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Abstract 

Immigrant Arabs and Immigrant Jews in Montreal: 
Their Social Interaction and Attitudes Toward the Arab-lsraeli Conflict 

This study is an attempt to explore the social interaction of immigrant 

Arabs and immigrant Jews in Montreal and their attitudes toward the Arab-Israeli 

confi ict. It examines the relationship between religiosity, friendship. and attitudes 

toward the conflict. As well, the thesis studies whether there is a change in 

immigrant Arabs' and immigrant Jews' attitudes toward the conflict and level of 

social interaction after immigrating to Canada. I have conducted face-to-face 

interviews with immigrant Arabs and immigrant Jews to obtain my data. The 

findings reveal that the influence of religiosity on the attitudes toward the conflict 

is stronger than its influence on friendship, The results also show that fnendship 

influences on immigrant Arabs and immigrant Jews' attitudes toward the conflict. 

The findings indicate that the tendency for immigrant to keep the same attitudes 

toward the wnflici is higher than the tendency to change the attitudes toward the 

conflict after immigration. The results Vary depending on ethnicity. 
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Introduction 

When I first came to Montreal, the firçt person who helped me at McGill 

University was my Teaching Assistance (TA), Randy, who is a Jew. I asked 

myself: "1s it possible that he, my enemy, would help me even if he knew that I 

am an Arab and a Palestinian? How can I interact with one who is supposed to 

be my enemy'?" I needed his help and he did help me in my studies. We 

discussed many issues related to the course and my research interests. At that 

time, I was interested in researching interfaith relationships. We talked a lot 

about that issue. 

One day, Randy told me about a group of Arabs and Jews who were 

organizing a program for CKUT- Radio McGiII. He handed to a draft of the radio 

show's objectives. The main objective of the show was to try to build a bridge 

between Arabs and Jews through cultural knowledge: explonng each other's 

culture, our similarities, differences and so forth. The radio show was not 

political though the context was political. We rarely talked about politics, 

however. bringing Arabs and Jews together made it political. I was interested to 

know more about this group, so I attended a meeting before the first episode of 

the show. I talked to the people involved and I liked what they were doing. At 

that stage, I wanted to know who these Jews were who want peace. From this 

1 in the MiddIe East the main way Arabs and Jews interact with each other is through borders. There, 
Arabs rnainly consider Jews îhe enemy, the bad people, and Israelis are mostly portrayed Arabs as 
terrorists. 



radio show, I leamed about Jews. 1 leamed to differentiate between Jews, 

Israelis, and Zionists, and not put al1 Jews in the same group. I was able to trust 

them to a certain extent, which was a very difficult thing for me to do. I was able 

to look to the human being, not to hisher ethnicity or religion. I leamed to look at 

the beliefs, opinions and the ideas that a penon is fighting for and then decide if 

I want to interact with them or not. And I learned to choose Jewish friends in the 

same way I choose other friends, and to not exclude them simply because they 

are Jews . 

Getting involved in such a challenge was a factor in making me choose to 

study Arabs' and Jews' attitudes toward the Arab-lsraeli confiict, as well as their 

social interaction in Montreal. I wanted to know if the social interaction between 

Arabs and Jews in Montreal was higher than in the Middle East, taking into 

consideration the increased opportunities of contact. 

Consequently, the aim of this research is to determine the level of social 

interaction in Montreal between Muslim Arabs and Jews, the changes in 

attitudes, if any, and the degree of change in attitudes toward the conflict My 

research questions are: What are the attitudes of Arabs and Jews in Montreal 

toward the Arab-lsraeli conflict? Do they interact with each other socially? What 

kind of social interaction do they have? Are Arab's and Jews' attitudes and 

social interaction in Montreal different than those of Arabs and Jews in the 

Middle East? What are the factors that influence Arabs' and Jews' attitudes 

toward the conflict, and influence their social interaction in Montreal? 



My study examines the relationships among three variables: religiosity, 

fiiendship, and attitudes toward the conflict. From these relations, the following 

three hypotheses emerge: 

+ The first hypothesis (Hi) states that religious Arabs and Jews are 
more likely to oppose the peace process than secular Arabs and 
Jews, 

+ The second hypothesis (H2) says that secular Arabs and Jews are 
more likely to have friendships with "the othef than are religious 
ones, and 

+ The third and fast hypothesis (H3) has two parts. The first is: Arabs 
and Jews who have friendships with "the other" are more likely to 
seek peaœful resolutions than those Arabs and Jews who have 
formal relationships or no relationships with "the other". The 
second part states that Arabs and Jews who support peace are 
more likely to have friendships with "the other". 

My findings reveal that retigiosity's influence on the attitudes toward the 

conflict is stronger than religiosity's influence on the lcyel of social interaction. 

The results support, to a large extent, the first and second parts of my third 

hypothesis. Besides, the findings indicate the influence of ethnicity on the data: 

regarding the hypotheses, the results change depending on the ethnicity of the 

respondents (Arab Sample or Jewish Sarnple). 

m i s  thesis is divided into three chapters. The first chapter deals with 

Iiterature regarding the Arab-lsraeli conflict. Then, it followed by a review about 

the diiTerent peace agreements signed between lsraelis and Arabs and the 

criticisms of these agreements with a focus on the Palestinian-lsraeli 

agreements. This section is fotlowed by a review of different studies examining 



Arabs' and Jews' relations and their attitudes toward the conflict. I end the 

chapter with the section that shows statistics about Arabs and Jews in Montreal. 

Chapter two deals with rnethodology. The chapter covers the research 

problem, the research questions, the definitions of the main concepts in the 

study, the proposition, the hypotheses, the operationalization of the concepts, 

the sample, the interview guide, and data collection. 

The final chapter analyzes the data. In this chapter different quotes from 

the interviews are included to explain the findings. I end the thesis with a 

conclusion. 



Chapter One 

Literatu re Review 

The Arab-lsraeli Conflict: A Brief Review 

The Palestinian-lsraeli conflict started mainly with the Balfour Declaration of 

Novernber 191 7, in which the British Governrnent promised to establish "a 

national home for the Jewish people" in Palestine. 

I have much pleasure in canveying to you, on behalf of 
His Majesty's Govemment, the followïng declaration of 
sympathy with JeMsh Zionist aspirations which has been 
submitted to, and approved by, the cabinet 
His Majesty's Govemrnent view with favour the 
establishment in Palestine of a national home for the 
Jewish people, and will use their best endeavaurs to 
facilitate the achievement of this object, it k i n g  clearly 
understwd that nothing shall be donemich may prejudice 
the civil and religious rights of existing non-Jewish 
cornmunities in Palestine, or the rights and political status 
enjoyed by Jews in any other muntries. 
I should be grateful if you would bring this declaration to 
the knowledge of the Zionist Federation- 

(Tessler, 1994: 148; Gilbert, 1993: 8; and Godfrey and 
Rushbrooke, 1943: 122) 

The letter from Lord Balfour, the British foreign 
secretary, to Lord Rothschild, head of the Jewish 
community in Britain. 

With this declaration, Britain gave the basis for Zionists to build a state for 

the Jewish people in the land of Palestine, which was occupied by Palestinian 

Arabs who shared equal rights in al1 aspects with other Arabs in the Arabic 

countries. 

After World War 1, Arabs became more suspicious and annoyed by the 

Jewish immigration to Palestine (Godfrey and Rushbrooke, 1943: 124-1 25); and 
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by the Jewish purchases of land (Tessler, 1994: 177). which had started 

decades earlier. These circumstanœs led to several confrontations and clashes 

between these two groups. For example, in August 1929 there were outbreaks of 

violence in Hebron, Safad, Jaffa and elsewhere, in the course of which 133 Jews 

were killed and 339 wounded; whereas on the Arabic side 116 were killed and 

232 wounded, mainly by the British police or rnilitary forces (Tessler, 1994: 235- 

236, Godfrey and Rushbrooke, 1943: 126 and Gilbert, 1993: 13). 

From 1933 to 1936, Palestinian attacks were intensified toward the British 

Mandatory (Tessler, 1994: 238-239). With the increase in Jews' immigration to 

Palestinellsrael, the confrontations between the Arab PaIestinians and Jews 

increased again after three years of calrnness. The outbreak started in April 

7 936, and died down with the declaration of World War II. This outbreak took 

the shape of violent attacks by each group against the other. general strikes 

(one of these strikes lasted for six months) (Tessler, 1994: 239-240, and Godfrey 

and Rushbrooke, 1943: 127-1 28), plantation of bombs in the Arab market-places 

of Jenisalem and Haifa (Tessler, 1994: 240). and other violent activities. 

In 1939 Britain issued the White Pape?, which restricted Jewish 

immigration and purchase of land in Palestinellsrael. This paper satisfied neither 

Arabs nor Jews; and, from that day on, Zionists started to put pressure on Britain 

to change the regulations that were outlined in that paper. At the same time, 

For more information about the White Paper refer to Tessier book A History o f  the Israeli-Paiestinian 
Conflict (1 994), Pp 245-246- 



Arabs wanted Britain and France to be defeated in the war because these 

powers had ignored the Arabic countries' desire for independenœ after World 

War I (Tessler, 1994: 253). 

This suggests that Britain did not get the support of Arabs and especially 

the Palestinians in the war; rather, they got trouble from both parties at the tirne 

they most needed support. Taking these circumstances into consideration, 

Britain "decided to tum over the whole Palestine question to the United Nation" 

(Safran, 1 969: 27). 

The United Nation established a commission of eleven states who had no 

interest in Palestine. These states were Australia, Canada, Czechoslovakia, 

Guatemala, I ndia, Holland, Iran, Paru, Sweden, Uruguay and Yugoslavia. ''The 

rnajority of the commission recommended partition while the minonty advocated 

a federal state with autonomous Arab and Jewish provinces" (Safran, 1969: 27) 

(See Map 1 A). Arabs refused to accept these two proposals, considering 

Palestine an integral part of the Arab world. while Zionists accepted the majority 

proposal. 

Wiih the majority of the General Assembly of the United Nations 

accepting the partition proposal, and with the Zionists' establishment of lsrael in 

May 14, 1948, the violent confrontations between the Palestinians along with 

some of the Arabic countries and lsrael had started. 

On May 15,1948, a day after Israel announced its independence, the 



MAP 1.1 Proposais of United Nations Special Comrn'Rîee on Palesthian, 1974 
Source: A History of the Israeli-Palestinian Conflict (Bloomington & Indianapolis: Indiana 
University Press, 1994,260. 

military forces of Egypt, Syria, Jordan, and Iraq attacked Israel. The lsraelis cal1 

this war the war of independence, while Arabs cal1 it al-naqba " the disaster" or 

"the catastrophe". This war ended with an armistice treaty between Israel and 

the surrounding Arab countries. Moreover, the war of 1948 resulted in lsrael 

expanding its territory as agreed upon with the UN (Compare Map 1.1 "the 

majority Map "and Map 1.2). and in the Palestinian refugees problem. 

The Palestinian refuge problem started with a "deliberate Zionist 

campaign of intimidation and terror" (lëssler, 1994: 291) such as the massacres 

of Deir Yassin, Khirbet Nasr ad Din near Tiberias and Ein az Zeitun near Safad. 
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MAP 1.2 lsraeli Borders and Armistice Lines, 1949 
Source: A History of the Israeli-Palestinian Confiict (Bloomington 8 Indianapolis: Indiana 
University Press, 1994, 265. 

The aim of such terrorist acts was to coerce Palestinians into leaving their 

homeland so Jews wuld take possession. In order to get rid of the Palestinian 

population, Zionists used psychological warfare and terror tactics. In Deir 

Yassin, for example, forces of lrgun and Stem groups entered the village and 

rnassacred 254 defenceless civilians, mutilated many of the bodies and threw 

them into a well (Tessler, 1994: 291). Such massacres were used to frighten the 

Palestinians and, in moçt of the cases, provoke them into leaving their lands 

when they heard tnat the lsraeli forces were moving toward their villages. For 



example, to encourage the exodus of Palestinians from Arab villages in Huleh 

Valley, the lsraeli forces gathered those Jews who had contact with Arabs in 

these villages and asked them to spread the word that a great Jewish 

reinforcement had amved in Galilee and that it was going to burn al1 the villages 

of the Huleh (Tessler, 1994: 296). 

Each year lsrael celebrates its independence, whereas Palestinians 

rernember these violent acts. Such incidents have influenced the image that 

Palestinians have of the Israelis. Palestinians, especially after such acts, distrust 

Israelis. Palestinians consider these acts of violence to be no better than the 

violent acts of the Nazis toward the Jews. For many Palestinians, cooperation 

with Jews means betraying those people who were murdered in these incidents. 

The Zionisîs suoceeded in expelling more than 800,000 Palestinians to 

the West Bank, Gaza Strip, Lebanon, Jordan, Syria, and Egypt (Tessler, 1994: 

280 and Herzog, 1985: 105). Those Palestinian refugees who left their homes 

and properties assumed that the situation was temporary and that soon they 

would be able to return to their homes. However, the Palestinian refugees were 

not allowed to retum to their homeland and they are still walting for a solution. 

This is another cause of the hatred that Palestinians have for Jews, and explains 

why the conflict has continued for yean without either side accepting any kind of 

compromise. Keep in mind that poverty and social ills are widespread in these 

Palestinian refugee camps, with most residents being heavily dependent on 

support from the United Nation and various international and local charitable 



societies (Tessler, 1994: 401). In addition, there are more than a hundred 

thousand Palestinians who, until now, have been without nationality. Palestinian 

refugees blame Israelis for the miserable situations in which they are living. 

In 1956 lsrael, France, and Britain attacked Egypt in response to Egyptian 

president Jarnal Abd-Al-Nasser's nationalization of the Suez Canal. This war 

resulted in the allied forces' occupation of the Canal Zone, which lay between 

the Sinai Peninsula and the rest of Egypt, and also the Gaza strip. However, 

through the United Nations and Russia exerting pressure on these forces, lsrael, 

France and Britain withdrew from these territones. In the 6 Days War (1967). 

lsrael was able to expand its temtories to take the Canal Zone and the Gaza 

Strip from which they withdrew in 1956, and also to occupy the West Bank and 

the Golan Height of Syria. (See Map 1.3) This war caused about 225,000 West 

Bank Palestinians to flee across the Jordan River and become refugees for the 

second time (Tessler, 1 994: 403). 

Also in the Golan Heights about 16,000 Palestinian refugees from the war 

of 1948 Red to unoccupied Syria. In Gaza "a population of about 360,000 or 

even more amrding to some estimates, was crowded into the narrow coastal 

strip running north from the Israeli-Egyptian border" (Tessler, 1994: 401). 

The series of wars between lsrael and Arab cauntries continued with 

Syria's and Egypt's attacks on lsrael in 1973. The war resulted in "lsrael 

[recapturing] most of the territory in Sinai from which it had been forced to 

retreat. It also crossed the Suez canal and established positions to the west of 
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MAP 1.3 lsrael and Occupied Territories, 1964 
Source: A History of the Israeli-Palestinian Conflict (Bloomington & Indianapolis: Indiana 
University Press, 1 994,400. 

Sinai, in the process encircling the Egyptian Third Amy, which remained on the 

eastem side of the canal. Similarly, in the north, the IDF [Israel Defence Force] 

retook the territory on the Golan Heights from which it had been expelled and 

then drove deeper into Syria, moving eastward along the road to Damascusn 

(Tessler. 1994: 477). This war was the last war between Arab cuuntn'es and 



Israel. 

