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The question under investigation in this thesis is that of the relationship between the 

Mennonite Brethren of Canada and Evangelicalism. The Mennonite Brethren today have 

established rnany links with Evangelicalism. Furthemore, most MB's consider themselves to be 

Evangelicals. Yet the MB's are also part of an Anabaptist heritage. Despite an enthusiastic 

embrace of Evangelicalism most MB's remain unwilling to jettison the Anabaptist hentage. The 

tensions that arose between these two traditions within one denomination led to a crisis of 

religious identity. 

The approach taken in this endeavor entails an historical analysis of the developrnent of 

thought arnong the MB's dunng the 1970's and 1980's. The initial chapter deviates somewhat 

fkom a strictly historical methodology and outlines the definitions and frarnework for three key 

terms: Evangelicalism, Anabaptism and Identity. The work of key leaders and hiaorims within 

the denomination are focuseû through these three conceptual lenses: the decision to join the 

Evangelical Fellowship of Canada, what they perceived the role of Evangelicalisrn in the 

formation of their denomination to be and third, the question of name change. 

The Mennonite Bntluen embraced Evangelicalism with eagemess as they joined the 

Evangelical Fellowship of Canada in the early 1970's. At the same time that the MB's were 

confident of their Evangelicd embrace, many began to wonder what role Anabaptism should play 

in their contemporary church. Some began to severely criticize the influences of Evangelicalism 

both in the past and present and others began to question the usefulness of the Anabaptist 

heritage. The majority wanted to keep both traditions within their religious identity. 



As the Mennonite Brethren discovered, however, Anabaptism and Evangelicalism have 

much in comrnon but they are not identical. On the issue of pacifism, for example, the two do not 

agree. Though the MB's desire to encompass both traditions it is when the two confiict that the 

memben of the denornination must sort through their commitments to both traditions. This is a 

task which they continue to deal with in the present. 
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In 1987, two books were published by two Canadian Mennonite Brethren authors 

that are of large significance For the analysis of the relationship of the Mennonite Brethren 

to evangeîicalism. ûne book, A People Apmr by John Redekop,' bccame widely known, 

nad and discussed by the aire Mennonite Brethren Coderence of Canada. The goal of 

Redekop's book was to persuade the Canadian Mennonite B r e t h  that it was mcessary to 

change the name of their denomination. This book was the culmination of more than two 

decades of debate concaning their religious seif-undastanding. During this time the 

Mennonite Brahren felt tbat they were eXpenencing an identity crisis. This w u  the t e m  

they themselvm gave to the deliberations which o c c u d  in the 1970's and 1980's 

concaning who t h y  m i e .  

The 0 t h  book, Contirni@ cod C h g e  Arnong C d m  Mennonite Brethren by 

Peta Hamm2, was not widdy md by the non-scholuly memben of the Mennonite 
- 

' John H. Redekop, A Peqde A p t :  Efhniciv a d  th Meitno~tite Brethren 
(Wîhnipe& MB: KindrrdRess, 1987). 

'Pas Hamm, Contirni@ a d  Changr Aniang Caroiaa Mernmie Bnrhen 
1 



Brcthren Confience. Yet, Hamm's book foms a partial anaiysis of the identity crisis 

among the Mennonite BmlPen of Canada.' Hamm mes that the saail changes that the 

Mennonite Brethnn encountereû in Canada, aftcr Mgrathg h m  Russiu, were fmors 

which contributecl to the sacrabation of identity a m 0 4  the Mennonite Brethrcn. In orda 

to chart the development of thought and practice Hamm probes Mennonite B m h  

attitudes on education, wbanization, occupational advuicement, economic sscendancy and 

assimilation to North American culture. He believcs that these elements were central to the 

ferment of seKunderstaading. The goal of this thesis is not to disagret with the factors 

which Hamm has rccognized as contributon but rather its aim is to add to the list of 

intcgrants which gave rise to that which the hdennonite Brethren called th& identity crisis. 

In the section which deals with the Mennonite Brethren idmtity aisis, Hamm lists 

several ways in which this ethos of religious inquiry was nwifcsted. It wdl k the goal of 

our project to dernonstrate that the Mennonite Brcth's  relationship to evangelidisrn was 

integnlly intertwined in the foUowing aras  which Hamm lists as manifestations of the 

Mennonite Bretiwen investigrtion of their religious con. According to Hamm t h m  are 

sevenl ueas symptomitic of the idaitity crisis. Thne important citegories are the 

"nconsidcrin~ of the dcnominrtional designation", the "rediscovering [of] the haitage" and 
- -  - - - 

(Waaloo, ON: W i  Luina University Press, 1987). 
'The Mennonite Bre!brcn wcrc not the only Mennonite group to have undugone ui 

identity crisis. Crlvin Redekop outlines the crisis of identity which took plice among the 
Evangeliccil Mennonite Bntliren Chwch. In 1987, the sune year as the pubiication of John 
Redekop's and Pet- Hamm's books, the EMB's changd th& i i ~ e  to Fdowship of 
Evangeliccil Bible C h m .  T& EMB's, like the Manoaite Brethren, desired to be both 
evangeücai ad ANkpia kit incrersingiy rejectd its Anrbipia h e r i ~ e .  Th& idmtity 
today rppars to k solidly evangdicrl. S a  Cdvin Reâdcop Le&ng Ambcp,tism 
(Tdfbrd, PA: Pudon Pms, 1998). 

2 



the "rdbrmulating [ot) tbe thtologid and ethical ~~Mcc"' In all of thse topics the 

Mennonite Brethrai nlationship to evangelicalism was a key componmt. While Hamm 

does mrke some mention of evangelicalism, he does not discuss a link b a n  the identity 

crisis and the Mennonite Brcthrcn ernbna of cvangelicalisrn. 

Hamm states that "in the crse of the present-day Canadian Mennonite 

Brethren.. .religious identity is no longer determincd Iargely by e x t d  cultural behavioral 

patterns, but by association with those within a cuIturally pluraiistic wodd who have a 

similar ideologicil intent "' Our theeis agrœs 4th Hunm; the Mennonite Brethrcn 

religious self-understsutding hm bear shaped by th& association with those who &are much 

of their theological framework. The association that thcy have chosen is with the 

mgelicals of Canada. But this project also contends that this relationship, this desùe, to 

be evangelicai wu, in itself a connibuthg fitaor in the identity crisis. This point will be 

demonstrated by showing how the issue of the Mennonite Brettuen's relationship to 

evangelidsm was integrai to thrœ of the areas whmin Hamm locates the identity crisis. 

The above describes the springôoard u d  ta launch this mdavor. The following 

sketches the siceletal outlines of how this task wiU k accomplished. Thus, befon delving 

into the ways in which the Mennonite Brctlnm's rclationship to evan8elicalisrn w u  

intertwined with thcir identity crisis it is nccessary to cl- the mcaning of the temu, 

Evangeüal, Mennonite and Anrbsptist. The goal of chptcr one wiN be to ddine and 

discws these tams ad the place of the Mennonite Brcthrcn within these groups. huing 

'Pets M. Hanun, Cmtim'ty crd C w  Ainong C d m  Menmmite thethmt 
(Wltatoo, ON: WWd L u u i ~  Uivenity ~ S S ,  1987), 238-239. 

'Ibid., 237. 
3 



the d&te of religious s e i f - u n â w g  many Mennonite Brethren qucstioned whaher 

they wanted to be p u t  of the Mennonite and Anabaptist rcligious hdage. Furthermore, it 

was offen in anrs w h m  cvangelicalism and Anaûaptism différed that one can observe the 

connia of nligious self7indastanding among the Mennonite B r c t h .  Understanding 

what characteka these t em is essemial to this study. Two additional points dl help to 

set the boundaries for the enth projtct. Our investigation will ümit itstlf in tirne; 1970's 

and 1980's, and space; Canada. These two decades were the pcnod of the so-dled identity 

crisis of the Mennonite Brethren of Canada. 

Chapta two will d y z e  the Memo~te Brcthren's rdationship to Canadian 

evangeiicalisrn. Beginning in the late 1 W s  and clllnaxing in 1973, the Mennonite B m h  

took important stqs in cultivating tics with the Evmgelical Fellowship of Canada (EFC). 

This chapter wii! demonstrate just how 6nniy the Mennonite Brtthren desued to be pori of 

the Iarger evmgehcai community. Furthmore, it dtlineates just how confident the 

Mennonite Brethren were of th& evangelid seKunderstanding. The discussion and 

debate, or sometimcs Iack of the same, within the Mennonite Brethren comrnunity 

conaming the decision to join the Evangdical Fcllowship of Canada m e s  as a good 

indicator of wbt  the Mennonite B r e t h  perccivcd their religious identity to be, 

Spenscally in r q d s  to th& relationship to evangelicJUm. Hamm contends t h t  the 

identity of the Mainonite Brethren is detennined by th& associations. If this is so, th& 

derire to join the EFC is sudy indicative of who they considerai themselves to be. 



It is this desire to ernbnce an evangelical identity that became a contributing factor 

in the debate of nligious self-understanding. At the samt time that the Mernonite Brethren 

anbraccd ewigeiiMsm they muihed rducmt to give up theu Aniibaptist heritage. An 

investigation of the areas in which the identity aisis was manifmeci; name change, search 

for heritage and refonnulating of doctrine, inâicates that the question of theu relationship to 

evangeîiccilism created tension. Many mgsied to understand how evangelidism should 

interact with theu Anabaptist hentage. Most w m  unwilling to give up either reiigious 

identity. As we move into chaptas three and four we will observe at various points how 

many Mennonite Brethren debated the 'propeî way to imegrate the hvo traâjtions. 

The Mennonite Brethren's search for religious self-understanding was apparent in 

th& investigation of their roots. Hamm titles tYs aspect, "rediscovering the heritage." An 

important part of the study of their religious past was their inquiry into their relationship to 

the evangelical dimension of their history. The Mennonite Brahren investigated the ways in 

which they were i n a u d  and shapeâ by various branches of the evangelid f d y .  

Those who ciaimed that the Mennonite Brethnn church was from its begmning a chüd of 

the evangelical movement dso advocated a  strong relationship to evangelicais in the 

present. Those who were not so sure that evmgelicalism haâ aerted only positive 

influences on the Mennonite Brethren advmted a mon critical but u d l y  stit1 accepting 

position in regards to their relationship to evangtlicaiism. Regardless of what kind of 

mlatiomhip the Mennonite Brathnn advocated in the 1970's and 1980's the question of their 



hisiaric aûiliation with evmgdidsrn was a key aspect in the hterpretation of their 

heritage. These arguments form the buis of chaptu three. 

Hamm states that the nconsidation of the denomvlatiod dtsignation is anotha 

am in which the idemity crisis was msnifcstted. Durhg the 1970's and 1980's thae were 

repeated calls for a change in the Confèrence name. Huam believes that the issue ofthe 

nune change was a "reûtction of the @Mennonitt Brcthren's ] strusgle with idcntity."' 

Chapter four explores this debate. Again, the issue of their relationship to Evangelicalisrn 

contributes to the tension. As a resuh of their desire to be both Anabaptist and Evangelical 

the Mennonite Brtthren began to polarize in their views conceming the two traditions. 

Some began to embrsce Evangelidsm and de-anphasize th& Anabaptist distinctives. 

These memkrs wae most often those who w ~ t e û  to change the denomination's name. 

Those who wanted to maintain support for Anabaptist concenis usuaily insisted that to 

change the name would be to capitulate to Evangclicilism. Thy fwed a name change 

would destroy the Anabaptist name of thtir denomination's chamter and result in a 

denomination that e m b d  Evmgeüd concans and excluded Anabaptism. 

Hamm states that the refôrmdating of the theulogid and ahid stance of the 

Mennonite Bnthren chwch was madced by s e v d  fertum. Fint, it w u  important to the 

Mennonite Brrthmi scholus to verify that the begnning of the Manonite Brethnn church 

was churcterizad by r retum to Anibiptist and New Testment principks.' In chaptcr 

thnc we Ml observe that both J.A+ Toews and J.B. Toms wae quitc emphrrtic on this 

'Ibid., 239. 
'Ibid., 238. 



point. They argued that the Mennonite Brethren revival movmcnt was indeed a retum to 

Anabaptia concas. Second, Hamm states that the rdomwlating of theology was marked 

by a winiiag against foreign iduenas.' J.A. Toews and J.B. Toews inied much of theh 

criticism at evangelicaiism. Th& obsmations w i l  be disaissed throughout the thesis. 

Their waniings, however, must not bc taken as a rejection of  evangdicalism. The 

Mennonite Brtthrcn's desire to be both evangeücrl and Anabaptist cnated ambivalence. 

The period of the i d e n t i ~  cnsis was one in which they attempted, throu* much discussion 

and debate, to undentand how they could be both. Thar relationship to evangeiicalism was 

i n d d  a signifiant component of their identity crisis. 

' Ibid. 
7 



THREE KEY TERMS: EVANGELICALISM, ANABAPTISM AND DENTITY 

Before one can move hto the study of the Canadian Mernonite Brethren and their 

relationship with evangelicalism in the 1970's ancî 1980's it is necessay to Iay a foundation 

upon which such a study cm stand. The goai of this chapter will be to provide definitions 

for the thrœ key tmw of Evangelicalism, Mennonite and identi~.  Pertinent and key 

characteristics of al1 the t e m  wiii be bridly discussed dong with a short anaiysis of how 

the tenns apply to the Mennonite Breth .  

EVANGELIC ALI SM 

Major CharactCnstics of Evangelicaiism 

It is hapful to set out a working definition of tvmgeiiI.alilmi sincc scholus and 

evmgeiicals rüke debate the stop of the temi. Evange~calim, most a p e ,  is a 

8 



muhi-fàccted and dywnic movement. It is difncuh, therâore, to mate a definition that 

encornpuses the variety of this tradition. Perhips it is best to start with the broadest bru& 

h. In his study of Canadiun mgelicilism John Stackhwse dcfinn evange1icalism as "a 

group of movcments in church history with b t h  shrnd concemi and a d  links."' As we 

look at which rnovemmts and charac~eristics an generdy hcluded under the umbreUa of 

evangeiicalism the definition becornes clearer. 

What movanents are refèrred to as evangdid? Again using a broad stroke, 

evangelical groups are those that belong to the "broad historic Stream that flows out of the 

sixteenth-cmhiry Protestant Reformation, dom througb the Puritan and Piaist channels, 

and into the SOICOUed m g e t i d  revivais of the eighteenth-~cntury."~ Specific examples of 

such groups include the Riritans of England and the United States, the Pietists of Germany, 

Methodisis, Baptistq Nnetemth-ccntury restontionists, revivalists, black Christians, 

h o b s  gmups, pente costal^,^ fwdamcntalistq consmative Cdvinistq Adventists, 

Aniiwan consmativesi, and "peux church" ~onservativts,~ mong ouiers. Such a l i s  

oams to confimi Leonrrd Sweet's statment h t  it is an indisiputable f a t  that the 

evangelicd tdition is diverse.' These am some of the groups thaî milre up the tvangeücal 

' John Stackhousc, C . m  Ewqpliç4Iism in tk Twrnieth Centuv: An 
Intmrbction to lts C k t e r  (Toronto: University of Toronto Press, 1993), 7. 

' Ibid. 
ibid. 

'Robert K Johnson, "Amaiun Evangeiicalism: An Extadd Finiüy," in Tlw Vdep 
t# Amen'cylll E ~ î i d ' m ,  d. D o d d  W. Dayton anâ Roôert K. Johnson (Knoxville, 
TN: UnivaaityofTennessœPress, 1991). 252. 

'Lconird 1. Swœt, "The Emngdicrl Tndition in Amcria," in 7k Ewqpliml 
Tmdticm in Amerim, ai. Lc<wd 1. Swcet (Micon, GA: M a a r  University Press, 1984), 
1. 



milieu but one musi look at what sharcd concens these groups hold in wrnmon in ordm for 

it to make smse to tist such diverse movemaits togcther unda the slligie label of 

evangelicai. 

In generai tetms evangetical groups look "back to the Protestant Refomtion for its 

emphasis upon the unique authority of Scriphire and saivation through füth alone in Christ. 

It adds to these convictions conceni for warm pi* in the conta of a disciplincd Iüe and 

for the evangeüsm of al) people. And this group holds these convictions as so important 

t h  members of it join with Chnstians - o h  of otha denominations in ords to M e r  

these conani~ ."~  Evangetical groups an those who descend îrom the Rotestant 

Refomtion and evangelical &vais without departhg fiom the original, centrai vision of 

these movemmts as wdl those groups who later joincd with these m o v ~ t s . '  lt is the 

shrrùig of cettain common belicfs that W these diverse groups togethcr. 

D.W. Bebbington's description of evangelical belids, often called the evangciical 

quadrüatd, is taken by many as a reljable summuy of & a d  evuigelid concerns.' Four 

characteristics which Bebb'igton9 L k l s  cormrsiuni.wn, uctivism, Biblicim anl 

crucicentrim, together fom what he 4 s  " a quacirilaterd of pnorities thrt is the basis of 

John Sîackhouse, C 4 a n  Ewngeiic4Iism, 7 .  S t a c b r  indicates t h t  it is the 
ttbnsdenominationd spirit of evangelicaîiun, the wülingncss to set uide mn-essential 
theologicaî distinctives in order to work with otha denominations to accompiish d n  
tasks, which makes evangelicalism a distinct movernmt within the broad scope of 
Chnstianity. 

' Ibid. 
' G e o ~ t  Rawiyk, Is Je= Yovp P e r d  Srrviour?: In Semk of Cimdîzn 

EwqpIic~Iism in fk 19902 (Montrcal: McOül-Quocn's University Press, 1996), 
9,118426,227n.4. 

'Bebb'ion uses an iiiitirl apitrl ktta V to indiate r specinc movcmcnt within the 
Church of En&d. 

10 



E~rngdicaiism."'~ &bbington is canftl to note that thcse fw chrnctaistics are not 

unique to ev~geliccrlissn but rather the anphasis that evangelicals place on these four is 

what diainguishes evruigelicaiism. 

Convmionism is the thedogid conviaion that a penon is justifiecl by fhith and thrt 

Wh produces holy and moral living as well as assurance of  dvation." Evangelicals bdieve 

that a pason neds to d e  a conscious decision to follow Jesus in order to receive 

justification. This decision is oftm called a conversion. A p m o n  who is tmly converied 

will live a Sie of piety. Activism, the sccond aspect of the quadnlateral often stems fiom the 

strong desire t b t  others should corne to conversion. Evangelicals, thercfote, devote long 

houn to church &ce. They spmd much time in such activities as praytr meetings, 

preaching and visitation of the sick. That desire to bring Avation to everyone results in a 

arong ntissionary spirit and a k n  support ofmissionary mdeavors. Bebbington also notes 

that the evangelical impulse to act has gone beyond sharing the gospel. Bebbington lias 

Wilberforce's puite Iwâable efforts to end the slave trade as maely "the most 

f m w s  ... attempt to cnforœ the ethics of the gospel"'2 by the use of Lw. 

The third aspect of Beôbington's quadrilateral is Biblicism. He identifies 

evangeiicals as people who read their Bibles devotionrlly and who have an naauive 

laiowledgt of what is written in the Bible. Evmgdids have h y s  klicvd the Bible to 

k tme but uniike some evangtlicals of today, urly erui~elicrls did not insist on a doctrine 

- - - 

IoD. W. Bebbin@on, EwqgeIicaIi~~~) In Modem Britain: A H i s t q  F m  the 1730's do 
the !980's (London: Unwin Hymm, l989), 1. 

"Ibid., 6-7. 
I2Ibid., 12. 

11 



of incrrancy and the mcd to intetpret the Bible literally. Evan~elicais of al1 genemtions do 

agrcc that the Bible is u isp i  by ûoâ ind tht ail spirituaJ tnitb is to be fouid in it." 

Cnicicentrism is Bebbington's label for the centnl role t h  Christ's sacrifice on the cross 

har in evangelical thinking. Starhg with John Wesley, Bebbington lias a long rosta of 

individuais who proclaimed the antfality of the doctrine of the cross." For &bbington, "to 

make any theme other than the cross the fidcrum of a thwlogicai qstcm [is] to take a step 

away fkom evangtlidsm."" 

Though Bebbington's quadrilatenl may be helpfiil for a basic understuidhg of 

evangelidism, Bebôington hmwlfcautions against a simpüstic undemuidhg of the 

evangelical movement. He writes: it is "clear that evangelial religion. ..despite the four 

constant elernents discussed.. .has a h c d  enomusly ova timc in response to the changing 

assumptions of Western civiliutions."" The vast range of divem movcmcnts that are 

often groupeci unda the umbrella tem e ~ e I i m 1  rnakes defining and characteriwng the 

tm quite difIicult. D.W. Dayton is one scholar who argues that the great divenity of 

groups laôcled evanplical has caused the t em to lose whatevct useîulness it rnight have 

had and should k discardai compktdy." Dayton's concerna should not k ignored. 

Roper use of the tenn evange1ical should come with the understanding that evangeticais are 

not monotithic. Pointing to vuious movcments and th& shued beliefj i s  a way of 

"lbid., 12-14. 
"M., 14-17. 
''Iûid., 15. 
'%id., 19. 
17DoiiJd W. Drytoq aSomc Daib Abait the U- of the Crtegory 

'E~angciicJ.~ in 7k Ym'ety of Annnwi  Ew&idism, ed. Donaid W. Dayton and 
Rokn K. Johnston(Knode, TN: Umvenity ofTmmrccPrcss, MN), 245. 
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understanding the groups who d themselves or are d e d  evangelical. It is not a h u s  

test by which one can make exact judgments on wbo d a s  or does not fit into the 

evmgdid M y .  Whcther or not the tenn e~ngeliul is useful, rnany C d a n s  iden* 

themselves as enngeficals" anâ the Meanonite Brethrai, as m will investigate later, 

cectainly sa thmwlves as evangeîicais. 

Evangdical Movamnts Important in the Shaping of the Mennonite Brethren Church 

Pietism 

The above is a brief outlino of evangelicalism. A more daailed look at several 

specific movemcnts is necessary in the foundation of t his study . One of the most important 

ofthese groups is German Pietism. The Mennonite Brethren oRm crdit the German 

Pietists for staning revivds among the Russian colonies. These revivds evenhially lad to 

the formation of the Mennonite Brethren church in 1860. The Piaists were one of the first 

evangelid grwps the Mennonites interacted 4th in the early nineteenth cmtury. In the 

Iate-twentieth century, whm the Mennonite Brethren investigated their relationship with 

otha evangelicrls, they looked to thch interaction with Gennan Pietism as a starting point. 

J. T. McNeil describes Philip Jaàob Spcncfs Pta &si&ria as "the first fornuilrition 

and manifcsto of Pntisrn, and the date of its appeamnce, March 24, 1675, rnay be said to 

mark the ad of the ~«lf\lry of L u t h  scholasticism and the bqinning of the en of 

Pidsm."'' In Pia &si&n'a Spawr protests the fonnrlimi of church style and the immoral 

"George Rawlyk, Is Jesus Y o w  Persmal ~ ~ ? ,  1 16. Riwlyk claims thaî one in 
six Cuidirnr w evan8elicrl. 

"John T. McNd, M&m Chn'stion M'mnts, r e v i d  cd. Hirpa Torchbooks 
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behavior of Luthaan cleigy and Iaymen. Spmer bdiwed that rcfonn was necessary ad set 

out six requircmcnts to bring about this change. These desiderata included the midy of the 

Bible in group sett in~s,  pnvate devotions and public reacüngs, semnd the restomtion of a 

spintual pricsthood in which every bdKvcr participates in pnyn, good works, alms and aii 

aspects of Christian discipline, third the emphasis on acts that demonante a love for one's 

neighbor, fourth the avoidance of wntrovmies in the form of thaologîcai debates 

(somahing which Lutheran clergy of thn dry anbroiled thanselves in), fiAh a revolution in 

the training of niuiisteio so that teachm would "not only Unpart tmth but.. . have tmth 

pcnctrate the mlwm d sixth the rdorrnation of preaching so as to di@ and awaken füth 

rather than being the vdiicle of men clerical debate or leamed ostentati~n.~' Thcse six 

points would characterize German Pietirni. 

In the d y  nimteenth century Mennonites began to intar* with Luthmn Pietists 

in Rissia? In 1835 a group of Mennonites uid OcnMn Pietists under the leadership of 

WiUiam h g e ,  a Luthcran Pietist, movd to Russir ud founded the vülage of Gnaddcld." 

With fm acceptions, ail of the early manbers of the Mennonite Brcthren church came from 

the G ~ d d e l d  c~rnrnunity.~ it is not surprising, thedote, that somcthing of the Piaia 

criticism of church formrlisrn which d d d  gawine fàith can be dctccted in the 

(New York: Hupcr and Row, 1968). 56. 
%id., 57. 
*' Ibid., 5647. 

J.A. Toewa, A Hia- of rhc Mentmite Bnrken Chu&: PiIflm and Pimers 
(Hilldmro, KS: Mennonite Bnihrrn Publishin8 House, 1975). 28. 

J.B. T a m .  P i I m  ojFoith: ?7w Menmt8ite h!h Chinch 18î!W1990 
(Wi ipe& MB: KUdnd Press, 1993). 10. 

