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1 dedicate this paper 

to my dad, 

to my granny, 

to my tsa'muùw, 

who al1 attended governrnent sanctioned residential schools. 

I dedicate this paper to my mother, 

who survives as a white woman 

on our resewe. 

I dedicate this paper to rny son 

who wilt proudly teach his culture to his children without fear of 

punishment. 

I dedicate this paper to the staff and clients at 

Tsow Tun Lelum Treaiment Centre. 
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CHAPTER 1 : INTRODUCTION 

Four years ago, in a community not far from my own, a young girl was beaten to 

death. She was two years old. Her name was Mary Anne. She was found with 

severe head injuries, three fractured ribs, a broken leg, bite marks and over 100 

bruises over the length of her tiny body. She had been the vidim of on-going 

abuse since her birth father and stepmother moved in together. People in the 

community knew the abuse was happening. The baby girl's aunt, who lived in 

the home, knew it was happening. Mary Anne's father knew the abuse was 

happening. No one tried to stop 1. No one reported it. In May of 1995, the baby 

girl died, the result of a second head injury at the hands of her steprnother. The 

case questions why the abuse happened at all, Aboriginal offending against 

Aboriginal. It asks why no one reported the crime. And it asks, what can we 

learn from this? 

In the winter of 1999 the Aboriginal Healing Foundation (AHF), with funds given 

as apology from the federal government, offered monies to Aboriginal 

communities for a series of projects that incorporated the healing of residential 

school abuses. Within ttteir document, the AHF identified and described the 

phenornenon of Lateral Violence. 

'One of the greatest impacts of unresolved trauma 
and abuse is tateral violence. This form of violence is 
an act of an oppressed people acting out in rage, 
anger and frustration from being constantly put down. 



This occurs, most often, without understanding our 
reactions to the cycle of oppression and its impact. 
The violent actions are directed laterally at our own 
people rather than at the oppressor. Expressions of 
lateral violence include blame, put downs, farniiy 
feuds, gossip, jealousy, organizational fighüng, 
divisions and disputes based on blood quantum, to 
name a few. Lateral violence has now become 
normalized in many of our communities. This fom of 
violence is tearing many of our communities apart." 
(www.ahf.sov.ca accessed September 5, 1999) 

The concept, while relatively new in academic definition is one that has plagued 

Aboriginal comrnunities since contact. It is an experience comrnon to oppressed 

peoples and when coupled with other phenornenon, such as Post Traumatic 

Stress Disorders resulîing from Residential School abuses, it stops us from 

rnoving forward in a healthy way. As Aboriginal people, we know crimes occur 

within our comrnunities. Very often, these crimes are not reported to the 

authorities. What we need to discover is why these crimes largely go unreported. 

Is unreported crime a symptom of Lateral Violence? l believe I have answered 

these questions in my research findings. 

There is incredible documentation on oppression, on racism, and their effects 

upon individuals and cultural comrnunities. What are sadly facking are practical 

tools for overcoming these negative experiences and their long-terni lasting 

effects. There is little literature at al1 that provides avenues individuals and 

societies can take to create functional cornrnunities out of chaos. By talking with 

those people who work with both victims and offenders I found dues as to how 

we can al1 work together and overcorne the inequality. By relating these findings 



to similar research on reconciliation and divided cornmunities I was able to forrn 

links that should theoretically act as a multi-level catalytic force away from the 

effects of the trauma of colonkation. 

When I spoke earlier of Mary Anne's death on the Shell Beach Reserve, I spoke 

of the incident and not of the history. Mary Anne's parents were poor. T hey had 

not finished school and they had never had paying jobs. The baby girl parents 

had both been victims of sexual abuse. Mary Anne's parents had been the 

victims of unreso lved traumas themselves, as the histories of their families 

weave through the halls of Residential schools and Child and Family Service 

agencies. I know this not from news articles, but because Our cornmunities are 

connected. While what they did can never be justified, it can be understood. 

They were victims of oppression, and chose to take their anger and frustrations 

out on a tiny baby girl. While it makes me nauseous, in some bizarre way, I 

understand it. It was lateral violence in its most heinous form. 



CHAPTER 2: RACISM AND THE HISTORY OF CANADA 

The decision in the 1773 case of "Johnson and Graham's Lessee v William 

Mclntosh" where Mr. Chief Justice Marshall endorsed the concept of discovery, 

is crucial in the modem history of First Nations people. He stated that: 

The nght of discovery given by this commission is confined to 
countries Yhen unknown to al1 Christian people;' and of those 
countries Cabot was empowered to take possession in the 
name of the King of England, thus asserüng a right to take 
possession, notwihstanding the occupancy of the natives, 
who were heathens, and at the same time adrnitting the prïor 
title of any Christian people who may have made a previous 
discovery. (p. 574) 

Chief Justice Marshall reinforced the idea in the courts that Aboriginal people in 

North America were discovered because they were not (a) Christian, or (b) 

previously under the jurisdiction of a Christian king. The concept of discovery 

served to diminish Aboriginal sovereignty and lndigenous peoples' interests, 

because Mr. Marshall claimed that there could not be two sovereignties over one 

piece of land. 

"Though the Indians are acknowledged to have an unquestionable, 
and, heretofore, unquestioned right to the lands they occupy until 
that right shall be extinguished by a voluntary cession to our 
government, yet it rnay well be doubted whether those tribes which 
reside in the United States cm, with strict accuracy, be 
denominated foreign nations. .... they occupy a territory to which we 
assert a file independent of their will, which must take effect in 
point of possession when their right of possession ceases." (P,16) 



Because. according to Marshall, one group of people was discovered, and 

discovery is synonyrnous with the extinguishment of rights, the crown (or in this 

case, the govemment of the United States) rnust be seen as the one true head of 

state. Thomas Berger summarizes this in his book A Long and Terrible Shadow, 

"...the Europeans had discovered America, and this gave them sovereignty over 

the indigenous people of Arnerica and dominion over the land." ( p.75) Using 

these Eurocentric moraes to understand the mind set of the colonizer and their 

intemalized dominance, we must examine the social effects of discovery and its 

Christian roots upon Aboriginal people in Canada. 

After the initial stages of contact, there was a definite increase in the acquisition 

of technological "weaRhn for both Aboriginal men and women. lron pots, metal 

knives, and yard goods quickly made Iife easier for the people. (Van Kirk, p.107) 

There was an increase in participation in spiritual activities and traditional art 

forms because there was suddenly time to do so. Men participated in the fur 

trade as trappers and wornen often took on the role of middle-folk or negotiators 

between the two cultures. On the West Coast of British Columbia women were 

often the ones who coordinated trading efforts. They held positions of economic 

importance in the fur trade, especially women of high rank who often spoke for 

their husbands while they were off trapping or trading or hunting. 
0 

In another light, Aboriginal wornen were often married to non-native traders. As 

paralleled the Abonginal tradition, both parties saw most of these marriages as 



political alliances. 'The traders also realized that these alliances were useful in 

cementing trade ties." (Van Kirk, p. 103) The quick increase in the non-native 

population created more and more trap and trade opportunities and more 

opportunities for inter-mamage. There is extensive documentation of the 

internalized dominance of the Europeans. They were able to impose specific 

colonial rules that allowed for Aboriginal concubines in order to help increase the 

non-native population and keep the voyageurs happy. "Concubinage served 

colonial interests in other ways. It permitted permanent settlement and rapid 

growth by a cheaper means than importation of European women." (Sto[er, p. 

58) 

However, this idyllic illusion was soon to end. There slowly came the migration 

of Christian missionaries and European women with Victorian values, diseases 

and their class-oriented society. Before the arrivai of these women, racial 

differems were nominal and somewhat impervious. The immigration of these 

white women suddenly created class stratification along with a burgeoning 

consciousness of racial difference. The eugenic thoughts of the day suddenly 

ensured that the previous importance of the latest role of Aboriginal women as 

breeders was diminished. Intermarnage was now viewed as the degeneration of 

race, and it was evil. Mixed race people were no longer desirable. European 

women's demands for chivalry challenged the practice of concubinage and set up 

a new relationship between Aboriginal women and non-Aboriginal men. 

Suddenly it was deemed that 



... equality of men and women is a sign of 
backwardness and that it is part of the 'civilizing 
mission' of the British colonialists to destroy the 
independence of colonized women, and to teach the 
colonized men the 'virtues' of sexism and militarism ... 
(Mies, p. 93) 

The land and its indigenous people were in the process of sorne bizarre 

evolution. Established roles within the Aboriginal communities were being lost 

because of the societal changes and importation of white replacements. 

