gospel. The centraiity of seeing and its relationship 

to faith have frequently been noted by scholars. Yet, only the works of ~ r a e t  s' and 

~arrell: have provided any in-depth research into the theology ofseeing in John. Traets 

focused on the theologicd meaning of seeing Jesus or seeing the Father. Farrell wenr on to 

unearth six levels of seeing which illustrate the importance of the commonplace experience 

of human sight in the process of God's self-revelation. 

The themes of witness and testimony enter into a plethora of Johannine 

investigations which do not, like the present work, focus upon the content and general 

context of statements in which minor characters describe Jesus, Neufeld has assessed 

several of the Johannine testirnonies in his analysis of the form, content and function of the 

New Testament bpohoyiai.3 However, since his interest lay pnmarily in the christological 

content of these statements, he did not engage in character analysis. 

C. Trads, Voir Jésus et Le Père en Lui Selon ~'È&le & Saint Jean Analecia Gregoriana 
159 (Rome: Gregorian University, 1967). 

S.E. Farrell, "Seing According to the Fourth Gospel" (M-Th. dis., Newmann Theological 
College, 1979). 

' V.H. Neufelci, The Eariiest Christian Confession NTTS 5 (Leidcn: E.J. Brill. 1963). 



This thesis attempts neither a fom criticai study ofthe Gospel's testirnonies' nor a 

theology of seeing in the Gospel of John. Uniilce previous studies, t will focus upon the 

relationship between seemg and temsnmony as it examines the context ofeach explicit 

statement made about the identity of Jesus. The major question, derived fiom 3: 1 1, which 

mentions those who speak of what they know and who testzfi to what they have seen and 

others who do not accept their word, will be to determine what the themes ofseeing, 

testt;fving and the refutation of testimony irnply about relationships arnong characters. The 

prirnary emphasis WU be put upon how characters relate with Jesus and whether or not 

those who are assmiiaid with seeh2  and who t e s t e  are necessarily disciples. Folowing 

this discussion, the thesis wili address how this study of the Gospel's Sitz im Evangelium 

might illuminate issues in its life setting. 

This work will begin by studying characters who testify and who are also 

associated with seeir~g It will address questions about the role of testimonies in the 

Fourth Gospel with which previous studies of seeing and iestimony have not been 

concemed. Why are testimonies sometunes chained together? Do they always occur within 

the context of replacement theology? What rnight the use of the verb b p a o  reveal about a 

+nie tem tesantony wüi be uaderstood M y  in this siudy. It wil l  inclde all mtements 
made by minor char;taers which make an e w c i t  daim about Jesus' identity rather than solely those 
which utüize the term paptupÉca. In other words, the speakers are saying sometbing specifk about who 
Jesus is. TheR are several instances wherein the bignation d p  10s is used in derence to Jesus (4: 1 1, 
49; 5:7: 6:34; 8:11; 11:3,21,32,34; 14:S, 8; 21: 15-17), but as dpios, iii these cases, might simply 
mean Sir, these statements will not be identifieci as testhonies in tbis thesis. A amplete list of 
testirnoaies can be fowid in appendices one and two. 

5 in this study, association with seeing pertains only to characters who testify and refers to one 
of four things: a) the witness bas seen someuillig which has to da with Jesus; b) this charader has been 
invited to corne and see someuiing perCaining to lesus; c) he or she has invited others to came and see 
jesus or d) Jesus has said something to this person about seeing With the sole exception of the beloved 
disciple, 6 p a o  is either a compnent of the aaual testuoony or arurs within the episade or dialogue 
where the character has t d e d .  



given character's relationship to Jesus or to other characters within the narrative? What 

part does John 3 : 1 1 play with regard to seeing, testifying and the interrelating of 

characters? What does a givea character's testimony suggest about his or her perception 

of Jems? Are criteria for discipleship detected by the analysis of chitracters and their 

testimonies? What relevance does this amlysïs have for the Sitz im Leben of the Fourth 

Gospel? 

Sib im Evaneelium 

Dispersed throughout the Gospel of John are twenty-nine testirnonies, each of 

which houses a specific claim about the identity of ksus. As the majority are acclamatory, 

one rnight get the impression that the Gospel simply communicates that most people 

lauded Jesus while a few resolutely rejected him. However, John 3: 1 1 which States, "That 

which we know, we speak of and that which we have seen (bpaw) we test@ to, but you 

do not receive out testimony," suggests that the scenario may not be so simple. 

John 3: 11 mentions two dements which are of interest to us: testimony about what 

has been seen and the refutation of that testimony. While the local context of many of the 

Gospel's testimonies lacks the latter element (1 :34; 4:29; 1 1 :U; 20: 18; 2 1 : 7), it is 

especially noteworthy that Thomas refuses to believe that the other disciples have seen the 

Lord (20:25). 

These same two elements are reiterated in John 3 : 32, a statement which is almost 

identicai to 3: 1 1. This tirne, however, Jesus is the only referent. Does 3:32 somehow imply 

that those for whom Jesus speaks in 3: 11 d l  experience a similar opposition to that 



which he faced duruig his minisûy? The fàreweii discourses (1 5: 18-21) would suggest that 

this is so and that the disciples wili one day find themselves in that position. 

The core staternent (3: 1 1) also refèrs to speaking about what is kiown (oT6a). The 

testhony of the man who was bhd, who pronounceci that which he and others knew 

(o16a) to be tnie (9:30-33), was rqected by the religious authorities (9:34). It is possible, 

therefore, that there exists some comection between characters who teste overtly on 

behaifof Jesus and the we to whom Jesus refers in Job 3: 11. The major difficulty with 

suggesting any kind of relationship here is that 3 : 1 1 is spoken by an individual, that is, by 

Jesus, within the contact of his dialogue with Nicodemus. Therefore, before proceeding, 

the scholarly interpretation of what the pronouns in 3: 1 1 represent will be reviewed. 

The iiterature offers a variety ofexplanations for the presence of the phual subject 

in 3: 1 1. It has been proposed that the tenn we may have already existed in the source 

behind this verse and that the writer decided to retain it in order to preserve an atmosphere 

of mystery with regard to Jesus' identiv as the ~evealer.~ Secondly, Nicodemus' use of 

we in 3 2  has been interpreted as arrogant on his part and Jesus' reference to we in 3: 11 is 

consequently viewed as an imitation of Nicodemus' presumptuous daim.' A third position 

holds that Jesus spegks in 3: 1 1 both for himself and proleptidly on behalfof his disciples8 

who wiIi be the ones to continue his mission after his death. Barrett argues that the 

R Bultmann, The Gomel of John (ET, Philadelphia: WeBmuisier, L971), 146. 

' RE. Brown, The Oosal accord in^ to John 2 vois. @ 29,29A (New York: DouMeday, 
1966), 29: 132. 

C.K Barrett, The Gosuel of John and Iudaism (London: SPCK, 1970), 38-39; C. R Koester, 
Synbolism in the Fourth Gosuel: Meanina. Mystery. Community (Minneapolis: Fortress Press, 1995), 12. 
44; R Schnackenburg, The Gomel Accordhg to St. John (trans. K. Smyth et al.; 3 vols.; Freiburg: Herder 
& Herder, Mon-: Palm, 1968-82), 1 :376. 



perspective of the plurd pronoun in 3: 1 1 is not that of the actual ministry of Jesus but of 

the later dialogue between the Johannine cornmunity and the synagogue. 

In this Gospel, the authontathe interpreter ofthe words of Jesus, who also serves 

as the voice of the irnplied author in John, is the narrator who does not consistentiy 

fiindon as ar. ob~erver.~ Therefore, it is possible that the we in 3: 1 1 also has 

representative value at the level of the Sitz Un Evaagem that is, the namitor speaks 

here as a character associated with others. 

In John 3: 1 1-12, Iesus employs the second persan plural of the verbs Aa@ciw 

and r m d w  when addressing Nicodemus. If these words are directed solely to the 

teacher of Israel, then he is the only opponent envisioned in the exchange betweea hirn and 

Jesus. Nicodemus, however, is generaily regarded as representative either of those in 

Jerusalem who believed because they had seen lesus' signs (2:23), or of the Pharisees and 

rulers fiom whose ranks he has corne (3: l).1° His non-acceptance of this testimony is 

symbolic of its rejection by the people of his day as well as by those of the evangelist's 

generation. ' ' The likelihood t hat both Jesus and Nicodemus are representative speakers, in 

this instance, means that 3: 1 1 may well be pertinent to the testimony ofothers. This thesis 

will study, in concert, John 3: 1 1 and testirnonies made about Iesus by minor characters in 

order to clalifil the nature of their relationships with Iesus and with one another. As 3 : 1 1 

States that the testimony is the result of having seen something, this anaiysis will be 

RA Culpepper, Anatomv of the Fourth Gomel (Philadelph: Fortress Press, 1983), 16,21. 

'O Koester, S-mbolism, 4 5 4 .  

" G.R Beasley-Murray, John (Word BiblKal Commentary 36; Waco: Word Books, 1987), 49. 



accomplished by paying carefil attention to what the use ofbp>pao and the refùtation of 

testimony suggest about the interrelating of characters. 

Sitz im Leben 

The aforementioned anaiysis focuses primarily upon the literary setting of the text. 

However, the Gospel of John was written within the context of a partiCU1a.r culture and 

time in order to instil within its readers the belief that Iesus is the Christ, the Son of ûod 

(20:3 1). The evangelist, like any writer, was conditioned by the events, customary beliefs 

and social foms of the time. In addition to this, at the time of writing he was separated 

fiom the historical Jesus by about six decades. In the interirn period Christian tradition had 

developed so that the uniqueness of this document is in no small measure the result of the 

creative impact of culture and time. Mussner proposes, 

A genuinely historical awareness cannot leave out of account its own present. 
John looks back into the past of the historical Iesus fiom his own present, that is 
to Say, f?om the situation in theologicai development of the time at which he is 
wrïting. Its problems are rnirrored in the way in which he envisages his historical 
subject. The encounter with the past and with tradition is prompted by the 
questions of the present. And so his henneneutical situation is characterized by a 
peculiar merging of the two horizons of present and past. I2 

It is conceivable, thg that embedded within the Fourth Gospel are traces of 

key issues, concems and questions with which its author and readea grappled as they 

attempted to understand and to express who Iesus was for them. It has been suggested 

that testimony and its refutation propel the plot forward and provide evidence relevant 

to the manner in which characters relate within the Sitz im Evangelium. This study also 

" F. Mussner, The Historicai lesus in the -1 of St John (Montreai: Pdm Publishen, 
1967), 15. 



proposes to elucidate what these two elements rnay disclose about the Gospel's Sitz im 

Leben. 

Verbs of  S e m  

A significant aspect ofthe entire inquiry has to do with the act of seeing because 

the subjects of John 3: 11 profess to be eye-witnesses of some phenornenon and those who 

verbalize testimonies are usudy associated with seeing. The fiequency with which one 

encounters @ É n o ,  BEWPÉO, 0~Q0pal and 6p&d3 in John's Gospel attests to the 

importance of seeing in this tradition. Their meanings fiequently overlap14 and yet, with 

few exceptions, ody one of them is used with regard to testimony. 

On two occasions P À É r t o  is utilized to depict the Baptist in the act of seeing Jesus 

(1 :29,36) but each is immediately foilowed by a testimony of John in which he invites his 

listeners to see Jesus by employing imperative foms of h p a o  which knction as particles 

(1 : 29,36). I5 As there are no other instances in which PhÉrrw appears within the context 

of witnesses and their testimonies, we can see that it has negiigible connection to eye- 

witness testimony. 

In John 1: 14 an unidentifieci we claims to have beheld the glory of the Word. 

Herein lies the sole occurrence of eaaopai which might be constnied to mean that Jesus 

was seen by someone. Even though the disciples (2: 1 1, 1 1 :407 17:24) who have witnessed 

l 3  PAÉmw occurs eighteen tima iacluding John 1:36 which employs a puiailiar participie of 
Èpphho. There are twenty instances of&opÉo, six of&&o~aiai and eightyone of opdo. 

14 Farrell, "Séeing, * f 979,23, Also, Mussner, Historical Jesus, 18- 

'"en discussllig John the BapiûS 1 Rill argue that these f o m  of the verb do retain some of 
the force of the Unpcrative and that, because of this, they ought to be treated as if- are bona fide 
imperatives. 



his giory or John's community may be speaking here,' a single incidence is insuffiCient to 

suggest that eye-witness testimony is customarily expressed via this verb. In addition, 

6~aopai is neither a composent of a testimony nor is it found in the vicinity of one. 

The more fiequentiy found B~wpÉu has more to do with seeing Jesus (6: 19; 

14: 19) or his signs (2:23) than do the previous two verbs, but ody  in 4: 19, where the 

Samaritan woman perceives that Jesus is a prophet," is it constituent of a testimony. Her 

ensuing declaration (4:29) imites the viiiagers to corne and see Jesus by employing a fonn 

of bpdo. ln fact, this verb frequently portrays seeing Jesus, his signs, or his glory'8 and its 

perfect active indicative form is a component of eye-witness testimonies made by the 

Baptist (1 :34), Mary Magdalene (20: 18) and the disciples (20:25). The same form of 

b p a o  is used when we are told that the man who was blind (9:37) and Thomas (20:29) 

have also seen s es us.'^ When the testirnonies of al1 ofthese characters are read in Mew of 

John 3 : 1 1, which also employs the perfect form of bpaw, the underlying message is that 

no disclaimer can alter the reality that the speakers whom Jesus represents have actuaüy 

seen him and that their testimony is valid? The fact, then, that more testimonies contain a 

" In the Fourth Gospel 0 ~ o p É o  is commonly used io denote the perception of someone's 
identity. S.E. Farrell, "Seeing the Father (Jn.6:46, 14:9)," ScEs 44 (1992) Part 2: 168. 

'* Foq+ne of its eightyoae appearances fit neaîiy into the categories menîioned in note (wo as 
they have to do with seeing which is foniscd on lesus. To spdc of association with seeing. then is &y 
to speak of association with &ab- 

19 The articuiitted perfect participle of 6pdo ocans in i9:3 5. This unnanied nitness is 
conunonly thought to be the beloved disciple. See, for example, C.K. Bamtt, The -1 According to 
John (2d ed. London: SPCK, 1978), 557; Buiünann, John, 679; J.H. Charlesworth, "The Dead Sa SaoUs - 
and the Gospel Accordhg to John," Exdoring the GosDe1 of John, eds. RA Culpepper and CC.  Bladr 
(Louisville, Kentucky: Westminster John Knox Ress, 19%), 88; C.H. Taibert, Reading John: A Literaw 
and Thcologicai Commentaw on the Fourth Gosuel and the Johannine Emstles (New York: Crossroad, 
1992), 246. 

20 The Father (5:32,37; 8: 18): the Paraclete (15:26), Moses (5:46-47), Jesus' works (5:36; 
10:25) and the Scriphires (5:39) also test@ to Jesus but none of these quaIify as the subject of Jn.3:ll 



form of bpdw than of the other verbs disaisseci and that most of the characters who 

testifjr about Jesus are associated with it indicates that it is the verb of seeing most 

intimately ~ ~ e ~ t e d  with witnesses and th& testimonies. This study d proceed on the 

basis that association with seeuig means association with bpao and will heed what the use 

of opdo suggests or implies about the relationship between seeing and testmg. 

because they neither speak about Jesus nor are ckpicted as having seen him. "He who sent*' John to 
baptize with water does testiij- through John (1:33) but men if this is the Father's testimony the Gospel 
contains no reference to the Father actually seeing Jesus. 



CEIAPTER ONE 

CHARACTERS ASSOCIATED WITH 

Introduction 

The work of the first two chapters of this thesis will focus on its topic's Sitz im 
9 

Evangelium. Chapter one will investigate testimonies which have been made by characters 

who are associated with bpaw in order to establish the nature of each speaker's 

relationship with Jesus and to ascertain whom he or she perceives Jesus to be. Further 

appearances which provide information regarding the character's development will also be 

examined in order to attempt to determine whether or not the figure in question could be a 

disciple of Jesus. 

The mention of testimony and its non-acceptance in John 3: 1 1 proposes a second 

dimension to the study ofrelationships within the narrative. That is, how do messes  

interact with characters other than Jesus? Attention to this detail rnay assist in cladjing 

just whom Jesus speaks on behaif of in 3: 1 1. 

As the initiai group of testimonies is quite large, it will be further subdivided into 

four working groups based upon chronology: that i s  testimonies made prior to Jesus' 

public ministry, during his public rninistry, in the course of his passion and those made 

&er his resurrection. As the first subgroup contains testhoaies which are hked to one 

another, the preiiminaxy task wiii be to endeavour to explain why this is so. 



The format of chapter two wili imitate that of the first as it analyzes the testirnonies 

of witnesses who are not associated with 8paw. There wiii be no need here for subgroups 

as there are fewer characters involved. 

Chapter three wiü attempt to elucidate what the findïngs ofthe previous two 

chapters could be implying about the Sitz im Leben of the Johaniiine conunUIilty. 

The Phenomenon of Linked Testimonies 

Testimonies which occur in the first chapter of the Fourth Gospel form a unique 

group. This is so because they occur within the context of cal1 stoties which precede the 

public ministry of Jesus and those who utter them are C O M € ! C ~ ~ ~  in chain-like fashion with 

Jesus and with one another. The process of testimony commences with the Baptist's 

declaration that Jesus is the Lamb of God (1:36). He is forthwith abandoned by two of his 

disciples who begin to follow Jesus (1 :37). Andrew thereafter h d s  Peter, testifies, and 

brings him to Jesus (1:41-42). Philip, too, testifies and brings the somewhat unwilling 

Nathanael who swiftly becornes the final witness and disciple of Jesus in the sequence. The 

pattern is one wherein testimony initiates the making of disciples who aiso t e s e  and who 

subsequently bring prospective disciples to Jesus. These too test*. The striking exception 

here is found in Peter who does not testify until considerably later than his debut (6:69) 

and who does not bring a potential disciple to Jesus. Yet, despite this break in the chah., 

there is substantiai linking in this passage. When one considers that the formation of 

disciples and the pronouncement of their tehonies could have been iiiustrated without 

comecting one to the other, it is conceivable that this was done intentionally. Therefore, 

we will attempt to ascertain whether or not there exists a precedent for such a technique in 



literature which could have been known to the evangelist or ifthis linking phenornenon is 

simply peculiar to the Fourth Gospel. 

The familiarity ofthe Gospel of John with the Jewish creed and cuit is often 

cited.' Although a penisal of the Jewish ScriptUres and their related literature iadicates 

that the ünking of testirnonies made by minor characters about a protagonist is probably 

not to be found therein, this does not preclude the possibility that the pattern of 

comecting people who becorne disciples could have been derived âom the evangelist's 

lcnowledge of Judaism. For exarnple, the openhg sentences of the Pirke Abot illustrate a 

deliberate conjoining of characters. 

[IA] Moses received Torah fiom Sinai and handed it on to loshua, and Joshua to 
the elders, and the elders to the prophets, and the prophets handed it on to the 
men of the Great Assernbly. [lB] They said three things: Be deliberate in 
judgement, raise many disciples, and make a hedge about the  ora ah.^ 

We cannot simply assume that the evangeiist knew the A b d  in its present form 

because it was codified approximately 250  CE^ and is therefore a later text than John. 

However, in his critical study of rabbinical traditions about the leading Pharisees of the 

Second-Temple penod, Neusner assigns the first saying mentioned above [lA] to the 

oldest stratum of tradition which precedes 70 CE. He states that the second [IB] was 

added at a later date which he does not spe~ify.~ Viviano asserts that the Abot had 

' Banaf John, 1978,3839; Beasley-Munay, , l ob  hrüi-hi; J.L. Martyn, The Gospel of John in 
Christian Historv (New York: Pauiist Ress, 1978), 3. Such familiarity is &&nt in passages such as 5:39; 
6:3 1; 7: 19 and 8:39. 

J. Goidin, The LMne Talmud: The Widom of the Fathers (New York: The New Amencan 
Library, Inc., 1957), 43. 

J. Neusner, Torah: From SQoll to Svmbolism in Formative ludaism (Philadelphia: Fortress 
Press, 1985), 6. It is @en a &te of appmximately 300 CE. by A GiMmuul "Tractate Abot - Its Place in 
Rabbinic Literature." JQR 41 (1950) 188. 

J. Neusner, The Rabbinic Traditions A b t  the Pharisas More 70: Part 1 - The Masters 
(Leiden: E.J. Brill, 1971), 18-19. 



signiticant influence on Judaism and that the sayings in 1: 1-1 1 'bvould pre-date the birth 

of lesus."' Hence, it is not inconceivable that the wangeiist was familiar with the 

tradition around 1 A and also with the basic t h s t  of 1 B. This being imaginable, we will 

consider how John 1:35-51 and the opening sentences of the Abot might be related. 

There are structural sùnilarities between the cal1 of the first disciples in the 

Fourth Gospel and the inaugural statements of the Abot. For example, it is God who 

does the initial giving in both sequences6 Secondly, Abot descnies Moses' reception of 

the Law at Sinai and its transmission ftom one person or group to the aext and then 

associates the bringing ofothers to Torah with discipleship. In the Gospel it is the 

Baptist who first receives the revelation fiom God and, as each character encounters 

Jesus, it is apparent that disciples are being made. Finally, begintiing with Sinai (God) 

and ending with the men of the Great Assembly, the Abot mentions six names. The 

Gospel possesses a similar number of characters in that word of Jesus is passed on by 

God to the Baptist and fiom him to Atdrew who cornmunicates to Peter. The cal1 is 

now given (not by Peter but by Jesus) to Philip and haNy by him to Nathanaeel. If 

these sirniladies are significant, there must be some plausible reason why they exist. 