"I.A. Tocws, A H i w  of the M-te B t c W  C h h ,  29. 
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Mennonite Bnthrrn decision to b r d  nom the Mennonite church. Immorality, greed, the 

intermingling of church and state, the hck of concm for one's n6ghbor and participation in 

baptism and communion as m m  rites of passage rather than as expressions of a üvhg fiith 

wae  some of the practiccs which the Mennonite Brcthrm could not tolerate in the 

Mennonite chutch? The Mennonite Brahnn m e w d  movcmmt, üke Pietism, was 

wncemed with a true, living füth in laymea and paston W. Herb Giesbrccht, a 

Mennonite Brcthrm scholar, goes so fu as to cl lm that "in respect to [the Mennonite 

Brethren] Biblistic stance.. .the e d y  Brczhren weie among the authaitic sons of Piaism. "' 
Like the early renewal monments arnong the Russian colonies and the requirements 

of Spener's Pia &sirderia the Mennonite B r c t h  e m p h a s i i  wonhip in pnvate homes 

where praya and diligent study of the Bibk wcre cornon. They sought out leaders who 

spoke to invigonte fath and themsclvcs sou@ a living, experinitial, wann-hearted fitith. 

Wiihelm Lange and Eduard Wuest wcre two Nneteentb century Gcnnan Pietists who 

worked arnong the Mennonites of Russia and wen instnunentaf in bringing about nnewd. 

Tobias Voth, an educrtiod leader mong the Mennonites who had been converted through 

the writings of J o b  Jung-Stilling (a Piaist), was a kcy figure in teaching Mennonite 

youth the mdy of Saipturen Pictist literature was a standard hture in the tibMes of 

euly Mainonite Brethrcn paston. Thus, in various and important respects the Mennonite 

Bmlinri wae diipcd by a gnrt kuich of cvangeiicaîism, that of German Pietim.* 

a J.B. Toews, P i I , m q g e  #Fuith, 5-7. 
Y Herbert Giesbracht, "Secking r Faith to Live By: Some Enendcd Rdigiws and 

Thcologkal uinienca on Mennomte Brethrcn," Dimctim 10 (Jdy 198 1): 7. 
J.B. T- p i ~ ~ m r i y ~ e  of ~&h, 9. 

mMMinH.S&q "ThcImpiaofPietisznUponEdyAmcri~~~Memionitcs," in 
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The bulk of the Mennonite Brethren of Russia who immigntcd to Cana& anived in 

the 1920's. The aftermath of the Russian Revolution and widesprd famine had devaaated 

most of th& villages not to rncntion theV livetihoods and femitits. Many Manonites Bed 

to Canada and the United States. In North Amcrica, the Mennonite Brethren interacted 

with and wae  inaucnced by another bmch of evangeiicllirm, fùndamentdism. George 

Marsden defines American hdamentaljsm as evangelicals who are militantly opposed "to 

liberal theology in the churches or to changes in cultural values or mores, wch as those 

associated with senilu humanism."" Fundamentalists am a aib-type of evuigelicrls who 

are willing to take a stand and fight. Fundarnentlilism like evangelicalism is a movmimt 

with common history and traits. By the 1920's the tam fundamtntalist was the name of the 

militantly conmative among various evangelical churches and thus included militant 

conservatives mong Baptists, Methodists, holiness groups, Presbyterians and so forth. By 

the 1930's the tam nindvnentalisrn t w k  on a more limitai rnesnllis. Mmy 

fundamcntalists l& mainline churches and began to make scparation from these churches a 

me test of tàith. By the 1 W s  hciamcntalist u d y  mcant sepuitist and no longer 

Confinefal Pietism and &/y Anrerican Christianity, cd. F. Ernest Stoffler (Grand 
-id% MI: Willam B. Eerdmuis Ribüshing Company, 1 W6), 12 1. "The Manonites of 
Eastern PennsyIvania in the eightanth cmtwy rcacted in thwe ways to Pietism. S o m  
accqted it fully CU the aqcme of Mc~onitism; othen njected Pictim to maintain 
tnditionrl Mainonitism, ad still others thougtn to integntc the two traditions.* Schrag's 
uulygr of the various ways in which Pictism inQuend the Mennonites of Peniulynnia 
would sean to k quitt propktic for the acpecience of the Canuîian Mennonite Brethren in 
the Iate twentieth canury. Various Caardiui Mennonite Bmlirra intemcted with Piaism in 
thcsamcthncp~t t~ .  

" Gturge M. U&rs&&ng F-ndism o d E ~ l à c 4 l i s m  ( ONd 
Rapids, MI: WiUiim B. Eadrmns Publisbing Company, 199 1). 1. 
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included rnany consetvatives in rnainljnc dcnominations. T a y  bdamentalists are 

"predomllvntly sep.ntist, Baptist, dispcnsstionaiists. "Y 

The rcvivd movements that swcpt North Amerka and Great Bntain in the 

eightemth ccntury and which were Id by such mm as John Wesky, Jonathan Edwards and 

George Whitefidd were named evuigelical. A centml and w m o n  con in these revivais 

was the proclamation of Christ's saving wodc on the cross and the necessity of puttmg 

personal trust in Christ. The mivals emphasizeâ the importance of the Bible and a 

conversion aperiencc. Evangelicalism influmced and shaped virtually dl Arnerican 

denominations. Until the late nimtcmth century Amcrican evangelicalism was a "brod 

d t i o n  made up of many subgroups. "" At this point a spüt in evan~eücalism kgM to 

emerge. Then were some who re~ponded to the cultural stresses of this ers with a 

wntinued affVmation of traditional evangeiical emphases while theological liberals were 

willing to m d i  s o n  evangeiial Collsc~ative evangtiicals in various 

denominations bcgan to v i m  themselves as a war with libenl theology. Fundamentalists 

belicnd that they needed to fight for such issues as Biblicrl inemncy, the prrmillenial 

retum of Christ ud the dmid of ail biologicai evol~tion.~ F u r t h o r e  tirndammtaiists 

came to be chanicterized by an insistarce on a strict mord code. In the 1950's conmative 

Protestantism again suffèred a split. Under the leadership of Billy Gnhm and Cul F. 

%id., 3 4 .  
'' Ibid., 2-3. 
32Georgt M. Niusden, "Fund4mcntalism ud American EvuigdicJimW in 7he 

VmKly ofAmtican EwqgeIimlim, ed. Dotuld W. Dayton and Rokrt K. Johmton 
( K m d e ,  TN: University of Tamesse Press, 1991 ), 23-24. 

a Ibid., 22. 
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Henry many fundarndsts partcd ways with Auidamcntalist organbations and began to 

crll themsdvcs new e ~ ~ g d i d s . ~  From th 1950's onwuds the Mennonite Brtthren wae 

most k e n  to join with and participate in the n m  evangelical movement. 

Hamy Loewcn mites that "the Mennonite Bmhren fiom the bqinning of theù 

history w m  mon open to Pietistic, Evangelical, and Baptist influences than the rest of the 

Mennonites in Russia. In North Amcria.. . t h  influence, became stronger. "" J.B. Taws 

discusses the inûuence of fùndarnentalism on Mennonite B r c t h  theology. He argues that 

the Mennonite Brcthren had neva p l a d  much anphasis on c r d d  formulations since the 

cultural isolation the Mennonites expaienced in Russia n m r  made it nccessuy to define 

th& Anabaptia thtulogy. nie Mennonite Brethmi were, thdore, theologically 

unpreparcd in the 1920's to deal with the influence of fùndamcntalist Bible institutes, radio 

prosrrm~ and conEances.% Furthermore thcir open mlationdiip wïth Pietists and Baptists 

in Russia had made the Mennonite Brduen open to interaction with other denominations. 

Taws  cites five areas of Mennonite Brethrcn faith which he believes have ban 

shaped by bdamcntalism: th& view of Scripturc, understanding of conversion, 

discipleship, the church as a brothcrhood and missions and mgdism. Toms states that 

the foais on Bibticd inerrmcy w u  f o m p  to the Mmnonite Brcthren until their coming to 

Amaica. The nuidarnent&st vKw of the Bible may have i n f t u d  the actions of a 

- -- - - 

Y Ibid., 30. 
UHoy Loewai, "Response to J.B. T m '  T h e  In&iclwx of Fundunmtrlim Upon 

Mennonite Bnthnn Thcology," Unpubiirbed prpcr, [1980] Center For Mennonite 
Brethren Studies, Papen anâ Esays, Box 8, Folda C, 3. 

%B. Toews, The  influena of Fundimesnrlirm on M d e  Brrthrrn nicology,* 
Direction 10 (Aprill981): 22. 
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Mauionite Brahen Bible collcge in British Columbia in the 1950's. This innitute had a 

ctrcmonid buming of a Revised Standard Version of the Bible and pledged cornmitment to 

the King James Version a l ~ n e . ~ '  Scond, the eYly Maiaonite Brcthrai perceivecl 

conversion as a decision to pick up one's cross and follow Jesus in an attmide of denial of 

self. T w s  bekes  that fundamcnttaüsm's perception of conversion as an act done to 

achieve certain personal bencfits, siilvation and so forth, has weakcned the Mennonite 

concept of conversion as an act of seIf-denial." Third, the d y  Mennonite Brethren 

believed that genuine conversion to Christ involved a lifc of discipleship which included the 

Anabaptist pcace position, non-violence, justice issues and so forth. The Mennonite 

Bmhmi's openntss to fiindunaitalism's strong militancy and emphasis on patriotism is 

likely a r-n why the Mennonite Brethm hcsitatt to accept the perce p~sition.~ Fourth, 

the early Mennonite Brcthren e m p M  an interdependent fellowship of believers and 

congngetions. Each congrcgation was to be responsible for the spiritual and physical care 

of the mmben of both its own congrcgation and dl other congregations. Toews argues 

that the independent and individudistic style of fbdamentalism has eroded the 

interdependent style of Manonite % r a b  churches. FiRh, Toews bcüeves that the 

iùndamentalist cmphasis on ml-winning has tended to cnir Mennonite B m h  to 

neglcct long term disciplcship of ncw bdievers in th& missionary 

"Ibid., 24. 
" iôid., 24-25. 
"Ibid., 25-26. 
" Ibid., 2627. 



Evmgeiicai Emphasis in the Mennonite Bmhmi Church Today 

The Mennonite B r e t h  have ban shapcd by various movanents within 

evangeücaiism but are they evangelicals? In the above section wmgelicaiism was 

undmtood to be spocinc movements in Christian history which share certain c m  beliefs. 

As dl be dcmonstmted in the next chaptcr, the Mennonite Brcthren w m  keai to idente 

with the mainStream evangclical movemcnt in Canada. The question leA to anmer is 

whether the Mennonite Brethren shared the same emphasis on dvisrn, Biblicism, 

conversionism and crucicentnsm that evangelicals ernphasize. In 1993 George Rawiyk 

conducted a national wimy in which he attempted to  depia the character of Canadian 

wangelicalism. Rawlyk used Bebbimgton's evmgelical qwdrilateral as the basic defi~tion 

of e~~gelicalism.~~ A brief look at the shpe of Canadim cv~gelicalim wiU hdp to 

compare the Canadian Mennonite Brcthren to the larger evange1id landsape and provide a 

basis for determinhg whaher the Mennonite Btethtcn are part of the Canadian evangehd 

spcctmm. 

Wc will compare Rawlyk'o data with two vdiuble sources in which a sumy of 

Mennonite Br*lmn kli& have bmi coilccted: KautnMn and Harder's A m k p ~ i s l s  Four 

Centuries Luter and the Mennonite Bnthnn Membership Profile. The purpose of the 

Memberbip h # I e  church sumy was to replicate the find'mgs of the K a u h  and H u d s  

suryr in the Mennonite Bretbren church? Korfnwi ad Hudds study was publishaî in 

1975 and the Membersirip h f i l e  sumy was conductd in 1982. The statisticil 

'' George Rawiyic, Is Jesw Y a a  P e r d  WOUT?, 9-1 O, 80,î 1 8. 
'%B. Toews, Mnm G. Komd, rnd AI Duec4 "Mennconite Bnurmi Church 

Memknhip Profile: 1972-1982," Dimtim 14 (Fa 1985): 6. 
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information on the Mennonite Brethren thus predatcs Riwlyk's wwey but still provides a 

firiy accurate depiaion of Mennonite Bmhrni Md. We WU use the data coliected in 

these two sources as the foundation of cornpuison with Rawlyk's survey. 

An area in which Candian ewigdicais xemed to have the most consauus w u  the 

aspect of c~cicentrism Nmety-nim per cent of cv~gelicals mon& or moderately a g m d  

with the staternent "1 f a l  that through the We, dcath and rcsurrection of Jesus, God 

provided a way for the forgivencss of my sins" and 98 per cent mon& or moderately 

discrgreed with the statanent, " In my vim, Jesus Christ was not the divine Son of Gad? 

Canadian evangelicals se«n to iigm that Jesus Christ and the cross are key to their füth. 

Unfomurately, on the topic of cruciantrism neit her of t he Mennonice surveys is that 

helpful. Both K a u h  and Hder and the Membasliip profile report that 95 per cent of 

Mennonite Brethren agree with the statcmait, '(Jesus w u  not only human but also is the 

Divine Son of GodW but no specific question on the importance of Jesus Me, death and 

resurrcction in relationship to the forgiveness of sin is uked. One would k wrong, 

howcvcr, to wnclude that Jesus' death and resum*ion ire unimportant to the Mennonite 

Brehmi. Tht  such a question does not appear in the list of survy questions might 

indiate how much this fia is takm for granted. The survcy, der dl, w u  not intendecl to 

test Bcbbington's quacirilateral. 

%id., 126. 
Y J. Howuû Kiufhnm ud Ldud Huder, Amlmqtisls Foia Centnries Lam: A 

Profile of Fiw Memmite d Bretkn in Christ Deltoynimtim (Scottdale,PA: H d d  
PreM, 1975), 106. 

J.B. Toews, Abram O. K o d ,  ud Al DUCEL, "Mennonite Brrthnn Church 
Memknhip Profile," 13. 
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The Mennonite Brcthten bclieve that their fith repuira "a profound cornmitment to 

take Jesus aeriwdy in everyQy J. A. Tocws's Histtwy of* M e m i t e  B n h e n  

Church demonstrates how integral bdef in Christ is to the denominition. Even in a book 

dedicatcd to a historicai account of the tradition, 'Christ, teachin~s of" appeirs as an mtry 

title in the index. Throughout the historiai narrative Toms states that the impetus for 

many of their actions came fkom their reading of Christ's message. The Mennonite Brethren 

desired a "living piety in which the individual believs rcceives asmance of the forgiveness 

of his sins, and ordcrs his iifè definitdy iccordïng to the teachings of ChristN.& 

Furthemore, thar stdy of Scriptw Id than to believe that the locus of Biblicrl authority 

was the tcachg of Christ and such discipleship. frrhioning one's life on the teaching and 

exampic of Christ, constitutd the essentiai way of Ne. Like the evangelicals ~urveyed by 

Rawlyk, the Mennonite Brethrm keep Christ and the cross amrd to their faith. 

Rawlyk's survey revded the importance that Canadiun evangelicals place on the 

Bibk. Ninety-6ve per cent of evangclicals surveyed strongly or modcrately a g m d  with the 

statment, " 1 fa1 Ood spsiks to me d i r d y  through the Bible." Since evangeticaîs believe 

God speaks to thmi through the Bible it is not surprishg that 42 per cent claimed to r d  

the Bible âdy and an additionai 36 pcr cent to nd the Bible w d y . "  Whik wangtlicais 

y ~ c e  that God speaks to them through the Bible, thy  di- somwhat on the inerrant 

nature of the Bible anâ the need to intaprct it literally. Rawlyk asked a series of questions 

John E. Tocws, "Wherr To Mennonite Brcthren ... ?" Chrisn'm LeOder 6 J a n w y  
1976,2. 

* J.A Toews, A Histtwy of the Me-te Brethn C h h ,  84. Sec dm page 108, 
368 uid 370-71. 

"Nd., 122. 
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in orda to determine how idluenceci Cwdipn evangelids wcre by the fûndamtntalist 

doctrine of imrrancy. Fifty per cent of evangelicais strongly or modcrately agreed with the 

staternait, "1 fd the Bible is the Word of God, but do not believe it shodd be takm 

litaally word for word." Most Canaâian evangelicals take the creation Elccounts and the 

Me, death uid rravnction accounts of Jesus as historicaiiy accurate." Rawlyk reportd 

that he was surpriscd to find that the ana of Biblicil inerrancy secnted to provide the most 

noticeable area in which fiindamentaîism infîuences C d a n  evangelicals. 

On the topic of Bibücisrn the Mennonite survey provides ample data. In 1982,44 

per cent of Canadian Mennonite Brethrcn nportd thit they r d  th& Bible M y . *  The 

Kauffmui and Harder survey reportcd that 42 pa cent of Mennonite Brethmi claimeâ to 

r d  th& Bible daily and an additional 35 per cent clUrneci to r d  it fiquently." 

Furthemore, the Mennonite Brethrm consider the Bible to be histoncaily accurate 

concerning the life of Chnst. Nmety-six pcr cent agrecd with the statement, " I believe 

Jesus' physical murrection was an objective historical fact just as His birth w u  a histond 

fact" and 95 per cent a g r d  that the "miracles w m  supernatuml acts of God which actually 

ha@ just as the Bible says t h y  did."" Rawlyk believed that the issue of Biblid 

i n m c y  w u  one area in which fùndamentalism has most inûuenccd Canaâian 

evangelicalism. in 1982,93 per cent of Cuudian Mennonite Brcthrcn agred with the 

statuncnt, "the Bible is inrp'i ad infalliblc."" This hi* view of the Bible, howevcr, does 

'Ibid., 120-123. 
"J.B. Toews, Abram O. K o N  ud Al Ducck, "Mennonite Bnthrrn Church 

Membenhip Profile," 2 1. 
Y J. HO& KlllfhlW MCI Leiand Huder, Aripbrpnsîs F a a  Centmes Later, 98. 
" Ibid., 106. 

23 



not n a s s d y  imply apccment with the doarinc of inetrtlllcy. in 1982, only 52 per cent of 

Canadian Mennonite Bmhmi agned with the statemmt that the earth was cmted in six 

day~.'~ nie fia that 48 pcr cent of Mennonite Brethren do not intapm the Bibiid tirne 

fiame of cnation in 8 ü t d  way indicates that they do not folow a compîctdy b t d  

interpretation of the Bible, a corner Stone of the doctrine of i n m c y  . 

The catcgory of activism is one which Rawlyk believes to be important in Canadian 

evangelicalisrn. Ninety-six per cent of evangelicals strongly or moderately agreed that "it is  

very important to mcounge nonChristians to becorne Chnstians."" In Conservative 

Protestant circles witmssing usually mant a conscious dort to give some fonn of oral 

testimony in addition to morally upnght but non-verbal actions. Twmty pcr cent of this 

group claimeci that they shared th& faith evay dry, and an additional 22 and 14 per cent 

claimed to witness e v q  wsdc and month, respeaively. Evangclids ah felt it was 

important to financidy support othm whosc primary job is to witness to and convert 

non-Christians. Ninety-five per cent of Canadian evangeücals agreed that it was important 

to financiaîiy support mission work. '" 
Sharing an onl witness about the Christian fâith to those around t h m  is a high 

priority for the Mennonite Brcthrcn. In 1982,77 per cent claimed that they witncsssd o d l y  

&out th& füth to fdlow co-workers and f f ids  and 79 per cent c 1 a W  to occasionaliy 

invite n o n - C t u i b  to chuich." The Mennonite Brethren dso consida it important bat 

" J.B. T o m q  Abram O. Komâ, and Al Dueck, "Mennonite Brrtlinn Church 
Manbenhip Proale, 13. 
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non-lhristians becorne Christians. In 1972,74 pcr cent of  them ciaimed that they had, on a 

few occasions, trid to lead somcont to füth in Christ. An additional 13 per cent cliimcd to 

do this ofken." Furthamon the Mennonite Brahrai indiated that they gave substantial 

hancial support to mission work. in 1982,35 per cent of Mennonite Brcthrcn wanted to 

iweuse t'inand support for foreign and home missions." This is in addition to the 

approximately 50 per cent who wanted to at least mwilcwi their m e n t  lcwl of hancial 

support for mission work." 

Rawlyk concluded that the aspect of conversionism was pahrps the last important 

ana of the evangeücal quedrüatd in contempomy Canadian evangelicaiism. Though the 

Qcpenena of the New Bhh was perhaps the most Unponant feature of cighttcnth and 

nineteenth century wangclicrüsm, Rawlyk concludes that the N m  Birth is "no longer the 

key definhg experience."'" ûnly 64 per cent of the evangeliuls survyed considered 

thernseives to be born~guin Chistians ahhough virtually al1 who would not cal1 themselves 

bom again did clah to have some kind of conversion experience. Rawlyk bdieves that a 

conversion cxperiencc is stiU important to Canadian evui~eücais but thrt many hesitate to 

ciaim to be bom again for feu of being i d d e d  as a fundunaiulst4' This conclusion is 

sommhat fttzy u Rawlyk d a s  not provide any statistid nimy m l t s  to back up this 

-- - 

Ibid., 21. 
Howard Kauffinrn and Ldind Hardcr, Ambupais& Fout Cenmes Luter, 2 13. 

" J.B. Toms, A b m  O. K d ,  and Al hKck, " M d e  B r e t h  Church 
Mankrdiip Profle, 17. 

"J. HowudKiuffinuiandLdindHuàr, AnirbcptislsFairCe~esWr,241.  
*fiid., 118. 
" Ibid., 1 19-129. 
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d o n .  Rqardlcss of why Canadian wangttids do not like the tam h m  -in 

conversion is not unimportant to them. 

Though Rawlyk claims that convcrsionism is the leut important of the quadrilatml 

among C d i m  cvartgeiicals, conversion stili plays an important rok among the Mennonite 

Brethrcn. Nmety-one per cent of Mernonite Brcthrm reportcd that they had had a 

conversion experimce a one point in th& l i v e ~ . ~  Kaufanui and Hardcr diacuss conversion 

in p a t e r  detail. T h y  d&e conversion as a distinct occasion in üfe wtmi one makes a 

definite decision to becorne vitaüy conmUtted to Ood and accept Christ as Saviour, or as a 

period in Me whai o n  becornes very much aware that they wcre &g a new start to 

walk with God. To this definition 93 pcr cent of Mennonite Brethren agrd that they bd 

haà such an experim~e.~ 

A cornparison of the two data sources indicatcs t h t  at least in the most basic of 

delinitions the Mennonite Brcthnn are evangeiid. ûranîed there is a spectrum of 

evangelid emphases within the Mennonite Bretiuen Church but in g m a l  terms they hold 

to the doctrines of f&th which characteriz tvangeiicals. The Menno~te Brethten 

empliluite aucicciiuism, Biblicism, activism and conversionism. Thy have ban open to 

the theologies a d  doctrines of major cvmgelicol groups. Not only do the Mennonite 

B m h  perceive t&mselv~~ to be m g e l i d  but t h y  wish to WO& togethet with 0 t h ~  

evangdiul g i o u p ~ . ~  Tby have beai and continue to be invdwd in national evangelical 

bodies such as the Emgdical Fellowship of C d .  

a l B .  Toms, Abnm O. Konnd, ami Al Ducck, "Mmnonite Brcîhrcn Church 
Mcmkrdiip Profile, 19. 

J. Howard Kuifanin d Ldiad Hirda, A-* Faa Cmmiès Laer, 87. 
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Major Characteristics of Anabaptism 

The ternis Mennonite and Anabaptist also requue explanation in the foundation of 

this study. Perhaps a definition of the tenn Anabaptist and a bnef nimrnary of typical 

Anabaptist concems would be helpfiil. Anabaptism was the movcment which began when a 

srnail group of Christians who had fonnerly been supporters of Ulrich Zwingli became 

convinced that they needed to establish a brotherhood of beliewrs. These Christians came 

to think that aâult, believer's baptism was the proper outward sign of a confession of fsith 

and of a cornmitment to live a true Christian life. Thus, they rc-baptitcd one another upon 

the conftssion of theV f ~ t h .  The thne md place was Zurich, Switzaland, Jmusry 1525.~ 

In a world in which virtually mry member of socicty was baptizcd as an infmt, the act of 

re-baptism and the refusal to have one's own children baptized by the church was 

unacceptable in a world where church ~d m e  wcre intatwined. Re-baptism became a 

Y Bruce L. Guenther, "Living With the Virus: The Enigma of Evangeiidsm among 
Mennonites in Canada," in Aspects of the Canadian Evmgelicrl Expaiena, cd. G. A. 
Rawlyk ( M o d :  Mcûill-Quœn's University Resq 1997), 232-34. Gucnther disaisses 
how the Mennonite Bnuirrn wac involvcd in the Canadian S W y  School Mission, 
[mervusity Christian Fdlowdiip, Campus Crusde For Christ and othas, vay d y  in their 
North Amaican arpCnencc. Gucntha sut«, tha! t h m  " d y  &QIVICiations contributed 
considenbly towudr forging paminmt Lialrs betwœn the Mennonite Bretîuen and 
mndenomirutiod ev@caiim." 