Traditional message runners, spiritualists, midwiues, royalty, and even doctors 

were disappearing and it created chaos within the cornmunities. The 

govemment of the day held the view that Aboriginal people were inferior and they 

took no responsibilrty for their own role in the pain of Abonginal people. One 

example is the staternent that "The failure of agriculture on resewes was 

attnbuted to the incapacity of Aboriginal men to become other than hunters, 

waniors, and nomads." (Carter, p. 1 78) 

The creation of the Indian Act of Canada was an incredible bane for Aboriginal 

people. While the patriarchy offered its services to Aboriginal people like a 

malignant cancer, it ensured that women were to be treated differently than men. 

Rights to the land and treaties that were somehow seen as gifts of the 

govemment were not offered to al1 women, and especially those who broke the 

new societal rules and chose to marry white men. And the most important 

realization at this point is that Aboriginal women had more to lose than Aboriginal 

men: they were no longer seen as equals. 



Added to this was the growth of the missionary populations and their efforts to 

force the Christianization of the North Amencan Aboriginal pagans. The 7 885 

Potlatch Law, which strïpped the people of their honour, was perhaps the biggest 

atrocity after the lndian Act itself. However, "ln a sense, the suppression of the 

potlatch was not new. Missionaries and federal officiais had actively opposed the 

custorn since they first set foot in British Columbia-'' (Cole and Chaikan, p.14) 

From 1885-1 951, the people were told that the centre of their beings, their 

potlatch which govemed rank, name, trade, and honour, was wrong. They were 

told that potlatch was the work of the devil. The devil, new in concept was 

described not as a mythological creature, but an existing being who held the 

power of small pox and gunpowder. And it was confusing for the people who 

learned to be afraid of the devil's white man tooIs. 

Residential schools were built across Canada, and attendance for a minimum of 

ten months of every year became law in 1928. Parents were jailed or fined if 

they stopped the priests from removing the children from their homes. lt was 

ugly and it was painful. 

Sometimes I think that there has been so much written about Residential Schools 

that I do not want to hear or Say anyrnore. And then I talk to one more person 

who did not know our people were intemed as children in institutions that hurt 

thern. 



My knowledge and understanding of residential schools does not come from a 

book written by anyone. I come from a family where I am the first generation 

since the late 1800s who did not attend residential school. My great-grandfather 

was orphaned as a child due to a small pox epidemic. The priests took him and 

his brother into a seminary. When he ran away from the seminary in LaConnar, 

Washington, to Saanich, BC, the priests came and got hirn. The second time he 

ran he went to Nanoose Bay and mamed there. His youngest daughter, my 

grandmother, was sent to Albemi Indian Residential School and then the lndian 

Industrial School in Tufelup, Washington, after the death of her two parents. My 

dad and one of his brothers were sent to Kuper Island Residential School in the 

1930s, when they turned five years old. Another brother was sent to 

Coqueleetza Residential School in Chilliwack. While I have had the distinct 

privilege of not going to one of those schools, I have watched the terrors manifest 

themselves over and over again in rny extended family. 

Residential schools and government assimilationist policies worked together to 

enforce the ideal of the patriarchy of the Christian church ont0 the Aboriginal 

people. The lndian Act and the Jesuits combined forces to teach Indian children 

that man and woman are not equal: that men are the true messengers of god 

and women are placed on earth to serve. Even as Indian boys were being 

victimized as a result of their race, they were brainwashed to believe in their own 

gender superiority. 



The terror wrought upon Aboriginal people in Canada by govemment sanctioned 

church schools, where police, courts, and social workers reinforced attendance 

has done little good for the creation for healthy cornrnunities. In fact it helped to 

create increasingly dysfunctional ones. 

In her book Trauma and Rewvery, Judith Herman. MD, states: 

People who have endured horrible events suffer 
predictable psychological harm. There is a spectrum 
of traumatic disorders ranging from the effects of a 
single ovewhelming event to the more complicated 
effects of prolonged and repeated abuse. Established 
diagnostic concepts, especially the severe personality 
disorders comrnonly diagnosed in women, have 
generally failed to recognize the impact of 
victimization. (p.3) 

Varying degrees of post-traumatic proclivities exist in my community. Some are 

more elusive, such as Addictions, poor social and emotional development, 

overeating, shoplifting and gambling. And sorne are tangible and definable 

psychological manifestations such as Post Traumatic Stress Disorder and 

anxiety attacks. Jane Middleton-Moz discusses ail of these symptorns in her 

book, Children of Trauma. 

Colonialism created a fertile garden for abuse. And oppression and abuse are 

seen as two of the most significant root causes of Lateral Violence. 



Often times we work hard to heal the victim. We create situations that offer 

band-aid solutions. We treat the symptoms of an oppressed society and do not 

look at either the disease or the cause. I believe that this research will offer us 

sorne serious clues as to a tmer diagnosis of Lateral Violence and other related 

syrnptomatic abuses within the Aboriginal community as well as abuses against 

Aboriginal people by mainstream society. Once we are able to reconcile more of 

the abuses of the past. more people can rnove ahead and look forward to 

cultures that eschew productive post-conflict peace. 

We can never bnng Mary Ann back to life, but her short life gives us real life 

clues as to the symptoms of lateral violence. And how the entire situation is 

handled will give us an opportunity to look at alternative solutions. 



CHAPTER 3: OVERVIEW OF EXlSTING LITERATURE 

I wuld find no extensive documents or academic research done that directly 

pertains to Lateral Violence and the Aboriginal communities in Canada. 1 was 

able to find minimal references in two Aboriginal books and other research done 

in related fields. There are many texts on the consequences of colonization and 

oppression around the world. Countries such as South America, India, New 

Zealand and Australia provide insights into cornmon struggles amongst the 

indigenous populations in their fight for self-detemination- And there are texts 

that deal with divided societies. I have however, had considerable difficulty 

finding seminat works on societies that tum on themselves in hatefü ways. 

Lee Maracle, Native author of severat books, talks about Lateral violence in her 

book of essays, I Am Woman: Native perspective on sociology and feminism. 

(1 996) In her introduction she states that 

Our communities are reduced to a su b-standard 
definition of normal, which leads to a sensibility of 
defeat, which in turn calls the victim to the table of 
laterai violence and ultimately changes the beliefs and 
corrodes the system from within. On this table of 
lateral violence sits the violence of men and women 
against children and the violence of men toward 
women. (p. ix) 

Further in her document in an essay on Aboriginal women and feminism, entitled 

"1 Am Woman" Lee also describes her own struggle as a woman wanting to be 



recognized as a woman and not as a Native woman, for her accornplishrnents. 

As experience has shown her that this denial cf her race is a fom of lateral 

violence, she has changed her focus. The essay concludes somewhat 

optimistically with: 

We have done enough to help Europeans wipe us off 
the face of the earth. Every day we trade our 
treasured women friends for the men in Our Iives. We 
even trade our sisters. Let Wounded Knee be the last 
tirne that they erased us from the world of the living. 
Let us ail blossorn beautiful and productive-" (p 19) 

Claude Denis gives a IimÎted discussion of lateral violence in his book, We are 

not you: First Nations and Canadian Modernity. In discussions regarding Bill C- 

31, where lndians (primarily women) who lost their Indian status primariiy by 

rnanying non-lndian men, he stated, 

. . . while the federal government made itself look good 
by proclaiming loudly the end of sexual discrimination, 
it created a situation where bands were sucked into 
resisting the reinstaternent of thousands of women- 
an institutional f o m  of 'lateral violence' furthering 
concerns about male-dominated band councils. 
(P.? 10) 

His identification of institutional lateral violence leaves, again, roorn for further 

research. 

Some research has been done with adolescent girls, who also show the 

symptoms of Lateral Violence. Women's Studies is a decanal area that studies 

this phenomenon, however here too, what exists is minimal. Sybilla Artz in her 



book Sex, Power, and the Violent School Girl illustrates the concept of horizontai 

violence amongst young wornen. Her research induded surveys as well as in 

depth interviews with six informants, al1 classified as violent schoolgiris. In her 

section on Oppressed group behaviour and horizontal violence, she states, in 

regards to these young wornen, that: 

It is not surprising that they think of girls and women 
as they do. In accepting without question that girls 
and women must submit themselves to the needs and 
expectations of boys and men, the key informants 
make manifest the values that pemeate their lives 
and engage in behavior that is characteristic of 
oppressed groups. Specifically, in the hope of gaining 
a measure of power, they engage in 'horizontal 
violence1-that is, they beat each other up. (p. 179) 

Paolo Friere, the grandfather of oppression theory in education, writes about the 

behaviour of oppressed peoples and lateral violence. In his classic work, 

Pedagogy of the Oppressed, Friere examines the life and experiences of 

oppressed people. He explains thkt in the powerlessness of being oppressed, 

the oppressed become their own oppressors. In talking about the liberation of 

oppressed peoples, he states, "As long as they Iive in the duality in which to be is 

to be like, and to be like is to be Iike the oppressor [sic], this contribution is 

impossibte." (p. 30) 

The Movie industry has provided excellent examples of Lateral Violence. The 

Maori film, Once Were Wamom identified directly the nonnalization of violence in 

the Maori comrnunity in New Zeatand. The antagonist in the story is a physically 



large Maori male who routineiy beats his smaller framed Maori wife. The movie 

addresses gender and poverty as well as class distinction within the Maori 

culture. 