The Israeli-Palestinian confrontations continued with Palestinians 

attacking the lsraeli territories that have borders with Jordan until the PL0 (the 

Palestinian Liberation Organization) moved to Lebanon. At that tirne, the PL0 

continued its attacks on lsrael frorn South Lebanon- which borders the northem 

parts of lsrael (North of Galilee)- besides its activities against lsrael inside and 

outside Israel. 

In June 6, 1982 "...a large Israeli armoured force crossed the Lebanese 

border in Operation 'Peace for Galilee"' (Herzog, 1985: 342). Durhg the Israeli 

invasion of Lebanon, the massacre of Sabra and Shatilla took place on 

Septernber 18, 1982. Sabra and Shatilla are two large Palestinian refugee 

camps in West Beirut. The Israeli General in Beirut coordinated the entry of 

Lebanese Phalangist forces3, which are known for their hatred toward the 

Palestinians, to enter these Palestinian refugee camps. In these massacres 

between 700-2000 defenceless men, women, and children were killed. Although 

the lsraeli defence forces did not participate in these massacres, they 

wordinated them, allowed them to happen and did not stop them once they 

started (Tessler, 1994: 559-560). Occurrences such as these contributed to the 

Palestinians distrust of the lsraelis. 

The Phalange party is a militant political movement lead by the Gemayel Family and dedicated to the 
prhciple of Maronite primacy in Lebanon" (Tessler, 1994: 591). 

-13- 



Peace in the Middle East: An Ovewiew 

Introduction 

With this history of wars and confrontations, reaching a peace agreement 

between Arabs and lsraelis was a difFÏcult goal to achieve. The first Arab country 

to sign a peace treaty with lsrael was Egypt. On September 17, 1979 President 

Sadat of Egypt and Prime Minster Begin of lsrael signed a peace treaty 

"... calling for the retum of Sinai to Egypt and, in exchange, the normalization of 

relations between Jerusalem and Cairon (Tessler, 1994: 51 2). 

Although there were many offers to implernent peace between Arabs, 

especially between Palestinians and Israelis, Arabs and lsraelis both kept 

tuming down many peace offers. In the go's, there were key factors that helped 

in putting together a peace treaty between the PL0 and lsrael. The factors are 

the lntifada (The Uprising) and the Gulf War. 

After years of waiting for Arabs and the national cornmunity to solve the 

Palestinian probkm, Palestinians in the occupied territories dëcided to depend 

on themselves to fight for their right to self-determination. The resistance took 

the shape of youths throwing stones at lsraeli soldiers. This movernent of 1987 

was called the Intifada. 

Sinœ the PL0 was too fragmented and distant, "[l]ocal cornmittees 

established thernselves in neighborhoods and villages throughout the West 

Bank and Gaza, their purpose was not only to carry foward the Intifada but also 

to assume responsibility for a wide range of social servicesn (Tessler: 687). 



Hamas Vhe Islamic Resistance Movement) is one of the movements that 

became stronger during the Intifada. Hamas rose as an "alternativen to the PL0 

after the PL0 accepted the existence of lsrael and declared its willingness to 

negotiate with Israel in 1988. 'The rise in popularity and power of Hamas further 

caused Arafat and Rabin to look upon each other through new eyes. Both men 

feared that Hamas might soon overtake the PL0 as the object of the people's 

loyaky and standard-bearer of their causen (Eisenberg & Caplan, 1998: 10). 

Moreover, after three years of Israel's attempt to contain the Intifada, 

lsrael seemed to observe the Intifada's message. '...mhe Intifada was designed 

to send the message that there wuld be no peace so long as lsrael continued to 

occupy the West Bank and Gaza and refused to come to terms with Palestinian 

nationalism; Palestinians also sought to send a second, more positive message. 

They sought to tell lsraelis and others that there was an alternative to continued 

conflict, that they did not seek destruction of the Jewish state but merely to 

realize their own national aspirations within the framework of a %NO 

statensolution to the Israeli-Palestinian disputen (Tessier, 1994: i l  7-71 8). 

Consequently, the Intifada impacted the decisions of lsrael and the PL0 

to accomplish peace. Besides, the Gulf War also played a role in pushing 

foward the peace talks between lsrael and the PLO. 

The PLO's support of Iraq during the Gulf War weakened its position in 

the area. The Gulf states, which were supporting the PL0 financially, reduced 

their aid for the organization. With the Palestinian condition deteriorating and 



the PL0 estranged from many of its natural Arab supporters, Arafat knew that a 

growing nurnber of Palestinians were finding the PL0 increasingly bankrupt, 

politically as well as financiallS (Eisenberg 8 Caplan, 1998: 10). Losing its 

popularity inside and outside the occupied territories, the PL0 leadership 

decided to intensify the peace talks with lsraelis to regain its power within the 

Palestinian community- 

The Gulf War also affected Israel. During the Gulf War lraq fired 39 

missiles on lsrael, which caused property damage, injuries, and loss of life. 

Beyond these fean that the attacks caused in the lsraeli community, 1 proved 

"...the assertion that Israel's vulnerability to missile attacks from lraq showed the 

defense of the Jewish state to reside primarily in technology, and only 

secondarily in temtaryn (Tessler, 1994: 742). 

We can wnclude that "...the Gulf War created an opening for a renewed 

diplornatic push for Arab-lsraeli pea -...The war changed the climate of opinion 

arnong many political leaders in the Arab world. Policies rejecting Israel's right to 

exist were far less attractive. Militant Arab regimes could place little faith in a 

military solution to the Arab lsraeli conflict" (Kemp & Pressman, 1997: 11). On 

the lsraeli side, the Gulf War made lsrael redite that "[slecure borders with 

neigh boring Arab countries are best guaranteed by peace treaties and amis 

control agreements. For the most ominous threat of weapons of mass 

destruction from countries Iike Iran and Iraq, lsrael needs the support and 

cooperation of Arab countries ..." (Kemp & Pressman, 1997: 22) 



Peace Agreements4 

These circumstances set the road to negotiations between lsrael and the PLO, 

which led to the 1993 Oslo agreement, also called the Declaration of Principles 

(DOP). The DOP gave the general guidelines for the negotiations to corne, and 

laid the foundations for a regime of Palestinian autonomy h the West Bank and 

Gaza Stnp for a transitional period of five years. The five-year transitional period 

planned to begin with lsraeli troop withdrawal from the Gaza Stnp and Jericho 

and culminate in the transfer of authority in most of the rest of the West Bank "in 

al1 matters except for foreign relations, defense and other mutually agreed 

mattersn. After this period, a permanent settlement, which deait not only with the 

permanent juridical fom of the Palestinians entity but also with Jerusalem, 

lsraeli settiement, global security arrangements, borders and other rnatters of 

common interests, would take place. 

The Gaza-Jericho autonomy Agreement followed the Oslo Agreement. 

This agreement is called also the Cairo Agreement or the Oslo I Agreement. The 

Oslo I was signed on May 4, 1994. The agreement emphasized lsrael military 

redeployment from Gaza and Jericho, with lsrael staying in control of the 

settlement and military locations. This intenm period was supposed to last until 

May 1999. 

On September 28, 1995 the Taba Agreement or Oslo II was signed. Oslo 

Refa to www.stimson.or~/cbm/rne/do~~.htrn, for the full texts of the different agreements b e e n  Arabs 
and Israelis. 



II focuses on the geographical form of the Palestinian autonomy. The West Bank 

and Gaza Stn'p are divided into three zones: (See Map 1.4) 

I 
Map 1.4 The West Bank, After the Oslo II Accords 

Source: Palestine and the Pal~tinians. Colorado: Westview Press, 1997, 269. 

+ Area A comprises 3 percent of the total area. It includes Gaza, 

Jericho (already taken over in May 1994, Jenin, Qalqilya, Tulkaram, 

Nablus. Ramallah, and Bethlehem. 'lsraeli troops there are to be 

redeployed over a period of no longer than six months to just beyond 

the near suburbs, or in a ring round the cities roughly 1 to 2 



kiiometres out, in stages from those in the north to the others in the 

south (except in the cities of Hebron, where the lsraeli military will 

continue to be deployed over 25 percent of the heart of the city to 

'protect' the 400-500 lsraeli settlers in the midst of about 150,000 

Palestinians, and East Jenisalem)" (Farsoun 8 Zachana, 1997: 266). 

+ Area B covers 27 percent of the West Bank where two-third of the 

West Bank Palestinians live. "There the lsraeli military and 

Palestinians police will 'share' authority in joint patrols, the 

Palestinians overseeing civil affairç and maintaining public order 

inside the villages and the lsraeli military having 'overall security 

authority,' including the right to intervene in those villagesn (Farsoun 

& Zacharia, 1997: 266). 

+ Area C is made up of lsraeli settlements, military locations, state 

lands, and roads. It rernains under Israeli civil and over al1 security 

control. However, there is partial Palestinian civil jurisdiction (on 

Palestinian civil matters not related to temtory). 

Under the Netanyahu government a new agreement covenng the issue of 

Hebron was signed. Under the ternis of this agreement lsrael agreed to withdraw 

from approximately 80% of Hebron; however, lsrael would retain control over an 

area where 400 settlers and 20,000 Palestinians lived. 

The peace process was jeopardized dunng Netanyahu's period of rule. 

Consequently, the Wye River Memorandum was concluded on 23 October 1998. 



The aim of this agreement was to implement that which was agreed upon in Oslo 

II. The Wye Memorandum coveted the issues of Israel's withdrawal from 13% of 

the West Bank if the PL0 revised its Charter, the opening of an airport in Gaza, 

a safe passage between the areas under Palestinian Authority (PA) control, 

fighting "terrorism", and releasing Palestinian prisoners. 

The above were agreements signed between Israelis and Palestinians. 

lsrael has signed also an agreement with Jordan. On October 26, 1994 King 

Hussain of Jordan and Prime Minister Rabin of lsrael signed a peace treaty that 

stopped the state of war between the two countries. The provisions of the 1994 

IsraeliJordanian treaty put to rest many secunty concems and laid the 

groundwork for future woperation. In Article 4, the parties agreed on refrain from 

the threat or use of any kind of force against each other, including subversion; to 

ensure that 'violence against the other Party do not originate from, and are not 

commÏtted within. through or over their territory' (a response to historical lsraeli 

fears of an Arab coalition attacking from the east); to woperation on combating 

terrorism; and to work toward a Middle East free from weapons of mass 

destruction. In Article 1 1. they went so far as to agree 'to abstain from hostile or 

discriminatory propaganda against each other.' 

On the subject of cooperative ties, the treaty is full of calls for ewnomic 

development, cultural exchanges, increased transport links, tounsm promotion, 

and other aspects of warrn relations. In addition, Jordan secured recognition of 

its border with Israel, a major boost to overall Jordanian legitimacy, and its 



'special role' in the Muslim holy shrines in Jerusalem. The treaty also contained 

novel land-leasing arrangements that allowed lsrael to concede Jordanian 

sovereignty over several areas of fatmland along the border without uprooting 

lsraeli faimers" (Kemp & Pressman, 1997: 98). 

The road to peace in the Middle East is continuing. Negotiations between 

lsrael and both Syria and Lebanon are still ongoing. Syria is asking for full 

withdrawal from the Golan Heights to accomplish peace with lsrael. Lebanon 

wants peace with no conditions: it wants lsrael to get out of South Lebanon. 

lsrael is wncemed about securïty because giving back these "security zonesn 

would put lsrael's security in more danger than if the areas were kept occupied 

by Israel. 

Criticism of the Palestinian-lsraeli Agreements 

Palestinians in the West Bank and Gaza supported lsrael partial withdrawal from 

sorne parts of the occupied territories and Palestinian Authority taking control 

over these areas. The Israeli-Palestinian accords were considered the only 

available solution to the Arab-lsraeli conflict The Palestinian supporters of these 

agreements argued that "these 'bad' Oslo Accords nevertheless will allow the 

Palestinians a toehold in their own homeland from which to carry on the stniggle 

for setfaetennination, that it will put the Palestinians in a much better position to 

achieve statehoodn (Farsoun & Zacharia, 1 997: 256). Left wing and pro-peace 

Jews tolerated Rabin's agreements with Arabs. Being fed up with war, pro-peace 

Jews agreed on 'sacrificing" parts of the 'Israeli landn for peaœ. 



There was a wave of skepticism and criticisms about the Palestinian- 

Israeli peace agreements. On one hand. the Oslo agreement resulted in mutual 

recognition between lsrael and the PLO. The PL0 changed its National 

Covenant that calls for the destruction of lsrael and declared the establishment 

of lsrael "nul1 and voidn. This indicates that the PL0 recognized lsrael as a state. 

Israel's agreement to negotiate with the PL0 meant that lsrael acknowledged the 

PL0 as the representative of the Palestinians. On the other hand, the 

agreements failed to "...extract Israel's recognition that it is an occupying power 

in the occupied Palestinian territones-including East Jerusalem-these 

agreements put in jeopardy any sovereign prerogatives to which the Palestinian 

people are entitledn (Maksoud, 1995: 1 19). 

The attitudes toward the occupied territories of the West Bank influenced 

the amount of land given back to the Palestinians. Although neither the Likud nor 

the Labour governments admitted Israel's occupation to pre-1967 area, the 

Labour govemment appeared to be more willing to give back land. "Before 

Netanyahu, fui1 withdrawal in exchange for full peace was the legitimate 

compromise. Labour's partial withdrawal the illegitimate one; after Netanyahu. 

partial withdrawal in exchange for full peace became the legitimate compromise, 

zero withdrawal the illegitimate onen (Finkelstein, i 999: 3). 

Moreover, the division of the West Bank into three areas in the Wye 

Memorandum opened another door for criticism. The PA has total control over 

3% of the West Bank. The other areas of the West Bank are either shared with 



or totally controlled by Israel. 

Looking back to Map 1.4, page 20, we notice that there is "no territorial 

continuity between the Palestinian areas in the West Bank, which are cut ofF 

from each other, from Gaza and frorn Jenisalem" (Kami, 1997: 200). 

Consequently, Palestinians will have trouble moving between these areas of the 

PA or areas in their future Palestinian State. Besides, this also shows that 

Palestinians, in order to move between these areas, have to cross lsraeli land- 

This situation made the PA economically dependent on Israel. 

Palestinian economic dependence on lsrael is another point of cnticism. 

Closure of the West Bank and Gaza Strip contributeci widely to Palesthian 

economic dependency on Israel. The Palestinian agricultural Vade was largely 

affected by Israel's closure of these areas. "Between 1993 and 1997, the West 

Bank's share of Gaza's total sales fell by half, from 96.4 percent to 48.2 percent" 

(Roy, 1999: 75). In sum, "given the extrerne dependency of the Palestinian 

economy on Israel, the impact of closure-restricting the jobs and income of 

Palestinians working in Israel, reducing Palestinian trade levels, IoweBng 

production levels, and so on-has been to heighten poverty. In 1996, closure 

resulted in losses that amounted to 39.6 percent of Gaza's GNP and 18.2 

percent of the West Bank'sn (Roy, 1999: 69). 