" Hudd S. Benda, C d  Grrkl1498-1526: 7 7 ~  Faardcr of& Sluiss Bnrkcn 
hmetimes ~IedAm~t is ts  (thben, IN: Mennonite Hisiorid Society, 1950), xiv. 
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criminil uct. Wiam Estep describes the rcpnssion of the Anabaptists as "one of the most 

wideîy s p d  ~ o n s  in Cliristian history." 

Their Uuistena on adult, ôelievds baptism wu, not th& only concem. H.S. 

Bender's ~ u ~ n a r y  of the Anabaptist vision explains what many Mennonites believe the 

essence of Anabaptism to be." F M  Bender wants to d e  c leu  who is being d e r r d  to 

by the term Anabaptist. Anabaptisrn proper is the "origiiul evangeücal and constructive 

fom" which mainfiwIed an unbrokm COWM throughout the sixteenth ctntury and continues 

today in the Mennonite movement. Mer, ofim unrelatecl groups m e  to be called 

Anabaptist but Bender states that these groups came and went and are not to be confiised 

with genuine Anabaptism." 

Second, what did the Ambaptists bdieve? Bender states that the Anabaptist vision 

was prllnuily concemed with a lise pattemeci der the teaching and example of Christ. 

T h m  major points of emphasis wem part of thur central teaching of the New Testament; 

disciplcship, brotherhood and non-resistance. The most important aspect ofa truc fath was 

the desire to follow Ciuist (Nachjolge Christiii in word and deai. True repentance must be 

Y W~lliam R. Estep, nit Anubclptist Stmy: An Inmxbctiion to SixteentKentury 
Arnbqtim 3rd cd. (Grand Rapids, MI: W~üiam B. Ecrdmans Publishing Company, 
1996), 74-75. 

" since the publication of "From MonogeaCgs to Poiygeriesis: The Historicil 
Discussion of A n a b a p ~  ûrigins" by Junes Stayer, Werner Pacbll and Klrus Deppennuul 
Mennonite scbh do not regard Anibaptism as king as monoMc or lincar as Bender 
did. Bada has, however, identif~d the hart of the mwemiit. The numbcr of ways or 
places that Anrbiiptim =ose is not as important to this study u rtcognizing the mrin thnist 
of the idus which animatd the Mennomtes and which muiy Mainonites toâay mgad 
as the h m  of Anabaptism. 

Y H. S. BCSdQ, 'T& h h p t i s t  Vision," Memmàte Qurrierl) Rrview 18 (April 
1 944): 72-73. 
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evident in rcnewed behavior and the Anabaptists endeavorai to live at al1 times with the 

utmost integrity and piety. Baptism was the most important outmrd symbol of a 

comnimnait to continuoudy take up one's cross and fWow Christ.@ 

The second aspect of the Anabaptist vision w u  voluntary rnmibership in the church. 

Church rcformers such as Luther and Zwingli retaincû the concept of a mass church in 

which the law made it compulsory for the mtire population to k a member fiom birth to 

death. An infant could not possibly rnake a cornmitment to follow Christ in a üfè of 

discipleship yet this infànt couid grow up and be eonsidered a manber of the church never 

bvhg made such a decision. The Anabaptists believed that a true church consisted of 

individuals who had consciously wmrnitted t hanselves to following Chnst . Furt hermore, 

becciuse joining a church was to be voluntary, no one should be forced through any form of 

petsecution to join the church. Thq believed that violence could not produce gmuine f~ th .  

The Anabaptists, rejccting infit baptism and state enforcecl church membership, 

dislusociatcd thernsdves h m  the state church. They believed that is was necessary to be 

separate from the world; to be in it but not to confonn to it. Their desire to be 

non-confonnists led them to t&e literaiiy the words of the New Tcstammt which state that 

in this world followers of Christ will ertpcricnce tribulation. AMbaptists believed t b t  a true 

church was one that was wibg to su&. FinaUy, a tme chwdi was one that sought to 

meet both the physid and spiritual n d s  of those around thaa, whether or not thcy wae 

membas of the AnbPptist m~vemcnt.~ The third aspect of Anhptist cmphasis was "the 

@Ibid., 78-81. 
Ibid., 82-84. 



ethic of love ud non-rcsistancc as rpplicd to aN human rdationships."" For the 

Anabaptists Biblical pacifism meant th.1 one did not participate in any type of wufwe, 

strift, violence or the taking or humui M. Anabaptists endeavored to k known for their 

brotherly love and peaceful ways. 

Today muiy Mennonites bdien that to be a Mennonite is to stand as the successot 

to the Anabaptist vision. The Mennonite B m h  kgan as a movemcnt that tried to retum 

to the emphases of Menno and the Bibk. However, it will k pointed out shortly that m y  

other Mennonite groups perceive the Manonite Brethren as having difficulty in accepting 

the Anabaptist vision. 

Brief History of the Mennonite B r e t b  Church as Part of the Anabaptist TraditionR 

The Mennonite Brethicn look back to the Radical Reformation as part of their 

religious heritcrge. Dunng that erri the Mennonite labd was used to dcscribe the followers 

of Menno Simons (1 4%- 1 561). M ~ M O  was not the founder of the movmKnt which 

eventuaily was namd der him but rather it w u  Menno who gave leadership and pastoral 

care to a group of Anabaptists in HoUand and Gamany. Menno, unlike most lcaâcrs of the 

oft pcrsecuted Anrbiptist groups, lived a relatively long lifc. His capable and continuous 

lcadcrship brought togethe the Anabaptists of the uea and he ofien pleaded for the end of 

th& pef~ecution. Mmno spmt much of his own lifé with the thrcat of imprisonmcnt and 

" Ibid., 85. 
nFor a fider rccaim of Mennonite History sec C.J. Dyck, al., An I n m d W a ,  to 

Me-ire His.y (Scottdslc, PA: H d d  Ras, 19% 1) as mll as FNik H. Epp, 
Menntmite EDoc&c, (Aitonr, MB: D. W. Fritsen and Sons, 1 %2). 
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death over him and had to flee muiy times to escape arrest. The Mennonites themselves 

also experiaiccd pefsccution for th& religious beüefs and thus many fled to various places 

in Europe. Foilowing the death of Mmno mmy Dutch Mennonites imrnigrated to Pmssia. 

As early as the late eightecnth century Dutch Mennonites from Prussia immigrated to Russia 

and sntled on the Ubainian Steppes. By the time of the First World War the Mennonite 

colonies in Russia were large, thriving and gmerally prosperous. 

Today the Mennonite f d y  is d e  up of a collection of separate and distinct 

denominations. In 1859, however, there was effectively one church, one denomination, in 

the Russian colonies. In 1860 the Mennonite Brethren broke away from the Mernonite 

Church. Eightcen mcmben signed the Document of Seassionn in January, 1860 and 

submitted it to the Church Council of Elders. With this document the Mennonite Brethren 

notified the Church that they were disassociating thmudves from the lar~er Mennonite 

Church. The Mennonite Brethrm were not protesting the teachings of Menno Simons - the 

Document of Secession ends with an afnrmation of their agreement with Menno - but rather 

the Mennonite Brethren believed that the Mt~onite Church had become too decadent to 

fbnction as a true Church of God. The Mennonite Bmhrm lefi the Old Church so that they 

couM nmw a vision of fath and church basel on the New Testament and the twhings of 

Menno Simons. The signets of the Document would mthei have stayed in theV local 

congrcgations but felt that the luden of the Church would not listai to th& pl= to 



refom the Church. As a dt, eighteen objectors leA their congrcgations. They believed 

that leaving was a nccmsary act of wIlSCicnce." 

As might be expected, the Mother Church's r d o n  to the mw Mennonite Brethren 

church was M y  ncgative. The eady Mennonite Brethrai experitnad various kinds of 

repressive measures including the prohibition of th& religious gatherings. Unauthorized 

religious groups were illegril and so the Mother Church threatened than with the 

punishments of the Russian Pend code. It took several yean befote the Mennonite 

Brethren were able to worship in complcte tleedom. In 1 866 Johann Claassen obtained 

officiai recognition from the authorities in Moscow of fiil religious and civil liberties for al! 

Mmnonite ~rcthren." The Mother Church, wtiich had reacted to the men and womm 

leaving the Church with t b t s  of expulsion and 0th- acts of repression, f o d y  

recognlled the Mennonite Brethren Church in 1862. The recognition of the Mennonite 

Brethren Church prevented the Colony Administrative Ofnce fiom sending a g w p  of &y 

Mennonite Brethren to exile in Sibaia. Recopition of the new church did not end dl acts 

of hostility towards the Mennonite Brethren membcrs but it was the f h t  step on a long path 

towards randiation betwcen the two groups. In 1960, at the Mennonite Brethren 

centennial celebntions, the Resident of the û e n d  Conference of Mainonites, the wm 

the Mother Church came to be called, gave an addrtss in which he recalled the 325 yean of 

joint brotherhood. He cxprcssed regret about the events which led to th& scparation evcn 

while acluiowledgllig the Med for spinturl renewal which cxistcd in the colonies at the rime 



of the sepamion. The President closed the speech with a prayer for a more united, closer 

fellowship between the two groups and tisted MCC (Mennonite Central Committee) as an 

area in which he was thnkfiil dut the two wuid work together." 

A final c l m n g  point necds to be mirde hue. The term Mennonite has taken on 

ethnic connotations in Canadian sociery today. This perception is linked to their history of 

colony living. Pictures of Old Order Mennonites dressed in black and nding in buggies in 

Southean Ontario, a Mennonite Museum in Steinbach and restaurants serving Mennonite 

food help to cornmunicate to Canadian society that to be Mernonite is to be part of a 

specinc ethnic and cultural group. It cannot be ignord that in some places in Canada today 

to be a Mennonite is to be part of an exclusive ethnic group. This thesis, however, 

concentrates on the religious aspect of the terni Mennonite. When this essay refeis to the 

Mennonite Brethm it is r d i g  to those individuals who are c o h t t e d  to worship and 

participation in a Mennonite Brethren church. It is not refemng to those individuals who 

may have bem bom to Mennonite Brtthren parents but who later l& the Mennonite 

Brethren church. 

Anabaptist E m p h  in the Mennonite Brethrcn Church Today 

Though the aôove historid anaîysis is helpfil, it does not deh* decp aiwgh to 

answer whetha the Mennonite B r e t h  arc t d y  Mennonites or how they fit into the 

Mennonite M y  at present. J.A. Toews argues thit the earIy Mamonhe Brethrcn wanted 

to remab true to the historic Anabiptist-Mennonite füth. niy did not want to k Pietists 



or Baptists or rnythg elsc evm though they separated h m  the Old Church. Several 

documents ôcar out Toews's assertion. Boui the Document of Secession and the petitions 

to the Cm anphasize their Uitmt to form a Church in the spirit and discipline of the Gospel 

and the terchings of Mmno Simonsmn The Mennonite Brcthren in Canada, however, have 

been accused and o b  rightS so, of b&g standoffish towards the rcst of the Mennonite 

f d y .  Katie Funk Wicbe makes a tfank comment in a book intmded to introducc 

newcomers to the various aspects of the Mennonite Brethren church. In a chaptet which 

discusses inter-Mennonite co~ectjons Wiebe says: "You may sense that Mernonite 

Brethrcn unity with other Mennonites is not strongly apparent at the congregatiod level 

with regard to peice and non-violence issues, social ethics and relationslip to the state. 

Mennonite Btahrm have a reptation mong the Mennonite f d y  of being more 

conmed with behg evangelical than tcaching Anabaptist principla. 

Kauhan and Harder created a scale to measure how closely each of the five 

denominitions in thcir study adhered to the sixteenth century principles of Anabaptism. 

This "Anabaptism Sden  was b d  on Bender's description of the Anabaptist vision. 

Intnaingly, Kauffinan and Harder rank the Mennonite Brethnn church as the second 

highest in ulhaaia ta Anabaptist principks. " The Mennonite Bnthm rppeir to be 

M y  in the Anrbiptist tradition. This is not to say, howcver, t h t  the Mennonite Brrthmi 

n~ctcr.  M. Fritsen, The M e m i t e  Brotkrhad in Rusria (1 789-1 91 O), tnns. J.B. 
Toms and 0 t h  (Fresno. C k  Board of Christian Litcrature General Confkrence of 
Mennonite Brcthren, 1978). 250. 

"me Fun& Wiebc, Wlb A n  rlw Me-te Bretkn? (Wipcg, MB: Kindnd 
~ S S ,  1984). 98. 

Ho& wuitsiun ind Ldrnd Hadu, Ambqpasts Faa Cenaries Luter, 27, 
114,302. Therc rn five dmrninatiotw rrpmentcd in the airvey. 
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do not s i n i d e  with accepting some aspects of the Anabaptist vision. A more detailed look 

at some more specific statistics will show this tauion. 

Bender belimd that the most important aspect of early Anabaptism was the desire 

to fuhion one's We &a the example of Christ. Only 47 pcr cent of Mennonite Brethren in 

Canada agreed that Jesus expects us to foUow his example which he set in life and 

minim. l" The Mennonite Brcthm wncern for a Me of disciplcship which is manifested in 

a life of piety seems to be much stronger when looking at statistics on moral practices. A 

high majority of Mennonite Brcthm declared thit dninkenness, marihuana use, premarital 

and extramaritsl sac, marrying a non-Christian and so forth wac always wrong." 

The Mmnonite Brethren adhmence to Anabaptist voluntarism seems fairly high. 

Ninety-five per cent of respondents claimed thrit joining the church was their own choice. 

The hiennonite Brethren seem to be in line with the Anabaptist rejeaion of infmt baptism 

as 84 pcr cent agrceâ that inhm baptism was neither necesssry nor proper." The average 

age of baptism for Mennonite B r e t h  membcrs was approximately sixtem yaus of age? 

Becoming a manber and participating in the local congrcgation were very important for 77 

pcr cent of the m p o n d a ~ . ~  A majority of mcmbas endorsecl statemmts that supportcd a 

sepantion of church and state. Sixtyleight per cent a g r d  that participating in some 

govcmment tasks wuld not k donc with a c l w  Christian conscience and 72 pet cent said 

LDJ.B. Toms, Aôram O. K o d ,  and Al Dueck, "Mennonite Brethren Church 
M~mbnship hofile, 14-1 5. 

Ibid., 22. 
%id., 14-16. 
" J. Howud Kiuffmui ud Ldud M e r ,  Ambqphsts Faa Cenmnes hm, 71. 
YJ.B. Taws, Abram O. Komid. and Al Dueck, "Mennonite Bntbmi Church 

M e m W p  Profile, 22. 



tht it was wrong to swear the oaîh demandeci by civil nithotities on some  occasion^.^ The 

Mennonite Brethren, üke the early AnrbPptists sa the church as a dering church. 

Scvcnty-nine per cent agreed that Christians can ucpcct pct~ccution.~ N d y  a third of the 

respondents said t h  money docated to reliefaid and d c e s  should be increased in 

addition to the more than fifty pcr cent thst wanted to a least maintain the level of 

assistance given to those in nad." Sevcnty-fivt per cent of M m 0 ~ t e  Brethrcn claimed 

that they wert satisfied with the wodc of Mennonite Disaster S e M a  and MCC.' Thus, the 

Mernonite Brethren sean to agree with the Anabaptist principle that one should not ignore 

the physical needs of others. 

The Mennonite Brethren are well known among the Mennonite community for the 

difficulty they have in accepting the peux position? Only 54 pet cent of Mennonite 

Brethren agreed that a Christian shouid take no part in war or any war-promoting activities 

and ody 47 per cent agreed that one should promote the peace position and attempt to win 

as many supportas to the position as possible h m  the largcr s o ~ i e t y . ~  The Mennonite 

Brethren fell fhr below JI the othcr Mennonite denominations in the sumy, except the 

Evuigdicai Mennonite Church, in these  eu.^' StiU, about M o f  the Mennonite Brethnn 

''Ibid., 14-15. 
Y Ibid., 15. 
"Ibid., 17. 

J. Howard Kuifimm ud L m  Driedger, lk M e m i t e  MMC: I&ntity and 
Moderniwtim (Scottdalt, PA: H d d  Press, 1 Wl), 177. 

Jacob A. Loemn uid Wedy J. Riebe, OnEy fk h d  of t h  @irît (Winnipeg, 
MB: Kitidfui, 1997). i. 

%o Mec@ ind D o d d  B. Krayôii, M e m i t e  Pe~cemQAjqp- F m  guirtisn to 
Activism (Scottble. PA: H d d  Rcss, 1994). Sec espscially pages 2 14-22 1 for a detiikd 
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Mennonite denominations. 



ch& remains committcd to an Anabaptist position of perce. The Mennonite Brethmi 

remain in the Mennonite family and are cornmitteci to many Anabaptist principles, but it 

must duo be acknowledged that this cornmitment is at times hesitant and not unmimous. 

The final term to be explored is thet of identity. Religion is one of the five 

dimensions of i d d t y  listed by Kaufhan and Driedger." These two scholars also included 

community, farnily, institutions and cuhure as dimensions of identity but these will not be 

focuseci on in this study. The Mennonites, accordhg to K s u h  and Driedger, have 

dways considered religion as a central feature of their identity. They state that religion is 

"one of the most hyKmnt stakes in the Mennonite sacred canopy; many people see it as 

the m e r  pole, and al1 othcr poles as secondary or evcn of little importance."" Religion is 

also centrai in hde~onite Brethren sew-understanding. 

"The most fbndamental question ta occupy the Mennonite Brethmi church in the 

1 970's focuscd on idcntity . *Y During the 1 970's and cominuing into the 1 980's the 

Me~onite Brcthmi pcrceivcd thernselves to be in a crisis of identity. Religion was at the 

har t  of this crisis. At a nitionil convention in 1973, the Mennonite Brethren voted on a 

rcsolution of Mennonite Brethren identity .' The remhition, which wrs passed ahost 

- - -- - -- - - - 

9' 'J. Howard Kuiffinui and Leluid Harder, Ambqptistrs F a v  Centuries Luter, 133. 
" J. Howard Kuiffmia and Lco hiedser, ïhe Memmite M-c, 42-43. 
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unanimously, Udicates that their perception of who they wem was tied to th& religious 

beliefs. Furthmore, thQr statamnts show that they w m  saking out a reiigious 

seKunderstanding by looking to their spirinul heritage. The resolution stated that "The 

early brethren (MB) rediscovered in the AMbrptist vision a historical r d i t i o n  of the New 

Testament i d d  of the Beliwer's Church ... An emphasis on the historicrl dimensions of the 

faith has always bccn a signifiant factor in the spifituai identity as well as the spirituai 

dynamic of any religious rn~vcment."~ The sutanent on identity aiso wgcd churches to 

teach th& members about the denornination's spiritual heritage and insmct their adherents 

with the beliefs expressed in the Confession of Faith. 

The Mennonite Br- believed that history shapes identity and that religion was 

central to t heir self-understanding . Thus, the Mennonite Brethrcn's idmtity crisis revolved 

arwnd the issues of belief and spiritual hiagr. Th& relatiowhip to evangelicafism was 

part of this intellcauil and spiritual struggle. They investigated how evangelilism had 

shaped their spintuaJ heritage and what influence it had haâ on theh belief systerns. 

Whethei or not ewigelicaüsm had acertcd positive or negative influences on their 

denornination w u  a central topic in their investigation of theû put. Whcther or not the 

Mennonite B m h  should accept evangelical doctrines w u  a key aspect in their 

investigation of their kliefs. 

in the pmious pages the terms Evangelicaiism, Mennonite and Anabaptism 

have bem d i r a i d  and we have indicated how these t m s  apply to the Mennonite 

"Board of Spirituai and Social Conanrs of the Cadian Conf'émce of Mennonite 
Brrthmi, "Contendhg For the Faith," Mennonite Bretkrn He& 3 August 1973,7. 
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Brethren. What we are really talkuig about when we disaiss the relationship between the 

Mennonite Br*hnn of Canada and evangelicalism, however, is the tension the Mennonite 

Brethren expericnce as they embrace these two tnditions. The Mennonite Brethrm want to 

k both Evangelid and Mmnonite-Anabaptist. Evangelicalism and Anabaptism share some 

comon conanis. Anabaptism would artainiy not divgra 4 t h  the doctrines expnssed 

in the evangelid quaddateral but ANbaptism and Evangelicalism are diffèrent traditions. 

Anabaptism focuses on discipleship, voluntarism and the ethic of love and peace. 

Evangelidsm oAen endorses a closer aiiiance of church and govemment and support of 

war than the Anabaptist position. The Mennonite Brethren desire to adhere to both of these 

reügious hncworks naturally creates, at the very least, a tension of anphases. The desùe 

to be Evangelicai while rnaintaining their Mennonite self-understanding forced the 

Mennonite Bretlucn to sort out their cornmitments to both traditions. 

In the following chapters each of the three key terms will be picked up and fiirther 

exploreci. With each chapta the rise in tension baween evangelical and Anabaptist 

traditions wiil be obsaved. The decision to embnce the EFC secrned to show a high 

degrce of acaptance of mainStream evangelicalism without apparent tension. Chapta thrce 

wül demonstrate, howwer, that in the developing study of their histond mots there was 

divided h s  as to the role of each tradition in thcir put. Fidly chapter four discusses the 

flashpoint of tension, the name change debate, in which moa of the denomination argued 

v d m n t l y  about thar reügious identity. 



CELAPTER 2 

EVANGELICALISM: THE MENNONITE BRETHREN IOIN THE EFC 

HISTORICAL BACKGROUM) 

The history of the relationship b a w a n  the Mennonite Bnthren and evangelicalisrn 

does not begin in the late 1960'9. This remillis tnie even if one restricts the analysis to 

Canada. In Canada, the Mennonite Brcthren attendcd evangelicil schools such as Prairie 

Bible Institute and Toronto Bible CoUege.' PniM Bible institute, in putiailar, was a 

centa for training missionaries. MMy of the Mennonite Brethren, who also possessed a 

gnrt reil for missions,' a t tded this insiitutc and thcn came h o  contact with evangelicals 

fkom non-Mmonite brdrgr~unds.~ When the Mennonite Brethren began Bible tnining 

œnters of thcir own, evangclical schools wcre used as models. The founder of Herbert Bible 

Schooi, Wüliun Bcstvater,' uid the founder of bahuiy Bible Institute, George Hume,' 

' John S~cldiouw's C d a n  Ewqgelicaiism in the Twenieth Cen~trty devotes a 
chapta to erch of these two institutions and argues chat they shaped mainstrb  Canadian 
e v ~ g e l i d m .  

' Peta P-, No Lumget At Anns Length. This work rreounts the Ystory of the 
Mennonite Bnuuai chwch planting efforts in Cana& and gives a glunpse h o  the passion 
for home missions. 

' Ibid., 23. 
' J.A. Toews, A H i s m y  of tk Me-te Bmthn ChUrcl,, 157. 
'Bnre Guenther, "Living W& the V i :  Tk Enigmi of E m ~ c a i i s m  Among 
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both received training at M d y  Bible Institute and wae considerably iduenced by this 

institution. In addition to th& own mission projects the Mennonite Brethren joined mission 

organizations not sponsord by the Mennonite Brethren Confience. Many became 

involveci with the Canadian Sunday School Mission, IntcrVarsity Christian Fellowship and 

Campus Crusade for Christ.6 Missions and Bible schools wn two gmat w~gdic l l  

Muences on the Mennonite Brethren of C d a  pnor to the last half of the twmtieth 

century. 

Interaction 4 t h  Evangelical Movements 

The Mennonite Brethmi have becn open to the Muence of evangelicalisrn since 

th& beginnings in Russia. Although J.A. Toms domi plays this emphasis in his History of 

the Mennonite Brethten Church, othen argue that evangelicalisrn has been an important 

feature of the Menno~te Brethren Church since 1860. I.B. Toews expounds at lengtb on 

the influence of the Pietists and the Baptists on the begimiing of the Mennonite Brethren 

Church. Eduurd Wuest, often cited as the most influentid Pictist among the Brethren, 

preached among the colonies in Russia. Many Mennonites werc drawn to his admonitions 

to live strictly accord'mg to the Scriptures and the guidance of the Holy Spirit. Pietistic 

litenturc wiu a part of Mennonite Brahren libnries in Russia and formed a large part of a 

Mennonite Brahrrn pastofs requircd readin~.' The influence of the &ptins on the d y  
- - 

Mciinonites in Canada," in A ~ W S  of !k C d a n  E ~ I i C O I i k p r i e ~ ~ : e ,  cd. Geor8e 
RawIyk (Momnrl: McGill-Qwen's URivCtSity Resq 1997), 23 1. 

'Bw Gu&, Livhg With rhr V i i t ~ ,  232-33. 
' J.B. Tawr, "Mennonite Breîhtcn Idaitity a d  Theologid Advarsity," in Pilg,ims 

<Pd Shongers: hwys in Mennonite Bretkn Histuty, ai. Puil Toews (Fresno, CA: 
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Menaonite Brethrtn is dm considexable.' Indeed the b i i  of the Baptist movement in 

Pnissia "Iafgely coincided with that of the Mennonite Brrthrai in South Rus~ia."~ Alrnost 

ail a r l y  Mennonite Brethren missionaries w m  trajned at Baptht d n a r i e s  in Germany. 