In Gandhi, we watch the story unfold in awe of this man, who in the end was not 

killed by a Brit, but by one of his own people. Gandhi is religiously different than 

his assassin, but his race and his class were the same. in a rnanner sirnilar to 

the colonization of Aboriginaf peoples, the British also colonized the people of 

India. In both India and North Arnerica, those people in leadership roles were 

often compt, and British. Those who were not in power appeared not to trust 

those who were. 

Jean Paul Lederach has written about post-conflict peace building and long-terni 

intractable confiicts, and the concepts in his writing parallel signifimntly the 

contemporary experience of Aboriginal people today, in Canada and the United 

States. Lederach in his work with reconciliation indicated that upper 

management, middle management, and grassroots leadership must al1 be 

involved in any peace process because they have different constituencies. He 

also indicates that the principals of Mercy, Justice, Peace and Truth must be 

present in order to restore order in the society. Lederach states, "In the case of 

contemporary conflict, the poles of energy, often seen as incornpatibilities, are 

the fundamental human and relational needs inherent in the context of protracted 



violent conflict." (p.31) He further sees rewnciliation as a locus for harnessing 

that energy and putting i t  to good use. 



CHAPTER 4: RESEARCH METHODS 

The research i camed out was a diagnostic, ethnographic research project. I 

chose to do ethnographic research because I felt that the culture of the 

researcher and the culture of the researched matched in such a way that we 

could easily understand each other's views of the world- I used primarily 

Harnmersley and Atkins's Ethnography: Principles in Practice to formulate my 

research strategies. The authors explain ethnography as being ". . .the most 

basic f om  of social research. Not only does it have a very long history it also 

bares a close resemblance to the routine ways in which people make sense of 

the world in everyday life." (p. 3.) The authors of this text clearly outline the 

research strategies including the strengths and weaknesses of components and 

the methods of taking field notes and making data analysis. 

In addition. I believe that there has yet to be enough research done on lateral 

violence for me to have enough background knowledge on which to build a 

reliable and valid survey. 

Most of the research took place in the f om  of one-on-one interview with people 

who work at the Tsow Tun Lelum Treatment Centre. Tsow Tun Lelum 

T reatment Centre is a multi-bed residential treatment facility. It has been 

operating since 1988 and is funded primarily by federal health dollars, although it 



receives some funding from the province. It is recognized through Corrections 

Canada. The Centre has a staff of 34 people, including administration, recovery 

care workers, recreation workers, cooks, elders, counselors, dieticians, 

psychologists and administration. The primary program the centre offers is 

treatment for drug and alcohol abuse, victims of sexual violence, and victims of 

residential school traumas. The centre also services several of the jails in British 

Columbia, both provincial and federal institutions. 

Clients are received for periods of three to six weeks and the schedule includes 

therapy and training. In some cases, clients have reported feeling safe andfor 

happy for the first time in their entire Iives. Nutrition, physical movement, 

cerernony, arts and crafts are also key program components. The atmosphere at 

Tsow Tun Lelum is serene. There are conflid management principles at work 

every day for staff and clients and the sense one has is of emotional and spiritual 

health. 

1 was able to interview 23 individuals associated with Tsow Tun Lelum, 4 9 staff 

mernbers, three elders who are regularly called on by the centre, and one board 

member. (See the attached interview questions in Appendix 1,). Virtually 

everyone was responsive and open even when the timing or the topic was 

sometimes difficuit. Those who declared that they did not know the answer to a 

question often answered it anyway. The interviews took between ten minutes 

and two hours each. They occurred in a variety of spaces that included the 



kitchen counter, offices and staff rooms. I think this attested to the atrnosphere 

of trust in the organization. 

The staff at Tsow Tun Lelum includes professional counselors who have trauma 

training through world-renowned trauma expert Jane Middleton-Moz, and the 

Justice Institute of K. Alf staff had, from January 4 to January 14, 2000, an 

intensive two-week training on Post Traumatic Stress Disorders. 

I conducted the interviews with staff as fWed their schedules. 1 also developed 

an anonyrnous questionnaire intended to gather some further objective 

information from the client population. The intent was to have them substantiate 

staff accounts. 1 met with three client groups, and briefed thern on my research. 

1 then offered thern the survey in the spiritual room during their initial circle. in 

their ensuing tirne, they were to fiil out the questionnaires anonymously and 

leave them at the front desk where I would pick thern up. This process did not 

rnaterialize however, for a number of reasons and so I then chose to focus 

primarily on the ethnographie research. 

There was an arrangement made with Tsow Tun Lelum administration for them 

to arrange to have time set aside for staff who needed to debrief after the 

interviews. The Treatrnent Centre and I developed a protocol that cornplied with 

Tsow Tun Lelum's existing policies around client safety and legalities around 

disclosures. We each agreed that chiid sexual assaults that were on going, or 



potentially on going, would be reported to the Ministry of Children and Families. 

We also agreed that the administration would be made aware if any of the staff or 

clients disclosed that they were in danger to themselves or to others. 



CHAPTER 5: RESEARCH FlNDlNGS 

A. Does Crime Really Happen in Aboriginal 
Communities? 

AN but three interviewees indicated crimes that take place within their 

communities. (The three who did not see the crimes do not reside within the 

Aboriginal community.) They also indicated that crimes were rarely reported to 

authorities. This reinforced my own belief that crime does take place and does 

go unreported in the Aboriginal communities. As Tsow Tun Lelum does work in 

drug and alcohol abuse, residential school abuses, and sexual abuse recovery, 

many of the crimes indicated were related to the recovery prograrns that Tsow 

Tun Lelum offers. 

To begin the first round of questioning I simply asked what crimes people 

witnessed in the communities. Table 5.1 : Crimes Reported, includes the crime 

reported, whether or not the person interviewed was Abonginal, and the average 

age of the interviewee. 1 also included a column to indicate the actual number of 

individual reportings of the crimes out of a total of 23 interviewed. The Table 

reads from the most frequently reported crime at the top to the least reported 

numbers at the bottom. While rny original intent was to determine only what 

crimes existed, I chose to include age and race in my data collection to expand 

the data for information purposes. 



Table 5.1 : Crimes Reported 

Crime Reported Was the Frequency 
interviewee of Reports 
Aboriginal? 

Sexual assaultd 4 Non 12 
sexual abuse 8 Ab 
Drug dealing 1 Non 7 

6 Ab 
Assault with intent 4 Non 6 

2 Ab 
Spousal assault 1 Non 5 

4 Ab 
Rape 1 Non 5 

4 Ab 
Bootlegging 4 Ab 5 

1 Non 
Petty theft 2 Non 4 

2 Ab 
Child neglect 2 Non 4 - 

2 Ab 
Drinking and 2 Ab 4 
Driving 2 Non 
Chiid abuse, 2 Ab 4 

Break and enter 1 
1 Family violence 

1 Fraud 

2 Non 
3 Ab 4 

2 Non 
Using illegal drugs 1 Ab 3 

2 Non 
Murder, 1 Ab 2 

1 Non 
Hunting in wrong 2 Ab 2 
places 

1 Driving without a 

1 Vandalism 
1 Non 
I Ab 

Age of Averaaej 



Table 5.1 then, indicates that crimes do occur within Aboriginal comrnunities. 

Selling stolen 
goods 
Minors drinking 
No seatbelts 
Employrnent laws 
Hate crimes 
Pot Plants 

The age of the intewiewee does appear to impact the crimes reported. For 

example the average age of people indicating child abuse crimes was 38 years 

Total interviewed = 23 

2 Ab 

1 Non 
1 Non 
1 Ab 
1 Ab 
1 Ab 

and the average age of people indicating bootlegging was 58.6 years. The 

sample sire is not large enough however to make this a viable statistic. 

2 

1 
1 
1 
1 
1 

B. Why Don't Aboriginal People Report Crime? 

54 

50 
50 
37 
53 
38 

The second set of questions asked directly why Aboriginal People do not report 

crime. The findings show there is no one reason. The reasons given are muiti- 

layered and corne from a variety of different routes that Vary from systemic 

issues to personal issues about the self. I named and categorized the 

responses given in staff interviews regarding the reasons Aboriginal people do 

not report crime. At the end of the following section I cross-reference the 

reasons with suggested solutions to indicate where further work is needed. 



1. Difficult Relations with RCMP 

There was a definite sense that a history of ditficult relations with the police made 

people hesitant to report crimes. lndividual reports included the fact that when 

crimes were reported, ". . .the police didn't do anything anyway." Others reported 

that experiences with the law were often horrendous. Some of these past 

experiences have become almost legendary in the communities, and the legends 

passed from generation to generation, so that victirns may not trust the police at 

all. Therefore, the mistrust may not be based on personal experiences and 

exists regardless if good relations with the constabulary have been established 

by the larger community. 