The issue of closure is related to the issue of security. The ciosure of the 

West Bank and Gaza Strip was a result of lsraeli security concems. There was a 

great emphasis on Israel's securïty in every agreement behiveen Palestinians 



and Israelis. Israel's security brought a great deal of cnticism from both lsraelis 

and Paiestinians. 

On one hand, some Israelis, such as those who belong to the Likud party, 

find the "land for peace" solution unacceptable for securïty reasons. For Jews 

who oppose peace, giving back land to Arabs jeopardire Israel's existence in a 

number of ways. lsrael uses the West Bank, Gaza Strip, Golan Heights, and 

Southem Lebanon to protect its land from Arab countries. In other words, "[tlhe 

significance of the Golan, of Judea and Samaria p h e  West Bank] is not derived 

from the 20 miles (Golan) or 30 miles (Judea and Samaria) that they add to 

Israel, but rather cornes from their mgged topography. lsrael will always need 

reasonably defensive positions there to hold back a massive ground attack with 

a small standing amy, while the lsraeli reseive call-up is underway" (Begin, 

1991: 29). 

Moreover, the Jewish parties that oppose peace consider Israel's 

agreement with the PL0 a riçky ad, in the sense that the PL0 is a "terronstn 

movement which is devoted to destroy Israel. They are sceptical about the 

PLO's intention of signing a peace treaty with Israel; for them, the PLO's aim of 

such a move is to get back land to build a Palestinian State which will then 

become the base from which to fight Israel. Besides, the PL0 will promote and 

support Hamas attacks against Israel. (Leiter, 1993: 3-1 9). 

The emp hasis on Israel's security brought a lot of criticism especially after 

the 1994 Hebron Massacre. After a year of signing the DOP Baruch Goldstein, 



an Israeli settler, opened fire on Muslims praying in the Ibrahimi Mosque. 29 

Palestinians were killed and many others were injured. This incident brought up 

the question of Palestinian security. The DOP was cnticized in the sense that 

"the primary consideration in the document is Israei's security, with none for the 

Palestinians from lsrael's incursions ... There is nothing in the document to 

suggest that lsrael will give op fis violence against Palestinians or cornpensate 

the victims of its policies for forty-five years, as Iraq was required to do after it 

withdrawal from Kuwait after an eight-month occupationn (Said, 1994: 9). 

The lbrahimi Massacre was followed by a sedes of suicida1 attacks 

camed out by Hamas and lslamic Jihad movements as a revenge for We martyrs 

of the Hebron Massacre. Besides, these attacks tend to express Harnas's 

opposition to peace. 

It is interesting to see how peace is differently defined according to 

different groups. To some, peace is what is included in the Oslo Accord, white 

for others this Accord is inadequate. The peace that they are seeking will 

happen when lsrael withdraws from more land, stops violating human rights, and 

stops the settlernents especially in the PA areas. On the other hand. there are 

other people who want peace but peace for them will only happen if they exclude 

We other" entity. In sum, peace can mean difkrent things to different people. 

The question is What is the peace that Palestinians, Arabs, Jews and Israelis 

are looking for? 



The Attitudes toward the Arab-lsraeli Conflict in the Middle East 

Arian, Asher (1 992) studied the security and political attitudes of lsraelis toward 

the occu pied territories in Israel. The surveys of Arian were conducted in five 

different years: 1986, 1987, 1988, 1990, 1991. Samples sizes were 1,172 in 

1986; 1,116 in 1987; 873 in 1988. 1,251 in 1990; and 1,131 in 1991. The study 

explored the influence of the Gulf War and party affiliation on the attitudes of 

lsraelis toward the conflict Israelis' support for retuming the territories fell from 

57% before Iraq's invasion to Kuwait to 50% after the invasion. "In the 1990 

sample, which extended between March and October, support for the proposition 

of establishing a Palestinian state was slightly higher before the lraqi invasion of 

Kuwait on August 2 than after the invasion. The overwhelming majority of the 

settlers (83 percent) rejected the idea of creation such a staten (Arian, 

1992:118). Arian found that the war influenced the attitudes of lsraeiis toward 

giving back territories to Palestinians. 29% said that they were more ready to 

compromise regarding the territories before the war than after the war. Left-wing 

Israelis were more likely to change their attitudes toward the conflict to more 

"conciliating directionn than right4ng Israelis. Right-wing lsraelis tended to 

change their attitudes toward the conflict after the Gulf War to more "militant" 

position. 

Based on a sample of 270 students in Birzeit University (West Bank) in 

1994. Mi'ari, Mohamed (1 999) explored the attitudes of Palestinians toward 

cultural normalization with Israel. He focused on four variables: dependency 



(father's occupation), religiosity, political party and support of the Palestinian- 

Israeli agreement. He found that '[tlhe greater dependence of Palestinian 

workers on the lsraeli economy ... increase their support for building normal 

relations with lsrael in al1 fields, since they have more to gain from 

normalizationn (Mi'ari, 1999: 340). 49% of the respondents supported the 

Palestinian-lsraeli agreement and 51 % opposed it. The agreement was 

supported primarily by Fatah supporters (Arafat's poliücal party which supports 

peace), and opposed by most lslamic organizations. Using multiple regression 

coefficients, estimating the effects of several independent variables in suppcrt of 

nonalization, he found that "four variables are significantly correlated with 

support of normalization: father's occupation (workers are more supportive of 

normalization), party support (Fatah supporters are more supportive), religiosity 

(negatively correlated), and support of the Palestinian-lsraeli agreement 

(positively correlated)" (Mi'ari, 1999: 346). 

The study of Al-Haj, Katz, and Shye (1 993) focused on Arab and Jewish 

attitudes toward a Palestinian state. They tried to analyze the 'extent to which 

the establishment of a Palestinian state and its likely character derive from a 

rational calculus of expected costs and benef~s to one's own groupn (Al-Haj, 

Katz and Shye, 1993: 619). The study depended on four surveys conducted in 

May 1989, July 1990, November 1990, and May 1991 by the Guttman Institute. 

Each survey was based on a sample of 1,200 Jewish and 250 Arab respondents. 

They explained the drop of support for a Palestinian state among Jews as being 



a resuit of the Gulf crisis, which supports the findings of Arian's study about 

securïty and political attitudes in Israel. They also found that 69% of Israeli Jews 

felt that the personal safety and economic situation of Jews in Israel would be 

worsened by the formation of a Palestinian state. Unlike the Jews, Israeli Arabs 

thought consistently that lsraeli Jews would benefit from a Palestinian state as 

far as personal safety (56%), ewnomic situation (62%). and social situation 

(59%) are concemed. In addition, Israeli Arabs believe Arabs in the occupied 

territories would benefit from Palestinian state in ternis of personal safety (95%). 

economical situation (go%), and social situation (91 %). lsraeli Jews expect that 

Arabs in the territory would benefR the moût in ternis of personal safety (55%) 

and social situation (47%). 

Abu Sada, Mkhaimar (1 998) focused on "the influences of party affiliation 

in detemining Palestinian political attitudes toward the Palestinian-lsraeli peace 

negotiations and the use of armed attacks against Israeln (Abu Sada, 1998: 712). 

He found that the opposition political parties such as Hamas and Islamic Jihad 

approved the use of armed attacks, and they rejected the peace negotiations 

with Israelis. He also found that there is a strong and positive relationship 

between age and peace negotiations. Older respondents were more likely to 

support peace negotiations than younger respondents. He added that "better 

ed ucatedn respondents were more likely to cnticize the peace negotiations than 

'less educated" respondents. One of the interesting findings of this study was 

that "Palestinians show their support when the peace process moves and entails 



positive results. More than 60% of the Paiestinians supported the Oslo 

Agreement when it was signeci.-.However, Palestinians support for the peace 

process declined sharply after lsrael started the construction of a new sefflement 

at Har Homa in East Jerusalem" (Abu Sada, 1998: 71 5). 

From a survey conducted on 1,221 Jewish and 483 Arab respondents, - 

Herman, Tamar and Yuchtman-Yaar, Ephraim (1 998) found that Arabs were 

more likely to support the Declaration of Principles (67.6%) than lsraeli Jews 

(33.1 %). Similar to the findings of Al-Haj, Katz, and Shyel, Henan and 

Yuchtman-Yaar discovered that Arabs believed that Israelis' personal secunty 

would irnprove afker the Oslo Agreement more than Israeli Jews did. 56.1% of 

Arabs appeared to agree that the personal security of lsraelis would improve 

after the Oslo Declaration; whereas only 8.9% of lsraeli Jews believed their 

personal secunty would improve after Oslo. They also explored the attitudes of 

Arabs and Jews toward territorial withdrawal, as Arian did. They found that 

85.5% of Arabs supported full or almost full withdrawal from the territories 

compared to 26% of Jews who supported full or almost full withdrawal from the 

territories. "Another prominent JewishArab clash of opinion.. .concem[ed ] the 

future of Jerusalem: 70.1% of the Jewish respondents [said] that Jerusalem 

should remain united and the Capital of lsrael, while only 2.1 % of the Arabs 

favoured] this optionn (Herman and Yuchtman-Yaar, 1998: 71-72). 



Arabs and Jews in Montreal 

Arabs in Montreal 

The formative perïod for the Arab-Canadian comrnunity [in Montreal] was 

between 1891 and 1901, during which time increasing numbers of Syrian 

immigrants were joining their kindred in Montreal and elsewhere in Canadan 

(Abu-Laban, 1980: 54). Before 1961,4,975 people immigrated from Westcentral 

Asia and the Middle East. Between 1961 and 1970 15,165 Arabs immigrated to 

Canada. The nurnber of Arab immigrants doubled between 1971 and 1980 

(30,980). Arab immigration reached 77,685 people betwaen 198 1-1 990. 

Between 1991-1 996 there was a slight increase in Arab immigration to Canada 

(82,050). 

The total population of the ArabMlest Asian wmmunity in Canada, 

according to 1996 statistics, is 244,665.60,850 of Arabs are between the ages 

of 0-14. There are 37,040 between the ages of 15-24. The largest age group of 

Arabs is that between 25-44 years old (95,005). Between the ages of 45-64 

there are 39,955 Arabs living in Canada. The lowest number of Arabs is that 

between the ages of 65-74, and the ages of 75 and over (8,185 and 3,630). - 

Abu-Laban's survey, carried out in the spring and summer of 1974 on a 

sarnple of 175 Arabs from Toronto and vicinity, and 174 from metropolitan 

Montreal, reveals that the factors in Arab Immigration to Canada (1980: 77) are: 



1- Social and Career Advancernent 
a. job and economic opportunities 
b. educational opportunlies 
c- better future 
d. better standard 

2- Kin and Fn'ends 
a. to join farnily and-relatives 
b. for the sake of children 
c. accompanied my family 
d. to join friends 

3. Political Considerations 
a. political alienation 
b. to be free-democracy 
c. lost rny country- cannot go home 

4. Spirit of adventure 
a, wish for adventure and change 
b. came to visit & travel and then stayed 

5, Miscellaneous Reasons 13 

"Historically, the Arab immigrants' first major destination in Canada was 

Montreal" (Abu-Laban, 1980: 60). In 1996, there was an average of 72,505 

Arabs living in ~ontreal'. 57,510 Montrealers identified their place of birth to be 

West centrai Asia and the Middle East. 53,715 of Montreal's population speak 

Arabic. whereas 33,300 speak Arabic at home. 

Jews in Montreal 

Iln 1752, the first group of Jews from Europe seffled in Halifax" (Smith, 1997: 

16). In 1931, the Canadian's Jewish population was 144,791 .There were 

1 estimated the 72,505 Arabs by addhg the number of people b r n  Arab origlis (71,060) to the number 
of ArabiWest Asian as a visible minox-ity (73,950) in Montreal, and dividing the sum by 2. The numbers 
were taken fiom Statistic Canada's tables of 1996 of population by ethnic origin, and of visible minority 
population. 



188,196 Jews living in Canada in 1 951. The Jewish population increased to 

266,547 people in 1971. After 20 yearç, the Jewish population reached 

309.03o6. 

In 1991, Statistic Canada's results show that there are 96,710 Jews living 

in Montreal. The Jewish age groups in Montreal in 1991 are (Smith, 1997: 11 1): 

(under 15) 17,950, (1 5-24) 11,705, (2544) 24,775. (45-64) 20,130, (Over 65) 

22,150. 

In 1986, there was 17,360 Jews in the Montreal's ~ephardic Community . 

In the same year, the Ashkenazi population in Montreal was 77,060. 

The statistic of 1991 shows that there are 97,700 people in Quebec who 

consider their religion to be Judaism. In Montreal, the 1991 statistic reveals that 

76,780 people Say that their ethnicity is Jewish. 

In Montreal, there are 11,255 Jews who speak Yiddish, compared to only 

3,515 who speak Hebrew. 

The nuinber ofthe Jewish population in Canada is calculated fiom a table representhg Canada's Jewkh 
population in cities used by Smith (1997: 18) taken fÎom Statidc Canada. 
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Chapter Two 

Theoretical and Methodological Framework 

The Research Problem 

For more than fiffy years, Arabs and Jews in the Middle East have had tense 

relations. As a result certain attitudes have ernerged such as distrust and hatred. 

However, during these years many groups, especially in Israel, have been 

working toward developing better relationships between Arabs and Jews. 

In 1993, Palestinian leader Yasser Arafat and the lsraeli Prime Minister 

lssac Rabin signed the Declaration of Principles (DOP), the first peaœ treaty 

between the two peoples. This agreement was followed by other agreements 

between lsrael and some Arab wuntries7. The attitudes toward these peace 

agreements Vary in the Middle East. Some people in the Middle East support the 

current peace process. Othen criticize it, though they offer other peaceful 

resolutions, while others refused to accept any kind of peaceful resolution8. 

Canada is a country that attrads immigrants from al1 over the wodd, 

Arabs and Jews being no exception. In Canada there are approximately 

244,665,000 Arabs and 318,100,000 Jews. After Ontario, Quebec has the 

highest number of Arabs and Jews, with 79,750,000 Arabs and 97,700.00 Jews 

7 For more information about the peace agreements between Israelis and Arabs, refer back to pages 16-19. 

For more information refm to pages 27-30 
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living in the provinceg. 

This research focuses on immigrant Arabs and immigrant Jews in 

Montreal. It explores the degree of social interaction these two groups have in 

Montreal and examines the difTerent attitudes they have toward the conflict in the 

Middle East. 

The Research Questions 

In studying this issue the following questions emerge: 

+ What are the attitudes of Arabs and Jews in Montreal toward the 
CO nfl ict? 

+ Do they socially interact with each other? What kind of social 
interaction do they have? 

+ Are Arabs' and Jews' attitudes and social interaction in Montreal 
different than the attitudes and social interaction between Arabs and 
Jews in the Middle East? 

+ What are the factors that influence Arabs' and Jews' attitudes and 
the social interaction in Montreal? 

This issue is important to explore for many reasons. First, this study is the 

first to examine the attitudes and social interaction between immigrant Arabs and 

immigrant Jews in Montreal. Second, Canada is a host country to immigrants 

and refugees from various warring nations. It is interesting to explore whether 

immigrants preserve their negative attitudes toward We othef group when they 

corne ta Canada. In this research I will study whether immigrant Arabs and 

immigrant Jews brhg with them the same attitudes toward the wnflict and 

These numbers are taken fiam Statistic Canada population report of 1996. For more statistîcs go to the 
section of Arabs and Jews in Monîreal pages 30-33 



toward socially interacting wÏth each other. In this sense, the study will determine 

whether the host community, Montreal in this case, is another bafflefield for 

these groups or whether it bewmes a place where these groups can seek 

peaceful resolutions. In addition, determining the factors that have influenced 

immigrant Arabs' and immigrant Jews' attitudes and social interaction in 

Montreal will help us recornmend different ways to improve Arab-lsraeli 

relationships. 