Those returning fkom the Baptist schwls introduced Baptist style church pdity. The rok of 

the pastor and the organhtion of church hierarchy wae Iargely rnodeled on Baptist styledo 

The Mennonite Brethren in Canada 

Though the Mmonite Brethrm were in contact with Pietistic and Baptist elements 

while still in Russia, the potential for interaction arnong evangelicals increased exponentially 

fier coming to Canada. P d p s  the newness of the country in addition to th& tendency to 

disassociate themselves bom other Mennonite groups made them seck out others who held 

similar beliefs. Once in North America, they discovered that evan8ef cals held a similar high 

regard for the Bible as they thmiselves had and thus tendcd to gravitate towards evangelicai 

organhations. As a result, the Mennonite Brethren w m  introduceâ to new theotogical 

ideas, such as the notions of pre-mülenilsm. Bernater, the founder of Herkrt Bible 

School, was largely responsible for the dissemination of dispensationalist escbatology 

among the Mennonite Brr<hnn of Cindi." In short, the Mennonite Btethren have a long 

history of interaction with evangelicaüsm. 

Center for Mennonite Br- Saidies, 1977). 134-36. 
Set dm, P d  Toews, ed. Mennumites adBqt is t s :  A Ccmtinuiing Cornrrscïtl'm 

(Winnipeg, MB: Kindred Press, 1993). 
'Pa- J. "Baptisa anâ Mennonites in Pol& ad Rus&" in lkptiskr d 

Mennonites And Bqtisfs: A Cmtimriing Cimer.wtim, cd. P d  Toms (Wipcg, MB: 
Kindred Press, 1993), 73. 

'O J.B. Toews, "Mennonite Bntlmn Idcntity md Tbcdogid Mwrsity," 14 1-43. 
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The Mennonite Bnthren did not, however, abandon ch& own denomination for 

evangelicaî ones. Their style of church and denominationil structure remainecl similar to 

what they hrd organizeâ in Russia. Here a brief summary of the orginkational stnicture of 

the Mennonite Brcthren Conference will be givni since much of the data consulted on the 

topic of the Mennonite Brcthren and the Evangelical Feiiowship of Canada cornes fiom the 

minutes of boaid meetings and Canadian Conference conventions. 

The Conference of Mennonite Bmhmi in North Amenca began in 1879 in 

Nebraska. The bulk of Mennonite Brethren in North America at that t h e  were in the 

U ~ t e d  States, in particuîar, Nebraska, Kansas and M~esota. The missionary efforts of 

Arnerican Mennonite Brethren who rnoved to  the ara of W~nkier, Manitoba led to the 

creation ofthe first Mennonite B r e t h  Church in Canada in 1886." With time ad 

continueci missionary outreach the number of churches in Manitoba, Saskatchewan and the 

then North West Territories expanded. At the anmial Mennonite Brethren coderence of 

1909, the M e ~ o n i t e  Brethren dccided to divide the coderence into thrœ districts, the 

South, Centrai and Northem Districts. Canadian churches comprised the buik of the 

Northern district. The conference decided that each district was responsible for local 

missions and othei local rnatters. Conference responsibilities includcd foreip missions, 

publications, d u d o n  and almost every other mattd3 The official titk of the Confercncc 

ôtcame î7e Geneml Cmfeenie of tk Memwnite Brethnn of North Anierica. By 1924 

Hillsboro, Kansas wrs the undisputcd centcf of the Gmsnl ConfPmoe." The grcat wive 

- -  - - - 

" Bruce Gucnther, Lmng With the Vims, 23 1. 
l2 J. A. Toms, A Histœy of île Memmùte B r e h n  Chumh, 1 53-54. 
"Ibid., 202. 
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of Mennonite Brethren immigrants to Canada in the 1920's brought about many tensions 

and changes to the Gannl Conference. The expanding population and mission activities in 

both Canada and Pacsc United States created lopsided representation. Thus, in 1954 the 

Grnerai Conference under wmt a change of orginkation. The Generai Conference was 

now made up of two Area Confkrences, Canada md the United States. Each Area 

Conference was responsible for higher education, home missions, youth work and Church 

schools while the Generai Conférence provided consultative cornmittees in the above four 

adVities.'' The C d a n  Confctcnce met evay yev ad the Gmenl Conference evay 

three The Canadian Conference waa îùrthcr subdivided into five provincial 

Conferences, fkom British Columbia to Ontario. One board which served the Canadian 

Coderence during this t h e  w u  the Board of Ref'erence and Council, BORAC, which was 

Iater r e - n d  the Board of Spiritd and Socid Concmu; BOSSC. The Canadian 

Confmnce was smd by several other Boards as well. 

As discusd above, the Mennonite Brethren of Canada haâ a keen interest in the 

ideas and propms of cvangelids in Canada and the United States. Whatever the interest 

or influence, the relationship with evangeticalism rcmaind infornul until 1973 when t h y  

joincd the Evan8tlical FeUowship of Canada. This chapta will examine the disaision and 

at thes the Iack of discussion and debate mon8 the various levels of the Canadian 

"Ibid., 205. 
%id., 2 10. 
''The J u u v y  8,1999 and Mudi 5,1999 issues of the Manonite Brethrcn H d d  

nported that th urk force of the Oawnl C o n f i  of Mennonite Brethmi should k 
dissdved as a legai mtity. This matter wül k voted on at the riunancr C o n f i i ,  1999. 
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Mennonite Brethren Conference whm the opporauiity arose to formally joui a Canadian 

evangelid body. 

Fint, an important point of claScation must be made. Canadian Mennonite 

Brethren were ofliicially and f o d y  afnliated with an evangelical organization prior to the 

1973 decision to join the Evangelid Fellowship of Canada. As mentiomd atia, the 

Canadian Mennonite Brethren churches were part of the Northern District of the G m d  

Confemce until 1954. Many of the churches of the General Coderence at that time were 

located in the United States. In 1944 the General Conference of Mennonite Brethren was 

the otûy Mennonite group to join the National Association of Evangelicals. The Me~oni te  

Brethren joined the NAE almost immediately following t s  inception; a pattern that would 

be continued in 1973 in Canada. With the division of the General Confmnce dong the 

Canadian and Amerim boader in 1954, the Canadian churches no longer remained part of 

the NAE. The aperience with the NAE, however, probably encounged fnany Mennonite 

Brethm to endorse a relationship with a CMadian organization which was similar to the 

one they had with the NAE. " 

The tics that the early Mennonite Bmhrcn niriintainad with their American sisicr 

churches pronded a ccmtinuing openness to the evcnts and ideas of the United States. To 

be sure, the Manonite Brcthrcn of Canada were not a carbon copy of thcir Amcrican sista 

churches. Broadly spcikin8 the Canadian Mennonite Brethren Miwd in the New World 

much Iata than their Arnerican relatives and thus wae fu khind in the pracess of 

rnihuniion." As wdl, CanadÏan ailtwe exerted diffèrent Muemes on the immigrants 

" J.A. Tosm, Histmy of the Memmd& Brethren ChUrch, 375.86-87. 
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t h  in the United States.19 Stül, the anphsis of unity among 1 Mamonite Brrthrai which 

bcgan in Russia was cuMd over hto the New World? Evm though over time the 

Canadian churches graw l q e r  in numba than those in the States, the C d a n  Mennonite 

Brethren tied to maintain filial interest in th& Amdean wuterparts and as a result in 

American evan8elicalism. 

Many articles in the Mennonite Brahren HeraId during the late sixties and early 

seventies display this interest in their Ammcan sister churches and in American 

evangeiidsm in g d .  In aûdition to faturing aiticles by the idluenciai Carl F. He&' 

and Myron ~ u g s b u r g f l  the HemU reported as news features the ~ n s  of the fint U.S. 

Congas on Evangctism held in 1%9. This news article concludes with a long list of 

Mennonite Brethren delegates who attended this conférence which included men and 

women fiom both Amaican and C d a n  churches." M M y  other such articles found 

within the pages of the HeraId indicate an opemess to the ideas and events of American 

churches both within and beyond th& denornimtion. 

By the time we begin out study in the 1970's the Mennonite Brethnn of Canada hrd 

becorne weli aware of cvangclical institutions end organizations, especially Bible schools, 
- -  - - 

" Ouemher, Living with the Vims, 23 1 -23 3. 
"hhk No& " C ~ M  Evangclicalism: A View From the United States," in 

Apects of the Ciamdan E ~ k a î ~ r i e n c e ,  cd. George Rawlyk (Montreal: 
McOül-Quecn's Univdty Press, 1997). 3-20. 

'Olbid., 194. 
Cari F. Henry, "Putting the Evangdical Wltness Into Orbit," Mennonite Brethren 

HerolR 7 Feûnuuy 1969.24 
%Iyron S. Augakgcr, "Remwal of Social Concem Among Evangdids," 

Memumite Brethn Herald, 3 Apii 1 970,2-3,8. 
UHary H. Dick, "New Binh of F d o m  fw Evangclicals," Mell~l~llite Brethren 

Hem& 17 ûctober 1969.12-14. 
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mission organizations, and the Nationai Association of Evangelids. It is not surpnsing 

then that the Herarld would cany rnany articles endorsing the Evangelicil Fellowship of 

Canaâa. A close look at the minutes of Board meetings and the comrnents found in the 

Heruld indicates a predominantly positive reaction to the Evangelical Fellowship of Canada 

and evangelicalism itself. The motive for joining the EFC seems, however, to be as much 

utüiwian as it does spiritual and at times their Iack of concern about EFC doctrinal 

statements is surprising. As we look at the histoiy of the Mennonite Brethren we will see 

that the period of the late 1 %0's and early 1970's was the beginning of a period of fenmnt 

in which the Mennonite Brethren relationship to evangelicalism was an ever present subject 

of discussion. It semis appropriate then that we begin with the Mennonite Bretluen's push 

to formailly join the first national evangelical organization in Canada. 

EXECUTIVE BOARD DECISION TO JOIN THE EFC 

We begin with the most formai of records: yearbooks and board meeting minutes. 

The fint refwencx to the Evangelical Fellowship of Canada in officiai Conférence minutes 

appears in the records of a BORAC meeDng held in eady July, 1%8. Under the heading 

SmiaI Concems radlnter-Chrch Relarlims two tiny lines of script record that a motion 

was d e d  in which the mernôers agreed that the Confamce should encourage individuil 

mcmkrrbip in the EFC? ifany debatt or concans on this issue wae d i s a i d  the 

"Minutes of tk Bcmrd of Refierence ad Couasel, Cwerence: Jwly 5-6. 
1968, Ceata for Mmnoiiitc Brethrcn Studieq Correspondence ad Minutes, Box B220, pg. 
3. 
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secretary did not record it. One y u r  Iater this s ~ i e  cornmittee met and agah the topic of 

the EFC was briefly disaisseci. Here the minutes record chu BORAC recommendeû the 

endorsement of the EFC because the Board perceiveci the need for a unitcd cvangelical 

voice. included in the minutes is a Ietter which H.G. Baerg prepared for the churches. 

Thete is an express4 mcem that the lata make clear that mmbership in the ETC is 

endorsed but that it is left to the individual or the individual church. The letter itself reveals 

that the temon the Board is sending out a recommendation is because they have receiveâ 

inquiries fiom s e v d  churches for "clarification and direction in regards to the appeal of the 

Evangeiid Fdlowship of Canadam.* This ietta describes the EFC as a "unitcd evangelical 

witness in Canada". 

Nature of the Discussion 

Severd obsenations may be d e  here. Fim, the desire to join the Evangelical 

Feilowship of Canada s#ms to corne from the "bottom", the church constituency rather 

than fimn its executive heads. The executive board, however, semis  to be in complete 

agreement with the desires of the wnstituency in this matta. Second, the amount of 

discussion by the executive boards on this topic is ahos t  non-aiaent. Topics such as the 

peace position of the Mennonite Cmml Committee oftm trke up pages of recordeci debate 

and disaission in the minutes of the meetings. The lack of discussion in regards to the EFC 

could indicate that the cornmittee vimed the joining of the EFC as quite rninor or that they 
- -- - - - -  - -- - 

a Mimtes of tk B o s d  oj Referellce and Counsei, C d a n  Conference: J w  
1748.1969, Cema for Mennonite Brethren Saicües, Correspondence and Minutes, Box 
B220, pg. 2, Attachmcnt. 
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knew much about the EFC and were in whok-hearted agreement with this orguiizlition. 

The report found in the 1%9 Canadian Coderence Yeubook states that the "matter of 

rdationship with the Evangelid Fellowship of Canada has ken ~hidied,"~ howwer, the 

minutes of the meeting do not indicate a study of much detail. ïndeed t h m  is no mtry 

which would indicate that the topic of the EFC received anything more than the barest 

arnount of explmation or study. Later minutes will record that the perception of the u ~ t e d  

nature of the EFC were perhaps not what the Mennonite Brethren had hoped for. 

in its beginning the EFC was not open to mernbership by entire denominations. This 

was to change in the w l y  1970's. When the EFC did open up membership to whole 

religious bodies, the Mennonite Brtthren of Canada again had to decide what action to take 

as a Conference. Thus, in 1972 the minutes of the Board of Spintual and Social Concern 

record a question reguding whether to join the EFC as a denomination. It was agreed that 

F.C. Peten, a member of that Board, would obtain information conceming annual 

membership costs, doctrinal statemmts and other items for fùtwe meetings. 

The question recordcd immediately pnor to the EFC issue is  one in which the Board 

asked who was rcsponsible for explaihg the Mennonite Brethren positions on doctrine to 

other groupa or denominations. In the discussion of this question there sams to be some 

concm that indiviâwla rcprescnting the Mennonite Brcthnn werc presmting doctrinal 

views to other groups and denominations without consulting the Confmcnct leadership. 

Though the two issues were not presented as nlated in the minutes one wonders about the 

" Yemkmk o j t k  59th C m n t i m  the Mennonite Bmthren ChUrches of Nmh 
Amsriua, 42. 
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con- of the representation of Mennonite Brethren vims at the same time as the process 

ofjoining the EFC is disaissed.*' The concaa for d&t c x p d  hm d e s  it mon 

surprising that at the natt meeting the discussion regardhg the EFC included ody tak of 

the cost of manbership. Doctrinrl issues, if dcôated, wen not r e ~ r d e d . ~  This silence 

semis to s p i c  of unuiimous agreement with the doctrinal position of the EFC. The 

recommendation by J.A. Toews that the Mennonite Brethren join the EFC was carried 

without M e r  comment. BOSSC was wpposed to discuss the doctrinal statement of the 

EFC but never did. 

The yearbook of the annual sumer convention States that BOSSC had studied the 

relationship between the Canadian Conference of Mennonite Brethren Churches and the 

EFC and recommended that they join this organization. Once again the tiny amount of 

information recordeci about the EFC can hardly amount to a study of that organjzation. The 

cost of such a decision is again discussed in both BOSSC's report and as part of their 

cornments in their resoIution without mention of any other aspect of the EFC. Only in the 

finai wmments of the BOSSC report are the objectives of the EFC wmrnarized in two brief 

lines: "to give a united voia to the evangelical cause in Canada" md "to strengthen the 

cause of the cvangelicrl churches in Canada." It was decided that the Conference would 

joh the EFC for a pcriod of two years and in the intaim would review this position and 

Minutes of the Baud of #iritwal d Social Cmem, C ' a n  Cmfence:  
J m  15, 1972, Center for Mennonite Brethren Studies, Co~espondmcc and Minutes, 
Box B22q pg. 1-2. 

" Mimîtes HirW BorPd of @ititaual ad Sos:ial C m m ,  C d m  Cmfereme: 
J<nuiqv 12-14, 1973, Caner for Mennonite Bretht.en Studies, Comrponden~t and 
Mimites, Box B220, pg. 1-2. 
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make M e r  ncommmdations in 1975.~ The possibiity of a clash of doctrinal ideas 

between the two organhtions never came up. 

With v g r  little discussion of the matter; discussion that was more concemed with 

money matters than with the doctrinal positions of the EFC, the Mennonite Brethren joined 

a national evangelical body. The very absence of deliôeration on this point seems to be an 

indication of how cornfortable the Mennonite Brethren were with identifjing thernselves as 

evangelids and of their desire to associate with other wangelicals. That not one item of 

doctrine should be mmtioned is shocking considering how very important doctrinal issues 

appear to be to the Mennonite Brethren. When reading through yearbooks of the period 

one contindy cornes across topics of doctrine which are subjects of continuous debate. In 

1968, for example, the minutes of the meetings record the arguments about the doctrinal 

stance that MCC had takm in its Peace Position. Yet not a word wm said about peace 

issues when joining the EFC wen though evangelicals have often held positions antithetical 

to the traditional Mernonite Brahmi position of non-violence. It seems that the Mennonite 

Brethren M litde, ifany, trouble paceiving thernselves as evangelicals and desired to be 

part of the grccitcr evangelical fellowship of Canada. Any theologid or do*rinil 

differcnccs bat the Mennonite Brethmi hew of at that time were not wnsidered important 

*iough to prwent the Confiî«1ce leaders fiom cndorsing the EFC. 

It is hard to detamine from the minutes of the meetings why BOSSC decided to join 

the EFC ody for a trial pcriod of two yeirs. The two year paiod in which the EFC 

" Yembd oj tk  63rd C m n t i m  of the C d m  Confemllce of Menmurite 
Brethren Chirrches (Winnipeg, MB: The Christian Ras, 1973). 3,840. 
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organization wu to k imestiwted seems to be a prudent course of action. Yet in 1975, 

1977,1978,198 1,1982 and 1983 the same type of resolution was made. The y#rbooks in 

each of these years record the Conference decision to join the EFC but the motion was to 

join only for a given period of time, either one or two years, &er which point the 

Conference would re-evaluate the EFC and the Mennonite Brethren Conference 

involvernent in it. At the end of each trial period a subsequmt recornrnendation is made to 

retain the Conference membenhip in the EFC but virtually no evaluation of the EFC is 

given. One wonders why the trial pcriod is continucd ifvery üttle objection is r a i d  against 

the EFC. Mer 1983 the issue of membenhip in the EFC does not corne up again. This 

decade long trial pcriod constitutes the strongest hesitation in the push to join the EFC that 

can be found; if it can even k cailed that. 

Limitecl Negative Evaluation of the EFC 

Two notable exceptions to this lack of evaiuation of the EFC corne fkorn the minutes 

of the meetings of BOSSC in 1975 and 1976. The minutes of 1975 record that the Board 

was trying to understand wlut kind cf involvamnt the Confetence had in this organization 

and to whom did the EFC relate within the Confikrence. They wondend if th& only 

obligation w u  to pay the mwl membcrship fce and felt t h  the Confmence ought to bc 

repremtcd at the EFC's a ~ w l  business meetings. The minutes, dortunately, do not 

m r d  any answers tbat my have ban given to the questions. The minutes do, howevet, 

report that the Board wu di!mppointed by the weak image of both the EFC and of its 



official papa, ï ï m s t .  Never-the-kss, the minutes report that the Board concludecl that 

despite this disappointment, they felt they should continue to belong to an evangelical group 

that seeks to rmike an impact on all of Canada. Thus, the Board decided to continue its 

membership and smd its Moderator to the EFC annual meeting and report back.' 

The niinutes of 1976 record that 'report bacV. F.C. Peten, the moderator at that 

tirne who attended the EFC annual meeting, gave a tough evduation of the EFC. In his 

estimation the EFC had considerable problems relating to the geography of Canada and did 

not mjoy support fiom al1 evangeiid groups in Canaâa. But he aiso believed that the 

Conference should continue membership in the EFC and support it and give it time to grow. 

The board agreed to Petas's recomrncndation of wntinueâ a ipp~n .~ '  This evaluation 

indicates that the Menno~te Brethren Conference was starting to get a feel for how unified 

and encompassing a voice the EFC really had. The Conference endorsed joining the EFC in 

1973 because they believed it could be a uniteci voice for all Canadian evangeticals. By 

1975 they found that the situation was not complctely as they hoped. The organization 

seemed weak and unable to represent the various geographical areas of Canada or many of 

the denominations. This would be a significant disappointment for the Mennonite Brethm 

who w e n  a that tirne trying to accompîish those gods as well. The Mennonite Brcttuen 

Mission Board, which had a long history of church planting in the four Western provinces, 

l0Minutes O/ the Baard of Spinmi d k iaI  Cmcem, CaUdm Coinference: 
Jàmuuy 34.1975, Centa for Mennonite Brcthren Studies, Correspondence and Minutes, 
Bon B220, pg. 3. 

''Minntes of the Baird of @in'tuaI d Social Cootcern, C d u n  Carfemrne: M y  
2. N76 Cents for Mennonite Br&m Studies, Cornpondence anci Minutes, Box B220, 
pg. 4. 

53 



was in the process of chutch planting in Quebecn and was beginning to scnd Christian 

Savice workas to the Atlantic pr~vinas.'~ It saw these regions as important mission 

fields. The minutes discussed above indicate how important it was to the Mennonite 

Brethren that ail geographicai areas of Canada be reached and be united by evangelical 

organizations. This semis like surprisingly nationalistic thinking on the part of a people 

group that had a history of moving fiom one country to another and who often viewad the 

country they were Living in more like a host than a home. Furthemore, the evaluation of 

the EFC was not based on possibk codicts between their Anabaptist emphases and 

evangelicai leanings. 

The executive boards of the Mennonite Brcthren Conkence were elected to make 

decisions and take action on behaif of the Conference as a whole. As a result, investigating 

the actions of the Confmnce boards give a glimpse of the thoughts of the Conference as a 

whole. It was noted above that it was the inquiries of various churches and individuals 

which causcd the Conference to make its formai statements. In this instance at lem, the 

constituency seemed to be leading its executive. Yearbooks and minutes provide only a 

skeleton of information. They are helpfiil for keeping chronology sbaight but other sources 

provide more insight into what the constituency of the Mennonite Brethren of Canaâa 

thought, or at least wae being told, about evangelicalism, and in particdu, the Evangdicd 

Fellowship of Canada. 

=David Franco, Wrowth By Sharing In Qucbec," in Mennanite Brethren Herdd, 30 
Novemkr 1973.15. 

UPPrl NCUfdd, "Afta Six Yeus in Nova Scotia," in M e m i t e  Bmtiven Herd, 2 
A@ 1971, 13-14. 
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THE INnUENCE OF THE h4EMVONIE BRETHREN HERAU) 

The HeruM is without question the most important mouthpiece of the Mennonite 

Brethm of Canada. It is the paper that is read by most of the memùers. Articles of opinion 

and information, which often express various and sametimes confiicting points of vim, 

provide a forum for discussion. And the wnstituency is rarely quiet about what is written in 

the Herald. The lctters to the editor more ofken than not continue to provide a lively forum 

for debate. The Herdd, at times, has becorne a place where Me~onite Brethren, laymen, 

clergy and scholars alike, argue and debate on theological, ethical and practical issues. 

Harold Jantz 

The most detailed plea to join the EFC came fiom the pen of Harold Jantz, who was 

the editor of the Herald during this era. Although many ncws features w i t h  the Herald 

kept the Mennonite Btethren informeci about the events and conferences of Canadian 

evangelicals, Jantz's editorials went beyond m m  news reporting in order to vy to persuade 

the Mennonite Brcthrm to join the EFC. Such an eûitorial appeared in Much of 1969. In 

this editorial Iantz reports what he had eKperienced whm he attended the EFC convention. 

He ptcms most excited about the "unaôashed evan~elical stance" that he felt pemeated the 

convention. He aiso takes pains to cmphas'i the broad spe*nrm of evangciicals, such as 

Anglicans, Pentecostais, and Christian Refonned that participateci in the event. Jantz dso 

reports that F d  C. Peters, the Moderator of the Canadian Mennonite Brcthren 



Conference at that the, was one of the speakers. With the exception of the title and the 

last sentence of the article, this editorial has the flavor of a news report. He does not 

present an argument for why the Mennonite Brcthren should join the EFC but merely asserts 

that it is his "strong conviction that the Mennonite Brahren ought to get behind the EFC 

with al1 the resources they can bring to it."" 

Jantz's editorial in the November, 1971 Herald focuses on the "crucial issuesw which 

then prevented the EFC bom effectively d n g  its goals. Problems such as the v a t  

spread of the country, the lack of full-time executive m e m b  and the question of whether 

to aîiow entire denominations to join hampered the effectiveness of the EFC. These 

problems are not reason enough for the Mennonite Brethren Conference to abandon the 

EFC, rather Jan@ secs these as reasons why the Mennonite Brethren should increase their 

praycr support for the o~anization.~' While neither of these two editorials explains why the 

Mennonite Brethm should join the EFC, in April and May of 1972 Jantz finally gives a 

detailed argument explrilliing why the Mennonite Brethren should do W. Mer again 

reporthg the problems of the EFC, which included a lack of funds? a dwindling attendance 

at annual conventions and a transient leadership, Jantz States that the EFC is needed. 

"Evangelids must kcome aware of each other" in ordcr to speak to the various levels of 

govanment, in order that evangelicals in Newfoundland Mght know of the work of Christ 

in theit brother in Christ in Vancouver, and in order to provide rwurces to churches and 

Y Huold Jantz, "Evangelid Fellowship of Canaûa - Let's Gct With It," Mennonite 
Bmthen Heralid, 2 1 March 1%9,11. 