C.H. Dodd has said that 'the evangelist holds that the real revelation of God's 

grace and tmth is not in the Torah, but in Jesus ~hrist.'" This announcement (Jn- 1 : 17) 

almost imrnediately foUows the Baptist 's inaugural statement ( 1 : 1 5) which testifies to 

B.T. Viviano. Studv as Worshi~: Aboth and the New Testament (Leiden: E.J. Briii, 1978), 2. 

The Abat is pmbabiy based upon the Book of Ex& wherein Moses "brought the people out 
to meet God" who was about to meal the Law to them at Sinai (Ex, 19: 17). 

C.R DOM, The Uuecpretation of the Fourîh Gospel (Cambridge: Cambridge University Ress, 
1953),82. For Meeks, Jesus' prophetic words suppiant the Torah, True disciples of Jesus keep his 



the Word. Thus, even before the c d  narrative of chapter one commences, testimony 

and replacement of the Torah by Jesus have already been htroduced in close proràmity. 

This lads me to conclude that the series of testimonies in John 1 :35-5 1 is Linked in 

order to imitate the practice of handing on Torah fiom one disciple to the next with the 

purpose of demonstrating that, in this context, Jesus replaces the Torah. Disciples 

corne, not to Torah, but to Jesus and their learning about him is characterized by that 

same continuity of tradition which has always been associateci with study of Torah. 

In relation to this, the Hebrew Scriptures and the Septuagint both recount that 

Moses is to put the testirnonies* given to him by God into the ark fiom which God will 

be known (Ex.25: 16). These testimonies embody the revelation of God through the 

Law to Israel. The testirnonies of ksus' disciples constitute part of the revelation of 

him in whom we see the Father (l4:gb). 1 conclude that the evangelist's knowledge of 

the Jewish Scriptures and the tradition of learning Torah have probably influenced the 

structure and meaning of John 1:35-5 1. With this connection between Jesus and Torah 

in mind, we will commence a study of the &st subgroup which is comprised of the 

Gospel's earliest witnesses and their testimonies. 

commandments just as disciples of Moses study and follow the commandments of Moses. W. A Meeks. 
The Prophet-King: Moses Traditions and the Johannine ChristoIom (Leiden: E.J. Brill, 1967). 288-290. 

This word is single in the Hebrew text and plural in the LXX. 



Testirnonies Prior to the Public Ministm: "Corne and See!" 

John the Babtist 

The Baptist's role is primarily one of witness to Jesus9 and yet he appears to enjoy 

no direct relationship with him They speak about, but never to each other. John has 

leatned about Jesus' speciai status fiom 'the one who sentyy him to baptize with water 

(1 :33) and his knowledge of Jesus (1:29-35) was derived not h m  human wisdom and 

testimony but fiom those of God who had sent him (1%). 

Most of the Baptist's statements which utilize 8pck  appear in a section of 

testimony for which no audience is specified (1:29-34). He declares that Jesus was the one 

about whom he had been speaking all dong (1:30) and that it was this same Iesus upon 

whom the Spirit had descended, as promised by God (1:32-33). The perfect tense of 

8pdw (1 : 34) sigmfies that John is in a state of knowing that Jesus is the Son of God and 

it sounds as if he is speaking about what he has seen fiom a stance of belief This, in 

combination with the fact that John's mission has been denved directly fkom Gody implies 

that the Baptist's testimony is entirely reliable despite the fact that he hirnself did not know 

Jesus (l:3 1, 33). 

If one accepts that in the Fourth Gospel Jesus does indeed replace Torah, then the 

Baptist could be r e d s c e n t  of Moses. Although Moses had testified about the centrality 

of the Law and the land which the people were to inherit, God said to him, 'You shd  see 

the land before you but you shall not go in there."1° Even though Moses (Deut .3 :27) and 

Buitxnann, John, 94; W. Wink, John The Ba- in the Gomel Tradition (Cambridge: 
University Press, 1968), 105. Not aii reduce the Baptist's role exclusively to thai of wimess. See Beasley- 
Murray, John, 29. 

'O Deut.3252 WCX (dich uses h p k ) .  A smilar referenœ, also containhg a form of &pdo. 
e'usts in Deut.3:27. 



the Baptist (John 1 :34) were the first ones to receive God's revelation, they remaineci 

separated fiom that which they had witnessed. 

Moses and Aaron were not permitted to lead the people into the land that God bad 

given them because they had not trusted in God (Num. 20: 12). Ail that we can glean about 

the Baptist fkom the Fourth Gospel, however, is that he deemed himseîfunworthy to 

perform for Jesus even the task of a slave (1:27) l1 let alone becorne one of his disciples. 

This is not to say that the Baptist is behg portrayed as the prophet me Moses of 

Deut. 18: 15 who figured in Jewish e s c h a t ~ l o ~ ~ . ' ~  He has already said that he is neither 

Elijah nor "the prophet" (Jn. 1 :21). He could, however, hct ion here as Moses' 

replacement because he symbolidy hands on to others, by means of his teshony,  Jesus 

rather than the Law. 

The Baptist twice draws attention to Jesus by using the term i8É (1:29,36) which 

is, in furm, a punctiliar imperative of the verb &am. However, in both instances it is 

followed, not by a direct object in the accusative case, but by 6 &Civos, which means that 

'i6Éfi11ctions here only as a particle. l3 Despite this, in both cases (1 :29,36), ' 6 6  does 

retain some comection with seeing. John is looking at Jesus (l:29a, 36a) when he declares 

Jesus to be the Lamb of God (1:29b, 36b) and, as a result of his acclamation, two of his 

own disciples have taken sufEcient notice of Jesus to follow hirn (1 :37). 

B a m n  Ioh.n,1978, 175. 

''c.H.H. Scobie, John the BaMist (London: SCM Press, 1 W), 123. 

l 3  M. Zeniick and M. Grasvenor, A Granmatical Anal* of the New Testament vol. 1 (Rome: 
Biblical Institute Press, 1974), 288. 



The derivation and meanhg of the expression, the h b  of God(1:36) who takes 

away the sin of the world (1:29),14 are difticuit to determine. The meaning in its present 

context may weli ciiffer from what it could have meant historically to John the Baptist. In 

the scholarly literature, the former sense of this expression has been variously interpreteâ 

as representative of the sadicial lamb,15 of an apocalyptic, messianic leader who wodd 

purge his people of eV&" of the image of the d i g  S e m t  blended with that of the 

paschal lamb," or of the Passover event which was reinterpreted in lïght of Christian 

eucharistie theology. " In short, there is no consensus. The bllowing interpretation, while 

differing greatly fiom these, is tentativdy oEered as another way in which to understand 

this expression within its present context. 

While no one representation fiilly satisfies John's theology, the notion of Jesus as 

the paschaî lamb has much to commend it. The chronology of the passion in John places 

the crucifixion of Jesus on Preparation Day and at approximately the same time as when 

the paschal lambs were slaughtered.19 The fict that the bodies were not to be lefi on the 

cross until the next day (Jn. 19:3 1) alludes to the command that there was to be none of 

the Passover lamb remaùiing the day d e r  it was slaughtered and consumed (Ex. 12: 10). 

It is my opinion that this titie may be particularly si@cant in the life of the Iohanaine 
community and, for this reason, it is given much more consideration than others. 

l5 Bultmann, John, 96. 

l7 RE. Bmn, "John the Ba- in the Gospel of John," New Testament Essas (New York: 
Paulist Press, 1%5), 136; B. Lindars, The Gospel of John (Grand Rapids, Eerdmans, 1972), 109; 
Scbnackenburg, -1 St. John, 1:298-301. Brown points out that, historically, the Baptist would 
probably have undcrstood this titie in tenus of apocalyptic lamb imgery. However, he &fines its meaning 
within the Gospel amtext primarily in tenns of the images of the paschal lamb and the suffering Semant. 

l8 C.K. Barrett, "The Lamb of Goci," NTS 1 (1955) 217-218. 

'' R Sumrners, Behold The Lamb: An Exmsition of the Theolo&aI Themes in the Gospel of 
John (Nashville: Broadman Press, 1979), 242-243. 



Iust pîior to Jesus' death, a sponge fiUed with Mnegar was put on hyssop and r a i d  up to 

hun (1929). Before the final plague was brought upon Egypt, hyssop was dipped in blood 

which was then used to mark the hte l  and door-posts ofthe Imlite homes (Ex 12:22). 

Finaliy, the Gospel recounts that the scrïptures which taught that the legs of the paschal 

lamb were not to be broken ( L n :  Ex. 12: 1946; Num.9: 12) were hifilied when the 

soldiers decided to pierce Jesus' side rather than to break his legs (Je 19:33-36). If the 

expression, the Lumb of G d  (Jn. 1 :36) who takes awoy the sui of the worhi (Mg), aiw 

implies that Jesus is the paschal lamb, then one must consider what correlation might be 

imagined between the image of the paschal lamb and the removal of sin. 

The Exodus story repeatediy recounts that Pharaoh's heart was hardened (Ex. 

7: 13,22; 8: 15,32; 93, 12'34; 10:20,27; I l :  lob; 14:s) and that he refùsed to grant 

leave to the Israelites despite the signs that God worked through Moses. As the plagues 

persisted, Pharaoh finally acknowledged that he had simed against the Israelites and 

against their God (Ex.9:27-28; 1 O: 16- 1 7). The Fourth Gospel States that Jesus performed 

rnany signs but the people still did not believe in him because theu hearts were hardened 

(Jn. 12:37-40)." Both texts, then, depict opposition to the will of God as hardness of hart 

or unbelief; this is what is meant by sui. 

In the Fourth Gospei, the sin of unbelief is characteristic of the world 2' (1 XM), a 

term which refers to the sum o f d  created bemg (1 : lob) which is alienated fiom its 

*O To descrik the hardness of Pharaoh's kart, the writer of Exodus utilizes ra~to>gjw, 
papio, papuw and most fiequently d q p 6 v o  which means ïo be hardened or to grow hmd. John uses 
nop& which dcpicts their heacts as, rot on@ hardeneci, but peuined. 

" This description of the term world can be found in G. Kittel and G. Friedrich eds. 
Theological Diccioaant of the New Testament: Abridged tr. G. Bmmiley. (Grand Rapids, Michigan: 
Eerdmans, 1985), 459-465. 



creator and which submits to the power of the d e r  of this w d d  (l4:3O). It also 

designates the abode of humanity (1:9, lob; 3: 19; 9: 5; 1 1 :27; 13 : 1) or humanity itseif 

which sometimes appears to go after Jesiis (12: 19) but actually hates him (717) and ail 

who believe in h h  (1 5: 18-19; 17: 14). 

There are two kinds of people in the worfd of humanity as described by John: those 

who practise the tnith and who come to Jesus, the light (3121) and those who do evil and 

who are associated with darkness (3: 19-20). The former are either disciples or other 

chmcters wtio exhibit no hostility toward Jesus. The first twa disciples were uivited by 

Jesus to come and see and they went und saw where he was living (1:39). Likewise, Philip 

invited Nathanael to come d see (1 :46d), which he did (1 :47a). We subsequently 

ascertain that Nicodemus (3:2), the Samaritans (4:29-30), the Gaiileans (65 ,  15,24,26) 

and the great crowd in Jerusalem (12: 12) al1 come to Jesus and that when Martha heard 

that Jesus was coming, she met hirn (1 1 120). It is also possible that the Baptist who has 

heard firom the Father is counted among those who come to Jesus (6:45)? 

The disciples are referred to as those whom God has given to Jesus out of the 

world (1 T 6 )  or those whom Jesus has chosen out of the worfd ( 1  5: 19) which implies that 

they, too, were unbelieving members of the worfd pnor to their coming to Jesus. For every 

overt disciple in John, the trandiormation fiom unbelief to belief happeneci after he or she 

had encountered Jesus. Time spent with hirn so changed these individuals that they not 

only came to believe in hirn but aiso expressed th& belief by meam of testimony. 

" Of course, the beloved disciple, upon his inuoduction (13:23). is already intimately related to 
Jesus. If one supposes that the unnarned disciple in 1 :35140 was the beloved disciple, then he, too, was one 
of the first two to come to lesus. Judas. in contrast to all other foiiowers, is the oniy disciple who goes out 
( ~ x i ~ ~ o ~ a i )  h m  the presence of Jesus and he does so in order to betray h h  (13:3 1). 



This transformation was theù salvatioa; a passing fiom unbeüef to belief or fiom 

death to life (5124). Just as the deliverance of the lsraelites fiom Egypf symbolized by the 

blood of the paschal lamb (Ex 12:21-27), was a salvific event (Ex. 15:2), so, too, is 

movement toward Jesus in the Fourth Gospel. 1 would suggest, then, that the acclamation 

in 1 :29,36 might hold special sipficance for the Unplied reader who wouid understand it 

to sigaify that those, like Andrew and the unnameci disciple, who come to Jesus and grow 

in intimacy with him will also, in the process, have the sin of the worhitaken away fiom 

thern and will become children of the upper realm of light and eternal We. 

In the farewel discourses references to the world (lS:20025; 16:2-3) often appear 

to fit earlier descriptions of the JM, who are persistent in their unbelief Consequently, 

even though the sin of the world has been taken away fiom the disciples, there are still 

many other people in the w d d  who, because they refùse to believe, remah in sin (8:24). 

Although the disciples do not belong to the w d d  (15: 19a; 17: 14), they are still very much 

in it (17: 1 1) because of the presence of these unbelievers. The disciples are sent into the 

world (1 7: 18), that is, to unbelievers and they are to testitj. to them about Jesus so that 

they, too, will come to believe in him (15:27; 17:20-2 1). 

John the Baptist, who proclaims Jesus to be the Lamb of a d ,  is unique among 

witnesses because, although he has seen and has testified to Jesus (1:34) in words which 

one would expect to hear fion a disciple (3:27-36), he continues to rnake his own 

disciples (4: 1). Jesus' praise of Km as a buming and shining lamp who has testified to the 

truth (533-35) leaves no doubt that John is a distinguished witness to the revelation of 



God. It has been said that his testimony is like that of a Christian or ofa disciple, as this 

term is understood in the Fourth Gospel.P Yet, he does not accompany Jesus. 

In summation, the Baptist fhctions as a credible witness whose insight about 

Jesus has been derived diredy fkom God and whose role is, in a minor way, akin to that of 

Moses in the Sinai story. 

Andrew and Phili~ 

As Andrew and Philip are sometimes paired in the Gospel (6: 5-9; 122 1-22) they 

will be discussed together. Their association with indicates that each has been 

called into Jesus' imer circle. The Baptist has brought Jesus to the attention of Andrew 

who is subsequently invited by Jesus himself to ''Corne and you will see" (1 : 3 9). Philip, 

after having been summoned by Jesus himself (1 :43), invites Nathanael to T o m e  and see" 

(1 :46). 

Their testhonies, which announce that they have fmtd someone in Jesus, imply 

that Jesus is the embodiment of tradition familiar to them. Andrew identifies Jesus as the 

Messiah (1:41b) and Philip announces that the Scriptures had been talkhg about Jesus ail 

dong (1 :45). For each, the person of lesus has fiilfilied a central aspect of Judaism. 

Their initial perceptions of Jesus would indicate that they understood Jesus to be 

no ordinary person. We can pcesume that soon d e r  their initial meeting with Jesus they 

witnessed the Cana miracle and came to believe in him (2: 11). Yet, in 6:9 Andrew speaks 

- - -  

=RF. Collins, These Thinps Have &en Written: Studies on the Fouth &ml (Lowain: 
Peeters Press, 1990), 10; W.B. Tatum, John the Ba- and Jesus: A Remrt of the Jesus Seminar 
(Sonoma: Polebridge Press, 1994), 79. 



as if none of the previous had happened and the sarne appean to be true for Philip in both 

6:7 and 14:8-9. 

In chapter six neither character is associated with bpaw nor does he express 

insight into Jesus' idenfity. in addition, Jesus later asks Pbilip whether he has, after all this 

t he ,  even known hmi because he does not perceive that to have seen Jesus is to bave seen 

the Father (14:9). This lack of perception, as we shaU sa, is not uncornmon for khanaine 

witnesses, who, despite their pronouncements di do not fuly grasp the essence of 

 esu us.^* The discrepancy may indicate that testirnonies do not fûnction primarily to express 

the belief of an individual but to give voice to the convictions of the Johannine community. 

Andrew and Philip appear again in 12:22 when they bring the request of the 

Greeks to Jesus. The linking which, in this case, proceeds from Philip to Andrew to Jesus 

(12:22) is vaguely rerniniscent of the discipleship stories in chapter one and the reader may 

even suppose a positive response fiom ksus as well as a testimony by the Greeks to be 

imminent. On the contrary, Iesus announces that his hour has d e d  (12:23) and the 

Greeks are not heard of again. There is a sense of transition here fiom Jesus' public 

ministry, which was characîerized by public testimony and adversity, to his dering and 

glorification There d l  be no more testimonies pronounced by those who follow Jesus 

until we hear Mary Magdalene announce that she has seen the nsen Lord (20: 18). 

In conclusion, the use of&& indicates that both Andrew and Philip are 

portrayeci as disciples of ksus. Although not flawless in their perception of his true 

identity, we can assume that they perswere as his foliowers because there is simply 

nothing to illustrate that they abandon him pennanently. This behg said, ifchapter twenty- 



one was always part of the ~ o s ~ e l f s  it is peculiar that the sons of Zebedee who are 

nowhere else mentïoned are hcluded in the list of disciples' names (21:2) while Andrew 

and Philip* who played not Uisignificant roles, are absent. 

Nathanael 

Nathanael, the "new Jacob" or "new Israel", appears only in chapter one where his 

testimony is dramatic and in twenty-one which mentions only his name. Both of the titles 

with which he addresses Jesus (1:49) rnay be understood to be messianic in meaning26 

which would mean that, for Nathanael Jesus is the embodiment of messianic hopes and 

expectations. The inherent emphasis in the double usage of& E'i in 1:49 also suggests that 

Jesus is depicted as one who fùlfills Nathanael's previous expectations, as he did those of 

Andrew and Philip. 

The verb bpch is generously strewn throughout the section wherein we meet 

Nathanael. Within the space ofjust a few verses, Jesus sees him coming (1 :47), mentions 

twice that he snw him under the fig tree (1148, 50), promises hùn that he wiil see greater 

things (1 5 0 )  and hally addresses di  presem regarding what they will see with respect to 

the Son of Man (1 :5 1). It is difncult to Say precisely why there is so much emphasis here 

on the seeing of Nathanael by Jesus, but, when one considers that his is a name unheard 

of in the Synoptic tradition, such weight may be an atternpt to stress the fact that Jesus 

22 J. Breck, "John 2 1: Appt& Epilogue or Conclusion," Saint Vldimir's Thedonical 
ouarterlv 36 (1992) 28; PE. EUis, "The Authenticity of John 21," Saint Visdimit's Theolopjcal QuartetIV 
36 (1992) 17,25; M. Frari~nann and M. Klinger, "The Cal1 Stones of John 1 and John 21." Saint 
Viadimir's Theological Ouarterly 36 (1992) 15. 

26 Beasley-M~rray, John, 25-27; Brown, -1 of John, 29:87-88; Bultmaan, Gosuel of John. 
107 or Lindars, -1 of John, 119. 



had actually known this disciple whose testimony is one ofthe Gospel's highlights. The 

exclusive reference which associates Nathariael with seeing Jesus is found in Phüip's 

proposition to '%orne and see" (1:46), which echoes that of Jesus to the est two disciples 

and places Nathanael within that same c o n t e  of invitation to discipleship. 

The mention of Jesus seeing Nathanael under the fig tree (1 :48) is relevant to this 

discussion, as it has been interpreted as a possible alhision to the rabbinical practice of 

teaching and studying Torah under treesn Collins describes Nathanael as having 

ccsear~hed the scrïptures under the fig tree3'= but provides no argument for the validity of 

this staternent. Midrashic and Talmudic references are often cited when writers mention 

the affiliation between Torah study and trees but these documents corne from a much later 

tirne frame than does the Fourth Gospel and must therefore be useâ cautiously. As 1 have 

proposed that the Iuiking of testirnonies in chapter one of John is a motifwhich ninctions 

to indicate that Jesus replaces Torah, it would be most convenient to be able to argue that 

the allusion to the fig tree in John 1 :48 refers to the fact that Nathanael has left his study 

of Torah to follow Jesus. However, this can remain no more than a possibility. 

It has also been noted that Nathanael's encounter with Jesus may contain messianic 

overtones because the Hebrew Scriptures describe the fig tree as providing Israel with 

peace, prosperity and safety. The conclusion is drawn that Jesus saw Nathanael as if he 

were already enjoying the messianic age.= Interpretation of A66v UE (1 148) in this way is 

'' A Büchier, ''Leamhg and Teaching in the Open Air in Palestine," JOR 4 (1914) 49 1; 
J.D.M. Derrett, Tig Tnxs in the New Testament," HevJ 14 (1973) 262; Ba- , John, 1978, 185; Brown, 
Goml of John, 29:83 and Bultmann, Gomel of John, 104, 

" RF- Collins, "The Representative Figures of the Fourth Gospel - 1," DRev 94 (1976) 35. 

zs W.R Telford, The Banen Temnle and the Withered Tree JSNTSup 1 (Sheffield: JSOT Press, 
1980), 223-224. 



difficult to sub~taatiate.~~ It is more 'Mcely that he has sirnply left the fig tree which 

represents the messianic hopes of Judaism and is now a foliower of Jesus or that the fig 

tree provides a precise location, thereby comrincing Nathanael of Jesus' omniscience. 