This study is based on the interview responses of Arab and Jewish 

immigrants who are students at McGill and Concordia Universiües. Since the 

public information that identifies the students' ethnicities and religions are 

limited, I use a snowball sample technique to select my interviewees. My sample 

includes subjects of d-Rerent characteristic in ternis of ethnicity, religion, 

religiosity, gender, and so forth. My purpose for conducüng face-to-face 

interviews is ta gather information about Arabs' and Jews' attitudes and social 

interaction before and after immigrating to Canada. 

Definitions of Concepts 

In this section I will define the main concepts of importance in this study. The 

concepts are immigrant Arabs, immigrant Jews, social interaction and attitudes 

toward the conflict. 

1) Immigrant Arabs 

Abu-laban (1 980: 23), in his book An Olive Branch On The Family Tree, defines 

Arab Canadians as ". . .first generation Christian or Muslim immigrants and their 



offspnng who originated, directly or indirectly, from any of the Arab states and 

whose roots are in the Arabic language and culture". He adds that "[the] term 

also appl[ies] to second and succeeding generation persons of Arab or mixed 

Arab and Canadian parentage, again regardless of religious affiliation or 

ancestral country of origin" (Abu-Laban, 1980: 23). 

Jews used to live in different Arabic countries like Egypt and some of 

them are still living in these countries like Morocco. In this sense, the above 

definition of Arab Canadians ignores the fact that there are Arab Jews. For the 

purpose of rny study, I will not classim Arab Jews to be Arabs, but as Jews. I will 

talk about this group when I define rny sample. 

My research focuses on immigrant Arab students who either have the 

status of landed immigrant or have Canadian citizenship at the time of the 

interviews. I will focus in my study on immigrant Arabs now living in Montreaf 

but who previously had lived in an Arabic country for at least fwe years. I made 

this decision in order to make sure that they were attached to and involved in 

what is happening in the area, especially with relation to the confiict. 

This excludes those Arabs who were born in Canada, as well as those 

who stayed in an Arabic country for less than 5 years. I eliminated those Arabs 

bom in Canada because I wanted to examine the influence of the environment 

on changing the attitudes toward the conflict and on the social interaction 

between Arabs and Jews. In this sense, it would be of no use if I interviewed 

Arabs bom in-Canada and asked them about the change in their attitudes and 



social interaction since their move to Canada. 

There are 21 rnernbers in the league of Arab states: Algeria, Bahrain, 

Djibouti, Egypt, Iraq, Jordan, Kuwait, Lebanon, Libya, Mauntania, Morocco, 

Oman, Palestine, Qatar, Saudi Arabia, Somalia, Sudan, Syria, Tunisia, United 

Arab of Emirates, and Yemen. Although different Arab countries are involved in 

the Israel-Arab conflict, I am only focussing on those countries that have had 

direct conffontation with Israel. In this sense, whenever I mention Arab 

wuntries, I am taiking about Jordan, Egypt, Lebanon, Palestine and Syria. In 

sum, I interviewed only immigrant Arabs now living in Montreal who consider 

themselves Palestinians, Lebanese, Egyptians, Jordanians, or Syrians and 

were originally from these countries. Since in Arab countries the father 

determines a child's nationality. I asked the respondent about his or her father's 

place of birth. 

2) Immigrant Jews 

Canadian Jews are divided into two groups: "Ethnic Jews" and "Assimilated 

Jews". The "Ethnic Jews" group consists of three groups: the "high idenüfiers," 

who indicate that both their religion and their ethnic origin is Jewish; the 

"apostates," who consider themselves Jews but have converted to a nonJewish 

religion; and "secularists," who consider themselves Jews but have no religion 

(Brym. 1993: 23). The "assimilated Jews" are those who specify multiple ethnic 

origins (Brym, 1993: 23). 

In studying immigrant Jews in Montreal, I am concemed with those Jews 



who are "high identifiersn. For the purpose of this study, I define an immigrant 

Jew as any person whose mother was a Jew or any person who has gone 

through the formal process of conversion to Judaisrn and ft one of the following 

1) is an immigrant or former immigrant in Canada who has visited lsrael once 

2) is an lsraeli citizen 

3) was bom in Canada and has stayed in Israel for a year at least. 

I have chosen these limitations to my sample of Jews because, first, I 

wanted to see how rnuch the respondents are attached to Israel. I made that 

choice also because it will help me detemine if the respondent is attached to 

Israel, in the sense that a Jew would not visit lsrael without having feelings 

toward it and without being conœmed about what is happening there. Second, I 

wanted to examine the changes in attitudes toward the confiid and the changes 

in their social interaction wÏth 7he other" after coming to Canada or after staying 

in Israel. Besides, "about two-thirds of Canadian Jewish adults (66 par cent), 

have been to Israel and, of those who have visited Israel, most (39 per cent of 

the total) have been to Israel more than oncef' (Brodbar-Nernzer, Cohen & 

othen, 1993: 47); which is an important thing to consider when choosing my 

Jewish candidates . 

'O Since I was using criteria similar to the &eiia of the Arab respondents to choose the Jewish 
respondents, 1 found that 1 was not getting enough interviews. Consequently, 1 made the critena more 
flexiile in a way that was consistent with my study and at the same time helpeù me fïnd more Jewish 
respondents to interview. 



To summarize, whenever I am refening to immigrant Jews in Montreal, I 

mean Jews who have either a Jewish mother or who have converteci to the 

Jewish faith, wnsider their religion and ethnicity to be Jewish, and fit one of the 

following criteria:l) is an immigrant or former immigrant in Canada who has 

visited Israel once, 2) iç an Israeli citizen, or 3) was born in Canada and has 

stayed in lsrael for a year at least. 

3) Religiosity 

Religiosity measures the expression of beliefs in the religious pracüces or 

rituals. It is a concept that varies frorn one religion to another. Since my study is 

limited to Muslim Arabs and Jews, I will only define religiosity according to Islam 

and Judaism. 

lslam has fve pillars: ' 1) The Shahadah (testominy): ...( None has the right 

to be worshipped but Allah, and Muhamrned is the Messenger of Allah). 2) 

Iqâmat-as-Salât (to offer the compulsory congregational prayers dutiilly and 

perfectly). 3) To pay Zakât (Zakat is mandatory charity..A) Ha1 (the greater 

pilgrimage to the House of Allah in Makkah) for whoever is able to do so. 5) Ta 

observe Saum (fasting dunng the month of Ramadan) ..." (Zeno, 1996 : 16). 

These pillars combine both the prirnary beliefs and the practices of Islam. There 

are other important beliefs and practices of the Muslim religion as well, such as 

being strictly forbidden to drhk alcohol and eat pork. At the same time, lslam 

has recommended for Muslims to read Qur'an regularly. 

I have selected fve practices to classify the Muslim respondents. The 



pracüces are praying, fasting, reading Qur'an, attending Friday prayer, and 

eating Halal. Muslims cal1 prayer Salat which is considered '...the basis of 

religion, without which there is no religion .... Obligatory prayen are perfomed 

five times a day and are a direct link between the worshiper and Gad .... These 

prayers, whether perfomed in congregation or individually, contain verses from 

the Qur'an and are said in Arabic, the language of the revelation itseif." 

@ ~ ~ / s a i a m m u s i i m s o n l i n e e ~ m / ~ o o r / i s l ~  Prayers are perfomed five times 

a day at dawn, noon, mid-aftemoon, sunset, and nightfall. 

Fasting (Saum) is the abstaining frorn eating and drinking from sunrise to 

sunset throughout the whole month of Ramadan; a very Holy month in the 

Muslim calendar. Fasting '...teaches the believers patience and self-control, as 

well as reminding them of their responsibility for the millions of human beings in 

the worfd who lack provisions or are vicüms of their unjust distribution." 

@ttp~/sallammuslimsodine.cod~azahoor/~ 

Qur'an is the Holy book of the Muslims. ''Every word of it iç the 

word of Allah. It was revealed over a period of 23 years in the Arabic language. 

It contains 114 Surahs (chapters) and over 6000 verses. The Qur'an deals with 

man and his ultimate goal in life. Its teachings cover al1 areas of this life and the 

life after death. It wntains principles, doctrines and directions for every sphere 

of human Me. The theme of the Qur'an broadly consists of three fundamental 

ideas: Oneness of Allah, Prophethood and life af€er death." 

@ t t p i / u r w w . u s c . e d u / d e p t / M S A / f ù n d a m e n ~  



"Halain is an Arabie word meaning lawful or permitted, for Muslims. The 

opposite of Halal is Haram, which means prohibited. All foods are considered 

Halal except the following: SwinefPork and its by-products, animals improperly 

slaughtered or dead before slaughtering, animals killed in the name of anyone 

other than God, alcohol and intoxicants, camivorous animals, birds of prey and 

land animals without extemal ears, blood and blood by-products, and foods 

contaminated with any of the above products. @ttp://www.ifmcaorgmalal.htm) 

In my research, I differentiate between three types of Muslims who 

represent di#ferent levels of religiosity: religious, practising and secular 

Muslims. A religious Muslim, according to rny study, is a person who prays five 

times a day, always fasts during Ramadan, reads Qur'an (Muslims' Holy Book) 

regularly. does not eat pork, and does not dnnk alcoholl1. 

A practising Muslim is a Muslim who follows al1 the above religious 

practices. However, he or she might skip doing some of the religious acts such 

as reading Qur'an or going to Friday prayers from time to time. 

Those Muslirns who do not observe the ntuals, who for instance do not 

pray often, who do not fast Ramadan regularly, who dnnk alcuhol, or who eat 

pork, but still consider themselves Muslims, are considered secular Muslims. 

"Secularism" was a term first introduced in the Christian Western Society 

to refer to the separation of Church and State. "Secularization is defined as the 

l' 1 did not consider Zak& and Haj because 1 am conducting intanews with students who have Iùnited 
hancial resources and are not Iikely to follow such practices. 



deliverance of man 'first from religious and then from metaphysical control over 

his reason and his language' it is 'the loosing of the wor!d from religious and 

quasi-religious understanding of itself, the dispelling of al1 closed world views, 

the breaking of al1 supematural myths and sacred syrnbols ..." (Al-Attas, 1998: 

15). This indicates that a secular Muslim is a person who tends to believe in 

God and religion but considers the relationship between God and himlher a 

private matter. Moreover, the secular person would support the separation of 

state and religion. In other words, according to this study, a secular responderit 

is a person who supports the separation of state and religion, believes that the 

relationship between God and himlher is a private one, and/(or) does not 

practice religion. 

The terni secularism is a new term in the Muslim worid as 

"Islam ... desacralizes politics .... [qor lslam [the state] is based in Divine 

Authority and on the sacred authority of the Holy Prophet ..." (Al-Attas, 1985:29). 

In other words, according to Islam an lslamic state should follow Qur'an, the 

Muslims Holy book, and Sunna, the practice of Prophet Mohammed. 

Judaism is also based on spiritual beliefs and earthly practices. The 

Torah, for example, is "a combination of the harmonious pulse of al1 creation 

and al1 social action and at the same tirne a system of religious law, ethics and 

ritual, functioning independently of religious experience with its own notions and 

authority" (Unteman, 1996: 25). The main religious belief in Judaism is the 

belief in one God. This belief is a simple one that many Jewish practices evotve 



around. For example, "observant Jews are constantly reminded of G-dl-s 

presence and of [their] relationship with G d  ...[t hrough] wntinually praying to 

H imn (wwwus-israeLorg/jso~~ce/Judaism/prayer.h~) - 

A religious Jew is a person who believes in Judaism and practices 

Judaism. In my study, 1 have chosen seven practices in order to classify who is 

a religious Jew and who is a secular Jew. The religious practices are praying, 

fasting, observing Sabbath, observing religious holidays, eating kosher, reading 

Torah, and going to the SynagogueI2. 

Jews cal1 praying tefi\ah. The aim of praying is to be reminded of God's 

presence and to build a relationship between the observant Jew and God. 

Jewish prayers require a minimum concentration level called kavanah, which 

refers to " an awareness that one is speaking to G d  and an intention to futfil! 

the obligation to p ray" (www.us-israel.orgljsource/Judaism/prayer.h~#tefilah). The 

Tefilah is preferred to be conducted in Hebrew. "A complete formal prayer 

service cannot be conducted without a quorum of at least 10 adult Jewish men; 

that is, at least 1 O people who are obligated to fulfill the commandrnent to recite 

the prayenn (www.us-israel.or~so~~ce/Judaism/pfayer.html#tefiIah). 

In Judaism, "the aim of fasting A s  to subjugate Our evil inclination by 

restriction of pleasure; to open our hearts and stir us to repentance and good 

deeds through which the gates of Divine mercy might be opened for usn 

l2 For nn<her information about these Jewish pdces, refer to Untennan, Alan, nie Jews: Their 
Reliszïous Beliefk and Practices , Oregon: Sussex Academic Press, (1996). Also see (www-us-israel.org), 



~ttp~/~~~.us-israe1~0~so~~~e/Judaism/teve~~). In rn y resea rch , I am focussing on 

Jews fasting during two religious holidays; Yom Kippur and Tishab'Av. Yom 

Kippur is the Day of Atonement, where Jews ask God for forgiveness. It is 

regarded as "the high point of the Jewish year and ... serves as a basic rneasure 

of a Jew's cornmitment to his traditions" (Unterman, 1996: 165). The fast [,in 

Yom Kipper] begins just before sunset, and the last morsels of food have to be 

consumed with a little time to spare as to add holiness to profane time" 

(Unterman, 1996: 165). The other special fast is during Tishab'Av, which takes 

place on the grn day of the month of Ab (August). In this holiday, Jews moum 

the destruction of the first and the second temples of Jerusalem (Smith, 1997: 

54). With the exception of Yom Kippur [,Tishab'Av] is the only fast which 

begins at sunset and lasts till night fall of the next daf (Unteman, 1996: 182). 

Sabbath is another Jewish holiday; beginning on Friday evening before 

twilight and ending with the appearance of three stars on Saturday night During 

this penod no profane work may be done (Unterman, 1996: 158-1 59). "Al1 

Jewish holidays with Sabbath-like restrictions require that al1 normal business. 

schooi or secular activities cease about two hours before sundown on the eve 

of the hoIiday to allow for adequate preparations" 

@ttp://-.us-israei.o~~~u~ce/Judaism/note.hm) DU ring the Jewïsh Holidays, fasting 

and special prayen are recommended. Besides, an extended Synagogue 

services are conducted. 

"Kosher" refers to dietary laws which detenine the foods a Jew can eat. 



"Animais which both chew the cud and have a cloven hoof, such as cattle, 

sheep, goats, and deer are permitted, while those which do not have these 

characteristics, or only have one [kosher] feature, such as camels (which chew 

the cud) or pigs (which have a cloven hoof), are forbidden" (Unterman, 1996: 

187). Jews are not allowed to mix meat and milk. In addition, the Jewish dietary 

laws put restrictions on "genüle [non-Jew] wine, and on food, even made out of 

[kosher] ingredients, cooked by a gentile" (Unteman, 1996: 191). 