UHuold Jan@ TFC Facing Cmcid Issues," Me-te Bretivlcn HemId, 5 
Novcmber 1971,ll. 
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hdividuals in various situations. Jantz's s u m m q  States the matter more passionately. He 

declares that since "we know ourseIves to be evangeiicals, we should have no hesitation to 

joui feUow evangelicals h [the EFC]." Evangelids should seek partnership in order to say 

to society and governent what evangelicals stand for. Jantz cites the position taken by the 

EFC in the right of the unbom fetus as an example of an evangelid position in which a 

joint cvangtlical alüuia could influence govenunent legi~lation.~ In his May editorial, 

Jantz presents a strong argument for the med for the Mennonite Brethren to associate with 

other Christian groups, both other evangelicals and other Mernonites. The buk of this 

editoriai deais with the hesitation that the Mennonite Brethren felt towards other M ~ M o N ~ ~  

groups, which semis to indicate that there was much more acceptance of other evangelids 

than of other Mennonites. Aithough Jmtz does pm a paragraph trying to allay the feus of 

any who perceived the EFC as detrimentai to the unique d e s s  of the Mennonite Brethmi 

there does not secm to be much else that would impede a relationship with the EFC." 

John Redekop 

John Redekop did, and frequently stiil does wntribute to the Herald and is most 

known for his opinion column. Althwgh John Redekop has much to say about 

wangelicaüsm and many other topics, he has only one opinion column in which he discusscs 

the EFC dwing the paid fiom 19684974. Like Jan& Redekop emphasizes 

Y Huold Jantz, "Historie Moment in the WC's Life," Memamite Brethren HeruM, 
7 April 1972, 1 1. 

"Harold Jantq "We Necd Otha Auaartions," MelvlyuulVIYUU~e B m k n  HemU, 5 May 
1972.9. 
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whole-hearted endorsement of the EFC, an endorsement which is much more radical than 

Jantz's. Redekop is very concerned that the EFC bcgin to huiction efféctively. He too 

mentions the problems which beset the WC, but mphasues the problm of denorninational 

differnices. Reûekop perceivecl an "unwilluigness to stress essentiah and overlook those 

differences which are of little consequence" among the participants of the EFC. Redekop 

urges mernbers of the EFC to stop using the EFC conventions as a forum for displaying 

"pecuhities and labels" and to "relegate denominationalism to its proper subordinate 

place." Even though at the end of his piece Redekop pleads with his readers to "cooperate 

without crucial compromise" it is not clear what he means by this statcmmt ." The article 

does not indiate what is essential nor what list of denominational distinctives need to be 

subordinated. Redekop is strongly advocating an evangelical alliance in the EFC that does 

not over-ernphasize dfltcences between evuigelical groups. 

Letters to the Editor 

Jantz and Redekop wrote about the EFC in the Herald. One of the main fùnctions 

of the Henld is to provide a forum for discussion of ideas among the constituents of the 

Mennonite Brethm. As a result, the Ietters to the Herald editor are numerous and oftm 

comment on the issues which are presented in the Hwdd. The lmers can be heated and 

passionate. What is surprishg when reading through the issues that follow the articles by 

Jamz and Rcddrop is the Whirlly comptete absence of lettas to the editor on the topic of 

the EFC. Though it is dangrnus to argue from silence, the following su~estions miy k 



valid. The lack of comment on the EFC articles indicatcs that there was widespread 

agreement 4 t h  the views of Jantz and Redekop. What these two wrote was understood to 

be the logid and acceptable position to hold. Ifthis hypothesis is true, then the Me~onhe 

Brethren constihmicy is displayhg here m astonishingly hi& level of cornfort with 

evangelicalism and with viewing thmiselves as evangelicals. Those who read the Herald 

must have a j p e d  with Jantz that they both perceived themselves as evangelicals and that 

they wantsd to join with other evangelicals to create a united voice. They must have agreed 

with Redekop that their own Mennonite Brethren denominational distinctives should be 

subardinateci in order to create this United evangelicai voice. 

COMPARING THE MB DECISION WITH OTHER MENNONITES 

Investigating the Mennonite Brethren decision to join the EFC reveals that the 

Mennonite Bnthren considered themsdves to be evangelicds and that they greatly desired 

to be part of the wider evangdical movement within Canaâa. W e  one rnight be tempted 

to see this as an unhtemting point, one has oniy to look at othci Menno~te groups in 

C d  to rcalize that the Mennonite Brethren were quite different in their acceptance of 

ewi~elicilism. Whereas the Mennonite Brcthmi expresscd optnncss and acceptance of the 

WC, the Confêrcnœ of Mennonites, sometimes refend to as General Conférence, 

expressed great concm and uncase with the mandate and guiding ideas of the EFC. In an 

unpiMished paper, Helmut Harder of Canadian Mennonite Bible CoUege, a Confierence of 



MennoNtes school, reflects on the various areas in which W t i o d  Mennonite theology 

wnflias with the theologid foundations of the EFC? He outünes how traditional 

Mennonite theology differs fiom the WC's concept of "the nation" and its preoccupation 

with a national agenda, the tendmcy by the EFC to devalue "good works" and their lack of 

cornmitment to peace the~logy.~ -der explains that Mennonites have not been concerneci 

with the concept of the nation and have, in fact, strongly emphasiued the separation of 

Church and State. M e ~ o ~ t e s  have ban passionate about helping those in need in every 

way possible and believe in the necessity of "good works". Finally, Mernonites have long 

held to their ideas of non-violence, peace theology and social justice. These are al1 areas 

which Harder kliwes are important enough to the ConFerence of Mennonites to warrant 

serious attention before the Conference of Mennonites would consider joi~ng the EFC. 

How very dinmnt an approach this is than that of the Mennonite Brethren. This 

piece by Hardcr could achially be considered a serious study of the EFC, sornething which 

the Menrionite Brethrcn claimai to do of the EFC but for which thcre seems to be no 

evidence that it was ever conducted. Yet, as we shall see in the coming chapters, the 

embrace of evangelicalism caused much tension in the corning decades. In the 1970's and 

1980's the ibfenno~te Brethren stmggled to understand what kind of religious 

"Rodney J. Sawatsùy, A u t b i t y  d I&ntity: lk mies of tk Generd 
Confénnce Mennonite Cirurch (North Newton, KS: Bethel Colicge, 1987), 57-77. 
Hclrnut Hardds cvaluation of the EFC and the Canadian Council of Churches s a m s  to 
echo somt of the themes of Sawatsky's evilurtion of the liberai anci evangelicil influences 
wit hin the Gemral Confèreme. 

4 H e b t  Huda, "Canadian Council of Churches and Evangclid Fdlowship of 
Cwdr  in Theologid PenpectivcM ( C d i a n  Mennonite Bible CoUcgc: Unpublisbed 
prpa, 1989, Caita for Mennonite Brethren Studies and Archives, Paper and Essays, Box 
19, Folda B, NO. 4), 10-18. 
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seKunderstanding they haci. Some saw Little tension bctwecn their embnce of Anibaptism 

and evangelicaüsm, some preferred to be critical of Anabaptism and some were wary of 

evangeiicalism. In summsry, the increasing desire to associate with evangelicaîs set the 

stage for long period of debate. 



ANABAPTISM: DEBATE ABOUT RELIGIOUS HERITAGE 

The tension and debate conceming the Mernonite Brethren relationship to 

evangelicalism was also manifested in the area of historical interpretation. During the 

period under investigation the Mennonite Brethren reexamined their heritage. The role that 

evangelical p p s  had playcd in the formation of the Mennonite Brethren church was 

central to this scholuly conversation. This chapta d l  discuss the different interpretations 

of the historicai influence of evangelicalism, as put forward by various Mennonite Brethren 

historians, and show how their explanations of their past relationships with evangelicalism 

were an attempt to set the tone for their present associations with evangdicalism. 

Two years der the Mennonite Brethren Coderence joined the Evangelical 

Fdlowship of Canada, the Board of Christian Litmaturc, one of the three boards of the 

Gemral Conference of the Mennonite Brethrm, published a comprehensive history of the 

Mennonite Brrthrm Church. By 1975, the y e u  this book wcis published, the Canadian 

Mennonite Brethren bdicved thanselves to be in the midst of an identity crisis. The HeraId 

frequdy pubüshcd articles addrdng the topic of th& identity. The kners to the editor 

on the issue of religious self-understanding wae as numerbus as they were pusionate. It 



was into this ferment that the Board of Christian Litcranire cornmissioned a series of books 

which would investigate and interprct the history of the Mernonite Brethren Church. High 

on the priority of al1 those who wote about this history was the d a t i o n  of the 

relationship of the Mennonite Brethren and evangeiicalism. 

WCTOR ADRIAN: STRONG T E S  TO EVANGELICALISM 

"Born of Anabaptisrn and Pietism" 

A work by Victor Adnan pre-dates the cornrnissions of the 1970's but should be 

studied as a precursoi of the identity crisis. Adrian wote about the begnnings of the 

Mennonite Brethrcn Church in otda to advocate a close relationship with evangelicalism. 

An extemded article on this topic appweû as a speQd eleven page h r t  in the Herald in 

1965,' one ycar der  the ôeghning of the EFC. The titk of the insert is indicative of its 

central argument, m e l y  that the Me~onite Brethren Church is a produa of both 

Anabaptism and Pietism. Adrian begins bis article by launching an attack on the ideas of 

Robert Friedmuiii2 uid Ernst Crous.' Friedmann argucd that Anabaptism and Pietism are 

essentially diffaait and Adrian intends to demonstrate that this is an incorrect vim. Adrian 

dm argues with Crous's belief that Pietism, on balance, has hrd a negative d f i  on the 
- - - --- 

' Victor AGm, "Born of Anabaptism and Pietism," Menmite Brethren Herald, 26 
Match 1%5, 1-11. 

' Rokrt  Friedmann, Mernonite Pieq ?km@ t h  Centuries: i~cs Genius ad lrs 
Literafure (Goshen, IN: Mennonite Historical Society, 1949). 

'Ernst Crws, "Anibiptism, Pietism, Rationilism and Oanin Mennonites," in ?he 
Recowty of tk Amhptiist Visim, cd. Guy F. HCfShbCtgm (Scondrlc, PA: H d d  Press, 
1957). 



Anabaptists. Rather, Adrian argues tha the Mennonite Br*hmi Church is M example of 

how well Anabaptism and Pietism complement each other. 

To accompüsh this usk Adnan re-investigates the wntings of none other than P.M. 

Friesen, the patriarch of Mennonite Brethren historians. Adrian understands P.M. Friesen 

to have seai Anabaptism and Pietism as complementary. Based on Friesen's high regard for 

Eduard Hugo Otto Wuest, Adrian concludes that P.M. Friesm saw Pictism as a 

"wholesome and beneficial movement"' Using a key sentence of Friesai's text as a 

springboard, Adrian further argues that Friesen saw Pietism as the complement to 

~ennoniiism.' The thrusi of Adnan's historid inquiry is to show his contemporary 

Mennonite Brethren that the joining of evangelical Pietism and Mennonite Anabaptism w u  

present fiom the very beginning and "this is an histonc fàct. "' Consequently, the Mennonite 

Brethren should not Mm ev~gelical Pietism as something dien to Anabaptism but should 

cherish and cultivate it. 

In fact he argues that the Mennonite Brethren Church is not a m e  continuation of 

Memo Simons's origuial vision but rather a mixture of doctrines of botb Mennonitism and 

evangelicrl Pietism. Thus, the message Adnan presents to the Canadian Mennonite 

Brethrm seans to be that the Mennonite Brethren are not just Mennonites but also part of a 

signifiant evangeüd stream. The Mennonite Brethrcn, thenfore, have a duai nligious 

self-understanding. Note Adrian's words; "Eightecn brrthrcn signed the document of 

'Victor Adrian, "Born of Anabaptism and Pietism," 2. 
' Ibid., 3. Fricsen's words, in tmnsiation, wae; "Evangelical Piaism in the wholemme 

k d  of its essence is.. .the critique and complement of Luthcranism." 
%id. 



secession on January 6,1860. The Mennonite Brethren Church was born - a child of 

Anabaptism and ~ietism"' Adrian anphasizcs that comprthmding the dual mots of the 

M ~ M o N ~ ~  Brethren Church is cruciai for understanding the characteristics of the 

Mennonite B r e t h  Church in the present. Adrian's article would have been sent to al1 the 

households of the Mennonite Brethren Church h Canada. As a result, the idea that the 

Mennonite Brethren Church had a dual religious heritage was quickl y disseminated 

t hroughout Canadian Mennonite Brethren. It is iittle wonder then that a crisis of religious 

identity was soon to follow. 

At the time Adnan's article was published most of the adherents of the Mennonite 

Brethten Churches probably knew very little about the Baptist and Pietist influences on the 

Mennonite Bteâhren Church, espcidly in its formative ycars of t he nineteenth century .' 

Adrian gives several pages of information briefly highlighting the ways in which Pietist and 

Baptist ideas positive@ idluencd the Mennonite Brethren Church. Although he States that 

P.M. Friesen was aware of the weakness of Pietism, A d w i  does not list any specific ways 

in which Pietism may have had a negative &kt on the Mmonite  Brethren.' This is not the 

case, i n t d n g l y ,  whm Adnan discusses the influence of fundamentalism. In fr*, the 

opposite is mie. Adrian assures his readers that kndarnentdism was vduaôle for a tirne and 

to some degrœ (implying that it is no longer of much value) but thm lists several specific 

'Ibid., 6. 
' Hirry Loewen, "A Case For Studying ûut Spiritual History," HemU 26 May 

1978,32. 
'~lthough Aârian d o n s  the i d u m c e  of idus  which an o h  regarded as 

ncgative by 0 t h  Mennonite scholars, such u Dahyism and so forth, A h  refîains from 
aitiquing these ideas. 



areas in which fùndamentalism was weak, for example, in its d&se of doctrines that the 

movement failed to devdop in helpful ways ewn whüe ardently arguing for their truth. 

Perbps Adrian's harshest evduation of fwidmcntalism can be sununeci up in his words, 

"the Church c m t  grow on the fbc  of Fundamentalism. "'O Adrian's statement cornes at 

the end of a long section in which he notes that the most important characteristic of the 

Mennonite Brethren Church is its progressivism. Adrian defines progressivism as an 

awareness of a universal Church which results in a readiness to fellowship with 

non-Mennonites." Again, the characteristic of pmgrcssivism can be traced back to the very 

earliest days of the Mennonite Brethren Church as exemplifiecl in their relationship to the 

Pietists. Adrian's strong critique of fundamcntaüsm would seem to imply that Mennonite 

Brahrm progressivism does not uncriticilly extend to fùndamentalism. 

Adnm's spirit of progressivism does not seem to extend to other Mennonite groups 

much mon strongly than it d a s  to fiindamentalism. Adrian obsenns that for most of its 

history the Mennonite Brcthren Church has ben more intimate with Baptists and other 

evangtlicals thn with other Mennonites.'* Whm discussing the tensions that existed among 

the Mennonite Bmhrai and other Mernonite groups, Adrian gives only a brief plea for 

greater association with other Mennonites, saying "One would wish that the precedent 

establirhed in 1875 in holding hith confc~cnces to which believen fiom various 

denominations wae invited could be carricd out today on all levds in the various 

Mennonite churches with the hope.. .that the tmth conquer - thot Christ's Lordship k more 

"Victor Mnan, 'Born of Anaôaptism ad Pictism,' 8. 
" Ibid., 6. 
l2 Ibid., 7. 



fnely established. "13 Wbat he mesns by tmth conquering and establishing Christ's Lordship 

is left unexplainecl. 

Adrim's article is, therefore, not a plea for pater association with the more 

extreme faction of evangelidisrn, as witnessed by bis cornments conceming 

fùndammtalism, nor is it a plea for greater association with other Mennonites. Perhaps the 

above sentence forrns too harsh a statement. Adrian's Miticisms of fiindamentalism and his 

standsffishness towards other Mennonites may be a caution to the Mennonite Brethren to 

remain critical of other movemmts while at the same time continuhg in the spirit of 

progressivism. If this is the cw, Adnan's lack of an evaluation of evangelical Piaism is 

even more regrettable as he fails to evaluate the movement he most strongly encourages 

embracing. 

Regardles, Adrian's paper is an attempt to show how, historicdly, the Mennonite 

Brethren Church was positively UitahNined with one of the main strrams of evangelicalism 

and how this howledge should goad Mennonite Brethren towards greater fellowship with 

other evangelicals. Adrian argues that the spirit of progressivism, that is the ope~ess  to 

fellowship with other Christian movemmtq musi "reassert itsdf lest sterility and 

supaficiaiity uke its place.'" The fàct that Adrian's progmsivism d m  not sœm to extmd 

to fundamentalism or other Mennonites but atclusively to evangelicaiism might suggest thu 

some kind of agadr is driviag the ideas of his papa, pcrhaps the nœû to explain or e v a  

jusufy a close relationship to evan8elicrüsm. 

. 

l3 Ibid. 
"Ibid., 8. 



" Anabaptist or Evangelical?" 

Adrian's ples for gnater association with evangeiicals is made more pointedly in an 

article pubüshcd in the H e d  a féw y m  lata.'' Agam this article uses an analysis of 

history to show how the Mennonite Brethmi have b e n  evangelicals since their beginnings. 

The answet to Adrian's own question, "is it possible to be an evangelical and also a m e  

Anabaptist?" concludes with these words: "My point is that the Anabaptist and evangelicd 

have much in common. Both the Anabaptist and the evangelical need to leam from each 

other.. .There is a biblical ecumenism which constrains the Christian to seek his brother. It is 

for this teason that I - an Anabaptist - wish to identify with evangelicals in Our country as 

well as elsewhere."" Though one is lefi wondering how tir past the evangelical camp 

Adrian's ecumenism would extend, Adrian's cleu advocacy of a closer relationship with 

other evangelical groups would certainly help pave the way for a unanimous agreement by 

the Me~onke Brethren Church for joining the EFC. Such thinking could a h  pave the way 

for a crisis of religious self-understanding . 

J. A. TOEWS: STRONG T E S  TO ANABAPTISM 

hiring this tirne came the tealkation that the Mennonite Brettuen Church needed to 

develop a greata historical awareness of its o m  roots. As early as 1970, an open lener, 

written by P.J. Massa, chair of the Historical Commission, was published in the Herald. In 

"Victor Adrian, "Anabaptist or EvangeücJ?" Menmite Brethren HemId 30 
O c t ~ b a  1970, 16-17. 

"Ibid., 17. 



this letter Klassen infonns the reaûers that in 1969 the Gencral Conference initiateci the 

formation of the Historiai Commission in order to create "an understanding and 

apprcciation of Mennonite Brethrcn History. "" The intradu*ion to the W book which the 

Commission sponsored, J.A.Toews's A History ofthe Mennonite Brethren Chrch, puts it 

more bluntly. Here the editor, A.J. Klassen, gays, "the need for an up-to-date history was 

bom in the crisis of the search for identity that has becorne w apparent in the life of the 

Church during the last d e d e  or two."" With this book the Mennonite Brethren began a 

process of investigating and interpreting tbeir reiigous past in an effort to guide them 

through their present. 

The Historical Commission asked J. A. Toews to produce a sequel to P.M. Friesen's 

Die Ait-Ewngelishk Menonnitide Brrteckrschaft in RussIQIlIj. Friesen's work was 

cornmissioned by the Mennonite Brethren brotherhood twenty y w s  after the Church began 

as a twenty-fifth anniversary tribute. Friesen's monumental account was not completad until 

19 10. Toews's task was to write a history that would cover the entire history of the church 

just as Friesm's task had done.I9 To this day, Toews's book remiins the book which most 

fully chronicles the history of the Mennonite Brethmi Church. Knowing the context and 

milieu into which his book would enter, it is interdng to observe w b t  Toews writes about 

the relaîionship ktwem the Mennonite Brcthren and evangdicals, in the history of the 

Mennonite Brcthren Church. 

"P.J. Klusan, "An Open Letter to the Brotherhood," Mennonite Brethren Hetald 1 1 
Decanber lWO,24. 

" J.A. Toms, A Histwy o j t k  M e m d t e  Bretkn ChUrch, vii. 
19 Ibid., vii. 



A History of t h  Mennonite Brethren Chwrh 

J.A. Toewsts work, A History of the Menrmnite Brethren Church, has been 

cnticized for under-anphasking the influence and importance of Pietists, Baptists and 

evangelicalism on the Mernonite Brethren Church. This criticism is largely wmanted and 

stands in contrast to the works of other historians such as Adrian who was discussed 

previously and J.B. Toews whose work will be discussed later. Even if it is granted t hat 

J.A. Toews was under considerable restriction in regards to space, the mere six pages he 

spends describing the influence of Baptists and Pietists and other factors which brought 

about the "revival movementn of the Mennonite Brethren is quite sparse. in the conclusion 

of his section on earlier renewd movements Toews writes that the thmst of his analysis is a 

refutation of the idea that the Mennonite Brethren Church was bom of Anabaptism and 

Pietism; a direct nfercnce to Adrian's article by this name." 

Toews's strongest argument against Adrian's conclusions seems to stem fkom 

Toews's interprctation of Eduard Wuest. Wuest is considered by vimially al1 Me~onite 

Brahrrn hisioriuns, past and present, to be the single most influentid person in the birthing 

of the Mennonite Brethren Church. Wuest preached extensively among the Mennonite 

colonies, especiaily Molotschnq and some of his Mennonite supporters lata founded the 

Mennonite Brahrcn Church. P.M. FMsen regarded Wuest as the second reformer, &er 

Menno, of the Me~onite Bretluen Church. Toews acknowledges that the eady Mennonite 

Brcthren had a strong regard for Wum but Toms interprets Wuest's witimely death in 

1859, one y u r  More the ofiicial founding of the Mainonite B&en Church, as 

'O J.A. Toews, A H i s t q  of the Merrrmnite Bretkn ChUrch, 32,441 n. 23. 
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providential. Toews compares Wuest to Moses of the Old Testament as someone who "Id 

many people out of the bondage of a lifeless tradition and dead orihodo xy...[b ut who was] 

not equipped to be a Joshua to lead these ndeemed people into the pmmid land."" The 

cause of this inability to leid the Mennonite Brethren, according to Toews, was the fact that 

Wuest did not introduce believer's baptism but remaineci a pedo-baptists until the end. As a 

result Toews evaluates Wuest in the same marner as Luther; both were unable to bring 

their original vision into actual realization. Presurnably Toews means that neither Luther 

nor Wuest brought thek churches to the logical conclusion that the Anabaptias of the 

Sixteenth Century Reformation did, that is, a believer's church. Mer Wuest's death, Toews 

argues, the orphaned Brethren were forced to and their orientation "in their historic 

Anabaptist tradition and the study of the New TestamentHn and not in Pietism. Toews 

wants to wncede that evangelical Pietism had a good influence on the Me~onites of Russia 

but also to urge that the influence of such people should not be unduîy emphasized. 

Toews's treatment of Tobias Voth, another person very influentid in the early 

renewal movements mong the Mennonites, is another example of the way Toews 

downplays the role of Pietism on the Mennonite Brethren. The only hint of the Pietist 

nature of Voth in Toms's writings cornes in the comment, "Voth.. .had been convcrted 

thrwgh Jung Stilüng's writing~."~ For d e n  who did not how that Jung Stilling w u  an 

influentid Pictist, the significuia of this comment would be lost. The importance of Voth 

for Toms is not the Piaist ideas or influence he muy or rnay not have brought to the 

" ibid., 3 1. 
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Mennonite Brethren Church, but rather that Voth brought about the practice of htimate 

Christh fellowship among the Brethren, a concept which the Mernonite Bmhren called 

'brotherhd." For Toms the concept of church as a brotherhood is a Mennonite 

distinctive. 

"In Search of Identity" 

J.A. Toews does not d e  a direct critique of evangelicalism in his book but an 

article that appeared in the Heruld some tirne More the publication of A History of the 

Mennonite Brethren Church makes clear what Toews's assessment of evangelicalism was. 

Toews evaluates the identity crisis of that time and lays most of the blame for the 

occurrence of the cnsis on the Mennonite Brethren relationship to evangelicalism. Toews 

toys with the idea that the problem of identity could be "partly inherent in the origin and 

development of the Mennonite Brethren Church" becwse the Menonite Brethren were 

"Mennonite in doctrine, Pietistic in spint and Baptist in organizati~n."~ Toews does not 

expand this idea, however, but instead advances other causes for the cnsis of identity as 

king significant. 

The srst possible cause of the identity crisis is the Iack of an historicaily shaped 

seKconsciousness. Toms claims that it is the members who have üttle knowledge of their 

spiritual haitage who suggest a change of name as a solution to the cumnt idmtity crisis? 

pp - 
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Not surprisingly, Toews beiieves that a narne change would not solve the problem. The last 

two possible causes Toews lists are a direct attack on the courtship &air that the 

Mennonite Brethrm have with evangelidism. He &tes, "Our present identity-cnsis is 

largely the result of our exposure to every whd of doctrine fiom various theological schools 

of thought."* The schools of thought which he lias sean to be mostly those of 

evangelicalism, for example, Toews States that Bible schools are iduenced by 

hyperaispensationaiisrn and hyper-Calvinism and thet Sunday Schools reject materials with 

an Anabaptist orientation in favor of Scripture Press publications. Finally, Toews accuses 

the Mennonite Brethren of a desire to identify with popular evangelicalism as a way of 

getting rid of the anbarrassrnent of having ôeen a poor, uneducated, immigrant group. As 

Mennonite Brahren became wealthy and educateû they wanted to join a Christian 

sub-culture that was mainstrcam and "with it"? While many Canadians rnight not view 

evangelicalism as mainstram or "with it" many Mennonite Brethren apparcntly did. 

in his article Toews goes one step funher than in his book. He uses the words of 

P.M. Fnesen to show that Friesen himsdf was not as accepting of the evangelical influences 

as Victor Adriui carlier contended. Toews provides a long quotation by Friesen in which 

Friesen says that he is "tiral, tired, tind of the foreign Uinuences" and tells his 

conternporaries that by accepting these forci8 idumces they are "losing a large and 

essential part of [th&] Mamonite fiunework."" Toews quotes C. Knhn who m t e  that 

the eariy Mennonite Bnthrrn did not wmt to be Pietistic nor Baptist but Mennonite? 