Another factor included a sense of apathy by the police that sornetimes is 

construed as racial or class inequality. "Povedy and chaos is just really scary 

and a person who /ives in those circumstances feel the effecfs of prejudice more. 

And many times the people who Iive in these cimumstances are Aboriginal. And 

as human beings the police ako have dificulty dealing with these kinds of 

peoplen 

In some cases the police would Say, " J t  would take us too long to get there 

anyway ..." so there was a sense of hopelessness at calling at all. Victirns felt 

that police did not Gare and so would harbour bad feelings that would override 

the need for justice. In many isolated communities there are no police. The 

nearest police station is miles away, which creates great delays in response tirne. 



There was a lack of respect for the police as individuals. Generational family 

mernories about police beatings or wrongful arrests promote and prolong a fear 

of mistrust of the constabulary. One interviewee stated, "Police are seen as the 

enemy therefore if is confusing to get them involved because of bad experiences 

and yef vicfims do not know what else to do." 

Aboriginal people are often the victims of prejudice at the hands of the police. 

This rnakes it even more diffÏcult to pi& up the phone and cal1 or when they do 

cal1 the conversation is tense and without retationship. "1 know i f 1  done the same 

as an Abonginal and cops won't Say anything to me. l've been standing there 

and wearing a blackjacket- I'm a large male but my skin is white so nobody 

bothers me. " 

RCMP authority is diminished on reserve because of the distrust and because of 

the way that police have historically dealt with Aboriginal people. Police who are 

invited to the community to implement justice are seen as disrupting the sense of 

cairn (albeit a false sense of calrn) that exists on resewes. 

2. Coercion and threat by offenders 

There were several reports of coercion and threats by the perpetrators of the 

crime. Coercion wouid include threats like, "If 1 wanted to eat I had to have sex 



with my uncle." One person intervieweci spoke of a man who would pay off his 

victims or buy off the power heads in the families so that they would not report. A 

gang-bang victim was thïeatened by her rapists. They told her they would go 

get her daughter if she reported the crime. Oftentirnes people were told that if 

they reported the offenders would be back. This tactic was in particuiar reported 

in drug trafficking instances. 60th of these pressures were effective in stopping 

people from reporting crime- 

3. Cultural Refaliation 

The tenn 'cultural retaliation' was coined by one of the interviewees. Part of what 

the reader needs to understand, is that there is an Aboriginal culture that exists 

quietly beside the mainstream. tt has rules and processes that do not 

necessarily mirror those of the non-Aboriginal worid. In the Coast Salish 

community for example, some families belong to certain privileges. These may 

include specific names that carry weight within the community and are passed on 

throughout generations. Sometimes these names or other such cultural 

fomalities can be withheld to the detriment of individuais. It may stop them from 

raising their esteem in the community. 

There is fear of cultural retaiiation if the victims of crimes report the offenders. 

These include elusive incidents like witching to denial of masks or names or 

songs which may not be seen as culturally viable in non-Aboriginal communÏties, 



but which have serious physical, emotional and spiritual impact within the 

cultures. One woman reported that she did not report an incident because it 

would speak to her aunt's family and rank within the culture. While few people 

reported that this actually happened, it was an issue that piqued their 

consciousness. 

4. Adult Children Of Alcoholics 

Janet G. Woititz reports that there are symptoms that are exhibited by adult 

children of alcoholics. Several interviewees reported these symptoms as 

reasons that individuals will not report crime. One of the most significant ACOA 

characteristics is loyalty to family at ail wsts. Others that were relevant to this 

study include: 

Secret keeping 

Adult children of alcoholics guess at what normal is 

Adult children lie when it would be just as easy to tell the truth 

'Inter-family dynamics Say 'don't talk about it. ' Individuais then are being trained 

for secret keeping from early childhood. They are taught that it is okay not to tell. 

The unfamiliarity as to what normal is means that families do not know that not 

reporting a crime is not normal. Training for lying (by covering for the alcoholic 

parent) ensures the ease of lying about what may be wrong. 



Many people spoke about how nomalized interpersonal crime is in the Aboriginal 

Comrnunity. While people know the crime is not really okay '8 does not cross 

theirminds to report it." Interviewees reported that individuals tum away and 

numb out. They see that crime becomes an everyday part of life. There may be 

little or no role modelling for standing up for what you believe in, in the 

cornrnunities. Convenely, when people do report they are not seen as role 

rnodels but are labelled as selling out. Communities are socialized to believe 

that criminal activity is normal. 

In rnany cases, there is a belief in fatalism. This also applies to cornrnunities. 

The following quotes from interviewees testify to this sense. 

This is just the way it is. 

If / want to live here 1 have fo put up with it. 

We have to be strong. 

Look at what we've survived already. 

In a sense there was almost a pride in the survival. One comment indicated, 

White people couldn 't survive fhis. " 



7, Fear 

Over and over again fear was stated as a reason for not reporting crime. Fear 

seemed to take many forms and one interviewee also attached confusion to fear. 

Fear for self and fear for family were indicated and to some extent fear for 

comrnunity. 

There was fear of retaliation by the offender and potentially the offenders' 

families. In cases of drug traficking, witnesses feared that those who sel1 drugs 

would try to hurt them or their children. It includes a "fear of being beaten again." 

This threat rnay be actual or it may sirnply be perceived. 

There was a fear of rejection by family, community o,r friends; a fear of 

ostricization within the community. People felt that i3 they told, the people in the 

community would think they were 'ratting out' people and could not be tnisted. 

There were people who felt that if they accused a rellative of a sex offense, they 

would be the one seen as bad or wrong, and not the offender. 

There was a "...fear of not being believed by the authonty." This seemed to be 

an issue in paiticular, for female victims and more accurately, female Aboriginal 

victims. These women have suffered often from the power of white male 

authority. This was indicated more regarding inter-racial crimes. 



Finaliy there was a fear that those who are in power may not aliow the victim 

housing or money or jobs. This included social workers and band wuncils or 

band staff. It did not mean that those people were the offenders, but somehow 

they are perceived as potential enemies. 

8. Shame 

There was a definite sense of keeping up appearances and of maintaining pride 

in family and/or comrnunity. Witnesses and victims did not want to embarrass 

themselves or the family of the offender. "I  thought 1 was the only person going 

through it so there must be something wmng with me." Reporting crimes would 

not only shame the victim they may also become national news and shame the 

community, the nation and in some senses Aboriginal people across Canada. 

9. Discornfort with Labeling 

There is a discornfort with the concept of labeling. The feeling is that if an 

individual is labeled with the crime or labeled as an offender, there is no way past 

the label. As one interviewee stated, "You get stuck with the label and you don? 

leam from the expenence." The importance of not labeling is related to the 

potential optimisrn of healing from the event. If one is not labeled, the chances of 

healing are sironger. If one is labeled, it is as if they walk around the 



communities wearing signs that say 4 am bad and wrong' while having no 

understanding of how that came to be. 

i0. The System 

The System refers to the Canadian justice systern beyond the police. The 

system is alien, unfair and hurtful, and there are no perceived trustworthy or 

healthy alternatives to the system. The system includes the service agencies 

from the first investigation of a crime, including Social Services and lawyers to 

wherever the offender lands, whether that be jail or whether guilty people go free. 

Further to this, the system includes the media that reports the crime and the 

justice culture that surrounds the crime, the criminal and the victims. The system 

is seen as re-assaulting the victim. 

Several individuals considered phùning social services to report crimes involving 

children. The indication often was that 

if 1 saw the children being neglected it was still not as 
severe as putting them into the ministry's hands. 
Why? Because of al1 the abuse Aboriginal people 
suffered in the ministry's hands. if children end up in 
a non-native family they can become out of touch wifh 
ouf communities and suffer negiecf and abuse within 
the homes they are put in. 

Whether or not this is the actual case, the perception is reai, and children, now 

adults, who once iived in some kind of residential care facility, have reported 

enough cases of abuse. Past abuses impact current situations. 



Victims and witnesses believed that no matter what a judge's verdict would bel 

the person on trial would be seen as guilty. There was an innate understanding 

amongst the Aboriginal people I interviewed regarding why Aboriginal people 

offend: the dominant systern is viewed as harmful, unhealed, and unaware of 

what iç true about itself. It becomes a sad story when a people understand the 

pain of the ones that hurt them so rnuch, that they choose sometimes not to send 

thern into the system because the system will not let them heal, or will cause 

more pain. 

There is an understanding that jail appears to make smarter, more hardened 

cnminals out of people and countless stories have been reported to interviewees 

of inmates who would be frequently raped or brutalised in jail. These stories are 

also reported in families where again legends are created by people who have 

had parents and grandparents beaten in the prisons by other prisoners, prison 

guards and police officers. People understandably do not want their loved ones 

to be placed into situations that will hurt them more than they have already been 

hurt by life. 