A religious Jew is a person who prays three times a day, who observes 

Sabbath al1 the time, who always observes the Jewish religious holidays, who 

fasts on Yom Kippur and TishabSAv, who eats kosher food al1 the time, who 

reads Torah, and who goes to the Synagogue regulariy. A secular Jew is a Jew 

who might not follow these seven religious practices regularly, believe in the 

separation of state and religion and who considers himselfherself a secular 

Jew. 

4) Social Interaction and Friendship 

Acco rding to Hou lt, Ford (1 969: 21 1 ), in Dicflonary Modem Sociology, social 

interaction is "[tlhe basic social process represented in communication and a 

mutual relationship between two or more individuak (or groups)". They add that 

"[tlhrough language, symbols, and gestures people exchange meanings and 

have a reciprocal effect upon each other's behaviour, expectation, and thought" 

(21 1). This indicates that "...one must focus upon the interaction through which 

the social environment exerts its influence" 



(Lamb, l979:2). 

Robin Williams (1 964:161) says "Given the opportunity for intergroup 

contact, interaction could Vary in degree of intimacy-it might remain formal and 

institutionalized with little personal affect, or it might result in fnendships and 

further interaction", In this matter, we can have three levels of social interaction: 

friendship, formal relationship, and no relationship. 

A friend is defined by the Webster's Revised Unabridged Dictionary as 

"one who entertains for another such sentiments of esteem, respect, and 

affection that he seeks his society and welfare." There are different elements of 

friendship. The  major components of the notion of friendship are trust, 

communication, help, reliability, likeness, durabilifty, sharing, affection, 

understanding, enjoyment, sincerity, corporeality, signs, company, conflict, 

respect, materiality, concem, spirituality, unexplainability, specificsn (Gurdin, 

1996: 357). Accordingly, friendship is a bond between two people who have 

cornmon interests, who spend tirne with each other, who share secrets and trust 

each other. 

If the ongohg relationship has a superficial quality where there is no 

intimacy or obligation and people interact with each other because the social 

situation requires them to (Rawlins, 1992: 166; Duck, 1992: 147), then we 

consider the relationship a formal one. 

When we have neither a friendship nor a formal relationship, then we do 

not have a relationship. In this case, people are not familiar with each other; 



they are strangers. 

This study examines the level of social interaction between Arabs and 

Jews in Montreal. It explores the kind of social interaction Arabs and Jews have 

in Montreal. Do they develop friendships with each other, interact with each 

other but keep their distance, or remain strangen? 

Friendship between Arabs and Jews rneans that they trust each other, 

spend time with each other, share secrets and have cornmon interests. When 

the social context obliges an Arab and a Jew to interact with each other, then 

we would consider such a relationship a formal one. For example, if an Arab 

student does a project or an assignment with a Jewish student, the project or 

the assignment obliges them to work together; otheMse they would not taik to 

each other. Those two students are spending the  together, however, they are 

superficiaily interacting with each other because the course requirement places 

them together. 

When Arabs and Jews do not have contact with each other and have no 

current relationship with each other, this means that they are strangers who 

have no relationship with each other. Keep in mind that Arabs and Jews who 

have not had the opportunity to have contact with Wie other", may have the 

intention to do so in the Mure; but they are still considered people who have no 

relationship with 'Wie other" in this study. 

In summary, when I am talking about the social interaction between Arabs 

and Jews in Montreal, I mean the diHerent levels of social relationship between 



these two peoples, 

5) Attitudes Toward the Conflict 

lnbar and Yuchtman-Yaar (1 989:42) studied the attitudes of Palestinians, 

Arab Israelis, and lsraeli Jews toward the following confiict resolutions : 

Palestinian state and expulsion of Jews, 

Binational state without expulsion of Jews, 

Palestinian state within pre-1967 borders, 

Jordanian-Palestinian state within pre-1967 borders,. 

Palestinian state with border modifications to accommodate Israel's 
security needs, 

Jordanian-Palestinian state with border modifications to 
accommodate Israel's security needs, 

Palestinian autonomy in the occupied temtories, 

Continuation of the status quo, 

Annexation of the occupied territories without expulsion of 
Palestinians, 

Annexation of the occupied territories and expulsion of 
Palestinians. 

They found that 82.9% of lsraeli Jews agreed on "annexation of the 

occupied tenitories and expulsion of Palestinians," while 37.6% of lsraeli Jews 

favoured 'Palestinian autonomy in the occupied temtoriesn. 78.1 % of Arab 

lsraelis supported a "Palestinian state within pre-1967 borders. A 'Palestinians 

state with border modifications accommodate Israel's security needn was an 

acceptable solution to 63% of Arab lsraelis. On the other hand, 64.4% of 



Palestinians approved a "binational state without the expulsion of Jewsv 

solution, whereas 53.4 % of the Palestinian sarnple accepted a "f alestinian 

state and the expulsion of Jews" solution. 

In my study, the attitudes toward the conflict that I am concemed with are 

to supporVoppose peaœ and to supporVoppose war resolutions. Attitudes in 

support of peace refer to the attitudes that favor negotiations between Arabs 

and lsraelis to settle the Arab-lsraeli conflid, including solutions such as 'Land 

for Peacen, two states, binational state, coexistence, and so forth. Such 

attitudes are synonymous with attitudes in opposition to war. Attitudes in 

opposition to peaœ are similar to attitudes in support of war. Such attitudes 

favor boycotong any relationships witb "the othefand ruling over "the other". 

Keep in mind that the questions regarding immigrant Arabs' and 

immigrant Jews' attiiudes toward the conflid will concentrate on their attitudes 

before and after their immigration to Canada. 

6) Friendship and the Attitudes toward the Conflict 

One of the aims of this study is to explore the relationship between friendship 

and attitudes toward the Arab-lsraeli confiict. It is also one of the interests of this 

research to examine the changes in attitudes toward the conflid and in the level 

of social interaction with "the other," and to detemine the factors that might lead 

to such changes. 

According to Patchen, Martin (1995), '[c]ontact, under varied conditions, 

may affect: 1) the categorization of othen as outsiders or as part of a larger 



group, as well as the content of perceptions; 2) feelings toward those in another 

group, either through changed perceptions or directly through affected 

condiüoning; 3) expectations about the rewards and wsts of alternative types of 

behavior; 4) behavior directly, which then is subject to instrumental conditioningn 

(Patchen, 1995: 271). 

lnterethnic contact is not enough to change the attitudes toward m e  

other". Arabs and Jews contact each other in Hebron, for instance; however, 

they still have the same attitudes toward each other and toward the conflict. 

Contact changes the interethnic attitudes depending on the nature of contact, 

contact situation and group pressure (Ptachen, 1995: 283). 

The nature of contact deals with: 

1) The frequency of contact: 'If the interaction occurs only rarely and in highly 

formalized and restricted roles, no important changes are to be expected. If 

contact is frequent but occurs only in resûicted roles that necessarily elicit traits 

similar to those already incorporated in stereotypes ... interaction will reinforce 

stereotypes and will contribute to simplicity and definiteness of the stereotyped 

conceptions. If contact is frequent, occurs in widely differing situations, and 

involves many diverse roles, old stereotypes may tend to be modified in the 

direction of greater complexity and flexibility" (Williams, 1964: 1851, and 

2) Intirnacy. 

The contact situation, on the other hand, deals with whether the contact is 

volunteer or not (Patchen, 1995: 272). 



"...([l]nteraction and social approval) seem to have about equal weight, 

with the greatest prejudice existing among those majority group members whose 

friends and family disapprove and who themselves have little interaction, 

whereas the least prejudice is found among those individuals with b-h 

approving friends and family and high personal interactionn (Williams, 1964: 

180-184). 

In sum, in order for immigrant Arabs and immigrant Jews to change their 

attitudes toward the conflict they must first develop a close relationship, a 

friendship, where they interact with each other fkquently, have an intimate 

relationship and have group support. 

Methodological Approach 

Proposition 

The research proposition is: 

Immigrant Arabs and immigrant Jews who socially interact with each other are 

more likely to accept peaceful resolutions to the conflict than immigrant Arabs 

and immigrant Jews who have limited social interaction with "the other". 

Hypothesis Derived from the Proposition 

. Social Interaction + b 

In order to test this proposition, it needs to be measured at a concrete level to 

determine if it provides â reliable answer to the research questions. Social 

Conflict Resoiution 

interaction is measured by the level of social interaction, while conflict resolution 



is measured by the attitudes toward the conflict. 

Moving from the abstract level to the concrete level, we have the 

following hypotheses: 

Hl)  Religious Arabs and Jews are more iikely to oppose the peace process than 

secular Arabs and Jews. 

HZ) Secular Arabs and Jews are more likely to have friendships with "the other" 

than refigious Arabs and Jews. 

H3) Arabs and Jews who have friendships with We othef are more iikely to 

seek peaceful resolutionç than those Arabs and Jews who have formal 

relationships or no relationships with 'the other". At the same time, those Arabs 

and Jews who support peace are more likely to have friendships with LWie othef. 

Operationalization of Concepts in the Proposition 

Looking at the above hypotheses we can see that we are dealing with three 

variables: religiosity, friendship, and attitudes toward the conflict. 

Religios'w has three categories: religious, practising, and secular. It is 

measured by asking different questions about major religious practices. 



The Arab interviewees were asked the following questions to measure 

their religiosity: (See Appendix 1) 

1) Do you consider younelf a: secular Muslim, practising Muslim or religious 
Muslim. 

2) In the iast two years, have you ever prayed? Yes (how often) or No 

3) In the last two years, have you ever gone to Friday prayer? Yes (how often) 
or No 

4) In the last two years, have you ever fasted dunng Ramadan? Yes (how often) 
or No 

5) In the last two years, have you ever read Qura'n? Yes (how often) or No 

6) In the last two years, have you ever drunk alcohol? Yes or No 

7) In the last two years, have you ever eaten pork? Yes or No 

The Arab respondents who said that they are secular, I did not ask them 

the questions about their religious practices. The other respondents, I asked 

them al1 the questions about religiosity. The respondents who answered 

questions 2-5 (Yes, Always) and questions 6-7 (No), I classified them as 

religious Muslims. The respondents who answered most of the 2-5 questions 

(Yes, I skip sometimes, not often, etc.), and questions 6-7 (No), I classified them 

in the practising Muslim category. Besides, being a Muslim myself and knowing 

some of the Arab respondents, I was able to use rny own observations and 

knowledge of the respondents to finalize their classifications into one of the 

th ree categ ories of relig iosity : secular, practising or relig ious. 

The Jewish respondents were asked the following questions to measure 

their religiosity: (See Appendix 1) 



1) Do you consider yourself a: secular Jew. practising Jew or religious Jew. 

2) In the last two years, have you ever prayed three times a day? Yes (how 
often) or No 

3) ln the last two years, have you ever observed Sabbaths? Yes (how often) or 
No 

4) In the last two years, have you ever observed Jewish holidays like Rosh 
Hashanah, Yom Kippur and Passover? Yes (how often) or No 

5) In the last two years, have you ever fasted in Yom Kippur and Tishab'Av? 
Yes (how often) or No 

6) In the last two years, have you ever eaten Kosher? Yes (always) or No 

7) In the last h o  yean, have you ever read Torah? Yes or No 

8) In the last two yean, have you ever gone to the Synagogue? Yes (how often) 
or No 

Again, the Jewish respondents who saîd that they are secular, I did not 

ask them the questions about their religious practices. The other respondents, I 

asked them al1 the questions about religiosity. The respondents who answered 

questions 2-8 ves, Ahnrays), I classifieci them as religious Jews. The 

respondents who answered most of the 2-8 questions (Yes, I skip sometimes, 

not often, etc.), I classfied them in the practising Jews category. 

I used the same rnethod to operationalize friendship. I asked the 

respondents different questions about their fnendship with people from their 

group and people from the other groups (See Appendix 1) such as: "Tell me 

about your relationships with Arabs, Jews, non-Arabs or Jews. Do you go out 

with 'thern'? And what kind of acüviües do you have together." The questions 

about fnendship covered their friendships before and after irnmigrating to 



Canada. 

From these questions, 1 was able to classify the respondents' level of 

social interaction with "the othef in the three categories: friendship, formal 

relationship, and no relationship. The 'Friendship' category represents the 

respondents who have friendships with people from "the other" group. 

Asking the respondents different questions about their friendships with "the 

other", I was able to diHFerentiate between those who have friendships and 

those who have formal relationships. For example, some the respondents said 

they socially interact with We other" through school work. They spend tirne and 

go out with each other to discuss issues related to school. Such respondents I 

did nor classify in the "Friendship" category even if the respondents said they 

have a friendship with "the other". I classified thern in the "Formal Relationship" 

category because the circumstances, school work in this case, force them to 

interact with each other; when the circumstanœs are not there any more, they 

stop interacting with each other. In this sense the second category of 

friendship was developed. 

The 'Forma! Relationship' category represents the candidates who have 

contacted with "the other" and/ or have considered thern acquaintances but 

have not developed friendships with thern. The respondents who do not 

have contacted with 'Yhe other" are classified under the 'no relationship' 

category. 

Before conducting the interviews I considered two categories 



representing the attitudes toward the conflict: whether the respondents support 

peace or support war. In conducting the interviews I discovered other attitudes 

existed as well. In response to this, I expanded my categories to fit the 

additional attitudes. The categories are: War-lslamic State. War-Secular State, 

Peaœ, Peace and International Jerusalem, Peace and Division of Jerusalem, 

and Peace and Jenisalem No.-The "War-lslamic Staten category includes those 

respondents who see war as a solution to the Arab-lsraeli conflict and envision 

an lslarnic state developing afterwards. The Var-Secular Staten category 

represents those candidates who favour war as a solution but see a secular 

state developing afterwards. The 'Peace" category includes those respondents 

who want peace, but do not agree with the current peace process. The 

candidates' opinions about the solution for the issue of Jerusalem varies. 

Candidates who expressed their approval of the current peace process by 

favouring the development of wann relationships between Arabs and Jews were 

included in one of two categorïes that deal with peace and the issue of 

Jerusalem: "Peace and International Jerusalem" and "Peace and Division of 

Jerusalem". In the "Peace and International Jerusalem" category an 

international Jerusalem is seen as a solution where the contested-for city 

becomes international, in the sense that it does not belong to any Party. The 

"Peace and Division of Jenisalem" category expresses the view of dividing the 

city into East Jenisalem, the capital of the Palestinian State, and West 

Jenisalem, the capital of the lsraeli State. The last category, 'Peace and Israeli 



United Jenisalem", is a category that includes those respondents who see the 

united Jerusalem as a Jewish state that cannot be cornpromised. 