The foregoing sketch of Nathanael depicts him as a disciple of Jesus but he is one 

about whom very üttle is known because he is not a Synoptic character and plays no other 

notable role in John. He wallcs brie@ ont0 the stage to declare that Jesus is the Son of 

God and the King of Israel; the latter titie will not be heard again und lesus' hour of glory 

draws near. 

Summaw 

Testimonies which are made prior to Jesus' public ministry occur within the 

context of the cal1 of the first disciples and are ch- together in imitation of the handimg 

on of the Torah fiom one disciple to the next in order to depict that Torah is now replaced 

by Jesus. John the Baptist, the sole witness who does not becorne a formal foliower of 

Jesus, plays the important role of beginning the cycle of testimonies. All other witnesses, 

with the exception of Nathanaei, are members of the twelve in the Synoptic tradition. The 

testimonies in this section primarily concem aspects of Judaism which these disciples have 

discovered in the person of Jesus. 

Testimonies Durinn the Public Ministw. Still Others Came to See. 

The spontaneous rendering of testimonies continues throughout the public ministry 

of Jesus leaving no doubt that the identity of Jesus is a major preocaipation of the Fourth 

This argument muid be more mnviacing if the verb was in an imperféct tense which wouid 
be translated, "1 began to see youn or, "1 was seeing you un&r the fig tree." An aorist tense does not so 
readiIy suggest a vision- 



Gospel. Study of this subgroup wüi be approached in a manner similar to that of the 

previous one by considering the context ofeach testimony, 0th- appearances of the 

character who testities and the use of bpdw with respect to him or her. As In.2:24-25, 

which precedes the first testimony made during Jesus' public mlliistry, States that Jesus did 

not entrust himselfto everyone who believed on the bais of signs, attention will be @en 

hereafter to the level of trust between Jesus and witnesses in order to determine how each 

stands in relation to him. 

Nicodemus 

It is irnmediately clear that Nicodemus does not corne to Jesus as one of bis 

disciples but as a Pharisee and a d e r  ofthe Jews (3: 1). His belief, rooted in signs, 

contrasts him with previous witnesses who testined without having seen Jesus perform 

signs. Even the verses which precede his introduction set him in a somewhat negative light 

by subtly aiiying him with those in Jerusalem to whom Jesus did not entrust hirnself (2:M). 

In the Fourth Gospel Jesus does riot entrust himseifto people simply because they respond 

to hirn enthusiastically. More than seeing the miracuious is necessary for believing in him. 

Bultmaan has pouited out that Iesus speaks about the Revealer here in the third person 

and does not disclose himseifto Nicodemus with an Èyd &~i-say~i&~' and, although this 

discourse possesses images such as We and iight which are identified with Torah, Jesus is 

not explicitiy identified here with any one of them. There exists no clear-cut replacement 

of Torah with Jesus in this section of the narrative. 

" Bultmann, Gospl of John, 133. This is signifiant as Jesus does disclose himself to other 
witnesses whom he encounters during his public ministry., for exampIe, the Samaritan woman (4:26), the 
man who was blind (9:37) and Martha ( 1 1 :2S). 



Nicodemus' testirnony indicates that he thinks of Jesus as a distinguished rabbi or a 

prophet approved by God. It contains no appellations which would comect Iems with 

messianic promises or the Law and cannot be construed to hply that Nicodemus is 

replacing aspects of Judaism with Jesus. In his favour is the hct that he does, like many of 

Jesus' disciples, come to him Furthermore, although his testimony is somewhat ironïc 

because he does not realize the meaning of his own description of Jesus as one who &as 

"corne nom God" (3:2), its content is positive with respect to Jesus. 

The single use ofbpdw which associates Nicodemus with seeing (3:3) occurs in 

iesus' response to his testimony which relates being bom anew with &g and implies 

that belief which sees beyond the signs to the heavenly realm must, Iüce Jesus, come from 

above. One cannot but conclude by 3: 10 that Nicodemus does not see the kingdom 

because to do so requires a new state of existence. Nicodemus, who interprets a v d e v  to 

mean again rather thanfiom above, cannot even comprehend the meaning of being born 

from above (3:4,9) let aione be considered one of those who fits the description. His 

misunderstanding acts as a foii for the revelation of Jesus (3: 12-21). 

Nicodemus again enters into the narrative in 75 1 where he rerninds other Jewish 

authorities about the teaching of the Law regarding judgement. The query about whether 

or not any of the leaders have believed in Jesus might weli be r e f e h g  to Nicodemus, a 

d e r  and a Pharisee, who had already gone to Jesus and testified. The Wrelihood of this is 

strengthened by his defense of Jesus in this scene. However, it is still evident that, 

although he is sympathetic to Jesus, he has not yet replaced Torah with Jesus; his point is 

that the Law should be observed (75 1). 



The finai entrance of Mcodemus depicts him as assisting at Jesus' burial with 

Joseph of Arimathea, a covert disciple of Jesus (19:3842). Nicodemus, by association 

with Joseph, may also be considerd a secret disciple. Yet, does this public act of 

solidarity with Jesus mean that Nicodemus has left the synagogue to becorne a fUy 

committed disciple of Jesus? 1 tbink not. Despite his courageous act, Nicodernus has still 

not replaced the Torah with Jesus; he does not speak about the Law but he has corne to 

carry it out (Deut.2 1:22-23). 

In summation, an amicable treatment of Nicodemus would portray him as a mode1 

of developing fiaith whose sympathy for Jesus can be seen in his atternpt to defend him 

against a pre-judgement ofthe S a n h e d ~  (750) and in his role in the burial of Jesus 

(19:39). However, bis fàilure to transfer complete aliegiance to Jesus because of the 

infiuence of other Pharisees (12:42) or because of his fear of the Jews (19:38) does not 

eam him high praise. In the end, 'Nicodemus moves through the narrative with one foot in 

each world, and in this Gospel that is just not good 

Samaritan Woman and the Samaritan Villagers 

In contrast to the Nicodemus episode, the Samaritan encounter presents a Jesus 

who is more open about his identity when in conversation with his interlocutor. He first 

refers to himself in the third person (4: 10) but becomes progressively more explicit 

regarding his identity (4: 14) to the point where he equates the Messiah, about whom the 

Samaritan woman has been talking, with himself(4:26). There is no question that Jesus 

entrusts himself to her. 

-- 

'' J.M Bassler, "Mixed Signais: N i d m u s  in the Fourth Gospel" 108 (1989) M. 



The narrative hearkens back to the call ofthe first disciples tbrough its simiiar 

language and contextual details. The womanys proposition to the villagers to corne andsee 

echoes Jesus' invitation to the first disciples (1:39b) and Phitip's proposal that Nathnaet 

"Corne and see" (1:46d). Time spent with Jesus also compels her to h d  others, to t e  

to them about him and to be influentid in their coming to IMi. When they have done so, 

they too test@ with the r d t  that the iinking oftestirnonies, although not as developed as 

it was in chapter one, is also present here. The fàct that Jesus rernains with the viliagers 

also brings to mind that first meeting wherein Andrew and an unnamed disciple remaineci 

with Jesus for the day (1:39c). 

The aforementioned similarities with the Gospel's opening chapter invite inquiry as 

to whether or not the Samaritan story also contains material which presents Jesus as the 

replacement of Torah. One such possibility Iies in the symbol of water which is associatecl 

with Torah in Sirach 24:25-3 1, in the Damascus Document of Qumran, and also in the 

writings of philo." Aithough Jesus is not equated here with the M g  water ofwhich he 

speaks, he does disclose to the Samaritan woman that he is Ïts source (4: 10) and therefore 

implies that he is the whose waters give eternal life to those whadrink ofthem. 

Jesus symbolically becomes the giver of the Law as it is he who provides this M g  water. 

The content of John 4: 13-14 suggests that the ewigelist was acquainted with the 

portrait of personifid Wisdom in Sirach 24:21 who announces that, 'Those who eat of 

me will hunger for more and those who drink of me will thirst for more." The text 

continues by stating that ail of this bas been spoken about "the book of the covenant ofthe 

33 Koester, SYmbOlism, 170. 
34 J. Bligh, "lesus in Samaria," HevJ 3 (1962) 334. 



Most High Go4 the Law that Moses commandeci us as an inheritance for the 

congregation of Jacob" (Sir.24:23). It may seem at first reading that the evangelist is 

contrasting Jesus with Wisdom. However, John 4: 13-14 (as 6:3S) is to be interpreted in a 

manner similar to  irac ch.^' Jesus' foiiowers WU seek after him with that sarne 

unquenchable desire that others have for Wisdom or Torah. Therefore, even prior to the 

pronouncement of testimony in Sarnaria the point is made that the LMng water which 

Jesus gives replaces the Torah which descendants of Jacob have kno~n.'~ We tum now, 

as we did earlier, to investigate what it is that these witnesses have found in Jesus. 

The woman first looks upon Jesus as a lew (4:9) and then progresses to the term 

prophel, which is sometimes interpreted to mean the prophet like Moses (Deut. 18: 1 5).37 

Her reference to the coming Messiah in 4:25, Jesus' response to her in 4:26 and her 

question about whether or not Jesus rnight actually be the Messiah (4:29b) ali revisit this 

major appellation which occurred in Andrew's testimony (1 :4 1). 

The origin of the testimony of the villagers (4:42) is not so easily discemed, nor 

does its C o n t a  reveai whether the expression savimirr of the w w l d  was denved from 

knowledge of the scriptures (Ps. 62:Z; 79:9; 95: 1; 106: 13; 1 18: 14,21) or from Greco- 

Roman circles wherein this title was attributed to emperors." if MacDonald is correct in 

- .  - 

35 Brown, GcsDel of John, 29:269. 

36 A number of schoiars bave rightly pointed out tbat Christian writers portmyeci Jesus as 
Judaism had portrayed personi6ied Wisdom. The simiiarities are signincant enough, in the case of the 
Fourth Gospel, that some gosit a literary Qepeu&ace of John upon Pmverbs 8 and Sirach 24. These texts 
Bepict W i m  as the source of M e  (Pmv.8:35), f& drink (Sü.24:2 1), and water (Sir.2425-3 1). 
SimiIarly, these images descrii the Jobmine Jesus (Jm 4: 13-14; 6:s 1,53154). E. A Johnson "Jesus, ï h e  
Wisdom of God: A Biblical Basis for Non-Aadmcentric Christology," ETL 6 1 (1985) 26 1,286: M. Scott. 
So~hia and the Johannine Jesus JSNTSup 7 1 (Sheffield: Sheffield Academic Press. 1 W2), 1 16. 129. 

37 Brown, Gosuel of John, 29:171. 

" C.R Koester, "[lie Savior of the World" JBL 109 (1990) 665,668. 



stating that Samaritan traditions about Moses were intluenced by Johannine teachings 

about  esu us,^^ then this testimony cannot be co11~ttlled as an example of how the 

Samaritan notion ofMoses as Saviour is replaceci by Jesus who is Saviour. The Gospel 

itselt; however, does depict Jesus as the one who wiii save the world (3: 17) which is 

representative ofwerything opposed to God in what it does or th*. Ifthis is hdeed the 

world to which they refis then the Mllagers' testimony proclaims how even the Jews, 

who are representative of this systemic inab- of people to respond to God, find their 

salvation only in Jesus. It is won apparent, however, that the Jews will never accept such 

testimony (5 : 18). 

The verb 8 p u o  occurs only once in the Samaritan story (4:29) but its use here 

indicates that both the woman and the viliagers are won over to Jesus; she spontaneously 

urges them to come to him and they imrnediately respond as did the first disciples.q His 

remaining with them demonstrates that there exists between Jesus and the villagers a 

relationship of mutual trust. These afEnities with John 1 :39, in combination with those 

already discussed, suggest that the Samaritan meeting with Jesus is also about the making 

of disciples. 

The Galileans of 6: 14 

From the onset of chapter six it is apparent that these witnesses are uniike the 

Samaritans. The use of bpdo reveals that tfiis crowd foilows Jesus and testifies that he is 

9 d y  the prophet who is coming into the world" as a consequence of having seen his 

- - - - 

'' 1. MacDonald, The Thedom of the Samaritans (London: SCM Press, 1964), 33.420. 

" Natbanael did question &et ha~ing heard Philip's tcstimony but gave no reSiStance to the 
invitation to corne and see. 



signs (6:2, 14a). Yet signs do sometimes lead to belief (2: 1 1) and there is no reason in 6: 1 - 
15 to suppose that the witnesses are insincere. Perhaps they, Ore some of their 

predecessors, are claùning that in Jesus they have discovered the m e s s  oftheir religious 

expectations. in order to clarify the nature of their relationship with Jesus we will 

investigate the context within which their testimony occurs. 

The miracle in 6: 1-15 and the subsequent dialogue between Jesus and the crowd 

(6: 3 1-34,49) possess strong overtones of the maana s t~ry .~ '  It is near Passover (6:4), the 

festival during which the Jews commemorate their delivery fiom bondage in Egypt. John, 

iike Exodus 16, describes how the hunger of a large crowd was satisfied by a rniraculous 

provision of bread. The Galileans' ensuing testimony (6: 14b) refers to a prophet who is 

thought to represent "the prophet like Moses" @eut. 18: 1 s)." The point of the Gospel 

story is that Jesus is both nourïshment and divine manifestation; he is depicted as both 

bread and the revelation of God to humanity. His claim to be the Bread of Life who 

satisfies hunger and thirst in perpetuity (6:35, 55) recails, as did 4: 13- 14, Sirach 24:2 1 

which presents Wisdom or Torah as food and drink for which people yeam. This time, it is 

the bread which Jesus gives which replaces nourishment which derives fiorn the Law. 

That Jesus often spends t h e  with witnesses or reveds something to them about 

himself was earlier aoted regarding characters like Andrew and the unnameci disciple 

(1:39), the Samaritan woman (4:26) and the villagers (4:40). Later on Jesus wdi confide 

his identity as the Son of Man to the man who had ben born blind (9:37) and again, when 

" Schnackenburg, Gospel St. JO@ 2: 10. 

" Barrett, Johq 1978.272; Beasley-Murray John, 88: Brown, Gospel of John, 29:234 and 
Lindars, Gospel of John. 234. 



the order of the chiefpriests and the Pharisees is given that anyone who knows Jesus' 

whereabouts must inforni on hun, Jesus wül take hirnselfto the fàmily at Bethany (12: 1). 

It has also been siid that Jesus did not entnist himseîfto those in Jenisalem who had seen 

his signs (2:24) and that he had spoken about himseif to Nicodemus solely in the third 

person This tirne, however, Jesus actualiy withdraws nom the Galilean crowd as soon as 

they have testified (6: 15). It is as if John's omniscient Jesus knew that their fwour  would 

be short-lived. 

As the story progresses, the tension heightens bdween Jesus and bis interiocutors 

who become identiiied as the mumuring Jovs (6:41) rather than the crowd or t h e p e ~ ~ l e ~ ~  

and the plot deveiops to the point where some of Jesus' disciples no longer foUow him 

(6:66). Could it be that the Galileans who had testified in 6: 14 later comprised some ofthe 

disciples who deserted Jesus? 

The narrative discloses that, although they had seen the sign (6: 14), they did not 

perceive its implications with respect to Jesus' identity (6:26) but asked for another 

(6:30), whiie continuing to seek "bread for the stomach" and to converse with him fiom 

the perspective of the Law? In 6:25, Jesus made it known that food, rather than 

knowledge of him, was what had motivated them to seek him out. The ensuing dialogue 

(6:28-34) illustrates how profound was their misunderstanding and, as the story dolds,  

they become increasingly more hostile towards Jesus to the point where they are clearly 

depicted as unbelievers (6:36). At no time do they bring others to Jesus and there is no 

linking of persons or testimonies associated with them. Their development nom 

43 Brown, GobDel of John, 29:270; LinQrs, Gosœl of John, 262 and Schnackenburg, Gospel St 
John, 2:49 agree that thece is no change of audience in 6:4 1 - 



fkiendliness to hostility proves that Jesus' withdrawal fkom thern (6: 15) had been well 

founded and rnay have represented his rejection of dieir testimony as erroneous. 

Therefore, even though th& testimony and t s  context bear some similarity with previous 

stories of discipleship, this crowd cannot be composed of disciples. 

The Man Who Was Blind 

Tension continues to mount with the story of the man who was bom blind, a 

poignant example of the opposition between Jesus and the Jewish Law. Jesus, who is 

charged with violating the Sabbath because of bis healing p r d u r e 7  is not condemned by 

the Law but actually supersedes it; those who insist upon his sinfulness are thernselves 

c~ndemned.'~ Within this controversial environment a disciple of Jesus faces definitive 

opposition fiom the Jewish authorities because of his insistence that Jesus is fiom God 

(9:33). 

In 9 5  (and in 1 1 :9) Jesus is referred to as the Light, a term ofien affiliated with 

the Law. The Septuagint likens the Law to light (Is.2:2-5; Prov.6:23; Ps. 1 19: 105), as does 

2 Baruch (1 7:&l8:2; 59:2). Wisdom, which is Torah (Wïs.6: 18; Sir.24:8-23; Bar.4: la), is 

also depicted as everlasting Light (Wk7:26). It is f e b l e  that the Law, which is described 

in the Jewish Scriptures as "a larnp to my feet and a hght to my paths" (Ps. 1 19: 105), is 

replaced in the Fourth Gospel by Jesus who pronounces that he is 'Vie light of the world" 

and that whoever foliows h h  'WL never walk in darkness but wil  have the Iight oflife7' 

44 Beasley-Murray? John, 9 1 - 92, 

45 Barrett, John. 1978,362; Beasley-Murray, John, 15%; 1. Painter, "John 9 and the 
lnterpretation of the Fourth Gospel," JSNT 28 (1986) 36. 



(Jn.8: 12). In both miracle stories (9: 1- 12; 1 1 : 1-44) the symbolism of light, which is 

introduced prior to the testirnony, suggests that Jesus replaces the Law. 

&art âom the mention of Jesus who saw the blind man (9: 1), bdw is used only 

once, and by Jesus, to express that this same man has seen the Son ofMan (9:37). Many 

times throughout the story refierence is made to the fkct that the one who was once blind 

now sees. His seeing, however, involves not only the absence of physicai blindness but 

alsb a profound realkation ofwho the Son of Man is. The controversy portrays his 

evolving comprehemion of his miracle worker's identity to the point where he risks aIi for 

the sake of what he now knows to be m e  (9:33). 

There is no explicit linking of testirnonies in the narrative which could hction 

symbolically to suggest the transmission of the Law and to point out its replacement by 

Jesus. However, the use of disciple both within his uonic invitation to discipleship 

directed to the Pharisees (9127~) and in their response (9:28) makes t evident that, even in 

the absence of linkage, there is no doubt that he is a disciple of Jews (9:27-28). His 

rejection by the authotities, the use of bpdo and his response to Jesus' selfsisclosure in 

9:37 all suggest that he could be representative of the we to whom Jesus refers in 3: 1 1. 

The concluding testimony of ksus' public ministry, which follows the healing of 

the man boni blind and the ensuing confbtation between Jesus and the Jews, happens 

within the context of a miracle in which Jesus will restore the life of Lazarus at the 

expense of his own. 



During the discussion of the man who was boni blind, it was stated that Jesus, the 

Light, is presented as replacing Torah which is o h  described by the same image. This 

idea is reiterated in 1 1 :9. 

A second symbol associated with the Law resides in Jesus' dedaration to Martha 

that he is 'Yhe resurrection and the We." In the development of rabbinid thought the 

study of Torah became associated with the acquisition of eternai Me. In Pirke Abot 2:7 

Rabbi Hinel says, "He wbo has aquired a good name has aquired it for himseif; he who 

has acquired for himselfwords of Torah has aquired for himselflife in the world to 

corne7' [sic]. Althou& this saying may not predate the Wnting of John's Gospel,& its mots 

are found in the Septuagint wherein the Law is ofien spoken of in terms ofthe life that it 

brings (Deutd: 1; 6:2; 10:8; 30: 15-18; Ps. 1 19: 144; Prov.4:20-22; 7:2; Bar.4: lb). The Law 

is a fountain of l ie (Prov.8: 14; 13: 14; 14: 27) and its observance is said to lengthen one's 

life (Prov32; 9: 10-1 1). Not surprisingly, Wisdom is also credited with providing long life 

(Prov.3: 1 ; 3 : 16; Sir. 1 :20), is cailed the source of Mie (Prov.3 : 18) and even the giver of 

immortality (Wis.8: 13). True life exists in the relationship between God and Wisdom and, 

as much as one has her, one shares in God's lité (Prov.3: 19-22; 2 Bar.38: 14). In John, 

Jesus is depicted as the source of etemal life for believers (In. 1 1:26). Again the evangelist 

presents a scenario wherein Jesus is depicted as the replacement of the Torah before a 

witness testifies. 