Finally there is a desire to keep the crime in the comrnunity. because if it gets 

away from the comrnunity and the media finds it, it will be blown up beyond 

belief. Several people interviewed felt that the media not only does not 

understand Aboriginal life styles or experiences; it does not want tu understand 



and therefore continues to offend people without realising how 1 perpetuates 

racist and stereotypic attitudes. "If make us look s i / "  one man reported. 

In this category many people did not report crime in order to teach the offender a 

lesson. Whife this may seem elusive, there was a sense that individuals would 

learn lessons better by being caught by the police or other authority. The family 

and community allowed this to happen. The most reported instances of this were 

driving without a license and driving under the influence of alcohol. "1 think if/ 

report if they wouldn'f leam as much as if they got caught on their own. I f  / 

reported them, they wouldn 't take responsibilities for fheir actions-they would 

blame me instead." Perhaps even more elusive is the dream or desire that the 

offender wilf learn from what slhe is doing and will stop doing it. 

12. issues with White Authority Figures 

In rnany cases victims or witnesses will not report crimes because they have 

serious issues with non-Abonginal (generally white) authority figures. The 

problem with authority figures stems from residential schools, lndian agents and 

Storekeepers from the past. If people have not dealt with these issues they 

misdirect their rage from the past and become angry dealing with police and 



courts. The significance here again, is that the issue with authority can be 

passed on from generation to generation and suspicions may have their roots in 

family histories rather than present day events. 

13. Sense of Self 

I had some difficulty giving a label to this category but the reasoning has to do 

with a person's self-image or sense of self within the larger world. This category 

is indicative of physical and sexual assaults, Many people indicated that victims 

were embarrassed at being victims. They did not want the world to know that 

they were weak or somehow incompetent and allowed the rape or assault to 

happen. In examples of spousal assault, victims felt that they somehow 

deserved the beating or the rape or the punishment. A rape victirn may not see 

herself as a victim, but as sorneone who should not have been in that place ai 

that time, or who rnay have been drinking. Another twist on this is the sense that 

"1 did something wrong in my past and if 1 report the crime, someone will also 

report what 1 did." In some cases this was a tnie crime and in others it was a 

perception that they did something wrong when what they did was not actually 

illegal, or they did it as minors. 

Another sub-category within this is the denial that the crime is actually 

happening. This is particularly applicable to parents. One example was of a 

father who successively gave his son the family car, knowing (or choosing not to 



know) that the son did not have a driver's Iicense. Some victims rnay in fact 

totally dissociate and have only a vague sense that sornething was going on at 

all. "Dissociation minimalizes or blocks {the abuse) out so they even forget 

what's happened. " 

Finally, the victim may still love the offender. The belief is that the whole person 

is not bad and maybe in time things will get better. Wornen who have 

abandoned abusive relationships believed they were the only person in the world 

living in an abusive situation. The sense of isolation altows abuses to continue 

unreported. 

14. Physica//y Unable to Report 

There was evidence that showed some victims or witnesses were physicaily 

unable to report crime. The most comrnon one was that they had no phone. 

There rnay have been no one to phone. This was the case in more isolated 

communities where community authorities were unavailable to victims. In other 

instances, children may have been too young to use the phone, or even to 

properly verbalize the crime. One interviewee described it as 'age ability to 

report." In extreme cases, victims were too badly beaten to be capable of 

reporting. 



15. Inla-Societal Pressures 

There are intra-social pressures in communities that stop victims or witnesses 

from reporting. Some indicated a discornfort at becoming involved because they 

want to be a part of the comrnunity and would risk being rejected if they were 

seen as upsetting the symbiotic relationships of the victims and offenders in the 

communities. There is pressure in society as a whole about "being afraid to be 

Iabeled a rat." Children are taught early not to tattle and are often punished by 

being calleci 'tattle-tales' by their peers when they do. With a need to belong to a 

group, tattling behaviour may be discouraged in order to fit in. The definition of 

tattling is transferred to the reporting of criminal activity. 

16. Reward for No t Reporting 

There were rewards for people if they did not report crimes. The rewards could 

be monetary or ernotional. In some cases parents would have children who 

would be able to buy them things, if they did not report them. Examples of this 

were children who shoplifted and re-sold articles and then paid bills for their 

parents, or gave them new clothes. If a witness did not report, those people in 

their life who have knowledge power or cultural power rnay hold them in higher 

esteern. In other cases, the reward might be continuation of employrnent, or a 

housing renovation. 



17. Lack of Knowledge of the Ctiminal Justice System 

This frightening category illustrates that there are still people today who do not 

know that they are Iegally victims. "Children fo eiders are victimized If's there al1 

the time. They don't see it as wrong. Ifs just part of life in the community. ' In 

one interview, I was told that in some communities the women do not know it is a 

crime to be raped- People do not know that they are to be paid overtime if they 

work more than 40 hours per week. To add to this, several people told me that 

before they began their healing joumeys, they did not know that there were other 

people who felt like they did and they did not know there was help out there. 

18. Resîstance 

In three instances, there was an acknowledgement that if one broke a law, 

somehow it was a fom of competing against the system. "You're 'winning'if you 

don't report because the Abonginal has won." Because there has been a definite 

sense of powerlessness amongst Aboriginal people for so long, it is a good 

feeling at getting one over on the system. 

79. Laws Do Not Fit the Culture 



As conquered people, Aboriginal people in Canada are not subject to their own 

lawç but British law implanted in Canada- "The laws don't fit. For example, pif 

lamping is our tight Fishing and clams, those are not crimes." Activities like 

hunting out of territory, pit-lamping, fishing out of seâson that are considered 

illegal in Canadian govemance structures, often confuse Aboriginal people. 

because the law simply does not fit the historical cultural patterns. Or a foil, there 

are laws or traditional niles within the communities that the current criminal 

justice system does not recognize. Examptes of this included drinking and hiring 

processes at band levels. Many people, when I asked what crimes they see in 

the communities, would answer me by stating, "Drinking." Initially I would explain 

that drinking was not a crime and they would give me other examples. At some 

point however, I realized the significance of that answer. The (or my) Aboriginal 

community has innately understood laws that traditionally would incorporate 

values such as pride and respect and self-control. When people are drinking, 

they are unable to live up to these values. These Iaws are not part of the criminal 

code but are still seen as considerable breeches by rnembers of the Aboriginal 

communities. 

20. Nof Knowing Who to Report To 

There was confusion about who victims or witnesses actualiy report to. If police 

are not seen as an option and band councils are out of touch, there may be a 

Iack of understanding about who crimes can be reported to. Oftentimes the 



Native Court workers are first contacts for victims or wunselors, therapists and 

spiritual leaders. "Sometimes they corne to our offices cause they don't know 

where to tum." 

C. What does not get reported? 

When I asked specifically which crimes do not get reported, overwhelmingly the 

reply was sorne forrn of sexuaf abuse. This is a crime that appears to shame 

both the victirn and the offender, and oftentirnes any witnesses. It is a crime that 

remains silenced and the history of the offender generally precludes that s/he at 

sometime was also a victim. As one interviewee reported, "1 was sexuaily 

abused by someone who had gone to residential school." There was m uch talk 

of offending being a leamed behaviour and the behaviour was offen rationalized. 

It is my understanding that prior to contact sexual abuses were rare and 

punishable by death. While we cannot deny that they did happen, they were 

crimes akin to murder. This then makes the whole concept more confusing for 

Aboriginal people. 

In the case of sexual abuses, victims of crime were often offended by both 

Aboriginal and non-Aboriginal people. Not reporting R may not be considered a 

form of lateral violence. In a quote heard at a recent conference, a gentleman 

was heard to say, "The priest abused the older boys and the older boys abused 



the younger boys. That's just how it was. I don't blame the older boys though 

because fhafs just what they leamed." 

In Table 5.2: Unreported Crimes, the first column names the unreported crimes 

and the second column shows the actual number of times each crime was 

indicated by the 23 interviewees. My intent with this table is to show only that 

there are specific unreported crimes. The Table however also indicates that 

sexuaI abuses were indicated more often than any other, and it would appear to 

merit further research. 

Table 5.2: Unreported Crimes 

Un-Reported Crimes Number of times the 

crime was indicated. 

1 ~ 6 v i n g  While lmpaired 1 

Sexual Abuses 
Domestic Violence 
Physical Abuse 
Fraud 
B and E 
Vandalism 
ChiId Nealect 

76 
4 
3 
2 
1 
1 
1 

D. Creating Solutions for Unreported Crimes 

lllegal Dmg Use 
Petty Thefi 

When 1 asked the intewiewees ifthey could suggest possible solutions to the 

problems they indicated, on replied eloquently, '7 think we /ive with the hardness 

1 
1 



of that question every day." The following is a summary and categorization of the 

solutions suggested by the interviewees- 

Ways of overcoming the hardships created by resistance to reporting crime are 

separated into three categories: Systemic Change, Personal Change, and 

Community Change. No one category will solve anything working in isolation. 