The attitudes toward the conflict are diverse, and, as I rnentioned before, 

peace has many meanings to different people. Consequently, in order to 

measure the attitudes toward the conflict and to examine the respondents' 

definitions of peace, I asked different questions related to the conflict and 

peace13 such as: "What do you think about Arab-lsraeli relations? What are the 

causes of such relations? What do you think about peace between Palestinians 

and Israelis? What do you think about peace between Egypt and Jordan and 

Israel? Would you like to see peace develop in the Middle East? What kind of 

peace? What do you think about the "land for peacen resolution? Do you agree 

with a two states res~lution?~ 

Those respondents who express their favour of war as a solution to the 

conflict, I asked thern what kind of state they want to be established after 

winning the war. Besides, I looked at their attitudes toward Saudi Arabia, Iran, 

and tsrael in order to classify them in one of the war categones. For example, 

the respondents who criticised Saudi Arabia as a state based on religion, I 

classified them in the "War-Secular Çtaten category. The respondents who 

favoured peace, I asked them about their vision for peace, about their opinions 

about the current peace between Palestinians and Israelis, and about their 

l3 In the cases of Jews, in order to ged to know their attitudes toward the conflict, I asked them 
how they feel about giving up East Jenisalem. 



attitudes toward Jerusalem. For example, the respondents who disliked the 

current peace agreements between Palestinians and lsraelis and had a clear 

vision of the peace that they want to be developed in the area, I classified them 

in the "Peacen category. 

The Sampling 

In order to get this information I planned to conducted face-to-face 

interviews with 24 students from McGill University and 24 students from 

Concordia University. I attempted to make sure that my sample covered the 

following groups: 

1 ) Sephardim (Se) and Ashkenazim (As) Jews, 

2) Palestinians (Pa) and other Arabs (O A), and 

3) Secular (S) and religious (R) students. 

The following table shows how many people I intended to interview from 

each group. 

1 McGiII University (24) 1 Concordia University (24) I 

We have two groups of Jews: the Sephardim and the Ashkenazim. 50% of 

my immigrant Jewish sample was intended to be from Arab Jews (Sephardim). 

"Sephardic Jewry today is, in fact, an amalgarn of Jews from Spain (the original 

Sephardim) who dispersed into Southern Europe, Asia Minor, and North Africa. 



and what may be calied Oriental Jews from .cornmunities in North Afnca, Yemen, 

and Iraq which pre-dated the Spanish Expulsion by centuriesn (Weinfeld, 1993: 

175). Whereas, the other 50% of my immigrant Jewish sample was intended to 

be from the Ashkenazim grou p. "Ashkenazim (the word means Jews from 

Ashkenaz, or ancient Gerrnany) are essentially European Jews and their North 

Amencan descendants" (Weinfeld, 1 993: 175). 

I wanted to interview Sephardim Jews because I wanted to see if being a 

Jew and an Arab at the same time would influence their attitudes and social 

interaction with Arabs and Palestinians. Another reason that made me wnsider 

dividing my sample of Jews into these two groups was because we cannot talk 

about Jews without taking into consideration the f ad  that there is a group of 

Jews who are Arabs. I predicted that Sephardim Jews would be more willing to 

acœpt peaceful solutions with Palesünians and Arabs because soma of the 

Sephardim Jews used to Iive side by side with Arabs in Arab wuntries. At the 

same time, I expected that Sephardim Jews, since they have a common history 

with Arabs would have social interaction with Arabs more than Ashkenazim 

Jews. 

My sample of immigrant Jews was divided into 50% secular immigrant 

Jews and 50% teligious immigrant Jews. Besides, 50% of rny immigrant Arabs 

sample were Palestinians because I predicted they would be more sensitive to 

and directly involved in the confiict and are the ones suffering from it most 

immediately. I antiüipated that Palestinians would be more willing to have 



peaœful resolutions with the lsraelis than would other Arabs. 

In addition, my sample of immigrant Arabs included 50% secular 

immigrant Arabs and 50% religious immigrant Arabs in order to examine the 

influence of religiosity on the attitudes and social interaction of immigrant Arabs 

with Jews in Montreal. I expected that both religious Arabs and religious Jews 

would have the same opposing attitudes toward each other and toward the 

- conflict. 

After six rnonths of searching for candidates and conducting interviews my 

sample was distributed as follow: 

I used a snowball sample technique to select my respondents. I contactecl 

the Jewish and Arab student organizations, the Isiamic organizations in both 

universities, my Arab and Jewish friends, and I asked the interviewees 

themselves to recommend to me other Arabs and Jews who fit the critena of my 

sample that I could interview. 

The Interview Guide 

I designed two interview guides (see Appendix 1) to collect the information 

required, one for the Arab respondents and the other for the Jewikh 

respondents. The contents of both guides were very similar. The interview 



guides were divided into three main sections: friendship, Arab-lsrael relations, 

and human rights. 

As well, the interview guides included questions about the interviewees' 

backgrounds such as: M a t  is your fatherlmother's nationality? What is your 

nationality? How long have you been in Canada? What is your current status in 

Canada? Have you ever visited lsraellthe West Bank and Gaza Stnp?" 

Overall, there were 59 questions in the Arab interview guide and 67 

questions in the Jewish interview guide. Some of the questions cornbinecl other 

questions to elaborate and obtain the right information from the respondents. 

Data Collection 

I conducted Face-to-Face interviews with each respondent. I did most of the 

interviews in coffee shops (As a showing of my appreciation for the time the 

interviewees put into this research , I offered and frequently paid for the coffee). 

Each interview took me between oneand-a-half te two hours. I scheduled the 

interviews ahead of time over the phone. 

The interviews started with an introduction conœming the research and 

the ethics of research. The respondents were asked if it was OK to tape the 

interviews. Most of the respondents agreed to my taping of the interviews. Some 

of the interviews were conducted in Arabic. The interviews ended with a thank 

you and a request that the respondents recornmend other people for interviews. 

Field Ptoblems 

Whereas it normally takes three months to finish doing the field work for a 



master thesis, it took me six months to finish conducting my interviews. Two of 

the factors that tended to slow my interviews were exam periods and the summer 

holiday. I started conducting rny interviews at the end of March, which is an 

exam period in both Concordia and McGill; 1 is also the time where many 

student leave Montreal for the summer holiday. 

Being an Arab and a Palestinian in particular made i t  difficult for me to 

approach and interview Jewish students, especially religious ones, with such a 

research project. This fact tended to influence the Jewish respondents' answers 

to rny questions, in the sense that if the interviews were conducted by a Jew (not 

an Arab, Palestinian or non-Jew), the answers might be different. At the same 

time, if the Arab respondents were talking to a Jew or non-Arab, their answers 

might change. We can summarize that the Jewish respondents were less 

talkative about their real attitudes toward the conflict and their level of interaction 

with IYhe othef than the Arab respondents because I was an Arab and a 

Palestinian. 

1 contacted several Jewish associations in Montreal, such as Federation 

CJA, Jewish Immigrant Aid Services, and Hillel Jewish Student Centre, to get 

help finding people to interview Jews. I also distributed flyen in both McGill's 

and Concordia's campuses, and posted ads in the Mirror, ici and University 

newspapers to get more Jewish respondents. Through these latter efforts I was 

still only able to acquire one new respondent, and he did not even ffi my set 

criteria for the Jewish sample. However, I conducted the interview with him in the 



hopes that he might recommend other Jews to me for the study. 

The first few Jews that 1 interviewed were either friends of mine or 

recommended by my friends. They were al1 secular except one. Those secular 

Jews tended to recomrnend ?O me other secular Jews, sinœ they tend to find it 

difficult to interad with religious Jews who would clash in their opinions with 

them. I found that secular Jews were more willing to speak with me. At one stage 

I realized that my Jewish interviewees were mainly secular who have similar 

opinions. At that time Professor Homa Hoodfar recommended that I contact 

Professor Frederick Krantz, the Head of the Canadian lnstitute for Jewish 

Research. Through Professor Krantz I was able to interview religious Jews who 

allowed me to see a different set of opinions. 

In sum, being a Palestinian and having small sample of Jewish 

respondents impacted, to a certain extent, the data that I got from the Jewkh 

students. As well there were other factors that made my field research and data 

collection take more than the average time required to finish such research. 

Some of the Arabs that 1 approached were hesitant to talk about the Arab- 

Israeli conflict and the relationship between Arabs and Jews, in the sense that 

they were not comfortable talking about politics in general and Middle East 

poiitics in particular. This is also applies to the Jewish students who tend to find 

t difficult to express their true opinions about the issue to an Arab and a 

Palestinian. On the other hand, the Arab respondents were more comfortable to 

express freely their opinions about the issue because they considered me "one 



of them", whereas the case might be diiferent if a Jewish researcher had done 

the interviews. I would expect that more Arab respondents would have 

expressed their support for peaceful resolution to the conflict This has made a 

big difference in Arab and Jewish responses. 

In addition to these obstacles faced during the interviews period, beïng a 

women was a problern to some of the religious male ~uslirns'~. In the case of the 

religious Jewish male, I did not have such trouble because I was not lucky 

enough to find any Ultra Orthodox Jewish student who would talk with me (or 

even a male researcher) about the topic. 

I4 Musli.  men are restricted hom interacting with women who have no direct relationship with the 
man (such as his mother, sister, or wife) unless there is another person present 



Chapter Three 

Data Analysis 

In this chapter I will review the findings for each of my variables, present the 

findings regarding my hypothesis, and interpret those findings, providing 

quotations from my interviews to support rny interpretation. 

Findings 

The hypotheses that this study is trying to examine are: 

Hl) Religious Arabs and Jews are more likely to oppose the peace process than 

secular Arabs and Jews. 

H2) Secular Arabs and Jews are more likely to have friendships with "the other" 

than religious ones. 

H3) Arabs and Jews who have friendships with "the othef are more likely to 

seek peaœful resolutions than those Arabs and Jews who have fomal 

relationships or no relationships with We othef. At the same time, those Arabs 

and Jews who support peace are more likely to have friendships with 'Yhe other". 

Variables 

The following three tables are used to show how the respondents are distributed 

according to the variables of friendships, religiosity, and attitudes toward the 

Arab-lsraeli conf l i~t~~. 

l5 Pseudonyms were given for each ofthe respondents for ethical reasons. 
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Friendship 

Fonnal 
Relationship 

Table 1 : Friendship with "the other" by Ethnicity 

No Relationship 

Samer Fbby 
Hatem 1 Jose 

Total Arabs 

Sam 

Jews 

Hala 
Ossama 
Amin 
Murad 
Nadia 
Adel 

Arnani 
Rinad 
Huda 
Hhd 
Sahar 

Amjad 

David 
Avi 
Lama 
Uri 
Maya 

Yaan 
Sigal 
Sarah 
Ranit 

Maher 
Salem 
Dana 
Nadim 

Zahi 
Hani 

Ahmed 

Table one focuses on the first variable: friendship. It shows that 7 of the 

respondents have friendships with people from "the othef group. Four of the 

seven are Arabs and the other three are Jews. The respondents are rnainly 

distributed in the 'Formal" category of friendship. Twelve of the twenty three 

Arab respondents have formal relationships with "the other". In the same 

manner, nine out of the twelve Jewish respondents have formal relationships 

with "the other". Seven of the Arab respondents explained that they have no 

Jewish friends, whereas al1 the Jewish respondents had relationships with 

Ara bs. 

Table 2 shows that seven of the Arab respondents are religious, whereas 

the other sixteen are either practising or religious Muslims. Most of the Jewish 

respondents are secular (seven out of the twelve). The other five are religious 

Jews. 



Table 3 illustrates the various attitudes toward the conflict which is the 

third variable in the study. Fourteen of the Arab respondents favoured the war as 

a solution. Eleven of them recornmended an lslamic state be developed after the 

war, while the other three recommended a secular state be developed in the 

area. At the same tirne, nine of the Arab respondents supported a peaœful 

resolution . 

The Jewish sampie, on the other hand, supported peace as a solution to 

the confiict but was divided on the issue of Jenisalem. Only one Jewish 

Table 2: Religiosity by Ethnicity 

respondent believed in making Jerusalem an international cify. Three out of the 

twelve respondents favoured sharing Jenisalem with the Palestinians by dividing 

the city into East Jerusalem and West Jerusalem. The other eight found that 

there should be no compromise on the issue of Jerusalem: it should stay the 

etemal capital of Israel. 

Total 

12 

7 

16 

35 

Jews 

David Avi 
Uri Ranit 
Maya 

Fïbby Lanna 
Sam Yaan 
Jose Sigal 
Sarah 

12 

Arabs 

Religious 

Pradisiug 

Secular 

Total 

Hala Sdem 
Ossama Hmd 
Maher Saher 
Ahmed 

Amin Rinad 
Murad Hani 
Amani Huda 
Nadim 

Rawan Dana 
Khalid Zahi 
Hatem Nadia 
Samer AdeI 
Amjad 

23 



Table 3: Attitu ies toward the Conflict by Ethnicity 
1 

Arabs I Jews 

Hala Salem 
Ossama Amani 
Maher Rinad 
Ahmed Sahar 
Hînd Hani 
Nadirn 

War-Secular 
State 

Pace and 
Israeli United 

Jerusalem 

Peace 

Pace  and 
division of 
Jerusalem 

Peace and 
International 

Jerusalem 

Rawan Amin 
Khalid Murad 
Hatem Amjad 
Sarner Nadia 
Huda 

Dana Adel 
Zahi 

Sigal Fïbby 
Jose 

Sarah 

Total 1 23 1 12 

David Yaan 
Avi Sam 
Lama Uri 
R d  Maya 

Total 

ReligiosRy and Attitudes 

The first hypothesis states that religious Arabs and Jews are more likely to 

oppose peace than secular Arabs and Jews. We would thus expect to find most 

cases in the upper left of the first two rows and in the lower nght of the last four 

rows of Table 4. This is reflected largely in the results. 

Seven out of the twelve religious respondents oppose the peaœ process. 

The religious respondents who oppose peace and support war, with the 



development of an lslamic state as a solution to the conflict are Hala, Ossama, 

Hind, Sahar. Maher, Salem, and Ahmed. The religious respondents who support 

peace are David (JI, Avi (J), Un (JI, Ranif (4, and Maya (4. Although they support 

peace, they do not accept the division of Jenisalem or the intemaiionalization of 

the city. 

'able 4: The Attitudes toward thc 
Refigious 

War-Islamic 
State 

Hala Maher 
Ossama Salem 
Hind Ahmed 
Sahar 

War-Secular 
state I 

Peace and David0 Aviw 
Israeli United U r i 0  &nit QI 

Peace and division 
of Jenisalem 

Peace and 
International 

lenisalem 

Peace 

- 

Total 1 12 

Sarah (4 

Total 

Looking to the secular category in Table 4, we find that thirteen out of the 

sixteen secular respondents support peace. They are distributed among the 

peace categories as follows: 

l6 1 use italicired names and (Q to refer to the Iewish rspondents so as to make it easier to distinguish 
between the Arabic and Jewish names. 



+ "Peaœ and lsraeli United Jerusalem": Sam (JI, Lama (JI, and Yaan (JI; 

+ 'Peace and Division of Jerusalem": Fibby (4, Jose (JI, and Sigal (JI; 

+ "Peace and International Jerusalem": Sarah (JI; 

+ "Peace": Rawan, Khalid, Hatem, Samer, Nadia, and Amjad. 

Three secular respondents oppose peace and support developing a 

secular state in the area after war. The three secular respondents are: Dana, 

Zahi, and Adel. On the other hand, the findings show that none of the secular 

respondents favored war to establish an lslamic state. 

Looking to Table 4, we find that none of the religious respondents fit into 

the last three categories of peaceful resolutions to the conflict In addition, we 

find that none of the secular respondents supported Var-lslarnic Staten 

solution. Consequently, we can wnclude that the findings show some support 

for Hl that religious Arabs and Jews are more Iikely to oppose peace than 

secular ones. 