As in the Samaritan story, there are shades of the Gospel's inaugural scenes 

present within the dialogue between Martha and Jesus. The titles which she employs to 

address Jesus (1 1 :27) are al1 found in chapter one: Messiah (1:4 l), Son of God (1 :34,49) 



and 'Yhe one coming into the world" (kg). Her sister cornes to Jesus through -ha but 

there occurs here no linking of testhnonies as Mary's opening statement (1 1:32) impties 

but does not express explicitly whom she perceives Jesus to be. 

It is thought that ail three of the tities contained within Martha's declaration have 

messianic overtones and that she is sirnply reiterating earlier testimonies-' However, the 

third tit1e mentions not 'ihe prophet who is to corne into the world" (6: 14) but 'the one 

who is coming into the world." Elsewhere in the Gospel tbis expression is found in 

reference to the lighl (kga; 3: 19), and the prologue discloses that both light and Ive are 

found in the h6yw (1:4). The tennprophet does not figure in this resurrection story but 

the symbols of light and life are both used with respect to Jesus (1 l:9-lO,25-26a). It is 

therefore possible that Martha refers to Jesus as the Christ, the Son of God and the pre- 

existent A6yoç (1 1 :27). With respect to this, Wisdom, or Torah, was similarly depicted as 

pre-existent but she, uniike the h6y- which existed in the beginning, was created 

(Prov.8:22)." Consequently, Martha's usage of the expression might also be irnplying that 

Jesus has replaced Torah. 

The use ofbpaw with regard to Martha is somewhat obtuse, as the only reference 

pertaining to her is conditional (1 1 :40) and laves one with more questions than answers. 

She expresses her reluctance regardhg the removal of the Stone to which Jesus responds 

by saying, "Did I not tell you that ifyou should believe you would see the glory of Gd?' 

" Neusner, Rabbinic Traditions-Part & 225. 

" F. Moloney, The Faith of Miutha and Mary: A Nanative Approach to John 1 1, 17-40," 
75 (1 994) 478. See also Brown, GosDel of John, 29:425 and Scbnaciorninq, Gogel St. John, 2:332-333. 

" In John 1:9, either T& $& or 6v8ponov muld be the subject ofEpx6p~vov but the former 
appears to be the usual translation on the bais of cantext 

4 Schnackenburg, G o d  St. John, 1:232. 



We have no indication that Jesus had previously spoken to Martha about seeing God's 

glory, but the topic had been raised with the disciples who accompanied Iesus to Bethany 

(1 1:4, 15); the reader therefore knows that the raising of latanis wül be a manifestation 

of Jesus' giory. The question addressecl to Mmha contains a promise that ifshe believes 

then she will see. Hence, we must look at the nature of Manha's belief 

Her testimony contains the perfiect tense of mmk, but has Martha's state of 

believing endured? The solution to this inquiry is probabiy to be found at the end of 

chapter eleven and the Uutiai part of chapter twelve. The authorities had given word that 

anyone who knew where Jesus was shouid let them know, so that they might arrest him 

(1 1 : 57). John 1 2: 1 - 1 1 indicates that the fiunily at Bethany took Jesus in and ministered to 

him despite the orders which had been @en and that his presence in their home was 

public knowledge. This is not the action of unbelievers but of those who care deeply about 

Iesus and who are willing to take great risk on his behalt people whom he also loved 

(1 1 5 ) .  It is therefore reasonable to assume that a believing Martha saw the sign and, as a 

result of it, did witness the glory of God. Jesus' question to her in 1 1 :40 does not detract 

fi-om the sincerity ofher testimony (1 1:27), but illustrates that she does not yet fÙUy 

understand the implications of what she has said. 

S v  

This section, comprised of six testhonies made during Jesus' public rninistry by 

characters associateci with bpao ,  is represented equally by men, women and groups who 

test@. The witaesses represent a variegated profile of society comprised of Samaritans, a 

religious leader, a Galilean crowd, a blind person and hally, a fiiend of Jesus. In this 



respect this section is quite unlike the prevbus one wherein aU teshonies were made by 

men. Yet, the two share major contextual similarities. With the exception ofNicodemus 

and the people of 6: 12, aii  cheracters who t e s t .  during Jesus' public ministry are in a 

relationship of mutual trust with k m  and their testimonies are situated within the context 

of replacement of Torah by Jesus. These are the same featues which bowid together the 

testimonies made in chapter one ofthe Gospel and which set the stage for the making of 

disciples. We have fouad, too, that the liiikllig of testirnonies is a non-essentid element in 

the formation of disciples because the testimony ofthe man who was blind is not linked to 

another. Nevertheless, he is d e d  a disciple (9:28) and does not reject the title. 

Testirnonies Made Durine the Passion: "Behold Your King!" 

Pilate 

During the course of the Roman trial Pilate twice testines (193; 14c) about lesus. 

One may question whether or not Pilate is actudy associated with barn, for although 

'1604 (1 9: 5c) and '166 (19: 14c) are related to bpaw in form, both fùnction here as particles 

which may or rnay not have any connection with seeingsO Pilate's association with hpaw 

would be firmer if one could demonstrate that he is probabty summoning his audience to 

look at Jesus. 

In 19:4 Pilate says, Wehold, 1 bring hlln out to yoy that you may know that I find 

no fault in hirn."k,  in this case, cannot be hctioning like hpaw because Jesus is not 

actually brought out to them until 19: 5.  However, the use of '1606 in 19:Sc does have 

some connection to seeing because 19:6a iafonns us that the chiefpriests and the officers 

Zerwick and Grosvenor, Grammatical Analvsis, 34 1. 



actually saw Jesus. ConsequentIy, it is plausible that Pilate's words caused them to look at 

Jesus. It is also possible that, in 19: Mc, Pilate emp1oYs 't6É in the same sense. He has just 

led Jesus out before them again and it may wen be that it is lesus, rather than Pilate, who 

has sat down upon thejudgernent seat. This rnovernent of position, Piiate's "16~ 6 

Paoih~Ùs bpch" and the expectation of a verdict are, I tbink, d c i e n t  to suggest that 

Pilate is directing the crowd's at:ention to Jesus. Therefore, although these two imperative 

forms of&& fùnction as particles, the context ofeach indicates that t h e  still remains 

some connection with the act ofseeing. Conseq~entiy~ Pilate is associated with bpao. 

Pilate's role in the story is rather curious because it is he himseit; not Jesus' 

accusers, who uitroduces the title, King of the J i s ,  into the trial (18:33) and it is 

primarily he who refers to Iesus in this way. He persists in questionhg Jesus about his 

kingship (18137) and, in his subsequent mockery of the A s ,  refers to Iesus as both Ring 

(1 9: 14c, 15d) and the King of the Jews ( 1  8:Wb; 19: 19c). Contrarily7 when asked what 

charge they brlng against Jesus the Jews are quite unclear (1 8:29-30) and, without 

mention of kingship, state something which sounds more like a verdict than an accusation 

(18:3 1). Pilate's presentation of Iesus as thei. king, then, functions to heighten the irony of 

the scene and the anger of Jesus' opponents. 

The interaction between Jesus and Pilate reveals that what is actually on trial here 

is God's reveiation to the world which is embodied in Jesus and his witness to the truth. in 

the process, Pilate discovers that the pnsoner is not guüty (1 8: 3 8b-40) which means that 

fiom this point onward we have a travesty ofjustice on his part. For example. the verb 

8pdw is used by Pilate in 19:4 to bring attention to the fact that he has found Jesus 



innocent and yet he has just had Jesus scourged." It soon becomes clear that Pilate must 

choose between Jesus and Caesar (19: 12-15), and his decision phiniy indicates that he has 

opted in favour of the world which rejects Jesus (1 9: 16a). 

The trial possesses no images which rnight suggest that Jesus is herein depicted as 

replacing Torah, no linking oftestimonies and there can be no relationship oftrust 

between Jesus and Piiate who knowingly hands the innocent Jesus over for cmcifkion. 

There is simply no reason to think of Pilate as a disciple of Jesus. On the contrary, in 

18:35 where he points out to Jesus that he is not a Jew, one is tempted to conclude that, 

as a mernber of the unbelieving world, he is iadeed one of the Jous. 

Sumrnaq 

Pilate's testimony shares none of the contextual characteristics which we have 

observed with previous testimonies. His ironic identification of Iesus as the Khg of the 

Jews is interesting in light of his cooperation with them which suggests that he, too, is one 

of the Jews (1 8: 3 Sa). Ultimately, Jesus d l  be revealed as bis king as well. Pilate's 

presentation of Jeais to the Jews is a vehicle by which Jesus is uitimately rejected by the 

Jewish authorities and glorified by God. 

Post-Resurrection Testirnonies: "We Have Sun the Lordn 

The testimonies which occur in chapter twenty are chained together and therefore 

interdependent. Yet, within this section of the Gospel Jesus does not idenw hllnself with 

symbols associated with Torah. Wimesses' testimonies do not suggest that in Iesus resides 

'' The reply to Pilate's, "Behold the man" (L9:6), contains the one instance in the Gospel where 
the Jewish leaders are e.xplicitly depicted as having seen Jesus. Their response is most telling for it is here 
that they, not the cammon people, both see and cfecisiveiy reject him. 



the fiilfiIlment ofthings which they had previously believed. No replacement theology 

occun here. With the exception of Thomas, their acclamations are not spoken to Jesus or 

in his presence in order to profess some sort of wnviction about who he is. They are 

spoken by disciples to other disciples with the result that the clah to have seen the cisen 

Jesus is either accepted or rejected. Neither do discipfes bring others to Jesus as t h q  &en 

did in prior scenes; he is no longer accessible to them in the flesh. Rather, it is Jesus who 

cornes to them to offer peace and to commission them. Therefore, these testimonies, 

although linkh, cannot be about the formation of disciples. Their focus is upon the clairn 

to have seen the risen Lord. 

The testirnonies of Mary Magddene and-the disciples will be treated together in 

the following section because they are so similar in form. We will then proceed to 

Thomas' testirnony and draw some conclusions about the relationships among testimonies 

in chapter twenty before considering that of the beloved disciple which stands alone in 

chapter twentysne. 

Mary Magddene and the Discides 

The portrayai of Mary Magddene in the Fourth Gospel bears similarïty to her 

presentation in the Synoptics. Except for mention of her, Joanna, Susanna and the other 

unnamed women who rninistered to Jesus which occun rather early in Luke (8:2), Mary 

appears solely and consistently within the passion and resurrection narratives of al1 

Gospels. Mark (16:7) and Matthew (28:6) relate how she was one of the women who was 

told to go a d  to infocm the disciples of Jesus7 resurrection and Luke depicts how she and 

the other women reported to the eleven all that they had experienced at the tomb (24:9). 



The women's testimony, in these cases, was not aiways beiieved (Mk. 16: L 1; Lk.24: 1 l), 

but in the Johannuie account, Mary's testimony that Jesus was ascending to the Father 

(20: 17-18) is not refùted by the disciples. Rather ~~1expectedly, it is the corporate 

testimony of the disciples in John 20:25 which is not believed. 

Bultmann says about Mary's statement in 20: 18 that, "Here for the first tune in 

John the d p  l o s -  tit!e has its genuhe pathos. It is wholly suitable for the risen 

Both she in 20: 18 and the assembly of disciples in 20125 are r e f a g  to Jesus as Lord in 

the fiiU sense ofthe word and for this reason both statements qdi@ as tes tir no nie^.'^ 

Each also contains the perfect tense ofhpao which emphasizes the continuhg result of 

the action which was completed in the past. The fact that she and the group of disciples 

have seen hun means that they are witnesses of the risen Lord as a continuhg result of 

their seeing. 

The context of 20: 17-23 reveals that Jesus has enmistecl missions to Mary and to 

the assembly of disciples. She is to announce to the others that Jesus is ascending to God 

and, soon thereafter, Jesus emnists the Holy Spirit and the commission to remit sin to the 

gathered disciples. The characters in these two scenes are ail depicted, in relationship to 

Jesus, as insiders whose seeing Mfills predictions of Jesus in the fàrewell discourses 

(1 6: 16,22). 

" B u l m m ,  Goaxl of J o b  689. 

53 The same is m e  of the testimony of the Eeloved M p l e  in 2 l:7. 



Thomas 

In the Fourth Gospel, a few ofthe characters nortnaiiy associated with the twelve 

are portrayed as disciples." Although he, too, appears as a disciple. Thomas' presentation 

differs signincantly fkom that of Andrew. Peter and Philip. Ualike them, he does not 

appear early on in the Gospel, is not, as was Andrew, called to "corne and seeS'(l :39), nor 

is he, Iike Philip (1:43) and Peter (21 :22), told to foliow Jesus. Thomas' introduction into 

the narrative (1 1: 16) ocairs at a point where the disciples camot comprehend why Jesus 

would dare to go to Bethsuiy when the Jews had just tried to stone him. Within this 

context Thomas' staternent, ' l e t  us also go that we may die with him," although an 

expression of his loyalty as a disciple, betrays the fhct he has mis& the point about 

resurrection which Jesus has tried to make (1 1: 11). We meet him next where he again 

misunderstands (14:5), this tirne faüing to perceive that Jesus, rather than Torah, is the 

way to the Father. These misunderstandings in themselves do not weigh heaviiy against 

Thomas, for other disciples have done likewise, but, in his case, the situation does not 

greatIy improve. 

Thomas' major role in the Gospel involves his meeting the risen Jesus (20:24-29)' 

a pericope which has been created by the evangelistS5 and which, when read together with 

20: 19-23, provides a profle of him which is not aitogether flattering. On the evening in 

which Jesus appeared to the disciples, they were gathered together behind a door which 

had been barred because of their Year of the Jews" (20: 19). Thomas, however, was 

elsewhere. Could this mean that he is king depicted as one who was not afiaid of the 

54 These include Andrew, Peter, Philip, Judas Iscariot and Thomas. The sons of Zebedee (2 1 :2) 
are more Iike an afterthought as they are not even named and play no role in the Fourth Gospel, 



Jews? His absence rneant that he was never o5cially entnisted with a commission and sent 

out by the risen Lord, a factor which especiaiiy isolates him nom the 0 t h  disciples. 1s he 

now being subtly portrayed as one of those to whom Jesus does not entmst himself? 

Cornmentators say that the appearance of Jesus to Thomas is about the 

relationship between seeing and faith, the point being that disciples should not have to see 

Jesus in order to believe in him? Bultmann mentions the problem iaherent in UUs 

explanation when he States that ail  of the disciples believed in the resurrection on the basis 

of havhg seen either the empty tomb or the resurrected  esu us." 1s it not ilIogical, then, 

that Thomas be reprimandeâ simply because he also wanted to see? 

Brown says that Thomas' refiisal to accept the testùnony ofthe others is also an 

issue heres8 and, in my opinion, it is much more the point. Wendt was quite correct when 

he stated that, "Thomas earned the rebuke of the risen Jesus because he would not believe 

the word of his fellow disciples about the resurrection of the Lord until he had himself 

beheld the mirac~e."'~ This is so because Thomas' immediate response to their statement, 

'We have seen the Lord," is one of adamant refusal to believe what they have just said. 

What Thomas means is, '7,Jnless 1 see the mark of the nails in his hands, and put my h g e r  

in the mark of the nails and my hand in his side, 1 will not believe thoryac have seen the 

Lord'. He was not denying that they had acnidy seen someone or something but that they 

" Brown, Gospel of khn, 29a:L03 1; Schnackenburg, Gowei St. John, 3:329. 

56 Ba- John, 1978,574; Bultmann, GosDel of Johq 6%; Lindars GosDel of John, 6 16; 
Schnackenburg, Gospel St. John, 3 :332. 

57 Bultmann, Gosuel of John, 696. 
58 Brown, Gosuel of John, 29a: i04546. 

S9 HK Wendt, me GmDel Accordinp; to St John: An InQUiw iato its Gengis and Historical 
Value (trans. E. Lummis; Edinbwg: T&T Cl& 1902), 3 1. 



had seen his Lord he was not yet convinced. The reason for his insistence upon seeing and 

touching Jesus is probably so that he can investigate th& claim. 

The next week Jesus reappears in a scene wbich hctions to corroborate the 

disciples7 testimony. Jesus tells Thomas to touch h and to see his wounds, not because 

Thomas had retiised to believe that Jesus was ri- but in order that his previous 

conditions for believing the others' testimony can be met. Thomas' climactic coafession 

(21:28) reveals that he now knows, probably to his great embarrassment, that the disciples 

really have seen his Lord and hzs God The perfect tenses of bpdw and rrim~\it;i 

describe the state ofbelief into which Thomas has just entered and indicate that he now 

knows, without a doubt, that they had actualiy spoken the tmth. The crux of the story is 

that people shodd not have to see Jesus for thernselves in order to believe the testimony 

of these disciples because their word itself is both authoritative and whoh reliable. ui his 

response Jesus is sayùig to hùn, Wave you believed their testirnony because you have seen 

me s ho mas?^ Blessed are they who have not seen and yet have believed fheir testimony." 

Surnmary 

Thomas would not beiieve the corporate testimony of the disciples, and, if he were 

present in 20: 18, it is unlikely that he would have beiieved that ofMaiy Magdalene either. 

These three testirnonies, then, are linked together in order to bighlight the fact that not aii  

disciples believed that Mary Magdalene and the other disciples had seen the risen Jesus 

and to emphasize that the risen Jesus himseifpronounced the validity of their testimony to 

a member of the twelve (20:24) who would not accept it. Thomas, in my opinion, is 

A statement, rather than a question, is found in some man us cri^ but the disnepancy does 
not affect this discussion. 



representative of those disciples who are reticent to accept the hct that other disciples 

have seen the risen Lord. 

The Beloved Disciple 

The Gospel's final testimony in 21:7 cornes fiom the mouth of the hero of the 

Fourth Gospel, the beloved disciple. Neither his testimony nor its context contains a form 

of the verb h p a o  which would associate him with seehg. However9 this association has 

already been established during the visit to the tomb wherein we are told that he both saw 

and believed in the resurrection (20:8)? It is not surprising, then, that he is the first 

disciple to recognize Jesus when he appears on the shore ofthe sea of Tiberias (213). 

He is the only eyewitness whom the verb bpaw implicates as h a h g  seen the glorification 

of Jesus on the cross (19:35).~~ His word is consistently portrayeci as reliable and 

authoritative (19:35; 2 1:24) and there is no misunderstanding of Jesus' teaching or of his 

identity on the part of the beloved disciple which is a common occurrence with other 

disciples who testifjr. 

From the moment that we first meet him (13:23), the beloved disciple is depicted 

as one who is especiaiiy close to   es us^^ and who is the cecipient of infbrmation not 

disclosed to other disciples (1 3 :24-26). His intimate relationship with Jesus is poignantly 

RE. Brown, "me Resurrectïon in Iohn 20 - A Senes of Diverse Reactio~ts," Worshii, 64 
(1990) 197. 

" The witness in 19:35 is most Iürely to be the beloved disciple. See note 19. 

" That the relationship behveen Jesus and the beloved disciple bears similanty to that of Jesus 
and the Father is often notai. See, for example, RF. Collins, "From Iohn to thc Beloved Disciple: An 
Essay on Johannine Characters," & 49 (1995) 367, or, D.I. Hawkin, 'The Fmtion of the Beloved 
Disciple Motif in the Johannine Redaction," LTP 33 ( 1977) 142-143. 



visible at the foot ofthe cross where Jesus entrusts his mother to this disciple (19:27) 

rather than to his own brothers who were with her at Cana (2: 12). 

L i e  the testimonies in chapter twenty, that ofthe beloved disciple is neither linked 

to others nor does t ocair within the context of replacement theology. But this does uot 

diminish our certainty that these are the words of a disciple, and of the most f a i m  and 

wise one at that, whose testirnony stands alone to indicate that he is the first of those 

present in this final sceoe to recognize the risen Lord and also to point out the credi'bility 

of his testimony for Peter who immediately acts upon it. 

Su-- 

The beloved disciple's testimony is a statement directexi to Peter which fhctions 

to illustrate the pre-eminent swifhess of the former in recogniang Jesus. The authonty of 

his word is apparent by virtue of the fa& that it is ùnmediately accepted by Peter, 

spokesman for the twelve (6:66-70), as wholly legitimate. 

Conclusion 

This study of the testimonies of characters who are associated with bpao has 

concluded that a number of the Gospel's witnesses are depicted as disciples. Testirnonies 

which occur in chapter one of the Gospel are linked, have to do with the making of 

disciples and, in my opinion, occur within a context where Jesus is depicted as replacing 

the Law. Subsequent testimonies were studied to determine whether or not they, too, 

exhibited these characteristics. It was won discovered that this was not always so. The 

Nicodemus pericope, for example, lacked replacement theology and W n g  and the verses 

preceding it allude to a possible lack of trust in Nicodemus on the part of Jesus. 



The story of the man who was blind also helped to i d e n e  standards for 

discipleship because, although he does tes@ within the context of replacement theology 

and he is trusteci by Jesus (9:37), there is no linking motif operating in this pericope. Yet, 

despite this, we can hardly deny bis discipleship which is stated in the text (9:27-28). 

None of the pst-resurrection testirnonies are made within the context of 

replacement theology and that of the beloved disciple is not linked to others. However, all 

of these characters have in some way received Jesus' trust: Magdalene hes been asked to 

amounce to the disciples that Jesus is asceadhg to the Father (20: 1%). the disciples have 

been given the Holy Spirit and are sent forth (20:21-23), Thomas, although not 

comrnissioned, has received Jesus' previous disclosure that he is the way, the tmth and the 

life (14:6) and the beloved disciple has been entrusteci with the mother of Jesus (19:27). 