" Ibid. 
Ibid. 
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Toews's perception of the negative effect of evangeiicalism on the Mennonite Brethren 

explains, pethaps in part, why his treatment of evangelical Pictism in his book is so minimal. 

He probably knew his book would be used as a textbook for w y  classes in the Mennonite 

Bmhren Bible Schools and Colleges. Perhaps he hoped a minimal emphasis on evangelical 

influence would help ease the polarization which Toews perceived to be growing in the 

Mennonite Brethren Church. Toews observes that the Menno~te Brethren Church was 

dividing among those who favored close ties with feflow Mennonites and those who 

mbraced North Amencan evangelicalism. If anything the re-interpretation of the past in 

order to aâvocate an identity in the present would only add to the polarization between the 

Brethmi. The interpretation of the past is a flexible cr* and as we have alreaây seen with 

the work of Adrian and Toews different conclusions can be obtained fiom the sarne sources 

in orda to promote different positions. It se«ns that far from clearing up the confusion of 

reiigious self-understanding the investigation of the past added to the cnsis. 

Evaluating the Influence of J.A. Toews 

Nearly fifteen yean later Peter Pemer wrote a book chronicling the church planting 

efforts in Canada by the Mennonite Brethren. Pmner describes the identity debate of the 

1970's in his ruminations on the Church planting efforts. Penner perceived Toews's article 

In Semch of Ihntity and the funous mponse it received as a touch point of the identity 

crisis." The attacks which P m e r  rdkrs to are lettets to the editor wkch wae published in 



the Herald. H.R. Baerg, then president of Wi'inkler Bible Institute, a pst-secondaxy 

teaching ccnter of the Mennonite Brethren Church, accused I.A. Toews of king pn-1860 

in Y s  interpretation of idunity." Paner sees Bacrg's attack as a criticism not only of 

Toews but of the founding L h e r s  of the ikkM0~te Brethren Chu& as ~ e l l . ' ~  Baerg saw 

Toews as too Mennonite and not sufficiently evangelical. Nor did Victor Adrian stay out of 

the fiay. Adrian's leiter comrnmting on Toews's article indicates that he wanted to find his 

identity primsrüy in the New Testament and secondarily from any other tradition which 

rnight provide helpful visions to the Church, be they Baptist, Pietist or Anabaptia sources." 

Letten to the editor conceming J.A. Toews's article and Ietters cornmenthg on the letters 

to the editor fillecl the Herald. Not only did scholars like Hany Loewen comment3' and the 

Conference Moderator, Frank C. Peters feel it necessary to plead for peace and 

understandinfl but Iay people and students wrote in as weil." The content of the lettm 

indicates that if Toews only suspected a growing polarkation arnong the Mennonite 

Brethren Church in regards to evangelical and Mennonite identities, the responses to his 

article confirmecl it. It is clear that the publication of J.A. Toews's book began a period in 

32 H.R. Bacrg, 'Pr* 1860," Mennonite Brethren Herald 7 April 1972, 1 0. 
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which one of the areas in which the relationship to evangelicalisrn would be fought out was 

in the retelhg of Mennonite Brethren history. 

One final obsemtion on the work of J.A. Toms and an important tie with the 

previous chapter is necessary here. The minutes of the meeting of the Board of Spiritual 

and Social Concems of January 15, 1972 indicate that not only was J.A. Toews present at 

the meeting but that he asked questions on at Ieast one issue. For example, the minutes 

record that J. A. Toews discussed the issue of membership of non-hersecl believers. At 

this meeting the question whether or not to join the Evangelical FeUowship of Canada was 

also discussed. If J.A. Toews raiseci any strong objections to the pirsuit of joining this 

organization, the sccrctary of the meeting fded to record thern? Furthemore, the minutes 

of a meeting held one year later state that J. A. Toews himself made the recommendation to 

join the EFC." What is going on hm? His article on this topic is writtcn in the same year 

as this meeting of the Board of Spiritual and Social Concems is held. In articles published 

in the Herai' Toews loudly proclaims that the reason the Mennonites are expeiencing an 

identity crisis is because of their acceptance of evangelical influences. Yet, at 

decision-making meetings it appears that Taws is silent when it coma to joining the EFC. 

Harry Loewen alw observes this apparent ambiguity. In a succinct article Loewen 

discusses the ambivaient relationship that exists b*ween the Mennonite Brethnn and 

3' Minutes of t h  B d  of Ajpirituul a d  cadial Cimem. C d a n  Confcrence: 
J t m m y  15, 1972. Centa for Mennonite Brcttuen Studies, Correspondence ad Minutes, 
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evangelidsm. He comments that histories such as J.A. Toews's book assess men like 

Wuest and the influences of Pietism and Baptists in ambivalent ways. On the one hand they 

cal1 Wuest a Moses and on the other hand they see him as not quite adequate to be a 

loshua."' And phhough many Mennonite Bnthrcn want to maintain thnt ties with their 

Mennonite religious families Loewen observes that the characteristic of ambivalence is 

apparent in the Mennonite Brethren avoidance of working together with other Mernonite 

groups but an eagerness to join the Evangelicll FeUowship of Canda." Loewen believes 

that the Mennonite Brethten are "tom between a closer relationship with Evangdicals on 

the one hand and a desire to  be part of the Anabaptist-Mernonite family on the other."" It 

is not hard to see why the Mennonite Brethren debated their own religious 

self-understanding. 

J.B. TOEWS: A MIDDLE PATH? 

There are many other books which the Historical Commission published soon 

following the release of J.A. Toews's book. Several of these books will k rnentioned after 

a look at a relatively late book, J.B. Taws's A Pilgrmuge of Fuith. J.B. Toews's book 

(not to k contiised with J.A. Taws) is in several ways a cornplement to A H i s t q  of th 

Memnite Brethen Church. It, unlikc many of the other cornmissioned books, is a single 

- - 
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wthor work and k e  J.A. Toews's book chronicles events fiom 1860 to the present. While 

A History of the Menmite Brethre~ Church is a more technical history, in that it plots the 

development of congregations and institutions, it d m  little to devdop the history of 

theology which guided the Mennonite Brethren. Pilgrimuge of Faith sets out to chart 

exactly this development of theology and thought among the Mennonite Brethren. 

Even though Pil'image of Fuith wss published in 1993 the very first sentence of 

the preface makes it clear that Toews is writing this work specificdly to address the issue of 

religious seifhmderstanding; "this book seeks to provide a biblical and theological 

frsmework for the Mennonite Brethren search for identity.. .of the late twentieth century.'" 

Though his objective to address the identity cnsis is  the sarne as J. A. Toms, the approach 

which J.B. Toews uses in his treatment of the relationship to wangelicalism is quite 

difkent fiom J. A. Toms's e m  though he may be as wary of evangelicalism as J. A. 

Toews. In A Pilgrinage of Faith Toews does not avoid exposing the Pietist or Baptist 

intluences that the early Mnmonite Brethren church encountered. Rather, Toms  seeks to 

evduate the various ways in which "foreign" theologies influenceci the Mennonite Brethren 

and appncirte where they have been helpful and point out where they have been 

detrimental. At the same time Toews asserts that e m  in the earliest days of the Mennonite 

Brcthnn Church t h y  wantd to maintain their Mennonite self-understanding even though 

they w m  also open to the thcologial ideas of the Baptists and Piaists. 

A fhu examples fkom his book will sufnce to demonstrate the baiancing act that 

Toews attaapts to mwtWi. Tom's statanent that "though Pietism had mon& 

43 J.B. Tocws, Pi l 'mqge  of Fcn'th, iü. 
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influend [Mennonite Brethren] spiritual renewal, they chose not to becorne identifid with 

it, prâerring hstead to remah clearly comMtted to sixteenth century Anabaptism, prinWly 

the Dutch strearn as intaprad by Menno Simons* a d s  with a fwtnote to Victor 

Adriants article, Born of Amhqptism and Pietim. Toews is contesting Adrian's conclusion 

that the Mennonite B r e t h  were bom of Anabaptism and Pietism by saying that the 

Mennonite Brethren were influenced by but not binhed by Pietism. 

Toews claims that the situation in which the Mennonite Brethren found themselves 

led to a confbsion of identity in the initial years. The Mennonite Brethren struggled to gain 

the right to exist among the 1- Mennonite Body." This stniggle increased the 

Mennonite Brethren's opemess to Piaistic and Baptist influence as these mov*nmts 

seemed to provide suppon and encouragement and did not reject them as the larger 

Mennonite church did. Finding acceptance in Pietist and Baptist sources helped the 

Mennonite Bnthren to d v e  but it a h  led to increased confusion about religious 

self7urderstanding. In these few pages Toews's bdancing act cm be seen. Toews wants to 

stress that the early Me~onite Brethren desired to maintain their Me~onite identity while 

king thiuilrfiil for the help that the Pietists and Baptists provided. The opemess to these 

evmgelical inauences, howevei, created identity problems for the Mennonite Bmhren. 

How were they to understand who they wcre? Were they evangelids or Mennonites or 

mmcthing else? T m  did not wmt to resolve the question of theologicai 

self-understanding by abandonin8 Mennonite Brethren distinctives. Rather, by nising 



awareness of the probiems that outside infiuences had created for the Mennonite Brethren 

he sought to inform them that not ail wangelical influences had increased theu religious 

piety and expressions of fiiith. Furthemore, Taws  w ~ t s  to demonstrate to his audience 

that the rich, Biblical and theologid idem held by the early Mennonite Brethren owed 

much more to Anabaptism than to early evmgelical influences. He does not want the 

Mennonite Brethrm to fa1 the need to look to evangelical sources for their theological 

heritage. He does not want the Mennonite Brethren to embrace evangelicalism without 

realizing that doing so can create detrimental as well as positive results. 

Toews wants to stress that the Mennonite Brethren were not as heavily influenced 

by "outside" movements as some would suggest. An exarnple of this cm be observed in 

Toews's discussion of the first Mennonite confession of faith. He admits that the confession 

was based on a Baptist document but that this particular Mennonite Brethren confession 

never really m a t  that much to the Mennonite Brethren and should not be considered a 

meaningfùl codession of W.* He ramons t b t  Yncc the first confession was a document 

that had to be given to the Russian governent in ordet to maintain their nghts as 

hdennonites and since the confession was hastily wnsmi*ed and just as hastily submitted 

that it had very little sipificana for the early Mennonite Brethren. Tomrs argues that as 

far as confessions of friith go, the Mennonite Brethren were more A~baptist than Baptist. 

Taws States b t  "the d y  Mennonite Brethren, rooted in the larger AMbaptist-Mennonite 

f d y  and M y  comMtted to the teachings of M t ~ o ,  dso shared th& forcbar's aversion 

to doarinil formulations." The fht that it wcis not until1902, more thui 30 y e ~  after 



theù beginnings, that the Mennonite Brethren c d e d  a confession of fsitb which they held 

as signifiant and to which they ascribed proves that making doctrinal formulations was not 

that important to them. Shce such formulations were significant to &man Baptists, their 

infiuence over the Mennonite Brethren in at least this area did not overcome their 

Anabaptist style. Furthemore, the confession of 1902 was "more a descriptive statement of 

scriptmi undastanding than a definitive thcologicil statement."u The first confession of 

faith was modeled on the Baptist style but the 1902 confession, the one that the Mennonite 

Brethren hold as more important, foilowed a distinctly Anabaptia style. 

This mahod of argumentation can be found in many other examples. Toews claims 

that the practice of immersion in Baptism was not solely the influence of the Baptists but 

also harkens back to the aistom of the early Anabaptists.* The same is mie of the 

observance of the Bible study hour. This habit, though re-invigorated by Pietist influence, 

was not primMly rooted in their association with the Pietists but rather a rejuvenation of the 

practict of the early A~bapt is ts .~  In a final example, Toews argues that while the 

influence of Piehm encourageci the M ~ M o N ~ ~  Brethren to enlarge the scope of their 

rnissionary zcal" t k i r  founâation of mission theology was f i d y  rwted in Mauio Simons's 

theology of the two worlds and the Schleitheim Confession's notion of king in the world 

but not of it." The Mennonite Brrthrcn strongiy desircd that dl people be part of the 
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kingdom of Christ and this zeal was part of their spintuai heritage as found in the theology 

of Menno and the early Anabaptists. Thus, the Mennonite Brethren z d  for missions, 

according to Taws,  was certainly not a new irnport fiom Pietism but a renewal of sixteenth 

century Anabaptism. 

Toews is dso critical of the influences that he bclieved affectcd the modem church, 

and he ofkm uses the histoncal positions of Mennonite Breîhren theology and practice as a 

basis for this criticism. In one instance Toews discusses the uneasy relationship with 

govement that the Me~onite Brethren have typically had throughout rnost of their 

history. He roots this unease in the theological understanding of the two worlds. He 

perceives the Mennonite Brethren Church today as very open to government support and 

involvement and imerprets this as a letting go of the theology of the two worlds and an 

openness to an unbiblical cornfort with this world. In addition to theological considerations, 

Toews points out that the birth of the Mennonite Brethren Church itseif was a rebdlion 

against the "Old Church" for joining Church and State together in the Russian colo~es." 

Though Toews does not mention the evangelical tendency to unite Christian faith with 

national pride in this section, one is l& wondning ifToewsts discussion of the historical 

uneasiness betwem Mennonite Brethren and goverment is not a word of caution to an 

unreflective acceptame of this cumnt trend among some evangelicaîs. 

As we have obsemed, Toews is interpreting the history of the Mennonite Brethrcn 

Church in a way that anphasizes the Anibaptist-hde~~nite roots of its theological 

fwndations. Towuds the end of his book Toews is more expikit conceming how this 

'' Ibid., 78-80, 
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should I&ct the Mennonite Brethren's current relationship with the various aspects of 

evangelicalism. Using the work of Calvin Redekop as hie source, Toews concludes that 

throughout their history the Mennonite Brethren have had an openness to others who 

SM their cornmitmm to Scripture," such as the Baptins, Pietists, Fundamentalists and 

Evangelicals. Whm the Mennonite Brethren c u ~  to North Arnerica they found themselves 

caught in a crossfie betwecn the modemists and fundamentalistf on the issue of biblical 

inerrancy." The knnonite Brethrcn h w  they w a r  not modemists and thus allied 

themselves with the fiuidamentalists. Though Toews strongly believes that this should have 

been a very umasy alliance, he repons that it was not so. As a result of this alliance the 

Mennonite B m h m  became preoccupied with issues that were foreign to them, such as 

Biblid incrrancy," a concept of frre graa that leads to a 'health and wealth gospel'," and 

an emphasis on the Rapturc, Millcniiium and End-times ~pmiiation.~ Toews predicts that 

the adoption and incorporation of these foreign doctrines may cause the Mernonite 

Brethren to float aimlessly among the various streams of theology because they have 

replaad their Mennonite Brettuen distinctives with these "foreignt' preoccupations. 

Afta chronicling a history of acceptance towards the theological influences of 

various evangelid streams in both Europe and North America Toews outlines the hardi11 

dFkt of this opnness. What thm is Toewsts solution to this situation? Toews mites that 
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unies the Mennonite Brethren formulate their own theological frame of reference and seek 

to maintain 8 MCMO&! Brethren distinctive in the fiture, the Mennonite Brethren nsk 

loshg th& id«Ifity.Y A way of solving the dilemma cui be nad into his evaluation of the 

Mennonite B r e t h  Bible training centers.. Toews sees the Bible schools as an arena for 

the struggle for theological identity. He concludes that the Bible institutions, such as 

Mennonite Brethren Bible College, Fresno and Tabor, have failed to provide a distinctly 

Mennonite Brethren-Anabaptist training6' Rather, these schools relied heavily on 

evangelical resources both in textbook materid and in style of ~chooling.~ It seems Toews 

would have the Bible institutes teach their students about their past and include how the 

history of their past relationships with wangelicdisrn has both hindered and complemented 

the Mennonite B r e t h .  By doing so, the Mennonite B r e t h  might maintain their 

religious se~understanding. 

Toews may be correct in his conclusion that the Mennonite Brethren Bible training 

institutes failed to educate the Mernonite Brethren youth wncemhg Anabaptist 

distinctives. His work, however, cornes dmost at the end of a series of books initiated by 

the Historical Commission. This series provided the Mennonite Brethren with volumes that 

would raise the hisioncd awareness of the denomination. Following the publication of J.A. 

Toews's A Histwy of tk Mennonite Brehren Chrch, the Historical Commission published 

a book edited by Paul T m s  entitled Pilgrins and Stnmgers in which 1.A Toews's book is 

discusrcd and various reactions ucpresseâ. In 1979, P.M. Friesen md His Histoty, edited 



by Abraham Fricsen, was releascd. This book came one year der  the publication of an 

anthology of many of the writings of P.M. Friesen which were translated h o  English for 

the fht the.  The volume was entitfed The Mennonite B~otherhood in Russia. The release 

of this translation was p d e d  by a spccial fkanire in the Herald on P.M. Fricsena and a 

study symposium which investigated the signifiaince of P.M. Friesen? in 1988 John B. 

Toews (not to be confused with J.B. Taws) published Perilous J m m y :  W Mennonite 

Brethreri in Russia 18604910. Paul Toews was the editor of two more books, Mennonites 

and Baptists: A Contiming Comrsatiion and Bridgng Troubled Waters: Mennonite 

Brethren ut Midxentury in 1993 and 1995 respectively. These are just some of the books 

published by the Historicel Commission. Other books sponsored by the Mennonite 

Brethren Conference with a specifidly historical aim include G.W. Peters's Fmndcr~ions of 

Mennonite Brethren Missions, 1984, Peter Pennef s No Longer At A m s  Lmgth: 

Mennonite Brethren Chrch Plànting in C d ,  1987, and a 1973 translation of a 

previously unpubüshcd m~nuscript by Jacob P. Bekkei, one of the 18 foundets of the 

Mennonite Brethren Church in 1 860. These books constituted a large increase in the 

amount of literature avdable about Mennonite Brethren history. It seems that it was no 

coincidence that as the Mennonite Brcthren smiggled to understand their identity that they 

would seek to understand th& history. 
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In chspter one it was shown that the Me~onite Brethren considereâ themselves to 

be evangelicals and that they readily sought out association with other evangelical groups. 

Their identity as evangelicals samed to be settlcd, at lem in the minds of the rnajority of 

Mennonite Brethren. Yet, in chaptet two we obsened that as scholars and historians wrote 

about the history of the relationship between the Mennonite Brethren and evangelicalism, 

the ferment of how to respond to evangelicalism in the present was mounting. Victor 

Adrian claimed that since the Mennonite Brethren are children of one evangelical Stream, 

Pietism, it was logical that the Mennonite Brethren should seek out association with other 

evangelicals. ûthers, Uce I.A. Toews and J.B. Toews believed that it was important to 

appreciate the evangelical influences of the pwt and present but to do that at the expense of 

their Anabaptist theology was unacceptable. In fact, they encouraged the denomination to 

evduate evangelicalism and obsme the negative influence it had had on Mennonite 

Brethren thdogy and seKunderstanding. And herein lies the nib. While virtually al1 

Mennonite B tet h m  agreed t hat they were evangelical, there were widel y divergent views 

on what role thtir Mennonite Brethren seKunderstanding should have. The scholars 

discussed hen represent the various views within the denomination. We sMl observe in 

the next chapter that some Mennonite Brethren agreed with J.A. Toews and J.B. Toews and 

wantod to miintain th& Mennonite Brethren character. Othas perceived themselves as 

c h ü h  of evangelicalism and wanted l e s  and kss to do with th& Mc~onite theology. 

The r d t  of this tension can be obsmcd in the twcnty y u r  long debate over the issue of 



the narne change. It is in this debate that we can observe Memoite Bnthren fighting 

passionately about the role of the their Mennonite and evangeücal character. 



IDENTITY: THE NAME CHANGE DEBATE 

The more than twenty years in which the Mennonite Brethren debated whether or 

not to change their name provides yet another lens through which we may observe the 

relationship of the Mennonite Brethren to evangelicalism. The debate, or more accurately 

the lack of debate, surrounding the Mennonite Brethren decision to join the Evangelical 

Fellowship of Canada indicated that the Mennonite Brethren were very keen to identify 

themselves as evangelicals. During the 1 970's and 1 980's the Mennonite Brethren studied 

their history in an effort to understand both their evangelid and Anabaptist heritage. As 

we obsewed fiom the writings of several authors, the interpretation of the past was used as 

a guide to their relationships with evangelicals and Mennonites in the present. In this 

chapter we dl observe how the Mennonite Brethren stnipsied with their Mennonite 

identity. John Redekop frequently reitented that he wanted the Mennonite Brethren 

Conference to be both evangelid and Anabaptist but not Mennonite. The reaction to 

Reddtop's suggested name change ailows us to see thit while some in the Conference 

agrccd with him others wanted to get rid of d Mernonite and Anabaptist ideas in favor of 

wangclid models and still others began to cnticize evuigelicilism in an effort to prevent 



thek Mennonite theology from becorning overshadowed by evangelical theology. The 

Mennonite Brethren were united in their unwiilingness to give up their evangelid identity 

but the role of thek Mennonite theology was an issue of lengthy debate. 

JOHN REDEKOP: FOR NAME CHANGE 

Personal Opinion Column 

In his evaluation of the identity cnsis of the 1970's Peter Penner writes that "some 

held John Redekop responsible for a zeaIms attempr in his Personal Opinion articles to 

barter our krituge by his tepeatad rctum to [the Mme change debate] theme. "' A perusal 

of Redekop's colurnns certainly does indicate that the issues of ethnicity and the name 

change were of importance to him. In his fuiril column before a year long break of his 

Opinion columns Redekop expressed his thoughts about what he would have done 

differently if he codd re-do his sixteen ycars of columns. if such were the case he daims 

that he would have dealt "more fiilly with denomination-ethnic issues." For Redekop the 

ahnic problm was the most pressing issue why the Mennonite Brethren should change 

their m. Redekop's staternent of regret m u t  have cwsed Mxed emotions arnong those 

who wantd him to 1- the issues of the name change and ahnicity As d y  as 

1969 Redekop h t e s  that he is convhced that the tenn Mennonite "refen to so m y  

' P e a  Pmner, No Longer At A m s  Lengrh, 154. 
John Wekop, "The Finai Column," Mernonie Bnthren HeraM, 29 February 1980, 

I I .  
Hamy Lawq "Stop Huping on the Nune," Menmwlite Brethren HemId, 18 

May 1990.12. 
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dEerent types of people, some obviously disciples of Christ and others generally not, that in 

tems of a specific Christian designation it has lost much, if not all, of its utility. Therefore 

another nme should be used when the Christian-Anabaptist quaüty is to be stressed. 1 

cannot see how one label can be used correctly to refer both to a heierogeneous, intemally 

inconsistent ahnic minority and a church of disciplined believers."' This statement foms 

about as succinct a summary of Redekop's idem of the 1970's and 1980's as can be found. 

From this point on many of his columns and findly his book develop and expand on these 

ideas. 

One of Redekop's columns in 1970 explains why he seeks a namc change. He 

writes, " as rcaders of this column know, 1 have on several occasions questioned the 

propriety of our name . . . M y  reason for raising these points is not that 1 wish to abandon 

what 1 think are laudable Apostolic-Anabaptist distinctives but because 1 wish to presme 

them."' Indeed his columns show that Redekop was an ardent supporter of the traditional 

Mennonite perce position.' The way that Redekop perceived the situation was thus: the 

tem Mennonite has a dud meaning, designating both an ethnic group and a religious group. 

Because non-Mennonite people perceive Mennonites as an ethnic group they are no more 

likely to want to go to a Mennonite church than r non-Ukninian would be to go to a 

üicrainian church. This rcsults in a hamperd ability to evangdize and as evangelism is one 

of the primuy goals of the Mennonite Brethrcn Church any non-essential that hinden 

'John Rcdekop, " A  Reply," Menmnite Brerhren Herald 2 1 March 1969, 10. 
' John Redekop, " S d  Liltelihood: Great Challenge etc." M e m i t e  Brethren 

Herald 24 July 1970.22. 
'John Redekop, "Penncr Vs Beavcr County L)nA Board," Mennrwrite Blctlilen 

Herald 2 1 Augus lWO,8. 
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evangelism should be removed. At the s ~ i e  the,  a nme should be chosen to replace the 

old Mennonite Brethrtn label which would symbolize the Conference's cornmitment to 

Anabaptist and evangelid theology. 