Religiosity and Friendship 

HZ examines the relationship between religiasity and friendship. It states that 

secular Arabs and Jews are more likely to have friendships with "the other" than 

religious ones. From this, we expect to find most cases would be in the lower left 

and upper right diagonal of Table 5. However. the results are less clear than 

those findings that examine the relationship between the religiosity and attitude 

variables. 

Of the religious and practising candidates, none have friendships with 



"the othef. Nine religious respondents (Hala, Ossama, Hind, Sahar, David (4, 

Avi (JI, Un (JI, Ranit (JI, and Maya (JI) have formal relationships with "the othef. 

Also, five of the practising respondents (Rinad, Amani, Murad, Huda, and Amin) 

have forrnal relationships with "the orner". Out of the lwelve religious 

respondents, three (Maher, Salem, and Ahrned) have no relationship with "the 

other", whereas out of the seven practising respondents. two (Hani, and Nadim) 

have no relationship with "the other". 

There are only seven of the sixteen secular respondents who have 

friendships with "the other": Rawan, Khalid, Hatem Samer, Fibby (JI, Sam (4, and 

Jose (JI- The other nine secular respondents either have formal relationships wiUi 

"the other" or have no relationship at all. Nadia, Amjad, Lanna (JI, Yaan (4, Sigal 

(JI, and Sarah (JI have forrnal relationships with "the othef. On the other hand, 

Dana, Zahi, and Adel have no relationship with thern. 

'able 5: Friei 

Friendship 

Forma1 
Relationship 

-- 

No 
Relations h ip 

idship by Religiosity 
Religious 1 Practïsing 1 S d a r  

' Hala Sahar 
i Ossama Hind 

David (J) Avi (J) ' Uri (Q Ranit (s) 
1 WYa 0 

Rinad Huda 
Amani Amin 
Murad 

Rawan Khaiid 
Hatem Sarner 
Fibby (J) Sam (J) 
Jose (J) 

' Nadia Amjad 
; Lanna (J) Sigal (J) 
I Yaan (Q Sarah (J) 

- 

Maher Salem 
i Ahrned 

- - 

Hani Nadim 
-- - 

Dana Zahi 
Adel 



These findings indicate that religiosity has some influence on the 

friendships with "the other". However, there is some indication that among the 

secular respondents there is no tendency to favour friendship. Three of the 

secular ones have no relationship with "the other". A cornparison of the data 

from Table 4 and 5 suggests that religiosity's influence on the attitudes toward 

the conflict is stronger than religiosity's influence on friendship. 

Friendship and Attitudes 

The last hypothesis (H3) focuses on the relationship between friendship and the 

attitudes toward the conflict. It says: first, Arabs and Jews who have friendships 

with 1Wie other" are more likely to seek a peaœful resolution than those Arabs 

and Jews who have formal relationships or no relationship with "the othef; 

second, it states that Arabs and Jews who support peace are more likely to have 

friendship with We othef. This hypothesis examines whether Arabs and Jews 

who have friendships with "the other" are more likely to support peaceful 

resolutions than those who have fomal relationships or no relationship with 

them. In addition, the hypothesis examines whether Arabs and Jews who support 

peace are more likely to have friendships with IWe othef than those who 

support war. The findings of the first part of this hypothesis will be reviewed firçt 

then the findings of the second part of the hypothesis will be stated. In general 

this hypothesis implies that most cases will be on the lower left to upper left 

diagonal of Table 6. This is to a large extent supported by the results. 



First Part 

A cornparison of the findings of the three categories: Friendship, Fomal 

Relationship, and No Relationship will be held in order to test the first part of H3. 

able 6: The attitudes toward the Confiict by Friendship 
Friendship Foxmal Relationship No Relationship Total 

War-Islamic Hala Ossama Maher SaIem 10 
State Hind Rinad Ahmed Hani 

Sahar Nadim 

War-Secular Amani Dana Zahi 4 
State Adel 

Peace and Fibby (9 Jose (y Sigal (y 3 
division of 
Jenisalem 

Peace and 
International 

Jenisalem 

P a c e  Rawan Samer A d  Nadia 9 
Khdid Hatem Murad Amjad 

Hu& 

Total 7 20 8 35 

In the "Friendship" category we find that the seven respondents support 

peace. Rawan, Samer. Khalid, and Hatem support peaceful resolution to the 

conflict; however, they dislike the current peace proœss between Palestinians 

and Israelis. Fibby (JI and Jose (JI support peace and the division of Jerusalem. 

Sam (JI supports peace but disagrees on the division of Jerusalem; he wants 

Jerusalem to be kept the united capital of Israel. In addition, in the "no 



relationship" category, we find that al1 eight respondents support war as a 

solution for the Arab-!sraeli conflict They are: Maher, Salem, Ahmed, Hani, 

Nadim Dana, Zahi, and Adel. Although they al1 support solving the conflict 

through war, they disagree in their views about the type of the state that they 

envision developing in the area. Maher, Salem, Ahmed, Hani, and Nadim support 

the development of an lslarnic state; whereas Dana, Zahi, and Adel support the 

development of secular state. 

In the Fomal relationship category there are various views of the conflict 

Five of the respondents in this category support the Var-lslamic Staten vision. 

Only Amani supports the "War-Secular Staten vision. Amin, Murad, Huda, Nadia, 

and Amjad support peace. David (4, Avi (JI, Lanna (4, Yaan ml Ranit (J), Un (4. and 

Maya (JI support the 'Peace and lsraeli United Jerusalem" vision. Sigal (J) 

supports the "Peace and Division of Jerusalem" vision; whereas Sarah supports 

the "Peace and International Jerusalem" vision, 

We c m  conclude that Arabs and Jews who have friendships with "the 

other" are more likely to seek peaceful resolutions than those who have no 

relationship with "the other". At the same time, the findings show that Arabs and 

Jews who have formal relationships with "the other" have diverse attitudes 

toward the conflict. In addition, we find that there is a relationship between 

friendship and the attitudes toward the confiict if we look at the extreme 

categories ("No Relationshipn and "Peace"). However, if we take into 

consideration the "formal Relationshipn mtegory, then we find that religiosity has 



sfight influence on the attitudes toward the conflict. 

Second Part 

In order to test how immigration to Canada influenced the attitudes toward the 

conflict and, consequently, the relationships with "the othet', we will look at the 

changes in these relationships and in the attitudes toward the conflict after 

immigrating to Canada. In this matter, we expect to find that there is an increase 

in the number of relationships with "the other". %y looking at table 7, we see that 

most cases are in the lower right hand diagonal of Table 7. The results support 

the second part of the third hypothesis. 

ible 7: Attitud 

Attitude Change 
in fâvour of  War 

No Change in 
Attitude 

Attitude Change 
in fàvour of Peace 

!s' Change toward the Conflict by Relat 
1 

Relationship Decreasd No Change in 
Relationship 

Maher Hani 
Salem Dana 
Ahmed Zahi 
Adel Fibby (J) 
Jose (I) Uri (I) 
Maya (JI 

David (J) Ranit (J) 

~nships' Change 
Relaîïonship Increased 

Hala Rmad 
Hind Amani 
Sahar Hatem 
Sigal (J) Sarah (J) 

Rawan Samer 
Khaiid Amin 
Nadia Murad 
Amjad Huda 
Sam (JI - (J) 
~~ (JI Avi (J) 

Table 7 distributes the respondents amrding to the changes in the level 

of relationship with "the other" and according to the changes in attitudes toward 
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the conflict after coming to Canada. The miegories of relationships' change are: 

1) Relationship Decreased: This category identifies the respondents who had 

relationships with LWe other" in the past, but now tend to have no relationship 

with "the other"; 

2) No Relationship Change: This category indicates that the respondents did not 

change their level of relationship with "the othef; 

3) Relationship Increased: This category refers to the respondents who 

developed relationships with Yhe other" after coming to Canada. 

From Table 7 we leam that there is change in the level of interaction after 

settling in Canada. 21 respondents have developed either formal relationships or 

friendships with "the other" after imrnigrating to Canada. Hala, Hind, Sahar. 

Rinad, Arnani, Sigal(4, Sarah (4, Ossama, Amin, Murad, Huda, Yaan (JI , Nadia, 

Amjad, Lanna (JI, and Aviw had never contacted people from the other group 

before coming to Canada. Now, they have forrnal relationships with people from 

the other group. Rawan, Samer, and Khalid developed friendships with "Uie 

other" in Canada. They did not have contact with people from the other group 

before. Sam (JI and Hatem used to have formal relationships with "the othef. At 

this time, they have friendships with the other. 13 respondents indicated their 

Ievel of interaction did not change. Maher, Salem, Ahmed, Adel, Hani, Dana, and 

Zahi have no relationship with people from the other group, and they did not 

contact any people from the other group in Canada. Fibby (JI and Jose (JI have 

always had friendships with "the other". 



Nadim's level of relationship with We othef also has changed: i t  has 

decreased. Nadirn had formal relationships with Jews when he was living in 

Israel. After immigrating to Canada he did not want to have contact with any Jew. 

He is not willing to have contact wÏth Jews in Canada. 

The level of relationship did not change in 13 cases. Maher, Hani, Salem, 

Dana, Ahmed, Zahi, and Adel had never had contacted with Jews in their Iife. 

Fibby (JI and Jose (J) always had friendships with Arabs. David (JI, Un' (4, Ranz (JI, 

and Maya's (JI level of relationship stayed the same, a forrnal relationship with 

"the other". 

To summarize, we have 21 respondents who increased their relationships 

with "the other". Compared to these 21 candidates, there are 13 candidates who 

did not change their level of relationship with Yhe other". This implies that the 

level of relationship with We othef changes after imrnigrating to Canada. 

The attitude change categories are: 

1) Attitude change in favour of War. This category refen to an attitude change 

from peace to war. It also identifies an attiiude change in the type of the 

developing state in the area; 2) No Change in Attitude. This category indicates 

that!here is no change in the respondents' attitudes toward the conflict; 

3) Attitude change in favour of Peace. This category identifies the respondents 

who change their attitudes toward the conflict from war to peace. 

Out of the 35 respondents we have 20 respondents who did not change 

their attitudes toward the confl ict. Maher, Hani, Salem, Dana, Ahmed, Zahi, Adel, 



Hala, Rinad, Hind, Amani, Sahar and Nadim still believe in war as a solution to 

the conflid. Fibby (JI, Jose (4, Hatem, Sigal (JI, Sarah (4, Un' (J), and Maya (JI still 

believe in peace as the solution to the confiict The other 15 respondents had 

changed their attitudes toward the conflict Ossama has only changed his view 

about the type of state he wants.to develop in the area after war with Israelis. He 

used to support the idea of developing a secular state in the area after fighting 

Israelis. ARer becorning a religious Muslirn, he began supporting the idea of 

having an lslamic state in the area. David (4 leamed more about the Arab-lsraeli 

conflict after visiting lsrael and after the assassination of lssac Rabin. Ranit (4 

used to be more hesitant about giving back land for peaœ. Now, she is more 

open to the idea of giving back the minimum for peace. Rawan, Samer, Khalid, 

Amin, Murad, Huda, Yaan (4, Nadia, Arnjad, Lanna (J), and A v i ( ~ )  used to support 

war as the solution to the Arab-lsraeli confiict. Now they support peaceful 

resolutions to the conflict Sam served in the lsraeli Amy. Now he supports 

peaœ. 

The findings indiwte that there are changes in the attitudes toward the 

wnflict. However, the tendency of having the same attitudes toward the confiict 

is higher than the tendency of changing them. We can conclude that the changes 

in the level of relationships is more likely to be influenœd by immigrating to 

Canada than the changes in attitudes toward the conflict 

Interpretations 

Table 8's purpose is to summarize the major findings of the research. The 



table combines three variables: friendship, religiosity, and the attitudes toward 

the conflict. At the top of the table, we have the three categories of friendship: 

Friendship, Formal Relationship, and No Relationship; whereas on the right side 

of the table there are three categories of religiosity: religious, practising and 

secular. The categories of the third variable, attitudes toward the conflict, are 

integrated in the table where each respondent's view is set beside his/her name. 

Looking to the religiosity category we find that seven out of the twelve 

religious respondents support war as the solution to the Arab-lsraeli wnflict In 

the secular category, there are only three out of the thirteen secular respondents 

who support war as the solution to the conflict. We can wnclude that the findings 

support the hypothesis that religious Arabs and Jews are more likely to oppose 

peace than secular ones. 

If we look at the friendship category in Table 8, we find that religiosity has 

some relationship to friendship with LWe otheP. We have no religious 

respondents who have a friendship with 'We other", while we have seven secular 

respondents who have friendships with "the othef. However, there is some 

indication that among the secular respondents there is no tendency to favour 

friendship. Three of the secular ones have no relationship with "the othef. 

In addition, if we examine the "Friendshipn and 'No Relationship" 

categories, we find that al1 the respondents that have no relationship with "the 

other" are for war as the solution to the conflict; whereas al1 the respondents who 

have friendships with "the othef are for peaceful resolutions to the conflict. We 

can wnclude that Arabs and Jews who have friendships with "the other" are 



more likely to seek peaceful resolutions than those Arabs and Jews who have no 

relationship with 7he othef. 

able 8: Thc 

Religious 

r Attitudes toward 

------------c--- 

Sam (Peace, Israeli 
United Jenisalem) 
Rawan (Peace) 
malid (Peace) 
Hatem (Peace) 
Sarner (Peace) 
Fibby (J) ('Fjeace, division 
of Jenisalem) 
Jose (J) (Face, division 
of Jerusalem) 

*Not Israeli 

- - -- - 

Hala (War-Islamic State) 
Ossarna (War-Islarnic S tate) 
Hind (War-Ishmic State) 
Sahar (War-Isiamic State) 

David (O* (Peace, Israeli 
United Jenisalem) 
Avi (J) (Peace* Israeli United 
Jerusalem) 
Uri (4 * (Peace, Israeli United 
Jenisalem) 
Ranit (J) (Peace, Israeli 
United Jenisalem) 
Mqya O* (Peace, Israeli 
United Jenisalem) 

Rinad (War-IsIamk State) 
Amani (WarSecular State) 

Amm (Peace) 
Murad (Pace) 
Huda (Peace) 

----------------c 

Yaan (JI* (Peace, Israeli 
United Jerusalem) 
Lama (J) (Peace* Israeli 
United J e d e m )  
Nadia (Peace) 
Amjad (Peace) 
Sigal (r) (Peace, division of 
Jerusaian) 
Sarah (9 (Pace, Jenisalem 
international) 

Hani (War-Islamic 
State) 
Nadim (War-ishmic 
State) 

Dana (WarSecular 
State) 
Zahi (War-Secula r 
State) 
Adel (WarSecuiar 
State) 
-------------- 

" I have highlighted and divided (with a Iine) the various attitudes between al1 the respondents to 
differentiate between the various attitudes. 



As we proceeded, we found that a new variable tended to influence the 

findings. The variable is ethnicity, and the findings tend to dWer according to 

ethnicity. Since Table 8 contains both the Arab and Jewish cases, we developed 

new tables that test the findings with consideration as to whether they are Arabs 

or Jews, which 1 cal1 ethnicity. We will present the interpretations from the Arab 

sampie first, and then we will present the interpretations from the findings for the 

Jewish respondents. 