The solutions are multi-layered, multi-rooted and reconciliation will corne only 

from the three areas working together in a cornplirnentary way. This process has 

begun in some communities, and it is hoped that things wiM continue to progress 

in a health y way. As one interviewee indicated, "unlike cornputer chips, changing 

human behaviour takes considerable tirne." After iliustrating the three categories 

of responses, I further propose a series of sustained dialogues between the 

RCMP, Social Agencies, and members of the Aboriginal cornmunities in al1 

geographic and/or cultural areas of Canada. 

1. Systemic Changes 

Within the sense of 'system' that occurs within our Canadian governance 

structures, the interviewees identified changes that need to be made within the 

current justice processes and spaces. Processes would include the court 

system, welfare systems, constabularies etc. Spaces include jails and foster 

homes. 

ELDERS TEACHINGS 



" When somefhing bad happens yoo should mode1 
forgr'veness. My auntie when her son was murdered, 
she gathered the family and they went to furgive the 
muderer of her son. The mutûerer was in jail and 
was not allowed to bathe or change his clothes. She 
cleaned him up and fM him and then she talked to 
hirn. He also grieved as he was also dnnking." 

There was significant respect paid to First Nations traditional teachings and the 

teachings of healthy eiders by virtually everyone interviewed. The need to return 

to traditional value structures and teachings catapulted several specific ideas for 

alternative justice programs. In one instance it was suggested to give authorïty 

to a panel of healthy elders-people of high standing and good moral ethics (that 

communities would identify)-who are able to see right from wrong. Partnerships 

of existing organizations like Tsewultun Tribal Police or Tsow Tun Lelum, or 

Kwumut Lelum Child and Family Services creating a justice board that would 

oversee and monitor different crimes. This board could ensure that if sorneone 

does report a crime, it gets looked into and the reporter does not corne under 

attack frorn the perpetrator's extended family. "Like an lndian witness protection 

program," one interviewee suggested. Further to this, this board could also be a 

body that would oversee offences to traditional values that are not considered 

law in the Canadian justice system. The creation of this body could also include 

Transition homes, the RCMP, and the Native Courtworkers- who exist outside 

federal jurisdictions. The potential is enormous. 

RESTORATIVE JUSTICE PROGRAMS 



Restorative justice and other processes such as mediated clearing circles have a 

real place in healing processes. According to interviewees who participate in the 

proœss, Restorative Justice processes are effective with teenagers and petty 

crimes as well as more extreme behaviours such as sexual assaults. 

"The pmcess takes the crime as an entity-, out of the 
hands of the anonymous community and puts if within 
the known community and then victims have direct 
input into the consequences. Everyone is connected, 
victims, perpetrators are part of the outcomes as well 
as the institution. The most important part is fhat 
victims get a voice in a clean way. There is no 
defence attorney shredding them. Face to face the 
victim can falk to the perpetmtor and then walk away 
feeling much more safisfied. Because the court has 
an element of revenge and punishmen t where 
restorative justice is a pmcess that is a much purer 
fom of jusfice because the human involvement is 
what is needed and what would be faii.. Face to face 
apology really means a lot." 

The process is currently in place in at least one local community, but the biggest 

criticisrns are that the process it uses is not that of the local culture, and that the 

program is too prescribed. 

SPACE 

Alternatives to current justice spaces are also seen as significant. There was 

considerable discornfort with sending perpetrators to jail. This included the 

difficulty that Aboriginal people faced racially in jail, as well as bad situations and 

people they might face while incarcerated. Suggested alternatives to jails 

included things like Treatment Centres, Wildemess Camps and Self-Esteem 

Camps where offenders would have the opportunities to heal from the injustices 



carried out against them in everyday living and also as victims of residential care. 

Cultural teachings in cultural spaces were also identified. 

2. Personal Changes 

1 labelled this category as personal, however it needs systemic will to create the 

personal change- There was an identified need for education on rnany tevels 

and fronts. In particular there is a need to educate individuals working with the 

police, the media, the judicial systern and the social workers, about cultural 

differences between the Aboriginal cornmunity and the dominant society. 

lndividuals reported being treated rudely by the police and by social workers. 

This may be trufy rude behaviour or it rnay be some cross-cultural anomalies. 

Police and social workers were identified as needing cross cultural training 

because there is a perception that they have pre-conceived notions of Aboriginal 

people and cornmunities that keeps thern from meeting the needs of the 

community. In this instance, awareness may corne in the form of tmth telling by 

Aboriginal people and their allies, and open, active listening by professionals 

outside the communities. 

Within the Aboriginal community there is a need to educate children, families, 

communities and nations about the law and what is or is not a right. Sexual 

abuse is not a right nor is it the fault of the victim. 



It is important that the Aboriginal comrnunity also acknowledges the wrongs that 

are being wmrnitted in the community. This acknowledgment must be heart felt- 

It must be discussed without fear of further punishrnent by authorities outside of 

the community and rernain at the table until such time as everyone feels they are 

ready to move away from tmth and peace to a sense of needing justice. And 

even then, the justice should not be punishment, but healing and accountability. 

3. Community Changes 

The third category includes the responsibility of the Aboriginal community to find 

a path to peace. 1 have separated the following community changes needed 

from the interview data: 

Role Models within the community who 'walk the talk' of integrity and provide 

a barometer for al1 community members. In a perfect world these people 

model sobriety, healthy relationships and healthy conflict. 

Going Home. By this 1 mean not only a sense of going home spiritually or 

cuiturally, but by going home physically. By most accounts there is a lack of 

healthy role models in many communities because healthy people find it 

easier to live in healthy surroundings, and reserve life is not always easy. 

Individual Responsibility and a sense of confidence and high self-esteem is 

needed by individuals in order to move forward to family healing. 



Family healing, and by accounts fomalized healing, with trained personnel, is 

essential in order for the community to get to the place of commun-ky 

solidarity. 

Community Solidarity would allow the comrnunities to come together to fight 

crime. This of al1 suggestions is probably the most difficult in that the 

generational history of in-fighting where grudges have become curses, and 

hate is produced before birth, creates discomfort with higher level change. It 

means shedding old habits and telling new stories. Majority participation 

needs to happen. 

Spirit-ness is significant. A belief in a sense of spirit, allows individuais io rely 

on someonelsomething else, even if it is not available to them in a physical 

world. This helps them move toward more individual healing and when there 

is a belief in a higher power or the power of the [dead world-Ancestors?] then 

people often find home/peace in hopeless situations. 

Cultural Generation ensures that individuals retain and sometimes gain pricie 

in who they are culturally. For people who have not participated within their 

culture, there are pan-lndian teachings available to them that give thern the 

tools to find their own way home culturally, spiriiually and perhaps physically. 

For those imrnersed in their cultural teachings, they become the teachers and 

leaders for those wanting to understand the riches that were robbed from 

them. 

Cornmunity Deveiopment workers in the comrnunities, who have strong 

ethics, can move communities. These people would ". .. won? with power 



people and the unempowered in a true communiv development bases.. ." 

They can initiate change and allow communities the opportunities to heal. 

The activities need community support and cornmitment. This battlefield is large 

and unorganized. It requires strength, stealth and courage. 

In Table 5.3: Cross Referencing Proposed Changes with Reasons for Not 

Reporting, 1 look at both the proposed changes that the interviewees indicated 

and I examine the reasons they gave for not reporting the crimes. 1 cross- 

referenced the solution with the problems it could potentially help solve. I wanted 

to see A the interviewees were able to collectively solve the problerns that were 

identified. According to the Table below, the only issue that the interviewees did 

not address in their proposed changes was the physical inability of some victims 

to report crime. 

Table 5.3: Cross Referencing Proposed Changes with Reasons for not 
reporting crime. 