As early as 1971 Redckop suggested that the name Evangelical-Anabaptist replace 

Mennonite Brethrcn in order to accomplish al1 the goals which Redekop lists and to 

maneuver around the pitfds he beliewd the Mennonite Brethren Church to have been in at 

that time. The title of one Opinion column malces it fjiiriy clear what direction he was trying 

to move the Mennonite Brethren denornination; "Evangelical-Anabaptists But Not 

Mennonite."' This oriicle talces the fom of a dialogue betwem two people, person A and 

person B. Here person A asks al1 kinds of questions of person B, the voice of Redekop, 

about the reasons for changing the name. P m o n  B proves to his questioner that there is 

not "one good reason why we should keep on calling ourseives Mmnonite Brethren."' 

Person B demonstrates that a nme change could make a difference in attracting people to 

the church when Penon A recoils in horror at Person B's suggestion that Person A cal1 

himself a Fascia or Communist. According to Person B the probîem is that most people 

associate the word Mennonite with "quaint culture, buggies, famiing, pacifism . . . but rarely 

do they associate it with straight fomud Christianity."' In order to avoid invoking a 

confùsing mix of images P m n  B's solution is to &op the t a m  Mennonite fiom the 

denominationil title. Penoci B gas on to say that MOMO Simons would not want the 

' J O ~  Rdekop, "Evmgelicrl-Anabaptist But Not Mennonite," Mennonite Brethren 
Herald, 9 July l971,8. 

' Ibid. 
Ibid. 



denornination m e d  afler hirn and more irnportantly the Bible tells us not to fonn Little 

groups named d e r  a human preacher. Later in the column Person B states that it is 

because he wants to keep a true evangelical-Anabpatist view that he wants to sec the name 

change. Ties to Mennonite Central Cornmittee, Mennonite Disaster Senice and other 

inter-Mennonite groups should be maintaineci. Towards the end of the article Person B 

states that "changing the name will make it rnuch easia to win people for Chna and "rnight 

maice effective witnessing fu more likely."'O At the end of the article it is Person B who 

asks the lest question when he inquires whether Person A knows of anyone who was drawn 

to the denomination by the word Mennonite. Person A replies that he has never heard of 

such a thing. 

A column appearing shortly after the one just discussed makes it clear that Redekop 

perceived the denomination as already being fully evangelicai-Anabaptist. 'Inis designation 

was not a reflection of what he hoped the denomination would becorne but what he believed 

it to be at present. This sentiment is clear in his statement that "the word Mennonite has 

perhaps lost its utility for ewigelical-AnabaptistsS'I1 Though there is little indication that 

mernbers of the Mennonite Brethren constituency wrote the Herald to inquire exactly what 

Redekop meant by the tenn evangelical-Anabaptist, a cntical look at Redekop's work must 

try to make that kind of evaluation. 

An article printed d e r  in the HeraM sheds some iight on the definition of 

evangdid-Anabaptist. In 1970 an essay by Myron Augsburger was pubfished in which he 

-- - - - 

'O Ibid. 
" John Redekop, "A Response," Mennonite Brethren Heraid, September 24, 197 1,8. 

92 



d e c l 4  tht the Mennoaites have been evangeiids for 450 ycars." in hct, Augsburger 

believes that the Mennonite brotherhood were the original wmgelicals of the Refonnation. 

Though Augsburgef s argument is intriguing the importance of his article lies in the fact that 

it demonstrates that the Mennonite Brethren believed themselves to be genuine evangelicals 

since their very begiMing. This is an opinion which Redekop shares. In a 1976 column 

Redekop recalls a situation in which a Mennonite Brethren pastor said that it was time to 

pay more attention to evangelicaiism and less attention to Anabaptism. Redekop balks at 

such a statement because its very preMse assumes that Anabaptism is not evangelical. 

Redekop believed that the pastor was duped thedogically as "an Anabaptia is an 

evangelical person and we dere not forget it . Nor should we let anyone else forget it . "" 

It is important to note, however, tbat by using the word evengelid. Redekop is not 

necesdy endorsing the ideas of twentieth century American evangelicals but rather to 

him an evangelical-Anabaptist is someone who embraces the wholeness of Anabaptist 

doctrine. Indeeà, in this article he gives a somewhat veikd criticism of modern Amencan 

evangelicalism when he says "our pressing n a d  at this time is not to abandon the wholeness 

of Anabaptist doctrine for an evangelicalism which oflen overlooks Jesus' cal1 to faitffil 

discipleship, but to insist that the Biblical components of Anabaptism be preached and 

practiccd in th& ftUness."" Evangelicilism in its trucst fonn semu to be, for Redekop at 

lem, the theoloay of Conrad Onbd, Menno Simons and other early Anabaptias. 

"Myron Augsburga, 'Renewal of Social Conceni,' Menmite Brethnn Heral. 3 
Apd 1970,2. 

John Reddriop, "Evangeîicd Sait," M e m i t e  Bnihnn HemId, 1 2 Aprü l976,12. 
l4 ibid. 
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It is not surprising, therefore, that whiie wanting to rename his denornination 

evangelical-Anabaptist, ha directs some of his hanhest words towards contemporary 

evangelicai groups especially of American varietia. In one colwnn he is especially critical 

of the Far Right movement in the United States and expresses considerable consternation at 

the acceptance and support it receives from the Mennonite Brethmi. He chms that the 

policies and practices of the Far Right movement are a good reason not to consider the terni 

fundarnentalist in the new name for the Me~onite Brethren Confcrence. In his opinion 

evangelical-Anabaptist or even just Anabaptist or evangelical alone would be far better than 

ftndamentalist. '-' 

His criticism of American evangeliccilism, fiindamentalism and especially their 

growing involvemmt with the Rcpublican Party continues in other arti~les'~ yet he defends 

the Evangelical Fellowship of Canada just as adamantly. In one column Redekop states that 

he has rsaivd several letters questioning whcther Anabaptists should be part of the EFC 

because most evangelicaîs de-emphasize or ignore the peace position and al- that 

woperating with other evangclicals compromises Anabaptist theological distinctives. In 

reply to these Ietters Redekop outlines what he considers the essentiais of fhith, a list of six 

items which r a d s  vcry much like Bebbington's evangelical quadrilateraî, and states that in 

these points the h h n o ~ t e  Bmhren and the EFC a-. Redekop acknowledges that 

" John Redekop, "Dan&tf on the Right," Mennonite Brethron Herald 23 October 
1981, 12. 

16 John Redekop, 
1982, 10. 

John Redekop, 
Scptember 1984, 12. 

"Danger on the Lcft," Mennonite Brethren HemId, 26 Febnury 

"Gd and the Repiblicans," Memunite Bretben HeraM, 2 1 
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almost ail of the other mernbers of the EFC do not accept the Anabaptist peace position but 

dso States that the Mennonite Brethren lack insight in areas such as the work of the Holy 

Spirit and a willingness to cross cultural burriers, aspects of Christian fiiith in which other 

evangelicals encel. RealiPng that they can Ieam from other evangelical groups should 

compel the Mennonite Brethren to work together with other evangeiicals in order to help 

each other to expand their own vision of God's truth. What is important is that al1 the 

mernbers of the EFC are cornrnitted to the goal of practicing the whole counsel of God even 

as they try to reach an understanding of the fuilness of that goal. Furihermore, participation 

in the EFC dlows the Mennonite Brethren to share their peace position and theological 

distinctness with others. The EFC provides the Mennonite Brethren with a forum to voice 

their concms that is open to listening and leadng from the Mennonite Brcthren." It is 

interesting to note that in "Interaction With Evangelicrls" Redekop does not put Mennonite 

peace theology in his list of essentials of fath. It cenainly appears that he is willing to 

de-emphasize the peace position in order to argue for maintaining ties with the EFC. To be 

fair, Redekop did serve as the president of the EFC âom 1991 until 1993 and there 

practiced what he preached and promoted the Mennonite Brethren peace position among 

the vuious evangelid groups of Canada. Nom-the-less, Redekop is quite h that the 

Mennonite pcace position should not prevent interaction with other evangelicals. 

Redekop's understandimg of what it means to be an evangelicol-Anabaptist is a 

complcx concept. He anrll i ly does not want to invoke the ideas of the Amencan 

- -- -- - p p  

l7 ~ohn Rcdekop, "Interaction With EvangelicJq" Mennonite Bretken He* 19 
Apd 1985.23. 
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fiuidunmtalists in the proposed name change. Furthemon he is cntical of Amaican 

' evangelicals who blur fPith and politics and acknowledges that the Mennonite Brethren have 

theologid distindves which vimially no other Canadian evangclical movement shares. 

Redekop wants to avoid these negative co~otations by nuancing the tenn evangelical with 

the ideals of the Anabaptists. And even here the tenn AhPbaptist is not to include al1 

streams of Reformation Anabaptism. He wants to exclude the stain of such extremists as 

David Joris and the Munsterites from the term Anabaptist. It is his hope that the two tenns, 

evangelical and Anabaptist, modie each other. Evangelical modifies the tenn 

Anabaptist to mean a specific strain of Reformation Anabaptism. The terni Anabaptia 

specifies what kind of evmgelicals are king refmed to. 

It seerns that by suggesting and mdorsing this new name, evangelicd-Anabaptist, 

Redekop is in a sense trying to forge a new tenn. He believes that the two terms when 

"taken together . . . m o d e  each other and in combination they take on a distinctive meaning 

which neither has by itself The designation emphasizes and integrates the two streams of 

Our past and hdamtntal guidelines for our fimire."" It seems that Redekop is promoting 

an idea sirnilar to that of Victor Adrian's article, "Born of Anabaptisrn and Pietism" in that 

he sees the Mennonite Brethren Church as a combination of both theological streams. Yet, 

Redekop is forging a new meanhg for the tenns evangelical and Ambaptist. It would scem 

that ifthe Me~onite Brethren Conference wcre to uxept that name it would be a symboüc 

acccptance of a new identity. But what kind of identity is Redekop mdorsing? 

- -- - -  - 

"~ohn Redekop, A Peqle Apmr, 162. 
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His cornments on the dissolution of the Evangelid Mennonite Brethren Conference 

which cbged its name to Fellowship of Evangelical Bible Churches in 1987 shows that 

Redekop does not want evrngelidsm to dominate over Anabaptism in the Mernonite 

Brethren denornination. In fact he declares that the change of name for the EMB's was a 

loss. The loss w u  the "rejection of a thoroughly Biblicrl anabaptist-evangelical theology. "" 

Accurding to Redekop the change of name was tragic because he saw the present day as a 

tirne in which "diluted pseudo-evangeiicalism" was disseminating "more hype and 

cornmercialism than substance" and thus the voice of an evangelical-Anabaptist witness was 

much needd. Redekop urges the Mennonite Brethren to avoid such a path. He wants a 

name change to sipi@ a renewal of Anabaptist theology not a rejection of it as he perceives 

the EMB to have done with their name change. Redekop's very strong endorsement of 

Anabaptism and his strong but sometimes wary support of evangelidism malces for a 

cornplex proposal to unravel. Redekop wants to create an evangelicai-Anabaptist 

sdf-understanding but one gets the impression that his definition of evangelical is unique to 

him and a few liksminded Mennonites such as Myron Augsburger. His concept of 

Mennonite B r e t h  identity se«ns much more Anabaptist than evangelical. And yet 

Redekop's involvement with thoroughly evangelid organizations l i e  the EFC indicates 

that he wanted to embrace the evangelicals of Canada as well. Even in John Redekop the 

tension resuhing âom a desire for a durl identity cm be discerneci. That he would promotc 

the name evangeiical-Anabaptist for the conference is not surprising. 

"John Redekop, "Requiem for the EMB," M e m i t e  Brethren Heralii, 18 
S-kr 1987,lO. 
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A People Apwt 

A People Apmt does not add much to the discussion that cannot be gleaned fiom 

Redekop's many opinion columns. The bulk of the book argues with those inside the 

Mennonite Brethren conference who beüeve Mennofite to be a purely religious terrn and 

who refuse to acknowledge its eîhnic connotations. Once Redekop has established the 

point that there are two meanings of the terni Mennonite present in this one word, one 

ahnic and one teligious, he gas on to state that a name change is necessary so that 

evangelism wiU not be hindered by the ethnic connotation of the word Mennonite. Redekop 

believes that the ethnic understanding of Mennonite will forever be the dominant conception 

by those outside the Mmnonite fold. He wants the Mennonite Brethren Conkence to 

become known for its thoroughly Christian qualities, not its celebration of a particular 

ethnicity. He is striving to create a Chnstian-centered idea not an ethnic identity, thus the 

term Mennonite must go. 

Redekop wants a name that will reflect the tnie identity of the Mennonite Brethren. 

The next several pmgraphs indicate, however, that this new laôel is fraught with problems. 

Even though mort Mennonite Brethm identified themselves as evangelicals, there were 

sorne who objected to the use of the term evangelical in the new name proposed by 

Redekop. Abe heck  points out that the temi evangelicrl is used to denote six or more 

movements in Christian history and that the t m n  is offen used in a way that conîùses the 

vinous manings of the word. Funhermore the word evmgelicsl evokes such negative 



ideas as anti-intellectualism." For thex reasons Dueck is hesitant to include the tem 

evangelical in Redekop's proposed name change. 

Redekop addrcssed the criticism of Abe Dueck regarding the choice of the word 

evangelical as a denorninationai narne in A People A w t .  Redekop believes that Dueck's 

explanation of the shortcomings of the temi evangelical are unconvincing. Redekop states 

t hat "the general thnist of [the terni] evangelical is clear, and second none of the ot her 

evangelical connotations [which Dueck points out] are so strong that they undermine the 

vaiidity of the rncaning we wish to emphasii."" Although this might be true in some areas 

and perhaps more so in Canada than in the United States, at least one leading evangelical 

has raised serious concem about the meaning of the tenn evangelicel. In an i n t e ~ e w  with 

The Christian Century Tony Campo110 states that "many people who previously called 

themsdves fùndamentali~ts~ in distinction fiom evangelicals, are now calling thernselves 

evangeticals. Since the word evangelical is now so closely associated with views such as 

those represented [by the] Religious Right many of us who have considered ourseives to be 

evangelicals are asking ourselves if we can use the tenn to denote who we are."* The 

policies and practices of the Religious Right are highly criticized by Redekop and yet it 

seems that for some this movement is what the terni evangelicrl l u s  corne to be identifid 

with. It is hr mon lilcely that the term evangelid-Anabaptist would conjure up images of 

twmtiah-cmtury Ameticans than sixtemth-century reformers. 

'DAbe hieclc, "Mennonite Bmhtai Definitions and Temptations," Mennonite 
Bnrhren Bible CofIege Bvlletin Spring 1985,3-5. 

*' John Reddtop, A Peqde A p r t ,  161-62. 
"An Inttrview W~th Tony Compdlo," Civrstical Cennrry 22 Febtuary 1995,213. 
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In addition to claiming that the term evangelical is clear Rsdekop assens that the 

terni Anabaptist is clear. The term has no ethnic meanin& no cultural exclusiveness and is 

cleariy explained in genaally similar ways in both dictiowies and textbooks. The 

imprecision of the term Anabaptist is "mainiy less than the imprecision of Mennonite and 

it can without much difficulty be shaped and used to convey the meMing we want to 

empha~ize."~ S e v d  items, however, indicate that the tmn Anabaptist was not as well 

understood or desidle as he believed it to be. The Brst item is a response to Redekop's 

book written by the editor of the French-language counterpart to the Herold, Le Lien. 

Though the author approves of a name change he writes that the name 

evangelical-Anabaptist is risky despite its theological accuracy. C. Leblanc wonders how 

one would "explain to the ordinary Quebecois the differaice between a Baptist and an 

Anabaptist? It #ems to me that we would face other probkrns if we changed the narne [to 

~nabaptist]."" A second piece of evidmce indicathg that the Mennonite Brcthren 

themselves did not find the term Anabaptist to be clear consists of a set of articles Redekop 

himself wrote. Two years &er the publication of A People Aparr, Redekop began the first 

of two adcles by saying that " in the recent months several people have urged me to state 

what 1 mean whcn 1 endone ~naûaptism."~ He dedicatcs two lmgthy articles to explainhg 

the history. theology and basic kliefs of Anabaptim. Funhamore, several lmen to the 

John Redclrop, A Peoplo Apart, 162. 
"Claudette Lebluic, "A View From Quebec," Menmite Brethnn Heruid 15 May 

1987.7. 
a John Rcûckop, "Who An the Anibiptists?" M e m i t e  Bnthnn Hemlii 17 March 

1989. 17. 
"AMbrptist Beliefs: The Twelw Key Pnnciples," Menmite Bnthnn 

Herald 3 1 March 1989, 12-13. 



editor indicate that people who claimed to know what the terni Anabaptist meant did not 

want the tem used in the church name. In one letter a Mennonite Brethren constituent 

States that there an plenfy of people within the Me~onite Brethren church who are much 

in favor ofa name change but who would vehemently oppose any name which would tie 

them to Anabaptist roots? A second letter supports just that statment. One Mennonite 

Brethren member believed that it would be quite acceptable to drop the terni Mennonite but 

the term Anabaptist is worse as it was uttaly confusing and u~ekss.~' 

The Denomination's Response to Redekop's Arguments 

The debate conceming the Mme change seems to have amck a tender nerve within 

the Conference which the joining of the EFC did not. This issue touched on the very 

balance that the Mennonite Brethren had constructed concmiing their Mennonite and 

evangelicd self-understanding. There are many letters to the editor printed in the Herdd on 

this issue. In particular, the responses to Redekop's ideas are varied and this is tme even 

among those who agreed with Redekop. ln 1971 a Mennonite Brethren pastor wrote that 

the name Mennonite was "shopwom," "outdated," and "udess" and furthemore 

"~nbiblical."~ This pastor reported that in his twcnty y c i n  of involvamnt with missions 

and evangelism he has found that the use of the name Mennonite w u  a serious stumbling 

" George H. Epp, "The Nam Change Debate Continues," Mennortife BrethrPn 
Herald, 1 7 April 1987, 1 1. 

Dorothy Nidson, "An Adopted MB Speiks," M e m i t e  Bre tkn  HemU 28 
August 1987,9. 

J.M. Schmidf "Why Be Unbiblid?" Meruionife h t h n n  Hem4 10 Scptankr 
1971, 10. 
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bhck for non-Mernonites and even Memoite youth. This stumbling block prevented 

these people from joining the church? The perceived detriment to church growth and 

evangelism is by fhr the most hquently cited reuon why people want a narne change which 

excludes a reference to the tenn Mennonite. Out of eighteen letters that specifically support 

a narne change, more than ten claim that the Mernonite name prevents church growth, 

outreach and evangelism. These people agree that the problem, as Redekop describes it, is 

that Mennonite is an ahnic tenn. One Mennonite Brethren writes ihat "people who are not 

concemed about reacbg their neighbors have no problem with our name."' Another 

member, John Enns believes that the name "hm a stigma attached to it" as well as "a foreign 

connotation. "" An associate pastor of a Mennonite Btethm church who was himself a 

nonnhnic Mennonite writes that the reason that people keep a distance from Mennonite 

Brethren churches is the perception that only those of Mennonite cultural background can 

be accepteci into the church. The pastor daims that a narne change would increase church 

growth by showing non-Mennonites that the church accepted thmi." Three more 

non-ethnic Me~onite members wrote letters which make similar statcmtnts to Keith 

Poy~ti's~~ as well as numaous examples of ethnic Mennonites who likc J.M. Schmidt and 

- - 

ibid. 
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John Enns agree that the tenn Mennonite needs to be removed to bring people into the 

Mennonite chwches. 

What must have been disheartening for Redekop when reading the responses of 

those who wanted the change of name was the almost complete lack of recognition of one 

of his main thernes. In his columns and in his book he repeatedly and emphatically States 

that a name change should signal a renewal, a r e m  even, of Anabaptist distinctives. Yet 

of al1 the responses to his book and columns, very few who want to change the narne pick 

up on and agee with Redekop's concem for Anabaptist renewai. Only the rare letter in 

favor of narne change addresses this issue in agreement with Redekop. One member writes 

that Redekop's proposal to change the name is a good ides and that any new narne that is 

found must "[preserve] our church's wncern with peace and peacemaking which lies at the 

wre of our id«~tity."~ The more muent attitude towards a name that would reflect 

Anabaptist thdogy is that of one member who wrote in to say that it was quite good that 

the tenn Mennonite be taken out but to replace it with the tenn Anabaptist was equally 

undesirable. This member believes that the terrn Anabaptist is "outdated and would require 

endless explaining."" One gets the impression that many of the Mennonite B r e t h  who 

advocateâ a change of name were not rdly in agreement with Redekop's ideas. Redekop 

certainly shareâ t hcir desire to decnase the a hnic barrier in outreach efforts but he also 

wished to bring people into a church that wu actively living out the theology of peace as 

Y Phi1 Gukr, "A New Nunc Sugeestai," Mennonite Bre tkn  HeruId, 13 Novembcr 
1987, 10. 

"Anonymms, "On Why People Lcavc tht MB Church," M e m i t e  Bnrkrn HeraU 
27 Novcmber 1987, 13. 
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understood by the early Anabaptists. The constituents who wanted a name change seemed 

decidedly less enthusiastic about Redekop's latter desire. 

HAROLD JANTZ: AGAINST NAME CHANGE 

The push to emphasize Anabaptist distinctives in the Mennonite Brethren church 

carne more often fiom those who most adarnantly opposed the idea of a narne change. Two 

features that were always included in every issue of the HeraM were Redekop's Personal 

Opinion column and the editorid which during the 1970's and 1980's was usually written by 

Harold Jantz. On the issue of the name change these two men were cansistently advocating 

opposite positions. Jantz did not support a name change. The ideas expressed by Jantz and 

the responses to it help to illustrate the position of those who did not wan? to change the 

name, the other side of the argument. 

Jantz, as discussed in a previous chapta, was in favor of the Mennonite Brethren 

decision to join the EFC but was also strongly opposed to the name change as proposed by 

Reûekop. In A People Apmt Redekop criticizes lm for describing the Mennonite 

Brethren as a religious group and not as an ahnic group. Redekop küeves that Jantz 

wants the terni Mennonite to stand exchioively as a religious designation, something which 

Redekop clumr is now impossible sincc Mennonite is widely perccived as c h i c ?  Though 

Y John Reddrop, A Peoplo A*, 1 19-1 20. 
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Redekop is conect in his interpretation of Jantz, a reading of Jantz's dtorials indicates that 

Jantz was not bhd  to the problem of ethnicity." In one editorid Jantz calls attention to 

these veq ideas. He states that if people want the term Mennonite Brethren to stand for an 

ethnic group then the members should stop calling thernselves a church but if people want 

the tenn Mennonite Brethren to represent a "faith fellowship" then people need to stop 

distinguishing between people with names like "Smith, Cullen or Hill" from those with 

names like "Dyck Fnesen or Pem~r."~' Jantz wants to redefine the tenn Mernonite 

Brethren as a strictly religious designation which "appreciates the great Anabaptist hentage 

which is Our spiritual legacy and at the same time àrops ail those bamiers which now hold 

some of the Srniths and the Yachuks at ann's Iength."'9 

Though lantz may agree that the problem of ethnic pnde does hinder outreach and 

evangelism, udike Redekop, he does not believe that a name change would solve the 

problem. In one editonal Jantz writes that "what nims people away is not the narne but the 

actions and attitudes on display.* John Redekop would be the fust to agree that a name 

change without a change in attitude and actions towud those outside the Mernonite 

- - - -- 

" See also George Shillington, "Mennonite Identity: Primary and Seconôary 
Concems," in Why I Am A Menmite: lhajw on Menmmi~e Iclentiq, ed. Harry Loewen 
(Kitchener, ON: Herald Ress, 1988), 282-291. Shillington discusses the difficulty of king 
accepted as a Mernonite B t h n  when one d a s  not share the same cultural background 
as most Canadian Mennonites. Shillington believes that the primary identity of Mennonites 
is th& reiigious character and secondarily th& cultwal haitage. He is wncernd that 
sorne Mennonite Brethren are getting th& primary and srcondary identities rnixed up. This 
work echoes muiy of the same concems thit Jantz r a i d  in "Church or Nation?" 

" Huold J u i y  "Church or Nation?" M e m i t e  Brethren HemM 7 August lWO,ll. 
" Ibid. 
'@Hudd Junz, "Tbe Nune Ir Not tbe BMia," Memamite Bmthren Hem&# 23 Juiy 

1971.9. 

1 OS 



Brcthren fold is useless and wiil not ~ccomplish what Redekop wants." Unlike Redekop, 

however, Jantz writes that a change of name is r d l y  an attempt by some Mennonite 

Brethren to shd their history and past. More specindy it is an attempt to slough off their 

Anabaptist past. in this m e  article Jantz writes about the tensions of evuigelicalism and 

Anabaptisrn present within the Me~onite Brethren church. While expressing appreciation 

for the impetus of rcnewd which evangeiicalism has provided for the Mennonite Brethren 

church, Jantz also criticizes those whose faith does not compel them to become involved in 

the solution to the social problems of their neighbors. What Jantz seems to be most 

concemed about is the wibngness to accept new insight and inspiration from other Christian 

comrnunities at the expense of Mennonite Brethren distinctives, for example, the trading of 

the Anabaptist conviction that one must personally try to alleviate the poverty of fellow 

humans for the tendency of evangelids to ignore these situations. The strength of the 

Mennonite Brethren church, writes Jantz, is not primarily from these outside sources but 

fiom the "stands of tmth which have always existed within the Mennonite brotherhood. 