Again, although the &st two elernents are lacking, we would hardiy take exception to the 

fact that the disciples (20:25), the discipie whom Jesus loved (2 1 :7) and Thomas (1 1: 16) 

are just what the text clairns them to be. Therefore, even though the making of disciples is 

often accompanied by the presence oflinkage or the replacement motif, it seems that a 

personal relationship of trust with Jesus is the one consistent and perhaps essential 

indicator of discipleship in the Fourth Gospel. 

In order to ver* this we shall look brietly at those of whose discipleship or lack 

thereofwe are certain. We are sure that the Baptist and Pilate are not disciples and that 

Andrew, Philip, Nathanael, the Samaritan woman, the Samaritan villagers, the disciples 

(20:25), Thomas and the disciple whom Jesus loved are. The one factor which all but the 

first two possess is that Jesus entmsted himselfto them, which l ads  me to conclude that 

in the Founh Gospel, those whom the omniscient Jesus trusts with things such as bis tirne 



(1 :39b; 4:40), a c d  to foiiow him (1:43), hture promises (1 :5 1; 1 1:40), his identity (4:26; 

9:37;11:25; 14:6), his s a f i  (1 l:S7-l2:2), the w e  of his rnother (19:27), or a special 

commission (20: 17; 21-23) may al1 quai@ as disciples. This would suggest that 

discipleship not only goes beyond the bounds of the tweh in the Fourth Gospel, but that a 

number of the fende characters, including Martha and Mary Magdalene are also depicted 

as disciples. 

The question ofwhom we hear spichg through John 3: 11 stiii remains. Who are 

those persons who speak about what they know and who te- to what they haw seen 

only to have thek testimony refùted? Although al1 of the disciples mentioned above are 

somehow associated with seeing and some ofthem do speak about what they know (3:2; 

4:25,42; 11:24) only a few have had their testimony openly challenged. 

The man who was blind speaks in the first person plural when he says that, "We 

h~ow that God does not hear sinners but ifanyone be God-fearing and does his will God 

hears this O& (9:3 1). He knows that Jesus must be fiom God and, for publicly declaring 

this, the Phéuisees drive him out of the synagogue. In my opinion, he is representative of 

those disciples who speak ofwhat they know to be mie of Jesus only to be rejected by the 

Jewish religious leaders. 

The Jews are not the oniy characters who refuse to accept the testimony of others. 

Curiously Thomas, who is a disciple, will not believe that the others have seen the risen 

Jesus until certain dernands of his are £ùWed. The fact that his entrance into Jesus' imer 

circle of fiiends is not depicted and that he is noticeably absent when the others are 

commissioned to forgive sins sets him apart fiom the other disciples and in a somewhat 

negative light. Furthemore, he is depicted as an unbeliever which connects him to the 



unbelieving world and fiirther alienates h i .  60m the disciples who are not of the world 

because they are believers. This characterization of Thomas may rnake more sense in 

ternis of the life sethg of the Gospel thaa it does within the narrative world alone. 

Therefore, we wiii retwn to it later. 

The testimony of the beloved disciple is the fiindamentai testimony of the Gospel 

which [ends credibiIity to all other testimony. T h d o r e  it bars  some relatiowhip to 3: 1 1 

which we have already said could refiect a later exchange between the Johannine 

community and the synagogue. It is very likely, then, that the role of the beloved disciple 

will also be fùrther clarified by consideration of the Gospel's setting in Me. 



CHAPTERTWO 

CaARACTERs WHO ARE NOT ASSOCLATED WlTa @An 

Introduction 

Curiosity about the identity of those on whose behatf Jesus speaks in 3: 11 

provided the impetus for studying characters who are both associated with seeing and who 

testie. It was argued that many of these witnesses are depicted as disciples of Jesus. in 

view of this, one would M y  expect that Peter, who is obviously a disciple, would be 

numbered among those witnesses who are associated with seeing. Yet, he is not. A study 

of those who, like Peter, tes te  but who are not associated with seeing may provide some 

answers to this enigma. 

This second group of witnesses is comprised of an odd combination of characters: 

a disciple, some crowds, Roman soldiers and the Jews. As was the case above, the local 

context of each testimony will be examined in order to establish what sort of relationship 

exists between Jesus and those who test*. Peter is a complex character whose several 

appearances will be studied in an attempt to ascertain the nature ofhis primary fiinction in 

the Gospel. The identity of the Jews who test* is another major task ofthis chapter. 

Although they are not associated with 6p&, related groups such as the crowds, the 

Pharisees or the chiefpriests are sometimes mentioned in connection with other verbs of 



seing. Knowing how or what these groups see wili help to cl* what mamer of 

relationship the Jews who test* about Jesus in 9:24b and 10:33 have with hirn. 

Peter 

Although Peter is the oniy individual who is a member of this second group of 

characters, he testifies on behalfof a group, the twelve (6:68c-69). There is no question 

that he is a disciple of Jesus in the Fourth Gogel, but he, like Thomas and Judas, is one 

who wears two hats. He is, by implication, a member of the tweive (6:67,70), but is also 

designated as one of the disciples when there is no reference to the twelve (21:2). More 

mention is made of him than of any other disciple; sometirnes he is paireâ with the beloved 

disciple (13 :23-26; 20: 1- 10; 2 1 :7,20-22), and he is even mentioned in association with the 

one who would betray Jesus (6:64-71). Since it is apparent as early on as chapter one of 

the Gospel that the presentation of this disciple is unique, it is there that we will begin Our 

study of Peter. 

It was stated earlier that the cal1 of the first disciples simulated the practice of 

handing on Torah fiom one disciple to the next. The sole break in the chah of 

transmission coincides with Peter (1 :4 1-42) who is nowhere explicitiy associated with 

&pdol and who does not testify at this point. He is not the first of disciples, but the third 

who makes his debut as a silent, passive player who has been led to Jesus by Andrew 

(1:42) and who introduces no potential disciples to lesus. 

t The cntire Gospel contains on& four references which peRain to Peter and seeing: Jesus look 
(~~$hÉrro)  at him (1:42), Peter çees ( B ~ o p É o )  the Linen cloths Lying in the tomb (20:6), and Peter sees 
the beloved disciple in 2 1 :20 (PAÉno) as well as in 2 1 :2 1 (+do). Peter is never depicted by any verb of 
seeing as one who sees Jesus, nor does Jesus talk to him about seeing. We assume that Peter is present 
with the other disciples in 147 and 20:25, but these references p i d e  him with only an indirect 
association Mth seeing. 



During this initial meeting Jesus' supernatumi knowledge is displayed by his 

spontaneous identification of Simon as the son of John. He then promptly assigus Shon  a 

new naine, Kq$âç which meam nÉtpos (1:42c). Droge has stated that Jesus, who sees 

into the hearts ofpeople, has @en Simon the name Cephas, or Rock, because ofhis 

"obtuseness and persistent inability to understand  esu us."' This is harâly so, for, with the 

exceptions of the Baptist and the beloved disciple, virtudy every character 

misunderstands the tmth of who Jesus is. I f R d  is to be taken in this way, then most 

characters ought to be chnstened likewise. Simon's re-naming more iikely indicates some 

familiarity on the part of the evangelist with a strand of the tradition where Simon was 

called Cephas (lCor. 1: 12d, 3:22,9:5,15:5; Gal.2:9) or Petros (Matt. 10:Zb; Mk.3: 16b; 

Lk.6: 14a). 

The other disciples in the initial cal1 story differ fiom Peter in two ways. Each is 

personally associated with seeing and is also depicted as an individual who either cornes to 

Jesus ('Ép~opai) or expressly invites others to do so. As was noted earlier in the 

discussion of the title, the Lamb of G d ,  the Gospel gives the impression that many of the 

characters who teste  are disciples who fieely gravitate toward Jesus, with or without an 

invitation fiom another. 

Their act of comz~g to Jesus is significant because they who come to the light are 

on the side of truth (3:2 1), will be eternally satisfied (6:3 5),  will not be cast out (6:3 7) 

and are in relationship with the Father (6:37,44, 66). Evildoers do not come to the light 

(3:20) and Jesus' opponents are either unable or unwihg to come to him (540; 7:34-36; 

' A. J. Dmge, "The Status of Pcter in the Fourth Gospcl: A Note on John 18: 10-1 1," & 109 
(1990) 308. 



8:2 I - ~ z ) . ~  Peter certaialy does not rank among the forces of the woriii as do the Jews 

(5: 18)' Judas (13:2) or Pilate (18:35), but as nir as coming to Jesus is coacemed, he is 

unique among the disciples. He lacks the spontaneity which their voluntary movement 

toward Jesus implies; Peter is led (&) to Jesus by Andrew (1 :42). 

Aside from 1 :42 and the mention of sheep who are brought into the fold (10: 16), 

the verb 6 y o  pertains solely to   es us,' portrayhg the fmai moments of his joumey to 

glory. Yet, even though Jesus was led (&y=) to Annas (18:13), fiom Caiphas to the 

praetorium (18:28) and to the people by Pilate (1914, 13)' he bore his own cross and went 

out (&pxo~ai) to Golgatha. Those who led him actually had no power over him, for 

Iesus fieely accomplished the Father's will by going to his death (14:30; 19: 1 1). 

Might the choice o f a y o ,  rather than Ëpxopai, in the introduction of Peter to 

Jesus (1 :42) have any significance for their relationship? As the story unfolds, we discover 

that Peter is prone to resistance: he refùses to allow Jesus to wash his feet (13:8), opposes 

the arrest of Jesus by cutting off the ear of the high priest's slave (18: IO), and, although he 

desires to lay down his life for Jesus (13: 13:37), he wen denies that he ever was one of his 

disciples (18: 17'25). Peter's resistant nature sets hirn in contrast to Jesus who *gly 

does that which he has been sent to do (4:34; 5:30; 6:38). Peter will follow Iesus later 

(i3:36), but, when the time cornes, he will not go out but will be ied ( + O p )  to where he 

does not wish to go (2 1 : 18- 19). 

Before this definitive cal1 to follow Jesus is played out, there are other challenges 

held before Peter. At one point, many of Jesus' disciples defect because they find his 

When J a u s  dcrs to his chth, not even the discipla are able to coxnc to him ( 13 :33). 



teaching too difncult to accept (6:66). Peter's response is not to imitate them but to 

respond positively by his testimony (6:68-69) to Jesus' teaching about himselfas the bread 

which will provide eternal Life (658). It was eariier stated, with respect to the Galiiean 

crowd, that there is an alhision to Wrsdom, or Torah, in Jesus' claim to be the bread that 

satisfies eternaliy (6:35). A fliirther ailusion to the words of the Law, which Moses foretells 

will be the people's life in their new land @eut.32:46-47), is found in Peter's a s d o n  

that Jesus has words ofetemal Mie. For Peter, it is Jesus rather than the Law wherein Me- 

giving words are found. 

Although there are five textual variants for his testimony (6:69), the description of 

Jesus as the Holy One of God is the preferred reading on the bais of textual evidence, 

being attested by pT5 and three of the four most important uncials. W.R Domeris argues 

convincingly that the Ho& One refers to a divine agent and that, because of the presence 

of the Wisdom motif in chapter six of John, Peter's reference to Jesus as the Holy One of 

G a i  who has wwdr of life suggests that he is responding to Jesus as Wisdom incarnate.' 

On behalf of the twelve, Peter testifies that Jesus is the agent of God. Jesus' rejoinder 

declares that one of those on behalf of whom Peter speaks is an agent of the devil. It is as 

if Jesus is implying that, despite their testimony, the twelve are tainted by the world 's 

influence through their association with Judas who, by betraying Jesus, allies hirnself with 

the forces of the world (6: 70-7 1). 

- - -  - pp - - - - 

4 The woman caught ia the act of aduitery (8:3) is bmught (6yca) to Jesus for judgment but 
sincc 8: 1-1 1 is a non-Johanninc interpolation, 8:3 is not pertinent to this dixussion. 

5 W.R Domeris, ''The Confession of Peter According to John 6:69," TvnBui 44 (1993) 163, 
165-166. 



Peter again d a c e s  in the context of service. His refusal to dow Jesus to wash 

his feet brings him perilously close to separation fiom Jesus (13:8b), sornethhg which 

Peter codd not bear (139). lesus' reply to Peter's over-enthusiastic request for a 

thorough washing, as his response to the testimony in 6:68-69, makes refèrence to Judas' 

betrayal(13:g-11). However, in this scene, there is a clearer boundary between Judas, the 

one who is unclean (13: 11) and Peter, for they are not presented as menibers of the twelve 

or associated in any such way. 

The several linguistic paraUeIs between this account of the foot-washing (13: 1-61 

and the anointhg of Jesus by Mary of Bethany (12: 1-8) suggest that the two scenes are 

related. The Bethany account describes a rneal during which Mary anointecl the feet of 

Jesus and wiped them with her hair. When J t i h  protestai that her action had been too 

extravagant, Jesus defended her activity as signincant with respect to his death (L2:7). 

Sirnilarly, it was during a meai that Jesus washed and w i p d  the feet of his disciples (1 3 : 5) .  

Specific mention was made ofJzi& who was about to deliver him up (13:2). Although 

there is no particular refereace here to Jesus' death, there is an irnplicit connection 

between the washing of the feet and the imminent death of ksus suggested by the 

similarities between the two passages. Whether or not he is aware of it, Peter's refusai to 

have his feet washed is akin to rejecting the fact that Jesus wiU die. 

An umamed disciple, whom Jesus loves, d e s  his debut soon d e r  Jesus has 

washed their feet. The description of this disciple recluùng in the bosom of Jesus (13:23) is 

fiequently compareci to 1: l8b which pomays the Son who is in the bosom of the Father 



and who has made known or brought news of the ~ a t h e r . ~  By association, the task of this 

chatacter will be to make Jesus known. His close relationship with Jesus is evident when 

Peter requests enlightenment about the identity of the traitor tbrough h i .  thereby m g  

the impression that he is privy to uiformation fkom Jesus to which others, Iüre Peter, lack 

access ( L3 : 24). 

Judas' leave-tahg will won mean the departure of Jesus to a place where the 

disciples cannot come (1 3 :33). in response to Peter's query about where he WU go 

(1 3:36), Jesus speaks about foflowing rather than comitrg- In the Fourth Gospel following 

Jesus is a form of s e ~ c e  to him (12:26). That Peter is not yet ready to serve by laying 

down his Life for Jesus is revealed in the prediction of his denials (13:38). However, there 

will corne a tirne for him to fofiow in this way (13 :36d; 21: 19). 

Peter's resistive nature is once more apparent at the moment of Jesus' arrest and is 

contraiy to the wilhng spirit of Jesus who twice identifies himselfas the one whom those 

fiom the chiefpriests and the Pharisees seek (18:5d, 8b). in response to Jesus' remark that 

the crowd let his disciples go (18:8), Peter lops off the ear of the hi& priest's slave 

(18: 10). Perhaps he thought that the glorification of which Jesus spoke in 17:22-24 would 

come through confrontation rather than by ârinking the cup which has been given by the 

Father ( 1 8: 1 1). Peter has still to leam that to follow Jesus is to go fieely to one's death for 

love of others. 

After the arrest of Jesus, Peter was one of two disciples who began to follow him. 

The other disciple who follows is not uniformiy thought of as the beloved disciple, but 

J.H. Charlemorth The Beloved Discipie: Whose Witness Validates the Gomel of John? 
(Valley Forge, Pennsylvania: Trinity Ress, 1995), 53-55; Talbert. Reading John, 1%; I. k Tnunbower, 
Born Fmm Above (Tübingen: J.C.B. Mohr [Paul Siebeck]. 1992)- 101. 



there are reasons to suppose that he is. For example, the betoved disciple is the ody male 

disciple who is mentioned as present at the crucifixion (19:26) and only the beloved 

disciple is elsewhere referred to as the ofher discipie (20:2-4, 8). if the unnameci disciple 

in 18: 15 is the beloved disciple, then his presence at the foot of the cross stands in stark 

wntrast to Peter's absence, for although the two ofthem foilowed Jesus fiom the garden 

(1 8: 15), Peter ceased to be a foilower, let doue one who lay down his lïfé for Jesus, when 

he denied that he ever was one of bis disciples (1 8: l7,25). The presence of the beloved 

disciple with the female witnesses duriag the crucifixion heightens bis role among the male 

disciples, for he is the only one ofthem who witnessed the ultimate glorification of Jesus 

(19:26-27,35).' 

The preeminence of the beloved disciple over Peter in matters offaith and seeing 

is further illustnited as the story moves fiom Jesus' glorification on the cross to the 

resurrection narratives. Upon word from Mary Magdalene that the body of Jesus was 

taken away, the two of them ran to the tomb. The beloved disciple was the first to arrive 

and to see the linen cloths which had covered Jesus' body, while Peter was first to enter 

the tomb. Only the beioved disciple, however, saw &am) and belîeved that Jesus was 

risen.' The fact that they did not yet know the scriptures about the resurrection fiom the 

dead (20:9) makes his lone perception of the meaning of the empty tomb all the more 

remarkable. The fact that Peter's role is not primarily that ofwitness is again demonstrated 

by his juxtaposition here with the beloved disciple, the Gospel's preeminent eye witness. 

7 See notes 19 and 82 regarding John 19:3S. 

B. Byme, The Fait. of the Beloved W p l e  and the Community in John 20," ISNT 23 
(1985) 90; AH. Maynard, "The Role of Peter in the Fourth Gospel," NTS 30 (1984) 539-540; Traets, 
Voir, 17. 



The finai encounter with Peter occurs during the Gospel's second miracle of bread 

and fish which occurs in chapter twentysne. The miraCuIous catch of fish, which Peter 

hauls in, consists of one hundred and fBy-three large fish and, although the disciples said 

that they had no food (21:5d), there is also bread avdable when it is t h e  to eat (21:9). 

Rather than exhorting ail of the disciples to feed the sheep, Jesus asks only Peter to 

perform this s e ~ c e  (21: 15- 17). in the fit twenty chapters he was also the ody disciple 

who was singled out fiom among the assembly of disciples as one who would perform a 

particular actioa; I refer here to the predictîon of his deniais (1 3 :3 8). With the exception of 

Peter, the gathered disciples were consistently mandated as a group to perform a 

pdcular a c t i ~ n . ~  They were exhorted to love one another (13:34; 15: 12) and to irnitate 

Jesus by washing one another's feet (13 : 14-15). They were al1 commissioned to go and to 

bear h i t  (1 5: 16), to witness to Jesus (l5:27) and, aii  but Thomas and Judas, to remit sin 

(20:22-23).The fact that Peter is again chosen fiom among the group of disciples suggests 

that there is a connection between his the-fold denial and this triple command to feed the 

larnbs and sheep, a comection which is of'len mentioned by those who argue that chapter 

twenty-one is a narrative unity which may have belonged to the Gospel from the o~tset. '~ 

The Baptist had ken  given a unique mandate to nitness to the light and to bapize, but it had 
corne h m  God (1:6,33) rather lhan h m  Jesus and it was not asked of him when he was ami& the 
gathered disciples. Jwus' conunand to Judas to *do quickiy what you are going to do" (13:27c) may alsa 
seem to be an exception However, the words are not explicit and are pmbably here to demonstrate that it 
is Jesus rather than Judas who is in contml of his destiny. The beloved disciple (19:26-27) and Mary 
Magcfaiene (20: 17) also received singuiar çommissiow (19:26-27), but these were given in the absence of 
several of the disciples. 

'O Scholars who argue lbat chapter twentyone was original to the Gospel of John uicluck 
Breclq "John 2 l,"W; Ek, "Authenticity John 21," 19 and P.S. Minear, "The Original Functions of John 
2 1." 102 (1983) 92. Wiarda, in his stirdy of the narrative uni@ of John 21: 1-23, States that Jesus' 
questions abut  love and his col~lllliinds to feed the flock point to a tension between fishing and 
discipleship. WU Rter choose fishing or wiii he commit himseif to feed the aock? "The motivation for 
both Jesus' question and his charge to Peter lies in the uncertainty created by Peter's decision to go 
fishing. The W o l d  repetition can be adequateiy explained as a reflection of the seriousness with which 



That the three-fold mandate to Peter to feed and to shepherd is always prefaced 

with a question about whether or not he loves Iesus is entirely appropriate beceuse to love 

Iesus means to keep his commands (14: l5,ZL) or his word (14:23); his commaad is that 

his disciples love one another (15: 12, 17). The greatest act of love, he has told them, is to 

iay d o m  one's life for fiiends (15: 13) as the good shepherd does for the sheep (10: 14). 

Jesus' prediction that th? would be faced with persecution and even death as they 

witnessed about him (16:2) has been addressed to di of the disciples. Peter, in my opinion, 

is representative of ali of Jesus' disciples who are called to foliow Jesus by laying down 

their lives for their ûiends (13 :36d; 2 1 : 1 8- 19). 

In the ha1  chapter, when Peter receives an invitation to follow lesus, he, rather 

than doing so, irnmediately tums around and once again encounters the beloved disciple, 

who happens to be doing exactly what Jesus had just asked of Peter. The Gospel's final 

note on Peter again places him in the Company of the beloved disciple and, at the sarne 

time, suggests once again that following Jesus does not corne naturdy to Peter. His 

interest in the fate of the beioved disciple is met with an emphatic repetition of the call to 

follow Jesus. We take leave of Peter as one who is challenged to do so. 