-- 1 Elders Resolution 
Cornmittee 

1 Restorative 

3. Cultural retaliation 
5. Normalization 
6. Fatalism 
7. Fear 
8. Discomfort with labelling 
II. Lessoning 
1 5. Societal Pressure 
19. Canadian law doesn't fit cuiture 
8. Discomfort with labelling 



Justice 

Partnerships with 

Treatment 
Centres 

- 
Children 

1 Educating 

Educating 
Communities 

Educating RCMP r- 

- 

11. tessoning 
12. lssues with authority figures 
1 5. Societal Pressure 
1, Difficult relations with RCMP 
12. Issues with authority figures 
19. Canadian law doesn't fit culture 
13. Sense of self 
15. Societal Pressure 
4. ACOA symptoms 
5. ~ormalization 
6. Fatalism 
8. Shame 
13. Sense of self 
4 R. Resistance 

- 
4. ACOA symptoms 
6. Fatalism 
7. Fear 
8. Shame 
13. Sense of self 
17. Lack of knowledge 
4. ACOA Symptoms 
5. Normalization 
6. Fatalism 
8. Shame 
17. Lack of knowledge 
4. ACOA Symptoms 
5. Normalization 
6. Fatalism 
7. Fear 
1 7. Lack of knowledge 
1. Difficult relations with RCMP 
4. ACOA Symptoms - - 

5. Normalization 
7. Fear 
1 2. Issues with authority figures 
13. Sense of self 
19. Canadian law doesn't fit culture 
4. ACOA Symptoms 
5. Normalization 
7. Fear 
I O .  The System 
12. lssues with authority figures 
13. Sense of seif 
1 9. Canadian law doesn't fit culture 



Educating Media 

Educating Justice 
System 

 ROI^ Models 

Cultural 
generation 

Individual 
responsibility 

l nd ividual integrity 

Family health 

Going home 

Community 
Devefo~rnent 

15. Societal Pressure 
19. Canadian law doesn't ffi culture 
1. ~ i f f i d t  relations with RCMP 
4. ACOA Symptoms 
10. The System 
12. lssues with authonty figures 

5. Normalization 
6. Fatalisrn 
8. Shame 
12. lssues with authority figures 
13. Sense of self 
3. Cultural retafiation 
9. Discornfort labelling 
Il. Lessoning 
18. Resistance 
19. Canadian Law doesn't fit culture 

- -  

5. Normalization 
6. Fatalism 
13. Sense of self 
3. Cultural retaliation 
5. Norrnalization 
6. Fatalism 
16. Rewards for not reporting 
5. Fatalisrn 
1 3. Sense of self 
15. Societal Pressure 
41 ACOA Syrnptoms 
5. Nonnalization 
7. Fear 
8, Shame 
8. Shame 
1 1. Lessoning 
1 3. Sense of self 
16. Rewards for not reporting 
8. Shame 
13. Sense of self 
5. Normafization 
1 5. Societai Pressure 



CHAPTER 6: LATERAL VIOLENCE 

9 have a sense that ! can get away with hitting you but t h e  system is too big and I 

can't hit if. You're within mach and accessible fo me unfike the Canadian 

Govemment. Residential School abusels aren't accessible. " 

1 asked the interviewees specifically if they knew what latesal violence was, and 

al1 replied that they did. I then asked them for specîfic examples of lateral 

violence. Table 6.1 : Activities Reported as Lateral Violence shows their 

responses. 

Table 6.1 : Activities Reported as Lateral Violence 

[ Family violence 1 6 

Activities Reported as Lateral 
Violence 

Band Office misuse of ~ o w e r  

Nuniber of 
reports 

9 

Physical Abuses 
Family Feuding 
Sexual Violence 
Name-callingl Verbal Abuse 
Cornpetition between bands 
Self Hatred 
Addictions 
Murders 
Community Violence 
Miser- 

5 
4 
2 
2 
2 
2 
2 
2 
2 
1 

Resistance 
. Negativity 
, Harassrnent 

1 
i 



Of the 23 examples of lateral violence given, only six would be labelled as 

criminal activity. These would include physical abuse, family violence, sexual 

violence, harassment, blackmail and murder. Other than that, the most 

indicated were Band governance structures, abuses of power and family in- 

fighting camed out at the political level. 

Witching 
Blackrnail 
Gender inequal'w 
Blaming 
Grudges 
Suicide 

When I asked for examples of crimes that take place in the comrnunities, 

activities that are not nomally considered crime in the sense of the Canadian 

Legal System were indicated. Activities such as drinking and using power to 

exclude people, or being rude to people are not considered criminal but were 

often indicated as crime. They are, according to the Aboriginal Healing 

Foundation, exarnples of Lateral Violence or Laterally Violent activity. Most of 

the crimes indicated were indicative of Aboriginal people offending against other 

Aboriginal people. 

1 
1 
1 
1 
f 
1 

I note this because I feel quite strongly that there is incongruence between 

Canadian criminal law and what might be considered cultural or traditional law. 

As I have not significant sampling of different Aboriginal cultures in my survey, I t 

would be difficutî to determine whether or not different Aboriginal cultures would 



identm#y different foms of lateral violence. If we worked only with the answers 

given in response to the question "What are examples of lateral violence?", crime 

would not necessarily be included. Further analysis is needed. 

In Table 6.2: Unreported Crimes and Lateral Violence, I examine each of the 

twenty reasons Aboriginal people did not report crime and then further examine 

them to determine if the issue was one that belonged to the comrnunity itself or 

whether it had significant impact by or on the non-Aboriginal community. 

Specifically I asked myself whether the reason was generally an act of violence 

behrveen Aboriginal people or whether it was one directed at Aboriginals from 

outside groups. My wish was to determine whether or not the fact that people do 

not report, was a symptorn of lateral violence. 

Table 6.2: Unreported Crimes and Lateral Violence 

Reasons Aboriginal 
people do not report 
crime. 

1 with RCMP 1 1 
1. Difficult relations 

1 2. Coercion and threat 1 4 1 4 

1s the violence 
between 
Aboriginal 
f eople? 

groups? 
4 

Is the violence 
directed at 
Aboriginal people 
from extemal 

1 7. Fear 
1 

I 4 I 4 

by offenders 
3. Cultural retaliation 
4. ACOA symptoms 
5. Norrnalization 

4 
4 
4 

8. Shame 
9. Labelling 
1 O. The System 
t 1. Lessoning 

4 
4 

4 

4 
4 
4 



12. Issues with 
authority figures 
13. Sense of self 
14. Physically Unable 
15. Intra-Societal 
Pressures 
16. Reward for not 
reporting 
17. Lack of knowledge 
1 8. Resistance 
19. Laws don? fit the 

1 to report to I 
Totafs 18 13 

4 
d 
d 

4 

culture 
20. Nut knowing who 

When we examine the 20 reasons why people do not report, 17 pertain to 

relations within cornmunities. Eight of the 20 are strongly community-based 

issues, in that they are not at al1 considered as violence from non-Abonginal 

groups or individuals or involve relations with outside groups. 12 may be labelled 

as violence from outside the Aboriginal cornrnunity with four of these being 

issues that fa11 solely under relations with the outside comrnunity. The majority of 

reasons for not reporting crime are indicative of violence between Aboriginal 

peoples and this would support the staternent that unreported crime is a 

symptom of Lateral Violence. 

t' 

4 

-4 
d 
d 

4 
4 
4 

4 4 



CHAPTER 7: RESEARCH FlNDlNGS AND JEAN PAUL 

LEDERACH 

In his book, Building Peace, Sustainable Reconciliation in Divided Societies, 

Jean Paul Lederach states that for reconciliation to happen there are four key 

components, Tnith, Mercy, Justice and Peace. Figure 1 is copied from his book, 

and further illustrates further his principals. 

Figure 7.1: The Place Called Reconciliation (Lederach, p. 30) 

Within Lederach's work there is an acknowledgement of both past and future. 

"...that providing space to grieving the past permits a reorientation toward the 



future and, inversely, that envisioning a common future creates new lenses for 

dealing with the past."(p. 31) What I find as added interest- is that many many 

tirnes while I've walked the halls of Tsow Tun Lelum over the past ten years, I've 

heard the words "We need to verbalize ouf past to move fonnrard". I think Mr. 

Lederach should have talked to the Indians a long tirne ago. 

In Table 7A, 1 have used the cross-reference chart from Table 5.3: Cross 

referencing proposed changes with reasons for not reporting crime, and this time 

added another column to include Lederach's definition of the components 

required for peace, Tnith, Mercy, Justice or Peace. 1 have analyzed the 

suggested solutions to determine which of his reconciliation components best fit. 

My objective is to discover if we have adequately covered al1 four categories, and 

are capable of reconciliation. I find that al1 four components fit with the 

suggested processes made by Tsow Tun Lelum staff interviewees. Further to 

this, Lederach states: 

"Reconciliation can be thus understood as both a 
focus and a locus. As a perspective, it is built on and 
oriented toward the relational aspects of a conflict. As 
a social phenomenon, reconciliation represents a 
space, a place or location of encounter, where parties 
to a wnflict meet. Reconciliation must be proactive in 
seeking to create an encounter where people can 
focus on their relationship and share their 
perceptions, feelings, and experiences with one 
another, with the goal of creating new perceptions 
and a new shared experiencen (p. 30). 

I added this column because the interviewees at Tsow Tun Lelum appeared to 

support the phenomenon without (1 believe) knowing that there was academic 
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research to support it: that what they stated reinforces Lederach's findings and 

Lederach's findings support their experiences. 