And that is how it should continue to Jantz then tists whU Anabaptism hm always 

been strongest in, discipleship, "conflict with powers of this age", the "way of love instead 

of force", "evangeüd passion", Biblicd literdism and the "fellowship of Mievers" and thcn 

ur8e people not to shuclr off these idcas by changing the name?' Jmtz defines the tmn 

Mennonite Brrthnn as a nligious label and clsims thit to get rid of the Mme is to 

symbolicrlly get nd of the theological wncems and reiigious past of the Mennonite 

" John Redekop, A Peqle Am, 1 53. 
Ibid . 
ibid. 
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Brethren church. Jantz also indicates that the theology that is most likely to replace 

Anabaptism is that of North Amcrican evangelicalism. 

Bearing in mind that Jantz was so strongly in favor of joining the EFC and that he so 

strongly wants to support the Anabaptist theology of the Mennonite Brethren church it is 

useful to investigate the development of Jantz's thought in the matter of the relationship of 

the Mennonite Brethren and the evangelical organjzations of the NAE and the EFC. It is 

perhaps not coincidental that as the narne change debate drags on for two decades Jantz's 

evaluation of evangelicalism becornes harsher. In his criticisms one can detect something of 

the tension that arises when a denomination seeks to embrace both an evangelical and an 

Anabap tist sel f-understanding . 

Jantz was a strong advocate of the decision to join the EFC but at the same time 

cautioned the members of his denomination about issues which would increasingly dominate 

or characterize evangdical circles. Already in the 1960's Jantz is irnplicitly critical of 

evangelicalism. It is fürly clear that Jantz is speakuig about evangelicals in one editorial in 

which he voices his disapproval of Christians who loudly and publicly promote the 

legislation of mord behavior without demoastrating perso J piety and righteousness. Iamz 

then goes on to encourage people to look to the ninetanth-century evPngdicals of England 

for models of people who wwe involveci with social ills and issues but who did so with a 

great dcgne of perronal piety md integrity. He lists such examples as William Wilberforce, 

Lord SMesùuiy the factory nfomm, and organizations wch as the YMCA and Salvation 

Amy." ntough Jantz makes some reprovhg remarks to evrn~dicJs of his prcsmt day, 

Harold Jantz, "Evangelicais Facing Social IllqM Menmite Brethren Herdd, 2 
1 O7 



he's calluig on al1 Chnstians to emuiate the style of these men and women of the previous 

century. In the following issue Jantz speaks out against the Amencan government's 

involvement in Vietnam but does not link this criticism to evangelicalism at this tirne." This 

comection wiü corne later. 

In the first Mf of the 1970's Jantz promotes the decision to join the EFC. In 1975 

he penned four paragraphs in his editorial stating his disagreement with the NAEY The 

specific occasion which sparked Jamt's comments was the NAE's protest of Soviet 

harassment of Christians. To be sure Jantz was not in favor of harassing Christians in 

Russia but he objected to the selective nature of the NAE's protest. Jantz believed that if 

the NAE had p r o t e d  the harassment of conscimtious objecton or if they had appealed to 

the governent to stop the indiscriminate bombing of Vietnam, the NAE might have p a t e r  

credibility in the matter of the Soviet Christians. As it stooâ, in Jantz's opinion, the silence 

of Amencan evangelicals while other Christians suffer is inexcusabk. Their protest on 

behalf of the Soviet Christians looks like they are sirnply parroting the govemment's 

anti-Soviet rhetoric. 

An article nearly a decade later malces it quite clear thot he is very concerned aôout 

the evangelicai tendency to blur fiiith and goverment as well as the growing politid 

involvement of the NAE. The incident which Jantz's 1983 article refas to is the address 

which Residcnt R e a p  gave at the NAE convention. At this meeting Reagan appeaied to 

February 1%8,3. 
'%arold Janâz, "The Fdwe of Force,' Mennonite Brethren Hemld, 9 February 

1%8,3. 
Y Huold Jantz, "NAE and Soviet Clirisîians," Melulyutite Bmtirren He&, 18 Apd 

1975. 
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the evangelicds to get behind his efforts to increase U.S. nuclear strength. Jantz expresses 

profound dismay that not only did Reagan gain the support of the majority of the 

evangelicals at the convention but that the evangelids "have becorne the ones to provide 

moral justification for the renewed emphasis on military strength as the way to maintain the 

Amencan way of life."" Jm is outraged by the hypocrisy of evangelicals who describe the 

Soviet Union as the focus of eMl while ignoring the growing churches in Russia, China and 

Romania and who at the same time are unconcemed about the growing numbers leaving the 

Church in the United States but rather encourage the capitalistic and militaristic policies of 

the goverment. Jantz's criticism is directed not only at the U.S. but also at a Canadian 

group called the Heritage Forum which had taken "vimially the same stance as U.S. 

evangeIicals by urging the Canadian govemment to permit testing of the Cniise Missile and 

denouncing any who oppose it as leflist."" Jantz is concemed that thne former presidents 

of the EFC were among the ranks of the Hentage Forum. Jantz was also so dismayed that a 

"new spirit of militarismm had made such great inmads into the evangelical ranks and 

threatened to "sap evangelicals of their ability to proclaim truly the message of a universal 

Christ and a u n i v d  churchm* that he ends the article with an appeal to the Mennonite 

Brethmi to re-think their relationship with both the NAE and the EFC. Jantz States that 

Mennonite Bmhren must rrnouna any daim to the weapons of this world and as a result 

Jantz wonders whaha the Mennonite Brethrcn should be pirt of any organization that 

"HmM Jantz, "Will Evangelicais JustiQ This Militarism," Mennonite Brethren 
Hemi'' 25 March 1983, 10. 
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supports the use of force. Jantz has corne a long way since his articles of the eariy 1970's in 

which he extollcd the benefits of becoming part of the EFC. Jantz can no longer hold 

t o g e  the evangelical and Anabaptist identity. The theology of peace is central to Jands 

Anabaptist theology and his peace position takes pncedence over his desin to maintain ties 

to organizations that blatantly disregard what he considm central to his fith. 

Jantz's growing disenchantment with evangelicalism or at lest with institutions such 

as NAE and EFC which daim to represent many evangelical groups, may help to explain 

why Jantz was so insistent that the Mennonite Brethren church main its name and may also 

be related to his opinion that the terni Mennonite Brethren refer exclusively to a religious 

tradition and not an ethic group. It is important to note that both Jantz and Redekop 

shared a desire to see the Mennonite Brethren church renew its Anabaptist theology and 

practice and both criticized the evangelical tendency to reject Anabaptist peace principles. 

Yet Redekop sought to maintain a name that indicated a dual self-understanding in both 

Anabaptism and evangelicalism, even though he defineâ evangelical in an unusual way, and 

actively participated in the EFC while Jantz slowly came to the point where he suggested 

withdrawai fkom the EFC and a pimary identification with Mennonite Brethren Anabaptism 

over agiinst evangelidism. 

In 1985 Jantz published a kcy article on the identity of the Mernonite Brethren 

church.' Hae he expresses conam that many Mennonite Btethren consider thmodves to 

k evangeücals or even fundunentalists but denounce W r  Mennonite and Anabaptist 

Y Harold Jam, "On Being Who We Are," Menmwiite Brethten HeraId, I 1 January 
1985, 11. 
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theology. Jantz outlines the implications to the Mennonite Brethren church if the 

coderence should decide to &op the name Mennonite Brethren. Jantz believes that the 

name is a symbol of its identity and to reject the nome is to reject the identity. Dropping the 

name is a way of easing away from the Mennonite Bretbren Confession of Faith with the 

resuit that the Mennonite Brethren theology would be abandoneci. Furthemore the push by 

some to abandon a witness which sincerely seeks to be both evangelical and Anaôaptist 

would bring disunity to the church. 

The article discusseâ above is important because it delineates how closely linked the 

name change is to the tension of their evangelical and Mennonite seKunderstanding. Jantz 

Wfites that tthis article %as to do with how we identi@ ourselves"" and States that the name 

change is a rejection of not only Mennonite identity but also a rejection of fellowship with 

other Mennonites. Yet the article shows that at the sarne time that Jantz disparages 

Mernonite Brethren pastors who reject Memoite identity in favor of evangelical ones, he 

also seeks to maintain his evangelicd identity. Two years after Jan& has seriously called 

into question the wisdom of maintaining ties with the EFC Jantz is still expressing his desire 

to be both "cvangeiical and Anabaptist."" His sharp cnticism of the NAE and EFC of 1983 

indicates however, that Jantz has a distinct umasiness of becoming solely evangelical and 

f m  a narne change would create this undesirable situation. 

" Ibid. 
lôid. 



The Denomination's Response to Jantzfs Arguments 

The response to Jantzts cal1 to leave the EFC was mixed. Harry Loewen, a member 

of the Mennonite Brtthren denomination, called Jantzls article "timely and prophetic."" He 

describes the Mennonite Brethren relationship with the EFC as an "unholy alliance" and 

announces that it is his hope that the Conference will withdraw fiom the EFC. Loewen 

believes that "the MB1s stand within the historic peace tradition whkh makes them unequal 

yoke-feiiows with groups which clearly reject the love and peace ahic of the go~pel."~ 

Lawen is articulating the clash of theology between the Me~0n.h  and evangelical 

traditions. For Loewen the two traditions are too disparate to warrant working together in 

the EFC. But Loewen's response was not the most typical among the Mennonite Brethren. 

The more common response was voiced by a pastor who expresses the desire "to continue 

to fellowship with [his] brothers and sisters in 0th- evangelical churches."" It appears that 

Roland Marsch is unwilling to give up either his bdief that the Mennonite Brethren position 

on non-violence or his involvement with evangelicals. At the end of his letter Marsch 

announces that he has just bacorne the chainnan of the Pastors Evangelical FeUowship of 

Winnipeg. Marsch was deteminecl to hang on to both the Mennonite Brethmi peace 

position and association with other evangelicals. Even though he acknowledges that most 

evangelicals disagrte with the peace position this is not mou@ to make him reconsider 

whether he wants to continue to cal1 himself an evangelical. Like Marsch the Conference 

1983,8. 
Y Ibid. 
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remainesi M y  coMNtteâ to the EFC and did not withdraw fiom the EFC as Loewen and 

lantz recornmended. 

COMPARING REDEKOP AND JANTZ 

On two major points Jantz and Redekop disagree. The first point is whether the 

term Mennonite can corne to mean purely a religious movement or whether it is hopelessly 

condemed to be both an ethnic and a religious tenn. The second point concems whether 

the solution to the so-called identity crisis cm be resolved or at least mitigated through a 

change of name. On several other points, however, they agree. Botb desire a renewal of 

cornmitment to Anabaptist theology, both want to maintain an evangelical 

self-understanding on some level and both chastise evangelical organizations and Mennonite 

Brethren congregations that fail to take seriously the issues of Anabaptist theology. Yet 

regardless of how Jantz and Redekop agree or disagree on various points they both serve as 

prominent examples of how difficult it is for the Mennonite Brethm to maintain both an 

evangeiicai and an Anabaptist self-understanding. One gets the impression of the degree of 

strain that these two men experience as they try to hold the two in tension. The prominence 

of  the Anabaptist identification over the evangelical identification is Mdent in both men. 

They both evduate evangelicalism on the grounds of Anabaptism and rarely visa-versa. But 

as their wrîtings indicate, the desue to hold and integrate e pnmary Anabaptist 

se~undctstanding with a secondary evurgelical seif-understanding is quite a juggling act. If 

it is difncult for these two scholarly men i r n d  in the history ad work of the Mennonite 



Brethren conference, how much more difijcult it must be for most of the adhetents of 

Mennonite Bmhren congregations. It is not surprishg that some would want to just get rid 

of Anabaptist thedogy and embrace only one mode1 of a church rather than the inevitable 

tension and conflict of two traditions. This is the most cornmon response of those who 

supported a name change. 

VOICES FROM THE DENOMlNATION 

The response of those who wanted to maintain an emphasis on Anabaptism as well 

as evangelicalism within the Conferace, many of which also opposed a name change, 

demonstrates the tension in which they held the two traditions. An article by Frank C. 

Peters, the moderator of the Canadian Conference at the time the article was written, 

reveals this tension." This artick appcars a few months fier the Heruid reports of Peters's 

address at the annual convention. At this convention Peters declared that the Mennonite 

name was the biggest issue the Mennonite Brethren had facd in fi@ years. In one 

discussion on the topic ofevangelism, identity and name change, Peters w m e d  against 

"merging wit h Arnerican models of evangelicalism or uncnt icall y accepting twent iet h 

century intcrpretations of Anabaptism. Our teachers must help us find a Mennonite 

Brethren ddinition of Anabaptism."" Peters is trying to stake out a theologiccil 

Y Frank C. Petas, "For Such A Time As This," Mennoni& Brethren Hedd 1 4 
0ct0k 1977, 2-3.28. 

" M d  Jantz and Alian Siebert, "Mennonite Nome - Biggest Issue in Fifty Yean, " 
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seKundustanding that is uniquely Me~onite Brcthren but which lies somewhere between 

the pillars of evangelicaüsm and Anabaptism. His article in October of 1977 is an attempt to 

explain this identity . 

Peters writes that the Mennonite Brethrm are an evangelical fellowship5' but dso 

that he fears the loss of the Mennonite name will end their identification with a Stream of 

thought that looks back to the first century New Testament Church and its clanfication in 

the Refomtion, particularly the ~nabaptists.~ Peters believes that the Mernonite Brethren 

have tremendous cornmonalties with both evangelicals and other Mennonite denominations 

and should seek to work with both groups. Having outIined both his desue to embrace both 

wangelical and Anrbaptist theologies Peters goes on to say that the issue that burdens hirn 

most is a loss of a sense of direction within the Mennonite Brethren Conference. Peters 

fears that the Conference will have trouble maintainhg a sense of direction because the 

Mennonite Brethren have "borrowcd so fieely."" Peters believes that the Mennonite 

Brethren have borrowed heavily fiom both Anabaptist and evangelical circles and this has 

left the Mennonite Brcthren without their own identity and direction. In order to wlve this 

problem Peten sam~ to be advocating the creation of a self-understanding that is distinctly 

Mennonite Brethten yet indeûted to both evangelicalism and Anabaptism. 

Yet the identity which Peters describes continudly vacillates betwem the poles of 

evangelicalism and Anabaptism. Peten's own example demonstrates the pull these two 

poks have on the Mennonite Brethren. Peters describes the ditnailty in finding a balance 
- --- - 
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between proclamation of Christ and service in the narne of Chnst. He describes the danger 

of neglecting physical needs for the sake of verbal evangeiism, a critique of evangelicalism, 

and the opposite ememe of calling evay deed done evan~elism without actually 

proclaiming Christ, a concem many Mennonite Brethmi had with MCC. His solution to 

this problem, interestingly, is to view the task of the church as di~cipleship.~' Though Peters 

does not refer to H.S. Bender in this article, the concept of discipleship figures prominently 

in Bender's "The Anabaptist Vision. " Discipleship is an Anabaptist emphasis. Despite his 

desire to mate a unique position for the Mernonite Brethren it appears that Peters, like 

John Redekop and Harold Jantz uses Anabaptist pnnciples as the adjudicator of evangelical 

ideas. Whatever else can be said about Peters this article demonstrates that Peters is trying 

to find a way to &se both evangelical and Anabaptist ideals. Wheths Peters succeeds in 

finding that unique position is not as important as the observation that Peten is determineci 

to hang on to both evangelicalism and Anabaptism. 

Not everyone found it easy to build a self-understanding that fùsed evangelicalism 

and Anabaptism. F.C. Peters's once stated bat "we want Anabaptism emphasized, it is our 

heritage, it is Our understanding of the Word of God. But we also want the other side - the 

evrngelicai  ide."^ In npiy to this statenient one Mennonite Brethren suggested that this 

statemcnt sounded more like "a kind of religious schizophrenia" than a way of 

understuidhg the Mennonite Brethren c h u r ~ h . ~  Lon Sawusky beliews that some of the 

" Ibid., 28. 
%on hwatslty, "Two Sida: Evangdicalism and Anabaptism," Menmmite Brethren 

Herald 23 April l982,B. 
" Ibid. 



Mennonite Brethren she's corne into contact with mate two categones, evangelical and 

Anabaptist. When a desired theological mode1 seems to be missing fiom the Anabaptist 

box, Mennonite Brethren go to the evmgelical box to fiil in the gap. Sawatsky beüeves that 

this creates the perception that only one box can be right on certain issues. On the issue of 

conversion for example. Sawatsky believes that the Mennonite B r e t h  and F.C. Peters in 

particular have decided that the Anabaptist ernphasis on disciplediip is not a legitimately 

Christian expression unless it is preceded by an evangelical conversion expenence. This 

kind of thinking is in Sawatsky's opinion confùsed and schizophrenic. Though it is not clear 

what kind of theological patterns Sawatsky wants to replace that of F.C. Peters, she is 

observing some of the results of building an identity ôetween the two poles of evangelical 

and Anabaptist as well as personal hstration in the attempt to be both. 

Another Ietter to the editor indicates that a different constituent was trying to mesh 

his Mennonite Brethren bekfs with evangelicaiism as weU? Here the author, Abe Enns, 

States that he is strongiy opposed to withdrawing the hand of fellowship fiom 

non-Mennonite Christians. EMS is nacting to K8Ufltinan and Harder's work and is shocked 

that anyone would say that the r d  threat to Anabaptism is ftndunentalism. Anabaptism as 

EMS understands it "is a literal acceptance of the Scripture and so cmot  be threatened by 

our cooperation with other Chrinians, evcn though they rn not Mennonites." This 

defidion of Anabaptism certainiy agras with one of the ütrnus tests of fùndamentaiisrn, the 

doctrine of hetfancy. Furthennore, "the writings of Menno Simons have convinced [EMS] 

Y Abc Enns, "Friends or Focs," Mennonite Brethren Herald 25 Juiy 1975,lO. 
" %id. 



that he Fienno Simons] was a fiuidamentali~t.~' For EMS the tension of h g  both 

Mennonite and fbndarnentalist can be resolved by interpreting both Anabaptism and Menno 

Simons as being simiiar in theology with the result that no conflict is created. Where as 

Redekop uses the tcmi evangelical to denote early Anabaptists, EMS equates Anabaptism 

with fiindamentalism. 

The issue of the name change was the arma in which the much larger debate of 

identity took place. The various ways that the Mennonite Brethren held together both their 

evangelicalism and Anabaptism are demonstrated in this chapter. The new name which 

John Redekop proposed identified the Memoite Brethren equally with both groups. Y a ,  

Redekop almost complaeiy re-invents the meaning of the term wangelical and ends up 

subordinating the term evangelical to the Anabaptist definition. On the other hand Redekop 

down plays the Anabaptist peace position in order to argue for continued cooperation with 

the EFC. Jantz arongly opposed the narne change. Even though he grows increasingly 

more vocal about his concems with wangelicd organizations and even calls for 

withdrawing fiom them he still identifies himsdf as an evangelical. Mer he left the Heruld 

Jan& went on to found a Csnadian cvangelical periodid, The Chnslm Week His concern 

with evangelicalism did not uhimately cause him to abandon it. The members of the 

Mennonite Brctîuen Confmnce span the spectnim of iders whm it cornes to integrating 

evangelicaüsm and Anabaptism but their words s p i c  of the difnculty of integrating both 

evangtlicrlism and Anabaptism. Some wanted to give up their Mennonite Brethnn 

self-understanding and a very s d  number wanted to end foimal tics with o t k  



mgelicals but the vast majority were detennined to remain tied to both. It appears that 

the desire to hold on to both evangelicalism and Anabaptism is a difficult feat to maintain. 

Yet it is a d o r t  which many Mennonite Brethren stem deterrnined to make. 



CONCLUSION 

in the late twentieth cemury the Mennonite Brethmi of Canada believed themselves 

to be in a crisis of identity. The debate about their self-understanding involved many factors 

but this thesis contends that a signifiant component of the crisis was religious, specifically 

in regards to the relationship between the Mennonite Brethren and evangelicalism. The 

crisis was rrianifested in three significant areas. In each of these manifestations the question 

of the role of evangelicai influences was a centrai issue. 

The investigation and interpretation of early Mennonite Brethren religious history 

was marked by a debate conceming the contribution of evangeîicalism in the formative years 

of the brotherhood. Victor Adrian argueci that the Mennonite Brcthrm church was a cMd 

of both Pietism and Anabaptism. Marty other scholars refùsed to go as fiv as that. J.B. 

Toews w u  gratefiil to Pietism for its positive role in bringing about tcvival to the 

Mennonite colonies but bdked at the suggestion that the Mennonite Brettiren were birthed 

by Piaism. J.A. T m s  believed that an accepting and open attitude towuds various 



evangelical s t r m s  over the past century hPd lefi the Mennonite Brethren without a fim 

understanding of theù own theological outlook and thus the result of wch opemess was the 

experience of the idcntity cnsis. The debate wnceming the role of evangelicalism in the 

formative years of their history was also an argument about the place that evangelicalism 

should have in their present relationship to it. 

The second s y m ~ : z i  of their crins was the question of denominational designation. 

Jantz bdieved that a change of narne would result in two significant shifis in church 

charader. First, the Mennonite Brethren would lose their Anabaptist distinctives and 

heritage and second, t hey would become indistinguishable nom mainstrearn evangelicalism. 

Redekop, on the 0th- hand, believed that a change of name would ernpowa the 

denomination to more fully embrace both the evangdical and Anabaptist traditions. The 

delibentions on the topic of name change highlight the tumoil of selfunderstanding which 

many in the Conference struggled to work out. 

The third aspect of the crisis was rnarked by a concem for thedogy. Many scholars 

felt that they nuded to ver@ the Anabaptist nature of the eady Mennonite Brethmi. They 

presented the thsology of the eariy Brethren and demonstrated how this fiamework had 

changeci as a result of their interaction with other evangclical groups. These writers usudly 

viewed the changes as undesirable and called for a rmm to the theological conceptions of 

the 1860s. They issued strong warnings concedng the dangers of accepting some of these 

"foreign" doctrines. They b e l i d  that the source of tday's theology should be prirnarily 

fomd in the religious hmewotk of the d y  Brethm. Exactiy what the h c w o r k  had 



b a n  becarne a subject of contention. The investigation and promotion of the theological 

character of the early Mennonite Brethren church was an attempt to anchor the 

denomination in a solid foundation and thereby rnake the rnembers aware of an identity that 

was, purportedly, already theirs. 

The Mennonite Bnthren desired to be both evangelicai and Anabaptist. It is 

understandable that they were drawn to the theological heart of the evangelical movement. 

Their own undentanding of the Bible agmd with the evangelical presentation of the gospel. 

The core of evangelical belief, as described by Bebbington's quadrilateral, seemed very 

attractive to the Mennonite Brethren and they thought it only logical to join with other 

evangelids in various organizations. However, as they became a part of fomal evangelical 

institutions, such as the Evangelical Fellowship of Canada, the Mennonite Brethren came to 

realize that the expressions and practices of evangelicalism were out of thtir control. 

Although they shared with other evangelicds a basic understanding of the gospel, their 

configurations had been shaped by a differmt history. Both John Redekop and Harold Jantz 

expressed considerable dismay as the EFC and NAE began to endorse policies which the 

two men felt blatantly contradictecl the core of the gospel message. This was most 

especiaîJy true in the arcas of pacifism and govenunent and church relationships. They 

wuld not change the trends within formil evangelical bodies which they bdieved undercut 

the true nahue of Christs message. The Mennonite Btethren embrad  the evangelical 

dimension of the gospel and thought the logical conclusion was an embrace of evangtlicrl 

organizations as well. As has been demonmed, howm, it was wbai the Mennonite 



Brethren joined the evangelical institutions that they began to realire the dserences that 

separated the two traditions. 

Both Redekop and Jantz distancd themJdws from the trends within the EFC with 

which they objected, although in dfierent ways. Jantz recornrnended a complete 

withdrawal fiom the EFC and the NAE. He felt that the theology of peace and separation 

of church and state were x, central to the gospel that to maintain ties with an organization 

that disregarded these principles wes to ignore central aspects of Christian faith. Redekop 

took a difFerent tack. As president of the EFC he prornoted a theology of peace to the 

evangelical constituents. He justifid maintaining filiation with the EFC by placing the 

peace position of Anabaptism as a secondary aspect of faith. He argued that this position, 

while important, should not hinder association with the EFC. But even Redekop had a hard 

time accepting the more extmne positions of the NAE. Both mm exemplify the struggle 

and tension involved with an embrace of both Anabaptism and evangelicalism. 

The discussion concenwig religious self-understanding is one that wiU continue to 

shape the Mennonite Brethren. Though phrases like "identity crisis" are used less frcquently 

and the issue of the name change has abated, the daims of both Anabaptism and 

evangelicalism still pull on the h m  strings of the denomination. The Mennonite Brethren 

rnay feel more sccure in who they an but th& embrace of the two traditions rcmains 

ambivalent. 
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