The Crowds Present at Tabernacles 

Jesus' attendance at the Feast of Tabernacles is marked by three statements about 

his identity (7: 12b, 40b, 41b). The fmt, made by the Jews who were looking for him, was 

not a pronouncement but a mutmurit~g. The occurrence of the word yoyyuop& within 

the setting of Tabernacles, a feast which referred secondarily to the Israelite sojourn in the 

Jesus took the issues. There is no need to look further back to Peter's threefald &nial at the time of Jesus* 
arrest." T. W i d ,  "John 2 1 : 1-23: Narrative Unity and its Implications," JSNT 46 (1992) 65. 



desert during which they took shelter under tents, brings to aind Deuteronomy 1 :27. Just 

as the Israelites gnimbled about God who had delivered them out of Egypt, so too the 

crowd at the feast murmurs about Jesus. Even though some do testify thst he is a good 

man, the rematk is f ~ b l e  in content and commutlicates little conviction because, for fear 

of the Jews, they did not speak opedy- Their statement hatdly deserves to be d e d  a 

testimony . 

Two additional testimonies (7:40b, 4 1 b), which are made on the last day of the 

feast, are pronounced in response to Jesus' exclamation that rivers ofwater will flow fiom 

his belly (7:38c).11 Thirst and water are possible allusions to the wildemess experïence 

(7:3 8-39). Against this backdrop (Ex. lS:22-25; 17: 1-7), some of the crowd idente Jesus 

as the prophet like Moses and others call him the Messiah (7:40b). There is no mention of 

belief on the part of those who t e s t a  and none respond to lesus' invitation to corne to him 

(7:37). Instead of approaching him, they argue with one another about his origins (7141-43) 

and no relationship develops between Jesus and this crowd. Their testimonies (7:40-4 1) are 

probably not those of disciples. 

The Great Jerusaiem Crowd 

It is near the feast of the Passover. Mary of Bethany has just anointed Jesus, an 

action which was intimately tied to his coming death (12:7). By raising Lazanrs, Jesus has 

already symbolically shown his ability to lay down his Life for a fkiend because this sign has 

become the irnpetus for the chef pnests and the Pharisees to kill him (1 1 :47-53). Now 

they are determined to kill Lazarus as well because many are believhg in Iesus because of 

I I  The Greek in this statement is unclear as far as the source of the water is conœmed, but most 
authonties regard Jesus, rather than the person who believes, to be the source- Beasley-Murray, John, 115. 



the sign (12: 11). This is the setting within which a great crowd goes out fiom Jerusalem to 

meet Iesus (1 2: 1 3).12 

Their testirnony, which sings out the words of Psalm 1 18:26, designates Jesus as 

the one who has come in the m e  of the Lord, an acclamation which recalls John 543. In 

that exchange with the Jews, Jesus claimed that even though he had come in his Father's 

name, they wouid not aaept him. Now, just More the Passwer, the identification of him 

as the one who cornes in the nume of the Lord coincides with the commencement of bis 

ultimate rejection by the Jews, his hour ofglory (12:23). At the outset ofthe Gospel the 

Baptist had described bis own mission in tems of rnakllig Jesus known to Israel and 

Nathanael had cailed him the King ofIsrae1(1:49). Israel now achowledges Jesus as 

king, but their concept of kingship is not liable to be that describec! by Jesus before Pilate 

(18:36). 

This crowd, whose testimony has been motivated by signs, disappears from the 

narrative just as this fact is established (12: 18). It i s  consequently, not possible to 

conclude whether or not their €%th rnay have deepened. Jesus soon interacts briefly with 

another crowd before departing nom them because of their lack of faith despite al1 the 

signs that they had seen (12:36b-37). It is conceivable that this latter crowd was composed 

of at least some of the same people who had shouted Hosanna!. If so, we can suspect that 

there was no faith development on their part. 

" There is some conhinon in the text with regard to the composition of the crowd It is 
described as the great crowd who h m  that Jesus was at the f w  (12:9), (on the next &y) as a crowd who 
had come to the feast (12: 12). as weU as the crowd who was with Jesus when he had raised Lazarus 
(12: 17). The basic story probably had only one large crowd Brown, Goswl of John, 29:456. 



It is noteworthy that the verb icpadco appears in only three scenes within the 

Fourth Gospel. It first occurs when Jesus cals Lazarus forth out of the tomb. tt later 

arises in reference to the crowd who cry out their hosannas to Jesus. Finaily, t is used 

with respect to the chief priests and police (19:6) and the Jews (19: 12,15) who clamour 

for lesus' c r u c ~ o n .  Might the evangelist be making a subtle contrast here between the 

crowds who lauded him as he was coming to Jerusalem and the Jèws who desired his 

death? The crowd in 12: 12-13, which stands apart fiom the Pharisees who are concerned 

about people following lesus, is probably composed of common people. Those, however, 

who are present at the Roman mal are referred to as the Jews (1 8:3 I c, 3 8c; 19: 7, 12b, 

14b), the chief priests (l9:6, 1%) and the officers (195). If the Jews are here understood 

to include the common people then those who previously cried Hosmna are now c@ng 

out for Jesus' crucifixion. But, since it is more kely that only officiais were present at the 

trial, then the testimony of the common folk serves as a foi1 to the demand of the 

aut horities for crucifixion- 

Pilate's Soldiers 

Specific details of the actions of the soldiers are given only three times in the 

Gospel of John and each description fùnctions as rwelatoiy with respect to Jesus (19:2-3, 

23-25% 32-34). Without so much as a word fiom Jesus, Pilate's men carry on their 

sardonic display of humour (19:2-3) which ironidy reveals one of the truths of the 

Fourth Gospel; Jesus truly is his opponents' king (1 9:3). At the cross the soldiers divide 

his clothing (19:23-25a) and one of them pierces his side with a spear (19:34), all so that 

the scriptures might be W l e d .  These puppets ofthe earuily kingdom, who because of 



their association with Pilate also belong to the worfd, unwittingiy proclaim Iesus with a 

title which even the Jews wili be forced to accept; King of the Jews (1 9:Z 1-22). 

The Jèws 

The Synoptic Gospels portray various groups of persons as opponents of Jesus: 

the Pharisees and scribes question him about the legaiity of actions performed by him or 

by his disciples (Mk. 2:24; 7: 1-5; Matt. 12: 1-2: 15: 1-2; Lk. 1 %2), the Pharisees and the 

Sadducees test him (Matt -16: 1 ; Mk. 12: 18), the chief pnests and the elders challenge his 

authonty (Matt. 21:23) and the Herodians conspire with the Pharisees about how to 

destroy Iesus (Mk. 3:6). Unlike the Synoptics, the Gospel of John alrnost exclusively 

portrays one set of adversaries who are known as the Jews. A major exegeticd problem 

with respect to them has been their identity; does the term signi@ both common folk and 

the aut horities or does it refer almost exclusively to the religious leaders? The plethora of 

literature around this question offers no consensus regarding the matter." 

Who the Jéws represent is relevant to this study, for they are the authors of two of 

the testimonies in question. They pronounce that Jesus is a sinner (Jn.9:24c) and that, 

although he is just a human being, he is making himseif God (10:33b). In these statements 

the Jews are not associated with bpao, but f3AÉrrw does occur in reference to the 

" Authorities who bclieve that the Jews, when uscd in a hostile sense, refers to the Iewish 
nation as a whote indu& D. GratlSkOu, "Anti-Judaism in the Passion Atxounts of tbe Fowth Gospel," 
Anti-Judaism in Eady Chnstianitv, vol. 1, eds. P. Richardson and D. Granskou (Waterloo: Wilffed Laurier 
University Press, 1986), 206-207; Schnackenburg, Gomel St. John, 1:286-287; J-T. Townsend, "The 
Gospel of John and the Jews ," Anti-Semitism and the Foundations of Chrisrianitv, ed. AT. Davies (New 
York: Paulist Press, 1979), 74. For some of those who consider that the Javs is almost exclusively 
synonymous with the religious authorities, particularly the chief priests and the Pharisees, see J. Ashton, 
Understandina the Fourth Gospel (Mord: Clarendon Press, 199 1). 158: G. Baum, The Jews and the 
Gospel: A Re-e.uamination of The New Testament (Westminster, Maryland: The Newman Press, 196 1), 
10 1-102; Brown, Gomel of John, 29:LXXII; U.C- von Wahide, "The Johannine Jaus: A Critical Survey," 
NTS 28 (1981) 54, - 



Phatisees (9:4041). Therefore, the use of PhÉrrw d l  be taken into consideration as part 

of the contextual study. 1s there any correlation between the Jews who test* and the 

Pharisees who clairn that they see? 

The first of the Jews' testirnonies occurs within the story ofthe man bom blind 

(9:24c) while they are questioning him about how Jesus had opened his eyes. The man's 

interrogators in 9: 13-34 are designateci as either the Pharisees or the Jews. Although the 

narrative leaves roorn for suspicion about why the neighbours brought the man to the 

Pharisees, I think it uniikely that the J i  in 9: 18 and 9:22 include the people who had 

brought him to the Phansees. There was no hostility evident in their words or actions in 

9:8-12. Also, it was not they, but the Pharisees, who were concerned about the breaking 

of the Sabbath (9: 16%). If Jesus had done so, then he would nghtly have been called a 

sinner (9: Md), the same accusation which is made by the Jews (9:24c).Therefore, 1 think it 

probable that the testimony that Jesus was a simer was not made by the common folk, but 

by the Phaisees. 

The use of PAÉrrw in chapter nine implies that the Pharisees, unlike the man who 

had been bom blind, refised to accept the meaning inherent in the sign. He had been 

brought to them by his neighbours who saw (BmpEo) hïm and knew that he had 

previously been blind (9: 8-1 3). As the story progresses, the repetition of the fact that he 

was once biind but now can see ( ~ A É T F w - ~ : ~ ~ ,  15,ZSc; OvaehÉrrw- 1 1, 18) emphasites 

his transition from a state of non-seeing to one of seeing. He has not only gained physical 

sight, but enlightened perception as well. He has understood the meanhg of the sign and 

has seen through to the glory which is inherent in it, so much so that, men in the face of 



severe opposition, he identifies Jesus as one who has corne fiom God (9:33). Jesus 

confirms this perception by saying that he has seen bim (bpdo-9:37b). 

In contrast to him stand the Pharisees who are not counted among those who see 

and beiieve. in the Fourth Gospel, miracles are signs which point to the identity of Jesus 

and are the workings of God. The discussion between Jesus and his disciples regarding sin 

( 9 2 3 )  suggests that a christologid message will be inherent within this sign. By giving 

this man sight, Jesus will manifest the works of God and thereby reveal who he is. 

Although the Pharîsees were initially dubious about the reaiity of the man's former 

blindness (9: 18,26), they later revealed their knowledge that he had indeed been bom 

blind when they retorted that he had been bom in sin (9:34); his blindness would have 

been the result of this (9:2b). In a sense, the authorities do see because they know that 

Jesus has given the man sight. They even clairn that they see (pAÉrrw-9:4 1). Despite this, 

they drive the man out of the synagogue for his insistence that Jesus must have corne fiom 

God (9133). 

This sign is weli Uitegrated thematically into the seventh discourse about Jesus, the 

Sheepgate and the Shepherd, which houses the second testimony for Our consideration 

(10:33b). The man who was bom b h d  is one of Jesus' own sheep who knows him 

(10: 14) and who foilows him (10:4b); the Pharisees do not believe because they do not 

belong to his sheep (10:26). 

In the course of the seventh discourse Jesus' opponents, who are consistently 

referred to as the Jews (10: 19, 24, 3 1,33a), are not associated with any verb of seeing. 

The first mention of them relates that there was again a division arnong them (10: 19); 

some think that Jesus has a demon and is mad while others ask how a demon could open 



the eyes of the biind. The theme of division and their question about the restoration of 

sight are reminiscent of the Phansees who were the last group to be divided over words 

periaining to Jesus (9: l6).I4 A £brther connecfion to chapter nine exists in the allusion to 

the coming out ofthe synagogue (10:3) wherein Jesus says that he caiIs bis sheep by aame 

and leads them out. 

Mention of the Feast of Dedication implies a chronological transition in the 

seventh discourse but k h n  10:22-42 is not devoid of relatiomhip with 10: 1-21. Reference 

is again made of the sheep who heur Jesus' voice, who know him and who follow him 

(1 0: 27). He gives them ive and no one will snatch them away fiom him. In themselves, the 

Linguistic parallels may not be dic ient  to conclude that the Jews who are mentioned in 

10:24,3 1,33 are also the authorities, but there are other reasons to think that they could 

be. In 10:24 the Jews question Jesus about whether or not he is the Messiah and he replies 

that he has already given them answer by means of his signs which they, unlike bis 

foilowers, do not believe (10:25-27). The content ofthis exchange connects the Jews 

thematically with the Phansees Ï n  chapter nine who did not believe that the man had 

formerly been blind (9: 18) and who made themselves known as disciples of Moses rather 

than followers ofSesus (9:28). Those who t e s t 3  in 10:33 charge Jesus with making 

himself God. The same accusation was expressed by the Jews in 5: 18 and 19:7 who are 

-- - 

l4 Schnackenburg, in his Goml St J o b  2:303, States that nahtv in 10: 19 does not refer us 
back to 9: 16.1 think, however, that the references to division and to Jesus who opened the eyes of the 
blind (10:21) tend credence to the possibility that 10:19 does recal&9:16, 



likely representative ofthe religious authorities." 1 concIude that the Jews who attempt to 

stone Jesus for blasphemy are not ke1y to represent the comrnon folk. 

Throughout the Gospel there occur instances in which verbs of seeing are used 

with respect to the Jèws, the Phansees, the chef priests with the officers or the comrnon 

people. l6 Since the tenn Jews sometimes refers to the religious leaders and, at other times, 

to the common folk, study ofwhat the notion of seeing reveals about these groups may 

clarify the identity of those who test@ in 9:24c and lO:33 b. The first pertinent example 

occurs in relation to the féeding sign and the discourse and dispute about the bread of Me 

which foilows. 

The encounter between Jesus and the crowd in chapter six develops into an 

exchange between Jesus and the Jews and yet, as we have already stated, there appears to 

be no change of audience. This band, who have followed Jesus because they have seen 

( 8 p a o )  the sign that he has performed (6:2), is most likely comprised of common folk as 

there is no mention of any authority figures. Mer having seen (bpao) the miracle of the 

bread and fish (6: 14), they testified that Jesus was a prophet. Not long afterward, the sarne 

crowd saw (bpaw) that there was only one ship into which Jesus' disciples had embarked 

and that Jesus had not gone with them (6:22). Then, seing ( b p a a )  that neither Jesus nor 

the disciples were there, they went to Capernaum loobg  for Jesus (6:24). 

I5 in 5:  18, tbc man who had been healed nported Jesus to the Jews (5: 15) as one would to 
authorities. At the triai of Jesus there is no mention of a crowd so that the judgement pronounced in 19:7 
is probably also hught against Jesus by the authorities. 

16 There are also ttuee refecences pertainuig to the w d d  and seeing. The world does not see 
(0~capÉ0) the Spirit (1 4: 17) and will no longer sec ( b p h )  Jesus (14: 19). Those belonging to the world 
have seen (+do) and have hateû Jesus and the Fatber (1 S:%b). These references could wîi be retemng 
to the Jms. However, the world. whkh is a system which is opposecl to G d  in everything that it does or 
ihinks, seerns to encornpas more than the Jews. For example, John omitr reference to demow but seems 



At this point, the gap between this crowd and Jesus begins to widen. Jesus States 

that their motive for following him was not because they had seen signs but because they 

had been fed (6:26). They saw the sign (6: 14) without actuaüy seeing its significance 

because they latched on only to the extemal aspect, the food, and not to that to which it 

poïnted. The crowd confimu this by asking Jesus for a sign in order that they inight see 

(bpdo) it and believe in him (6:30b). 

The breach between Jesus and the people continues to grow. The use of the 

perfect tense of &do in 6:36 indicates that Jesus' interlocutors are in a state of having 

seen; yet, they do not beiieve, are soon depicted by the designation, the Jews (6:41), and 

are no longer associated with seeing (6:41-59). 

The raising of Lazarus mentions the Jews who accompanied Mary as mourners 

(1 1 :3 1,33) but there is no indication that these people are religious leaders. After the sign, 

rnany of them believed in Jesus when they saw (Oiaopai) what he had done (1 1:45). 

Others fi-om arnong them, however, went to the Pharisees and told them what Jesus had 

accomplished (1 1 :4546). Atthough they too had witnessed the sign they did not see 

through it to the chnstological meaning inherent within t .  Consequently, they did not 

believe, a phenornenon found elsewhere in John (6:26). There are, theq two kinds of Jews 

who have observed the resmection of lazanis, those who saw it and believed in Jesus 

and others who did witness the sign but did not make the perceptual transition to belief 

The latter group may not have opposed Jesus openly but it is difEcult to conclude that 

they meant him no harm when they reported his activities to the authorities. Because of 

- -  - 

to demythologize them by the use of the term world. C haracters such as Judas, Pilate, Mate's soldiers and 
the ruler of tMs world would also aime under the umbrella of this expression. 



their actions7 this resurrection account is a vivid example of irony in the Fourth Gospel. 

The miracle, which is a sign of Jesus' h i e  identity, becomes an occasion for the authorities 

to plot his death. 

D u ~ g  the passion narrative there is m, mention of a crowd ofpeopie; the J m s  

who interact with Pilate about Jesus' fate (1 8:3 1 c, 3 8c; 19: 7, 12, 14b) are probably 

authorities. The use o f b p d a  is bighly ironic with respect to them Pilate employs forms 

of the verb which wese earlier identifieci as particles but thought to be hctioning with the 

force of an imperative (l9:5c, 14c).Those who are specifically said to see (bpaw) Jesus 

are the chief priests and the officers (19:6) and, as soon as they do so, they cry out, not 

with a testimony, but with a demand for his crucifixion. It is squarely on their shoulders 

that the evangelist places respoasibiiity for the death of Jesus. 

Conclusion 

Characters who are not associated with seeing relate to Jesus in a varîety of ways. 

Peter is a disciple and therefore enjoys a certain intimacy with ksus. lhe Jews are 

opponents whose words about Jesus are condemnatory and harsh. The crowds speak 

positively about him but do not enter into close relationship with him. The soldiers mock 

Jesus with words which express truths of which they themselves are unaware. 

Testirnonies made by the crowds during the festival of Booths (7: 12c7 40b, 4 1 b) 

accompany their fascination with the signs that Jesus had performed (7:3 lb). Nevertheless7 

in typical Johannine fashion, they were also divided around the question of Jesus' identity 

(7: 12,43). His teaching about iiving water elicited testimony (7:4041) but the crowd 



made no explicit response to Jesus' invitation to corne to him. These crowds who t e  

are neither disciples nor opponents, but neutral observers. 

The great crowd which goes out to meet Jesus may unknowingiy assist in bringing 

about his death because their excitement heightens the wncem of the authorities over his 

growing popularity (12: 19). They, too' play a neutrai role with respect to Jesus. 

In contrast to the crowds are Pilate's soldiers whose brutal treatment of Jesus 

m d e s t s  the world's hatred which he had already predicted (15: 19-21). There is never a 

word spoken between Jesus and these men who i ronidy  reveal tniths about him. 

Nowhere in the Gospel are Jesus' rnost vigorous opponents. rhe Jews. explicitly 

associated with bpao. Wbether they refer to the common people or to the religious 

authorities, there exist, for both groups, examples where they refuse to beiieve even when 

they have witnessed or perceived the meaning of a sign. The passion narrative, however, 

sets the common people apart fiom their leaders, the chef priests and the officers, who 

finally do see ( b p a o )  Jesus and imrnediately demand his crucifixion. From the stance of 

seehg, it is only the Jewish authorities who are responsible for his death. 

The narrative depicts Peter as a disciple who struggles to be f a i m  to Jesus and 

to foliow him In hirn and in the beloved disciple the evangelist has chosen to present two 

typologies: Peter, who is representative of disciples who are caiied to glorify God by 

following Jesus to the cross and the beloved disciple who is the Gospel's authoritative 

eye-witness whose testimony lends credence to that of others. It remains somewhat 

problematic that Peter is not associated with bpao .  This anomaly is ditncult to explain by 

examining only the narrative. 1s it significant or purely accidental? In my opinion, the 

former is true and this significance is related to the Gospel's Sitz im Leben. That is, his 



contrast with the beloved disciple and bis lack of association with seing may reflect issues 

in the community's He. 



CHAPTERTEREE 

FROM GOSPEL TO EISTORY 

Introduction 

The primary aims of this chapter are to apply the major conclusions of the 

preceding two chapters to the Sitz irn Leben of the Fourth Gospel and to address any 

questions which have thus far been lefi unanswered. Before attempthg this, it will be 

necessary to present reasons for leaping fiom a discussion of the text to one of the 

cornmunity for whom it was htîen.  Justification for doing so is based upon weli-known 

historical and literary studies of the Gospel of John. 