Table 7.1 : J.P. Lederach Cross Referenced with Tsow Tun Lelum 

Justice 
Mercy 

1 Restorative 1 Locus 1 Justice 
Justice Mercy 

Partnerships 
with RCMP 

Focos Peace 
Truth 
Justice 

Wilderness Locus Peace 
Camps 
Treatment 
Centres 

Locus Truth 
Mercy 
Peace 

1 Children 1 Mercv 

3. Cultural retaliation 
5. Nomalization 
6. Fatalism 
7. Fear 
9. Discomfort with 
labelling 
? 1. Lessoning 
15. Societal Pressure 
19. Canadian law 
doesn't fit culture 
8. Discomfort with 
labelling 
II. Lessoning 
12. Issues with 
authority figures 
1 5. Societal Pressure 
1. Difficult relations 
with RCMP 
12. lssues with 
authority figures 
19. Canadian law 
doesn't frt culture 
1 3. Sense of self 
15. Societal Pressure 
4. ACOA symptoms 
5. Nomalization 
6. Fatalisrn 
8. Sharne 
13. Sense of self 
18. Resistance 

4. ACOA syrnptoms 
6. Fatalism 



Educating 
Fam ilies 

Educating 
Communities 

Educating 
RCMP 

Educating 
Social 
Workers 

Educating 
Media 

Educating 
Justice 
Svstem 

Focus 

- -  

Focus 

Focus 

Focus 

Truth Mercy 

Truth 
Mercy 

Truth 
Mercy 
Justice 

Truth 
Mercy Justice 

Truth 

Mercy 
Justice 

7. Fear 
8. Shame 
13. Sense of self 
17- Lack of 
knowledge 
20- Not knowing who 
to report to 
4. ACOA Syrnptoms 
5. Nomalization 
6. Fatalism 
8. Shame 
17. Lack of 
knowledge 
20. Not knowing who 
to report to 
4. ACOA Symptoms 
5. Normalization 
6. Fatalism 
7. Fear 
17. Lack of 
knowledge 
1. Difficult relations 
with RCMP 
4. ACOA Symptoms 
5. Normalization 
7. Fear 
12. Issues with 
authority figures 
13. Sense of self 
19. Canadian law 
doesn't fit culture 
4. ACOA Symptoms 
5. Nomalization 
7. Fear 
1 O. The System 
12. Issues with 
authority figures 
13. Sense of self 
19. Canadian iaw 
doesn't fit culture 
1 5. Societal Pressure 
19. Canadian law 
doesn't fit culture 
1. Difficult relations 
with RCMP 
4. ACOA Syrnptoms 



10- The System 
12. Issues with 
authority figures 
19- Canadian law 
doesn't frt culture 

Cultural 
generation 1 
Individual 
responsibility 

Mercy 
Peace 

6. Fatalism 
8. Shame 
12. lssues with 
authority figures 
13- Sense of self 

Locus Peace- 
Justice 

3. Cultural retaliation 
9. Discomfort 
labeliing 
1 1. Lessoning 
18. Resistance 
19. Canadian Law 
doesn't frt culture 
5. Nomalization 
6. Fatalism 
13. Sense of self 

Focus Peace 

Individual 
integrity 

Solidarity 

Family 
health 

Going home 

Focus 

Comrnunity 
Develop- 

Peace 
Mercy 

1 Truth 1 13. Sense of self 

3. Cultural retaliation 
5. Normalization 
6. Fatalism 
16. Rewards for not 

Focus 

Locus " 5. Nomalization 
7. Fear 
8- Shame 

Peace 

Focus 

reporting 
6. Fatalism 

Locus 

Mercy 

Peace 

1 ( 1 5. Societal Pressure 

8. Shame 
?i - Lessoning 
13- Sense of self 
16. Rewards for not 
reporting 
8. Shame 

Locus 

1 ment 

Peace 
13. Sense of self 
5. Nonnalization 



The Table shows that the interviewees indeed included ail necessary aspects of 

Reconciiiation. 



CHAPTER 8: RECOMMENDATIONS 

Upon completion of the research project, i feel strongly that what I discovered 

was a very small leaf on a very large tree. Lateral Violence is an area of study in 

which there must be more research done. There is no basic foundation on this 

topic. The lack of existing literature in the area testifies to this. f believe that the 

present research findings show that work needs to be done and done soon, to 

resolve the control lateral violence has over unreported crime in our Aboriginal 

communities. In surnrnary, I believe that while there are larger societal issues, 

not reporting crime is a significant symptom of lateral violence. I would 

recommend further research to detemine the why of this statement. 

There was significant reference to residential schools and outside influences and 

authorities being at the root of issues within the cornmunity. One example was 

that general band membership "may not trust those in powerpositions because 

they may abuse that power the way lndian Agents once did." So I conclude that 

not reporting crime is a signficant symptorn of lateral violence and there are 

larger societal issues that would merit further acadernic research. 

Further to what I discovered I wish to make the following recommendations: 



As I have not significant sarnpling of different Aboriginal cultures in my 

survey, It would be difficult to detemine whether or not different Aboriginal 

cultures would identify different forms of Iateral violence. 

I would make recornmendation to govemance bodies, as well as 'not for prof* 

organizations, and informa1 community leaders, in both the Aboriginal and the 

non-Abonginal comrnunity to unite together to reconciie existing difficulties. 

Both communities need to work together to resolve lateral violence. What 

exists is a product of colonization. As we were strong nations for thousands 

of years before contact, and have been injured for only two centuries, I fee 

that we have the necessary tools to change. 

Claude Denis identified the existence of institutional lateral violence. I believe 

again, that there is an entirely new avenue here for researching laterally 

violent activities. 

In Table 5.2: Unreported Crimes, findings show that sexual abuses were 

indicated more often than any other. On its own accord this phenomenon 

would appear to ment further research. 

I conclude that while there are larger societal issues, not reporting crime is a 

sig nificant symptom of lateral violence in Abonginal communities. I would 

recornrnend further research to determine the whv of this fact. 
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Appendix A4 

Interview Questions 



Questions: 

Are you aware of any laws that are being broken with in the communities 
you work in, or within the communities your clients are from? [If answer is 
NO, go to question 8.1 

What sort of crimes might you see. or would your clients see? 

About how many of the crimes you are aware of. get reported? 

Do you have some idea what crimes might go unreported? 

Would you have any specific ideas, why there is so much crime? 

Would you have any specific ideas, why some crimes go unreported? 

Did Aboriginal people perpetrate the crimes? 

Are you aware of the concept of Lateral Violence, as put foward by the 
Aboriginal Healing Foundation? [If answer is NO, I will offer the definition.] 

Can you give me some examples of how you see this play out in the 
communities you work in? 

10. Would you have any other input you would like to add? 

11. What is your job title? Counselor, Social Worker, Recreation Worker, 
Police Officer, other 

12. How old are you? 



Appendix B-1 

Questionnaire 



1. Can you name 3 or more criminal offenses you may be aware of and 
they were not reported? 

2. Were these crimes cornmitîed by an Aboriginal person or by someone 
outside the community? 

3. Which of the following would you indicate as reasons for not reporting 
a criminal offense: (Choose al1 that apply) 

Anger towards or mistrust of the police 
The law being broken is alien to the culture 
Anger towards or mistrust of the justice system 
Fear of revenge 
Unknown consequences within rny family 
Unknown consequences within the community 
lt doesn't feel like crime 
No accountability to the justice systern 
Personal benefit from the offense 
Physically unable to report 
The punishment won't fit the crime 
The victim desewed it. 
Doing this offense is normal in my community 
Shame 
You know the person wouldn't be treated fairly 
The law doesn't make sense according to my traditional values 
Reporting a crime is a futile act 



Other 

4. How old are you? 



Appendix C-1 

Letter of Consent 



Consent F o m  

Carrie Reid, Masters candidate, Royal Roads University 
Ph :250-757-9848 Fax: 250-757-9843 

e-mail: carrie@-island.net 
(Supervisor, Jann Derrick) 

Lateral Violence: Why do so many crimes go unreported in the 
Aboriginal Community and how can we change this? 

You are invited to participate in the above research project, which is aimed at 
crime according to the Canadian justice system, and why Aboriginal people are 
resistant to reporting it. 

Your participation would take approximately on hour, and would be in the fom of 
a one-on-one interview with myself. I will be asking some sensitive questions 
and you are not obligated to answer any of them that you feel would compromise 
yourself. Any identifying information about you as an individual will not be kept. 
AI1 information you share will be anonymous. 

You may find some of the questions to be sensitive to your professional ethics. 
At any time you are free to end the interview. A debriefing session is offered to 
you, should you need one at the end of the interview. 

The research results wifl be integrated into a larger thesis project and I will be 
sharing the results of the project with Tsow Tun Lelum once it has been 
compiled. It wili also be stored in the University Iibrary. 

I agree to be interviewed by Carrie Reid, for the purposes of her thesis project, 
and given the guidelines above. 

Signature Date 