According to Culpepper, literary criticism of the Fourth Gospel does not attempt 

to reconstruct the history of the JohaMUie community; Literary and historical aitical 

studies are distinct. To quote him: 

The implicit purpose of the gospel narrative is to alter irrevocably the reader's 
perception of the real world. The narrative world of the gospel is therefore neither a 
window on the ministry of Jesus nor a window on the history of the Johannine 
cornmunity. Primarily, at least, it is the literary creation of the evangelist, which is 
crafted with the purpose of leading readers to see the world as the evangelist sees it 
so that in reading the gospel they wül be forced to test their perceptions and beliefs 
about the real world against the evangelist's perspective on the world they have 
encountered in the gospel.L 

1 Cuipeppcr, Anatomv, 4-5. 



Questions of historicity need not enter the discussion because the Literary critic is 
concemed with the gospel and its meanhg rather than with Jesus or the Johannine 
~ommunity.~ 

Despite Culpepper's fhm distinction between the narrative world of the Gospel 

and the real world of its readers? his work does provide a place where one can rnake the 

transition from the namative world to the reader's world. In his discussion of the implied 

reader, he moves fkom conclusions which he has made about the implied reader through 

literary analysis when he commences to rule out traditional options about the purpose of 

the Gospel for its actual historical or intended reader~.~ In doing so, he cornes close to 

building a bridge between the narrative world and the real world of the intended readers, 

thereby providiig a place where literary study can be applied to the Gospel's setting in 

Iife. His discussion is related to questions pectinent to a study of seeing and tesbmony. For 

example, what is the implied reader and then, perhaps, the actual intended reader supposed 

to understand about seeing, testifying, the rote of Peter, the beloved disciple and others 

like the blind man who was driven out of the synagogue? Furthemore, what would be the 

historical setting within which the intended reader would understand these motifs and 

representative characters? 

Stibbe does not separate literary and histoncal studies as rigorously as does 

Culpepper. He aptly refers to his attempt to define a new form of namative cnticism as 

involving " a  multidisciplinary namitive rnethod~log~. '~ His work discusses literary and 

M. W.G. Stibbe, John as Stonteller: Narrative Criticism and the Fourth Gostxl (Cambridge: 
Cambridge University Press, 1992). 1. 



theological questions, stnicturalism and historical criticism, literary and sociological 

enquiry and iiterary and historical methods and then utilizes them in bis analysis of John 

18- 1 9. His thesis is that aspects of the r d  world of the evangelist and the first readers are 

already implicit in the narrative and that an approach to the text which integrates literaiy 

and historiai methodologies can shed light on the real life story of the Gospel's first 

readers. Stibbe's mbcing of rne&odologies is problernatic for those who cousider that 

literary and historiai shidies are distinct forms of enquiry. However, his approach does 

point out that there is validity in asking whether or not motifs witbin the text such as 

seeing and testimony achiaiiy had a setting in the life of the khannine community. 

Meeks' study of the literary and social hc t ion  of the ascent amidescent motif in 

the Fourth Gospel posited a dialectic between the group's historicai experience and the 

linguistic expression of that experience. The motif, he says, occun in the context of the 

inability of people such as Nicodemus and the Jews to understand Jesus. It draws a 

distinction between the disciples and the Jews who are later identified by the expression 

the world. n e  J w s  are from below while the disciples have been chosen by God out of 

the world. The whole Gospel, he clairns, reveals a gradual dienation of Jesus fiom the 

Jews and a progressive enlightenment ofa srnail number of characters, the disciples. Yet, 

his conclusions, that this recurring theme of ascent and descent implies that the 'Yhe book 

defines and vindicates the existence of the communïty that evidently sees itself as unique, 

alien fiom its world, under attack, misunderstood, but living in unity with Christ and 

through him with God" and that the community's social identity "appears to have been 



largely negative are strong in view of his discussion of the ascent and descent motif 

alone. This appears to be so because the conclusions which he draws ftom his literary 

study ofthis motif are then matched to the reconstruction of the cornmunity which he 

derives fiom other parts of the Gospel. Even though his description of the community is 

not derived entirely fiom his iiterary study of the ascent and descent motif, his work 

certainly demonstrates that there is no singuiar way in which to read the Fourth Gospel 

and that there are questions in the scholarsbip about how to examine the narrative fkom a 

sociological point of view. The narrative itself raises these questions of interpretation 

because it presents a temporal perspective which is bipolar as well as a number of 

anachronistic details. These items will be examined as fùrther justitications for why I tbuik 

it possible to apply some of the conclusions of my literary study to the Gospel's Sitz irn 

Leben. 

1. Hermeneutical Sinnificame of Lapse of Time and perspective6 

There are hints within the text of John that it is addressing issues which could not 

have been relevant at the Jesus-level. One exists in the purpose for which the Gospel was 

written; that people may believe that Jesus is the Christ, the Son of God (20:3 1). During 

one of the resurrection appearances Jesus informeci Thomas that those who have not seen 

and yet believe are blessed (20:29c). This irnplies that the Gospel is directeci to people 

who have not seen Jesus and that it deals with the second and possibly third generation 

challenge of believing in someone whom members of the comrnunity have never seen. 

W.A. Meekr. 'The Man From God in lohannùle Sectarianism," JBL 9 1 (1972) 70. 
6 The title of this section and some of its argument for reading the Gospel at tpïo bels  are 

based upon the work of Mussner, Hisiorical Jesus, 12- 16. 



This critical issue is acidressed by the stories about the community's hero, the 

beloved disciple, whose witness lends authority to the testimony ofthe Fourth Gospel. 

The evangelist stresses that this disciple had seen lesus' glory and had beiieved in him and 

that his testimony is tme (19:35; 21:24). Later Christians are challengeci to accept the 

validity and authority of his testimony to the point where they can believe in Jesus *out 

having seen hun. 

John's narrative possesses three references to separation fiom the synagogue 

(9:22; 12:42; 16: 14). The first, which specifies the already estabiished agreement of the 

Jews to make those who confess Jesus as the Christ excommunicates fiom the synagogue 

(9:22), and the second, a reference to authorities who believed in Jesus but who feared 

that confession would mean separation fiom the synagogue (12:42), are preseuted as if 

they are integral to the story time of Jesus. The third (16: 1-4) concems the future 

expulsion of disciples fiom the synagogues. The juxtaposition of the two temporal 

perspectives suggests that the struggle of the implied readers has been telescoped into the 

story of Jesus. 

This blending of two temporal positions within the narrative has been described as 

a two-storey story which is evident in the Gospel's contéssional we language (1 : 14, 16; 

2 1 :24).' In these we statements, Jesus' story is told nom the perspective of the narrator 

and the implied reader with the result that two temporal perspectives emerge. In John 

3: 1 1, confessional language is put on the lips of Jesus. Ln this instance, the two temporal 

perspectives are stili present even though they are more tightly compressed. It is plausible, 

then, to read John 3: 1 L in two ways; as pertinent to the Jesus-level or as the voice of the 



Johannine comrnunity gMng expression to its experience at approximately the t h e  of the 

Gospel's writing. 

Intenial data assists in estabtishing the earliest possible date of the composition of 

the Fourth Gospel. John 1 1 :48, wbich contains a veiled reference to the fjill of lenisalem 

(70 CE), suggests a date near the end of the first century. 

John 9:22, 12:42 and 16:2a, which speak of persons being made excommunicates 

fiom the synagogue, were thought to have some comection with the reformulation of the 

Birkat ha-minimg which was composai and introduced into the synagogues (80-90 CE)' 

d e r  the f d  of Jenisalem. Scholars who argued in favour of this concluded that a latter 

first century CE time fiame for the writing of John is possible. However, more recently 

others have chdenged any direct relationship between the references to expulsion in John 

and the reformulation of the Birkat ha-minim which suggests that there is only a rernote 

possibility that it is of assistance in dating the Gospel. 

Extemal evidence, which provides the latest possible date, exists in the earLiest 

extant text of John (18:31-33,37-38) which is contained in the Rylands Papyrus 457 ($3. 

This fiagrnent is dated within the first halfof the second century CE." The Fourth Gospel, 

therefore, was known by this tirne which means that a latter fist century CE date of 

composition is credible. 

- - - - 

' AT. Lincoin, "Trials, Plots and the Namtive of the Fourth Gospel," JSNT 56 (1994) 19. 

J.L. Martyn, Historv and Theolom in the Fourth Gospel (NashMlle, Temeswx: Parthenon 
Press, 1979). 6 1-02. 

9 Painter, "John 9," 3 9. 

'O Brown, G w ~ l  of John, 29:LXXMi-=II. 



The resultant gap of severai decades between the life of the historiai Jesus and the 

writing of the Gospel of John placed the evangelist in a unique hermeneutid situation. 

During those in-between years Christian tradition, particuiarly chnstology, bad 

signincantly developed. The evangelist had to look back over many years to the subject of 

the text which meant that, even though the Gospel was probably composeci with the 

assistance of written sources and mernories besed upon oral tradition, the historiai figure 

of Jesus of Nazareth was necesdy interpreted tiom the standpoint ofa later theoIogicai 

and social context. 1s this not one of the reasons why each Gospel is unique in many 

respects? 

Il. Anachronisms 

The stoiy of the man who had been bom blind also appears to combine two 

temporal perspectives. The narrative contains details which, while not plausible at the 

lesus-level, seem applicable to later decades of the first century when Jews and Chnstians 

were parting Company. In general, the story &es the impression that the Pharisees 

possessed complete control over the r e n d e ~ g  of legal judgements in Jesus' day. While it 

is true that there would have been Pharisees in the Sanhedrui at this tirne, it was only after 

the fd of Jerusalem that they became the undisputed leaders of the synagogue. At the 

Jesus-level, the Sadducees would have been the main actors in deciding the fate of this 

disciple of Jesus. 

Prior to John 9:22, the controversy had been about the legality of the action 

perforrned by Jesus on the Sabbath. There were laws against u t t e ~ g  charms over a 



wound and agakt kneading." The mixing of spittle with mud by Jesus (9%) may have 

constituted a violation. Ifwe are rneant to understand this pericope only at the Jesus-level, 

why is there so much focus on the man who had received his sight and so Iittle on Jesus? 

Why is it that ksus hirnseifwas never surnmoned to expain what he had done to effect the 

sign? This would have been in keeping with Jewish law (7: 5 1). Yet, the decision appears 

to have been rendered without any participation on Jesus' part (9:24). 

More particularty, the content of9:22 seems especiaiiy anachrouistic and 

thernatically intrusive. The sudden disdosure that they who profess Jesus as the Christ 

would becorne excommunicates fiom the synagogue, probably reflects the second level of 

the evangelist 's perspective. During Jesus' ministry the meaning of the title Xp im6s or 

messiah was not weU defined.l2 In general, it referred to a political, Davidic liberator or a 

priestly Messiah who would purify the temple cult. Yet, these messianic figures were 

variously interpreted: a future heir of David who would bring dvation, the eschatological 

high priest, a new teacher of the Law, the prophet, the returned Elijah, the Son of Man or 

the servant of God- It is doubtfid that the historical Jesus would have ciaimed that he was 

the Christ or the Messi& because his contemporaries espoused a variety of interpretations 

of this appellation and such a declaration would certauily have resulted in misinterpretation 

on their part. This reference to Jesus as the Christ7 a title which has not been previously 

mentioued (9: 1-21), probably derives fiom a later Strand of tradition where the title's 

meaning, in relation to Jesus, was more developed and clarifieci. 

" Banett, John, 1978. 358-59. 

" W. Kasper, Jesus the Christ (Mahwah, New Jersey: Paulist Press, 1976). 104. 



John 9:22 also explains why the man's parents are ahid  to render any explanation 

of why their son now sees. in 9:34 the threat ofbecoming &nmvayoyos becames a 

reality for the man who has received his sight; he is dtiven out ( E K ~ M ~ ) ,  presumably, 

out of a synagogue. Yet, prior to 9122 there was no indication that this miracle and trial 

were in any way comected with a synagogue. lesus' teaching had taken place in the 

temple (7: 14,28). The chiefpriests and the Pharisees had sent the temple police to anest 

him (7:32) but they were unable to do so (7:46). Mer another encouter with the Jews, 

Jesus hid himselfand went out of the temple (859). Mention of the pool of Siloam 

suggests that Jesus performed the miracle near the temple, but the precise location is not 

stipulated. Are we to imagine that the man was brought by bis neighbours to a nearby 

synagogue where the Pharisees questioned him and subsequently &ove him out? The 

evangelist has not previously been so vague with regard to the location of scenes (1:28; 

2: 13; 3 :22; 4:3-6,4546; 5: 1-5; 6: 1; 7: 14,28; 8:59), except for the meeting with 

Nicodemus which has an air of secrecy about it (3: 1). 

Aside from 9:22, there are two other references to people being put out of 

synagogues (1 2:42; 16:Za). If ,  in al1 three cases, symgogue denotes a physical structure 

rather than an assembly of people, the interrogation and expulsion of the man who was 

bom blind presents a problem. Did edifices called synagogues actually exkt in Jerusalem 

during the public rninistry of Jesus? Scholarly opinion is divideci on this question. 

Disagreement centers around whether the tenn syllaggue in early literahire refers to a 

building or to an assembly of people and around the dating of the Thdotus  inscription 

which was recovered fiom an ancient cistern located just south ofthe Temple Mount in 



~erudern.'~ The inscription descrîîes a certain Theodotus, son of Vetteaus, as a priest 

and d e r  of a synagogue whose fkther and grandfather were also ders of a synagogue. 

Yet, the finding of this ïmxiption near the Temple Mount does not necesdy mean that 

the synagogue to which it refers had actualiy been erected in Jerusalem. 

It is curious that the man's parents (9:22) and the crowds in Jenisalem (7: 13) fear 

the Jews when they themselves are Jews. It is unbetievable that Nicodemus, the teucher of 

Ime i  (3: lob) and a man of the Pharisees, . . .a d e r  of the Jews (3 : I), would, at the 

Jesus-level, be &aid of the JM. Yet he is linked to this motif by mention of Phatisees 

who were afiaid to confess their beliefs about Jesus because they feared the Jews (12:42) 

and by his association with Joseph of Arimathea (19:38) who was a secret disciple of 

lesus. Pnor to Jesus' appearance to the disciples it is said that "the doors ofthe house 

where the disciples had met were locked for fear of ihe J d '  (20: 19). It is 

understandable, in view of Jesus' recent crucifixion, that they would féar the Jewish 

authorities, but why, at the Jesus-level, are the authorities designated as the Jews? 

The Gospel connects this fear of the Jews motif ( W 2 ;  I2:42; 19:38; 20: 19) to 

separation from the synagogues. Marty13 work posits that the references in John to 

expulsion from the synagogue are directly related to the refonnulated text of the Birkat." 

This explmation would provide a milieu wherein Jewish Christians, who codd no longer 

'3Rep~ntative of those wbo beliew that buildings cailed synagogues existed in lerusalem in 
Jesus' &y are S. Fine, "Did the Synagogue Replace the Tempie?" Bible Review 12 (19%) 18 and R 
Eüesner, "Synagogues in Jenisalem," The Book of Aas in its Firsi Centurv Seninq vol. 4, chap. 6, ed R 
Bauckham (Grand Rapids, Michigan: Eerdmans, 1995), 187-188, 194,200,2 10. ELC. Kee, however, 
finds nt, evidence for the existence of distinctive buildings' in his "Defining the F-~fst-Century CE 
Synagogue: froblems and Progress," NTS 41 (1995) 484. 

14~ariyn, Histoy and Thedom 57-62. Brown thinks that the reformulation of the twelfth 
benediction may have been related to the expilsions mentioned in the Fourth Gospel. RE. Brown, 
Community of the i3eloved Disci~le (New York: Paulist Press, 1979). 22. 



worship in the synagoguesy would perceive the Pharisees in a mariner consistent with the 

presentation of the Jews. However, as already mention* not all scholars agree that the 

JohaMine expulsions were the result of the revised tweifth benedictioe In conclusion, the 

primacy of the Pharisees regardiag the rendering of legal decisions such as synagogue 

expulsion and the use of the titles Christ and the Jews in chapter nine of John's Gospel 

would fit much more codortably into a post-70 CE time fiame than Uao the time of the 

ministry of the historical Jesus. 

Discussion of whether or not the introduction of the Bukat ha-minim could have 

negatively impacted the Iohannine cornmunity is usuaiiy based upon the Genizah version 

of the text which rads as follows: 

For the apostates let there be no hope. And let the arrogant governent be 
speedily uprooted in our days. Let the notsrixn and the minlm be destroyed in a 
moment. And let them be blotted out of the Book of Life and not be inscribed 
together with the righteous. Blessed art thou, O Lord, who humblest the 
arrogant. l5 

Inclusion of the terni not& in the original text, which had been revised by 

Samuel the Smail, has been rejected by scholars who argue that this designation, which 

refers to Nazarenes or Christians, was a later addition? They do concur that the term 

minim, which means heretic, was most Iikely part of the original text of the twelflh 

benediction and that Jewish Chrïstians would be included in this expression." Yet, they 

I5 R Kimehm, "Birkat Ha-Minh and the Lack of Evi&nce for an Anti-Christian Iewisb 
Frayer in Late Antiquity," Jewish and Christian SeU4Xbition, vol. 2 of Amects of JuQism in the 
Greco-Roman Perid, ed, EP. San&rs (Philadelphia: Fortress Press, 1981), 226. 

l6 S.T. Katz, "Issues in the Separation of Judaism and Christianity Mer 70 CE: A 
Reconsideration," 103 (1984) 67; Kunelman, "Lack of Evicknœ," 233-234; P.W. van der Horst, "The 
Birkat ha-minim in Recent Research,'' ExpTim 105 (1993-94) 367. 

" Katz, "Issues in Separation," 65; Kirne- "Lack of Evidencei" 232; van der Horst, 
"Recent Researck" 367. 



are of the opinion that Jewish Cbristians would not consider themselves heretics and, 

therefore, wouid have no difjidty reciting the benediction. 1 h d  it uoimagioable that 

anyone would recite the benediction without knowing exady whom t involved. How 

could people, who liveci in a dture wbich taught that curses actually went forth and 

somehow effected that which had been uttered, date to pronounce the twelfth benediction 

without knowing precisely whom the staternent intended? Since scholarship has tended to 

place the origin ofthe Fourth Gospel in a Jewish or Jewish-Christian milieu," I consider it 

a slight possibility that some members of John's wmmunity encountered the rdsed 

benediction and that fear of recitîng it could have led to their separation fiom the 

synagogues. However, even if the tweifb benediction played no role in the Johannine 

codlict with the synagogue, this does not mean that expulsions were not a real part of 

their experience.lg The opposition between the Johannine communïty and the Jews is so 

intense and pervasive in the Fourth Gospel that 1 find it hard to imagine that there is no 

basis in reality for its references to expulsion f?om the synagogue. 

Application to the Gospel's S ib  im Leben 

On the basis of the foregoing discussion of some of the main issues surrounding 

the transition £iom the narrative to the history or setting in the life of the first readers, 

certain assumptions will be made. First, expulsion fiom the synagogue played a significant 

- 

l8 I. W. Bowker, "The -gin and Rirpose of St John's Gospel," NTS 11 (19651 399; LinQrs, 
Gomel of John, 36-38; U.C. von Wahl&, "Co~munity in Confiict: nie History and Social Context of the 
loha~ine community," fnt 49 (1995) 380-382. 

'' Not everyone rPaQ 9:22 12:42 and 16:2 as reflecting an histoncal situation. Davies argues 
that, "It is more likely that the evangelist is not reflecting the praaice of cuntemporary Iews at ail, but is 
extrapolating h m  Scnpture in or&r to justify the fact lbat the Chwtian comunity has nothing to do 
with the Jewish community." See M. Davies, Rhetoric and Merence in the Fourth Gomel ISNTSw 69 
(Sheffield: JSOT Press, 1992). 299. 



rote in the life ofthe Jobannine wmmunity and the motif of replacement fits weii into such 

a setting. Secondly, testimony, seeing and the refbtation of testùnony can be illuminated 

by such a setting. Finally, characters such as the man who was b h d  cm be seen as 

representative figures who reflect this type of milieu. 

It was stated above that the referaces to expulsion nom the synagogue found in 

John 9:22, 12:42 and 162 probably reflect the actual experience of some of those for 

whom the Fourth Gospel was witten. Wîthia such a setting the fkst person plural of John 

3: 1 1 may well represent the voice of the Johannine wmmundy speaking to Jewish 

religious authorities about this criticai issue which faced thern. 

Chapter nine depicts a disciple of Jesus who testified about him to the Jews with 

the result that he was put on trial and subsequently driven out of the synagogue. This 

disciple is representative of al1 members of the Johannine community who haw seen Iesus 

(9:3 7), who have believed in him (9:38) and who have testified about his divine ongin 

(9: 30-33) with the result that they, too, faced actual trials and expulsion tiom the 

synagogue by the Jewish authorities who considered theû claim to be blasphemous 

(1 0: 3 3). The latter are only associated with h p a o  when they demand the crucifixion of 

Jesus (19:6). Thei. seeing Jesus obviously has no comection with believing in him and, 

even though they claim to see (phha),  mernbers of the JohaMine comrnunity whom they 

persecuted perceived them as had Jesus before them, as blind ones who still do not believe 

and therefore remab in sin (9: 4 1 ). 



For Jews the synagogue fbnctioned prllnarily as a place for the reading and study 

of Torah. As tirne went on, t became a more popular place for public prayer." Spintual 

pursuits, however, were not its only focus. It served as the center for many other activities 

such as court proceeduigs, housing of travellers, collection and distribution of fùnds for 

charitable pmposes, public meetings and sales2' Simply put, it was an integral part of the 

We of every individual in the community. 

The lives of Jews who could no longer be members ofthe synagogue were 

radidy changeci. Virtualiy everythiag that had previously shaped their h e s  was now 

something of the past. nie void left many questions and probably much pain. How would 

they now experience Gad speaking to them? Where would God be encountered in the 

world? What would ease the pain of separation fiom family and comrn~n i t~?~~  The many 

and profound consequences of separation fiom the synagogue created a pastoral crisis 

which had to be addressed. How does one give meaning to the Iives ofthose whose world 

has been shattered? 

Jewish Chnstians, who had given up all to follow Jesus, needed the consolation of 

knowing that their new-found convictions were worthy of a complete severance of past 

ties. The evangelist attempted to make sense of this paradigm shift by drawing parallels 

between their experience and that of Jesus. Jesus had corne to what was his own, and his 

own people did not accept hirn (1: 1 1). He, too, had testined to what he had seen (bpao), 

'O 2. Safrai, ' n ie  Communai Functions of the Synagogue in tbe Land of Inael in the Rabbinic 
Period," vol. I Ancient Svnap~ornes: Historiai Analvsis and Archaeoloeid Disamry eds. D. Urman and 
P.V.M. Flesher (Leiden: E.J. B a ,  1995), 18 1-182- 



but no one accepted his testimony (3:32). He had even told his disciples that they would 

also be persecuted because servants are not greater than th& master (15:ZO). Addressing 

their story by meam of the story of Jesus resulted in a Gospel in which the Jesus-tradition 

was blended with issues pertinent to the evangelist's the.  

Replacement theology and christology were important elements which the 

evangelist used in this reconstruction process. Testimonies ocauTUlg in chapter one of the 

Gospel were linked together, 1 beiieve, to illustrate the replacement of Torah by Jesus. 

Replacement theology is m e r  emphasized by the content of these testirnonies and 

implies that members of the Johaanuie community, as did the first disciples, find in the 

person of Jesus what they had once experiemed in Judaism and in the Torah (l:4 1,45). 

The Gospel also depicts Jesus as replacing other major aspects of Judaism such as 

its temple and its festivals. For the evangelist to declare that Jesus' body is the temple 

(2:21) is to say that, for the Johannine community, Iesus is the locus of God's presence in 

the world. God is revealed perfectly in Jesus and only in Jesus. Jewish festvais are 

sometimes mentioned in cornecfion with discourses where Jesus clairns to embody or to 

be the source of some symbol associated with the festival (6:35; 7:38). Again, Jesus 

becomes the source of dl that they had 10% 

The description of Jesus' death, which occurs on the day before Passover, presents 

him as the replacement of the paschal lamb (1 9:29-3 6). The Lanrb of G d  (1 : 36) who 

takes away the sin of rhe world (l:29) is, in my opinion, an expression which had special 

significance for the Johanniae community. Before comhg to Jesus, they too were of the 

" The bluid man's parents did not pmfess faith in Jesus for fcar of the Jews. His ~isnvictions 
led to his separation h m  the synagogue. This impiies that ChMans who were excluded h m  synagogue 
activities were probably estranged h m  their families as well, 



world and, therefore, @ty of its sin of unbeiX However, through the testunony of those 

who were already disciples they encountered Jesus and were transformeci by this 

experience. For each of these persons, relatiomhip with Jesus means that the world's sin 

of unbelief has been taken away h m  them. As believers, or disciples, of Jesus they aow 

see themselves in sharp contrast to those like the Jews who refuse to believe that Jesus is 

the Christ, the Son of God. The disciples are no longer of the unbelieving world (15: 19) 

but are st i i l  in the world (17: 11) in order to te&@ about Jesus (15:27) so that, through 

their word, others will corne to believe in him (17:20). In summation, what 1 am 

mggesting is that for the Johannine community this title symboüzed the new life which 

they experienced in their relaîhnship with Jesus and their separation fiom others who did 

not accept their testimony. 

John's linking of testirnonies in 1 : 3 5-5 1 and the replacement theology which it 

seems to imply could have functioned as a source of codort to Jewish Chnstians now 

afiiliated with the community of the Fourth Gospel (9:33-34). They are no longer orphans 

(14: 18) because they have discovered new meaning in th& relationships with Jesus 

(1 5: 15), the Advocate (14: 16), the Father (14:23) and with one another (1 5: 12-14). 

Replacement theology, 1 would suggest, functioned as a challenge to synagogue 

authorities who did not accept the commmity's testimony about Jesus because, by means 

of it, centrai aspects of Judaism were redefined in ternis of Jesus. 

The use of bpao in this Gospel brings to mind the roles of three other 

representative characten: Peter, the be1oved disciple and Thomas. The scenes in which the 

beloved disciple and Peter appear together suggest a mild rivalry between Johannine 

Chnstians, represented by the beloved disciple, and people who revered the memory of 



Peter. The cornparison between these disciples implies that the community of the beloved 

disciple daims to have insight which those who gave Peter a signifiant role lack. In order 

to stress that Peter is not the eyewitness whose testimony lends authority to that ofthe 

Johannine co~~l~~lunity, he is not even associated with seeing. This leaves him in a delicate 

position because rnany of the other wimesses who lack association with seeing are those 

whom the Gospel associates with the worid. 1 would argue, though, that it is not too 

deticate a position. The evangelist was aware of a great deai of the tradition around Peter 

(1 :40,42; l3:38c; 18: 17-1 8,25,26b-27; 20:6-7) and probably knew him to be a major 

character in the early church. To deny Peter any direct co~ection with seeing Jesus is a 

subtle and effecfive way to saf'eguard the priority of the beloved disciple in this regard. If 

Peter were depicted as an eyewitness, his testimony might overshadow that of the beloved 

disciple whom the evangelist has set out to highlight as the supreme human witness to 

Jesus. 

Since the evangelist was aware of Peter's farne, it would also have been unwise to 

illustrate him as having retited the testimony of the Johannine disciples. This role was 

reserved for Thomas who is not portrayed in an altogether glowing light. 1 would suggest 

that Thomas' hesitancy to accept the disciples' word may reflect a tension between 

Johannine Christians and others not afnliated with the beloved disciple. Perhaps Chnstians 

who grounded their authonty in the memory of Thomas were reluctant to accept that the 

testimony of the comrnunity of the beloved disciple was valid." This rnight explain why 

23 A number of scholars presuppose the existence of an independent ïhomas comnlunity, or a 
Christian group which appmpriated the name of Thomas, which formed a distinctive theological and 
social current in early Christianity. For e.uample, R Cameron, "The Gospel of Thomas and Christian 
Origins," The Future of Earlv Christianity ed B.A Pearson (Minneapolis: Fortress Press, 199 l), 387, 
392; H. Koester, TNnMAI AIAOOPO 1: The Origin and Nature of Diversification in the History of 



Thomas is excluded fiom the caii and commissioning stories in the Fourth Gospel and why 

he is not associated with seeing until he challenges the others' testimony (20:25d). 

Portraying him as a Johanaine disciple who is reprimaaded by the risen Jesus for not 

accepting the others' word would be a dever way to respand to th is  dilemma. 

Conclusion 

Scholars bave often identified two levels of hterpretation within the Fourth 

Gospel. Some of their research has been reviewed here in order to idenw reasons wby 

conclusions of the 6rs t  two chapters of this thesis might be applied to the Gospel's Sitz im 

Leben. In general, what kind of picture redts  fiom reading John 3: 1 1 and the Gospel's 

references to seeing, testimony and the refùtation of testimony as reflecting the experience 

of the Johannine community? 

John 3: 1 1 and the story of the former blind man both contain the three elernents of 

testimony, seeing, and non-acceptance of the testimony. Anachronisms suggest that the 

man who was blind i s  representative of Jewish Christians who were expelleci from the 

synagogues in the latter part of the nrst century CE. bhn 3: 11, which is addresseci to 

Jewish authonties who are represented by Nicodemus, makes sense at two levels of the 

narrative. It cm be read as a statement wherein Jesus speaks on behalfofothers within the 

Early Christianiîy," Trajectories Throuh EarLy Christianitv eds. J.M. Robinson and H. Koester 
(Philadelphia: Forbess Press, 197 l), 13 3-1 35; B. Linmin, "Thomas-Gospel and Thomas-Community- 
NovT 19 (1977): 67-68; S.S. Patterson, The -1 of Thomas and Jesus (Sanoma, California: Polebndge 
Press, 1993), 12; GR Riley, Resurreaion Reconsidered: Thamas and John in Controversv (MinneapoLis: 
Fortress Press, 1995), 2,4-5. While recognizing that there are a nurnbcr of documents attribut& to a 
certain Judas Thonrus, I am hesitant to similarly conclude that a specific group or comntunify? such as the 
Johannine community, neçessarily stands ùebind this literature. Consequently? 1 tentativeLy make this 
suggestion. 



narrative or as the voice of the Johamine community addresskg those whom they 

perceived to be responsible for their separation fiom the synagogue. 

Seeing and testimony were important elements in the life setting ofthe Johaanine 

community, elements which entered into thei. debate with the synagogue. Their seeing 

was, in one sense, a seeing of fàith which was expresseci in their testimony that Jesus was 

for them the Christ, the Son of God (20:3 1). It is conceivable that this c l a h  was the 

primary issue which caused conflict between those Jews who believed this to be true and 

others who considered it blasphemous (5: 18; 10: 3 3). The latter, of course, are depicted in 

the Gospel as the Jews who are not associated with seeing. Conflict sharpened to the point 

where some Jewish Christians were actually put on trial before Jewish authorities and 

subsequently expeiled fiom the synagogue (9:22,34). 

Severance of their ties with the synagogue meant a situation of great loss. 

Religious, social and sometimes fimilia1 relationships were turned upside down as a result 

of it. This pastoral crisis was addressed by the evangelist through the replacement of 

Jewish law, theology, symbols and festivals with Jesus. Emphasis on the relationship of 

Johannine Chnstians with Jesus (lS:4-5, 15-16) and with one another (13: 14-15; 15: 12- 

13, 17) provided a new support system for those who no longer enjoyed the network of 

relationships which the synagogue had provided. 

This community also claimed that their seeitig was that of eyewitnesses. They 

testified about what they had seen with their own eyes; the historical and risen Jesus. The 

use of bpao, with respect to the beloved disciple, emphasizes this and brings to light a 

mild rivalry between Johannine Christians, represented by the beloved disciple, and those 

who looked to Peter for inspiration. Though Peter is depicted in the Fourth Gospel as the 



one called to follow Jesus to death by feeding the lambs and sheep (21 : 15-1 7), he is not 

associated with seeing. Great stress, however, is &en to the fact that it is the beloved 

disciple who has seen Jesus' exaltation on the cross (19:35) as well as the rneaaing of the 

empty tomb (20:8). It is bis eyewimess testimony (19:34; 21:4) which lends authonsr to 

this comniunity's good news; the weCknown Peter lacks association with seeing in order 

to safeguard this tenet ofthe Fourth Gospel. 

There is a second dimension to the theme ofeyewitness testhony in John. 

Matthew 28: 17 and Luke 24:4 1 refer to disciples who saw the risen Jesus but who still 

doubted. John may have had some memory ofthese stories which depicted doubting 

disciples. His portrayal, however, is much stronger, describing not oniy doubt but unbelief 

which he connects with a single disciple. Unless John had a source in which Thomas was 

depicted as an unbeliever, which is unlikely, one has to wonder why the decision was 

made to single Thomas out in this man.net. The solution to this may lie in the possibility 

that Christians who honoured the memory of Thomas were hesitant to accept the 

Johannine cornmunity's claim that they had seen the risen Lord. The evangelist put the 

community's mind at ease by having Jesus b s e l f  point out Thomas' error. 



CONCLUSION 

The general purpose of this thesis has been to investigate the intercomection of 

seeing and testifhg in the Fourth Gospel in order to better understand relatioaships 

arnong characters withùi the text and how they might have been acted out in the Gospel's 

Sitz im Leben. John 3: 1 1, which mentions persons who test@ about what they haw seeti 

(bpdo) and others who do not receive theu testimony, was taken as a point of depamire 

because the vast majority of those who test* are also associated with Opau. It was 

argued that, at the literary level, 3: 1 1 represents the voice of the implied author and 

implied readers but that this verse rnay also be read as the voice of the Johannine 

cornmunity speaking to the Jews who would not accept their testimony that Jesus is the 

Chnst, the Son of God (2013 1). 

Chapter one presented a large group of characters, each ofwhom is associated 

with seeing and makes an expiicit statement about who Jesus is. The earliest of these 

witnesses are obviously entering into discipleship with Jesus. Their pronouncements are 

linked together within a context where Jesus is, 1 beiieve, depicted as replacing the Torah. 

It was thought that the linking together of testimonies and the presence of replacement 

theology within a testimony's local context might be indicators of discipleship. Hence, 

subsequent testimonies were examined to detennine whether or not these contextual 

elements were present. It was noted that replacement theology occurred within the local 



context of several testirnonies. Syrnbols n o d y  associated with Torah were therein 

attributed to Jesus: water (4: 13-14), bread (6:35), light ( 95 )  and life (1 1:25-26). 

However, testhonies were not always Med to others and were aot consistently 

associated with replacement theology even when made by characters whom the text 

explicitly identified as disciples. There was, however, one elernent which those who were 

said to be disciples s h e d  with some other minor characters who testifid; Jesus trusted 

them. It was wncluded that the one essentid indicator ofdiscipleship in the Fourth Gospel 

may weU be the existence of a relationship of mutual trust between Jesus and the character 

in question. In view of this, further study may indicate that a character like Mary of 

Bethany, who does not test@ but who was loved by Jesus (1 15) and reainied that love 

through her extravagant act (12: 1-8), is as much a Johannine disciple as those disciples 

who do te&@. 

A major question arising out of the tirst chapter of this study had to do with why 

Peter is the only disciple in the Gospel who testifies but who is not associated with seeing. 

Therefore, chapter two examined the testirnonies of dl witnesses who lack association 

with seeing in an attempt to ascertain why Peter is m a t e d  with these characters who are 

often representative of the worid- It was dixovered that this is quite a diverse group and 

that Peter shares nothing in common with them other than his lack of association with 

seeing. He appears much more fiequently than the others, is a disciple whose testimoay 

suggests that he perceives Jesw as in some way replacing the Torah and is one of Jesus' 

trusted cornpanions despite his denials. He is neither neutral with respect to Jesus nor an 

opponent. 



Peter's lack of association with seeing is dficult to explain if one considers only 

the S i t z  im Evangeiium Other issues such as synagogue expulsions, replacement theology 

and the role of Thomas also remain sornewhat vague unless considered from the point of 

view of the Gospei's settùig in We. Therefore, chapter three presented reasons for reading 

John as a two-storey story and then discussed how issues raised by the text could have 

been played out in the wmmunity's history. 

As 1 have said More, the evangeiist is aware thst Peter was a weli-known figure in 

the early church who was perceived as one who spoke on behalfof the twelve (6:67-69). 

If Peter were also associated with seeing and portrayeci as an eye-witness in this Gospel 

his testimony might have overshadowed that of the beloved disciple. Therefore, the 

evangelist weakened Peter's role as eye-witness by not explicitly portraying him as one 

who has seen Jesus. He is remembered by the community of the Fourth Gospel as the one 

called to lay down his life for the flock (21 : 15-17). Great stress, however, is put upon the 

fact that the beloved disciple had seen Jesus during his hour of glory, that he had seen and 

believed the meaning of the empty tomb and that it is his reliable testimony which validates 

that of the Johannine community ( 19:3 5; 2 1 :24). The evangelist has cleverly woven these 

two characters into the narrative so as to provide Peter his own distinctive leadership role 

whiie preserving the beloved disciple's preeminence as eyewitness. The separation of 

their roles suggests a miid rivalry between Christians who revered the memory of Peter 

and the Johannine commdty. The evangeiist's purpose was not to denigrate Peter but to 

insist that the message of this Gospel was valid because it was founded upon the eye- 

witness testimony of the most beloved disciple of Jesus. 



Expulsion fiom the synagogue generated a criticd pastoral problem for the 

community of the Fourth Gospel which the evangelist addressed by means of replacement 

theology, christology and emphasis upon the relationship of each disciple with Jesus. 

Intimacy with Jesus, which was earlier mentioned as a primary element ofdiscipleship, 

could have firactioned w i t h  the life setting to bring consoiation to the community- Ln this 

mutual relationship with Jesus exwmmunicates expexienced ail of those thùigs in which 

they were now denied a share. The result was that, rather than feeling separated from 

God, these people now perceived themselves to be closer to God than ever and, in Jesus, 

the tmth of their Jewish heritage was presewed for them 

The testirnonies of Mary Magdalene (20: 18) and the disciples mentioned in 20125 

are linked to the story of Thomas' reftsal to believe that the disciples had ïndeed seen the 

risen ksus and his subsequent rebuke by Jesus. The fact that Thomas' presentation in this 

Gospel is far from flattering and that the onus of unbeliefis put entirely upon his shoulders 

leads me to conclude that the Johannine community may have encountered other 

Chnstians who were hesitant to accept their claùn to have seen the risen Lord and that 

these unbelievers traced their apostolic roots back to Thomas. 

Seeing (bpaw) and te-ng, themes which were rnentioned in the opening lines 

of this thesis, are motifs in the Fourth Gospel which have significant meaning within the 

Sitz im Evangelium as weil as the Sitz im Leben. These elements are related to the 

purpose for which the Gospel was d e n  (20:3 1) because the proclamation of Jesus as 

the Christ, the Son of God, is the basis of the Gospel's testimony. Emphasis upon the fact 

that those who testify have also seen Jesus lends credence to this proclamation. But these 

themes are not limited to the text itself The community for whom this Gospel was written 



spoke about what they knew and testSeci about what they had seen. By dohg so they 

eventuaily entered into conflict with thek religious kdms; one which ultimately led to 

trials and expulsion h m  the synagogue comrnunity. But the story did not end there. A 

new beginning was found in theV relationship with the Lumb of Gad who &s awuy the 

sin of the worlcl, a relationship wbich piayed a pivotal role in shaping the theology and 

social location of the comuaity of the Fourth Gospel. 



Testhonies of Chaneters Associated With bpdo 
G~OUD One charactersL 

1 : 1 Sb This was he of whom 1 said, 'He who cornes after me ranks ahead of me because 
he was before me. "' (Baptist - 1 :Db, 33 b, 34) 

1 :26b-27a "'Among you stands one whom you do not know, the one who is corning after 
me." (Baptist - 1:29b, 33b, 34) 

1 :29b-30 'Were is the Lamb of God who takes away the sins of the world! This is he of 
whom I said, 'Mer me comes a man who ranks ahead of me because he was 
before me." (Baptist - 1 :29b, 33b, 34) 

1:34 "And 1 myseif have seen (bpaw) and 1 have testified that this is the Son of God." 
(Baptist - l:29b, 33b, 34) 

i :36b "Look, here is the Lamb of God." (Baptist - 1 :29b, 33b, 34) 

1 :4 1 b 'We have found the Messiah." (Andrew - 1 :36,39) 

1:45b 'We have found him about whom Moses in the law and also the prophets wrote, 
Jesus son of Joseph fiom Nazareth." (Phüip - 1 :46; 14:9) 

1 : 49 'Rabbi, you are the Son of God! You are the King of Israel!" (Nat banael- 1 : 46b, 
47- 48,SO- 5 1) 

3:2 Tabbi,  we know that you are a tacher who has corne from God; for no one can do 
these signs that you do apart fiom the presence of  God." (Nicodemus - 313) 

4: 19 "Sir, 1 see that you are a prophet." (Samaritan woman - 4:29) 

' Scripturc refcrcnces which succccd cach ~itncss' namc rcfcr to thosc vcrscs which associatc 
him or her nith bpdo. No teference appars when the testimony already includes a fonn of the verb 
Apao. 



4:29a 'Tome and see (bpaw) a man who told me everything 1 have ever done!" 
(Samaritan woman) 

4:42b 'It is no longer because of  what you said that we believe, for we have heard for 
ourselves, and we know that this is tmly the Saviour of the world." (Samaritan 
viiiagers - 4:29a) 

6: 14b 'This is indeed the prophet who is coming into the world." (the Gaiiïeans - 6: 14a) 

9: 17c 'We is a prophet."(the man who was blind - 9:37) 

9 3 8  'lord, I believe." (the man who was bünd - 9:37) 

1 1 :27 'Yes Lord, 1 have believed that you are the Messiah, the Son of God, the one 
cornhg into the world." (Martha - 11:40) 

19: 14b 'Behold, your king." (Piiate - 19: 14b) 

20: 18b '4 have seen (&am) the Lord." (Magdalene) 

20:25b 'We have seen (bpao) the Lord." (disciples without Thomas) 

20:28b 'My Lord and my God!" (Thomas - 20:29) 

2 1 : 7 "It is the Lord!" (the disciple whom Jesus loved - possibly l9:3 5; 20: 8) 



Tatirnonies of Characters Not Associatcd With Opdo 
gr ou^ Two Characters 

6:69 'We have corne to believe and know that you are the Holy One ofûod." (Petet) 

7: 12 'We is a good man." (the crowds attending Tabernacles) 

7:40 "This is tmly the prophet." (the cnmd attending Tabernacles) 

7:4 1 a 'This is the Messiah." (the crowds attending Tabernacles) 

9:24b 'We know that this man is a sinner." (the Jews) 

10:3 3 "It is not for a good work that we are going to Stone you, but for blasphemy, 
because you, though only a human being, are making yourseif a d . "  (the Jews) 

12: 13b "Hosanna! Blessed is the one who cornes in the name of the Lord - the King of 
Israel!" (the great Jerusalem crowd) 

19:3 'TM, King of the Jews!" (Pilate's soldiers) 
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