Arabs 

Regarding the hypothesis that religious respondents are more likely to oppose 

peace with Israel than secular one, we found, from Table 9, that religious Arabs 

are more likely to oppose peace than secular Arabs. Al1 the seven religious Arab 

respondents support the Var-lslamic State" view, while six out of the nine 

secular Arab respondents support the "Peace" view. 

Hala, Ossama, Hind, Sahar, Maher, Salem, and Ahmed, who are religious - 

Muslims. oppose any kind of peaceful resolution to the conflict They see that the 

Arab-lsrael conflict will be solved by Jihad (The Holy War). The religious beliefs 

of these religious Arabs have influenceci their attitudes toward the conflict, in the 

sense that they beiieve that the whole land of Palestinellsrael is an Islamic land. 

As a result, they believe in fighüng lsraelis in order to retum the land that was 

taken in 1948, and remake an lslamic state. They also have not formed 

friendships with Jews. 



Table 9: The Attitudes toward the Conflict by Friendship and Religiosity, 

-- - - - - - -- 

Hala (War-ishmic State ) 
Ossama (W-Islamic State) 
Hhd (War-Islamic State) 
Sahar (War-Isiamic S tate) 
-----------CI---- 

Secular 

Maher (War-Islamic State) 
Salem (War-Isiamic State) 
Ahmed (War-Islamic State) 
-----------c----- 

_-__-_-______ 
Rawan (Pace) 
Khalid (Pea~e) 
Hatem (Peace) 
Samer (Pace) 

Rinad (War-Ishmic State) Hani (War-Isiamic State) 
Amani (War-Secuiar State) Nadim (War-Isiamk Staîe) I 
- - - - - - - -- - 

Amin (Feace) 
Murad (Peace) 
Huda (Peace) 

Hind is a religious Muslim. She immigrated ta Canada when she was 17 

years old. She sees: 

[Peace is a] big Joke. Like taking a house fmrn me, giving 
me back the bathmm and telling me let's make peace. 
Here take the bathmorn and 1 will take the rest. Ifs a 
complete joke. Peace will not corne until al1 of Palestine 
given back to [Palestiniasj. 1 agree that Jews who lived in 
Palestine before 1948 have the right to the land as much 
as the PalesLinians who lived there before 1948 -... r o  
each] Polish, Amencan, German Jews 1ix-l Gods knows 
what who are pouring to Palestine, to each [Jew] who 
cornes fhere, there is a Palestinian who is thrown out of the 
of the country [Palestine] or a Palestinian who rS out under 
tent or a Palestinian who is put under prison or 
whatever. (sic)18 

. -- ---  - - 

'* A11 the quotations are taken as they were said in the intewiews. 



Her vision of peace and the resolution to the Arab-lsraeli conflict is influenced by 

her religious beliefs. This was clear when she described the peace that she is 

looking foc 

If it peace like ifs defined now, No. 1 don't want evil to 
happen to other Arab countries. If it is peace defined [by 
Islam where] lsrael gives us back our land, the Palestinian go 
back to their land, why 1 wouldn't mke to see peace develop 
in the areal. She  adds, MuslriTls were rufing before the British 
came and acted as mediators. ... We get al1 the land back. 
Every one who came in leaves. Whoever came aîter 1948 
and 1967, they leave and Muslims mle just like before and 
whoever was in Palestine before stays in Palesüne. 

The question of just peace is not only raised by secular Arabs but also by 

religious ones. Ahmed, the religious Syrian male who came to Canada three and 

half years ago, says that: 

Peace should be combined with justice. Justice is not 
decided by [Jews]. Justice is decided by evetybody, the logic, 
historical nghts, human rights and by Islam. 

In addition, our findings indicate that secular Arabs support peaceful 

resolutions except where there is no relationship with Jews. We have nine 

secular Arabs: Rawan, Khalid, Hatem, Samer, Nadia, Arnjad, Dana, Zahi, and 

Adel. The last three secular Arabs disagree with the other five secular Arabs in 

their attitudes toward the conflict. Rawan, Khalid, Hatem, Samer, Nadia, and 

Amjad do not agree on the current peace process. However, they view that the 

Arab-lsraeli conflict could be solved only through peaceful means. . 

Amjad is a Palestinian man who moved to Canada 10 years ago. He had 

contact with some Jews in Montreal though he did not develop friendships with 
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any of them. He attended some of the meetings held by McGill's dialogue group. 

He would like to see fair peace develop, however to him Oslo is not a just peace. 

He explains: 

Peace is a general word. There is fheirpeace- There is our 
peace and fhere is mal peace. Oslo [agreemenfl is nof a mal 
peace. -. That's not peace ... Peace is people respecfing each 
other. people recognirig each other sutfen'ngs, people who 
are wiiling to live fogether. [If is] not simply dmp orders and 
say you have to sfay and fhat's peace. [Peace] is to 
compensate the people who sMer in the same way the Jews 
have been cornpensated for the Holocausf-. . . There are 
hundred fhousands of Palesfinians IMng in fhe refugee 
camps in the past 50 years, 1 believe they deserve the right 
to mtum and gef compensated.. . . We only can have peace 
when Jews start acknowledging what fheir govemment has 
done in the past and today. 

Nadia is also a Palestinian who immigrateci to Canada eleven years ago. 

She met Jews through school. Beside Canada, she lived in Saudi Arabia and 

Britain. In Britain , she used to have Jewish friends. However, in Canada she did 

not make any Jewish friends because she is married now and doing her PhD, 

which gives her Iittle time to spend with friends. She agrees with Amjad that the 

current peace is not what she is looking for. She sees nothing positive in the 

current peace. She adds: 

1 would love fhe peace process fo move on. [/ would love] for 
our people and fheir people fo /ive normal life.. . . 1 am for 
that- . . . Peace is one kind. Peace [isl respecting human 
beings. ThaYs what 1 foughf for al1 my l i k  .. . There should be 
faimess h m  both sides .... 1 believe we should make peace 
fogether. They have a state and we have a sfafe. 

The case of Ossama, a Palestinian man who moved to Canada in 1994 



illustrates the difference between how secular Arabs view the Arab-lsraeli conflict 

and how religious Arabs view it Ossama used to be a secular Muslim. His vision 

of the conflict was influenced by the Pan-Arab nationalistic approach. He 

explains that: 

The land between the mounfah of Toura in the easf and the 
Atlantic Ocean are Arabic and it is nut acceptable to give the 
land [fo Je ws]. 

After moving to Canada, he became religious. Becoming religious has infiuenced 

his attitude towards the conflict. Now he sees the Arab-lsraeli coriflict as an 

Islamic matter- He says: 

1 don't see [the conflicq as [an] Arab-lsraeli conflict. 1 see if as 
a connicf befween two ideologies: Islam and Zionism. No one 
can Say that Islamic faph accept Israel. That'sjust a red line 
with al1 generafions of [Prophet Mohammed] and aiter that. 
So any solution, 1 guess, ps going to] be vety h a d  To the 
Muslim side, the only solution is by resolving Ismel. This 
piece of land should be part of grsater Muslim country. It's 
not a small counby. It has always been through 7300 years 
of Islamic Ki'lafa that al1 Muslims h m  al1 nafïonalitr'es and al1 
minorifies of all nationalïües and ethnicities lived in one state 
ruled by Islam. So for me as a Muslim and for Islam it jusf 
has fo be a part of greater Muslim Empire.. . 

The cases of Dana, Zahi, and Adel moves us to talk about the relationship 

between frïendship and the attitudes toward the conflict. These three Arabs are 

secular. As a result, we would expect them to support peace. On the wntrary, 

Dana, Zahi and Adel support war as a solution to the conflict. This could be 

explained through our finding that Arabs who have close friendships with "the 

other" are more Iikely to seek peaceful resolution than those who have no 



friendship with "the other". The three respondents have never had contact with 

Jews. 

60th Zahi and Adel do not have Jewish friends and are not willing to have 

contact with Jews. Zahi is a Synan who goes back and forth between Canada 

and both Syria and Saudi Arabia. He has been in Canada for about three yean. 

He explains why he does not have Jewish fnends as follows : 

You feel you had to leave your country because of 
[JewsJ.. You had to stay away from your people, [and] h m  
the people you love. .. because of them.. .. ï [don'fl hate them, 
but / can't inferacf wiUi them, There is nofhing mat connecf 
me with them. Why should 1 chose a Jewish friend? There 
are one thousand Deople that 1 can be fifend with]. 

Zahi believes in peace. However, peace for him is only a stage for Arab countries 

to get stronger militarily and economically, which wifl allow them to fight lsrael 

eventually. 

Dana is a Palestinian who immigrated to Canada 2 years ago. She used to 

Iive in Jerusalem were she only knew Jews as soldiers. Here, she did not have 

contact with Jews. She emphasized that she will not have any kind of relationship 

with them in the future. She considers those who have Jewish friends "traitors", 

"betrayers." She sees peace for losers. She adds: 

The moment I ask forpeace 1 am losing. 1 am going to lose 
anyway. So 1 rather /ose fighting better than lose without 
doing nofhing. 

When I asked her about what would she wnsider a solution to the conflict, she 



[l believe iM Arab uMy in ail the Arab worid. Ume, fight 
Israel big fight but this is in my infinify dream. 

While we are dealing with Dana's case, we should consider two factors to 

understand her attitude toward the conflict. First, she has never interacted with 

Jews. Second, she lived under war circumstanœs and suffered from it. This 

explains why she has such a view of peace, contacting and interacting with Jews. 

Having expenenced violence and negativeness, she needs more time to heal. 

The influence of war circumstances also tended to influence Nadim's 

relationship with Jews in Montreal. Nadim is an Arab lsraeli who lived in lsrael for 

28 years. He studied and worked with Israelis; however he did not have any 

Jewish ftiends. He said: 

1 worked with few of them. / went to school wifh few of them. 
[HoweverJ 1 cannot idenfiSr them as genuine Rends.. .you 
just work with them. You go to school wifh them. You have fo 
have sort of relationship [with them]. 

When I asked hirn about the reason he had a formal relationship with Israelis, he 

answered: 

l cannof cal1 fhern close [fnends]. rhe re  is] lack of trust. Lack 
of canng. Lack of understanding. [Besidesl, the situation 
there does not, h r n  fheir part [help fhem] consider me as a 
close fnënd or even a fnend. So it was formal relationship. 

The situation of Arab lsraelis in Israel explains why Nadim did not have Jewish 

friends and did not have any kind of relationship wÏth Jews in Montreal. From his 

point of view, the situation of Arab lsraelis is &est described as follow: 



We, as Palesfinians have no tfght fo build our own houses 
there. We are not penniffed to /ive in these nice Eumpean 
style buildings. ... -80% of [Arab Israelis] are living under 
poverty line. We are heavily dependent on the Jewish 
economy. We don? have independent economy.. . . The 
govemment prevenf [us] h m  practicing [our] own traditions. 

He adds giving an example from his life there. He said: 

. ..if [/l walk in Haïfa, for instance. .. 1 [would bel stopped in one 
block three fimesjust because rny features look like Arabs. 

From these cases we leam how the lack of friendships with Jews influence 

the attitudes toward interacting with Jews, the conflict and peace. 

Rawan. Khalid, Hatem, and Samer represent those Arabs who have 

friendship with the other" and support peaœ as a solution to the conflict. For 

example, Rawan, a Palestinian women who immigrated to Canada 6 yean ago, 

did not have Jewish frîends in the first few yean of coming to Canada. She got 

involved in a project called "Jerusalem the Musicai" where she met Jews. At that 

point she interacted with Jews and made her first Jewish friend. She said: 

. ..in my participation in the project 1 was open to the Jewish 
perspective, of leaming about them, of seeing ho w they view 
things. 

She used to believe that: 

Palestine should be liberafed h m  ail Jews. 

Now she believes that: 

Palestine has fhis unique history. So many nations have 
been there.. . .So that land has never belonged to anybody. 



In sum, we can notice tbat having friendships with Jews influenced the 

attitudes of Arabs and Jews in Montreal toward the conflict. All of the Arab 

respondents who have no reiationships with Jews (Maher, Salem, Ahmed, Hani, 

Nadim, Dana, Zahi and Adel) support war as a solution to the Arab-lsraeli conflict 

regardless of their level of religiosq Moreover, ail of the Arab respondents who 

have friendships with Jews (Rawan, Khalid, Hatem and Samer) support "Peace" 

vision. Secular Arabs' social interadon with Jews influence their attitudes toward 

the conflict. 

We have talked so far about religiosity and the attitudes toward the 

conflict, and friendship and the attitudes toward the conflict. Now we will talk 

about religiosity and friendship. H2 tests the relationship between religiosity and 

fiiendship. Out of the nine secular Arabs, only Rawan, Khalid, Hatem, and Samer 

have friendships with Jews. Nadia and Amjad, who are Secular Arabs, have 

fomal relationships with Jews; whereas Dana, Zahi, and Adel, who are also 

secular Arabs, have no relationship with Jews. Four of the religious Arabs (Hala, 

Ossama, Hind, and Sahar) have formal relationships with Jews; while the other 

three (Maher, Salem, and Ahmed) have no relationship with Jews. This indicates 

that H2- secular Arabs are more Iikely to have friendships with "the otheP than 

religious Arabs- was supported by the findings; the findings showed that religious 

Arabs are less likely to have friendships with Jews than secular Arabs. However, 

when it cornes to friendship. the general personal character of the person is more 

important than hisher religion. 



Hind, the religious Lebanese, explains what a friend means to her: 

A f k n d  means someone who you trust. A fnend means 
someone who you enjoy spending time with. Someone who 
you love for no reason just because they're there. These 
three things 1 can'f imagine my self doing with a Jewish 
person (1s that apply to al1 Jews?) 1 don7 Say with any Jew. 
[Being a f k n d  with] an lsraeli i fs out of the question ... lt is nof 
impossible fo find but ifs so rare to find a Jew who although 
he's living hem, although he's never been fo Israel, although 
heJs not practising at al/, Zs had to imagine this person 
without affiliation to the state of lsrael. ..l donY hate him 
because he's Jewish. 1 hafe the person because of the idea 
of lsrael and what they occupy h m  our land. This is whaf 1 
ha fe. lt is diff7culf to dflerentiate them in th& country. This is 
why we put fhern al1 together. 

At the same time, we have Amjad. This secular Palestinian agrees on how 

to deal friends. It isthe Jews' beliefs in the state of Israel that influences Amjad's 

level of interaction with this person. He says: 

1 can be a fnend with a Jew in the same basketball feam 
without discussing politcs. 1 am not [going to] judge him 
because he is Jewish. Not every thing that [going to] corne 
up between me and a Jew is politcal issues. ... To me any 
person, a Jew, an Israeli, a Canadian or even a Muslim who 
support a govemment like the lsraeli govemmenf and 
support their acfion, which as consequence have 
Palesfinians living in refugee camps, cutting off water, 
demolishing homes, shoofing kids from time fo fime,. . . any 
person who support that 1 can't be friend with. 

In this sense, we can Say that religiosity has slight influence on whether 

you make friends with Jews or not. What matters is whether you have cornman 

beliefs, interests, background, etc.. with the person or not. 

In summary, the firidings reveal that reiigious Arabs are more Iikely to 



oppose peace than secular ones, which supports the findings of Table 4. We 

also found that religiosity has a slight influenœ on the level of social interaction 

with Jews. Finally, in the same way the hypothesis that Arabs and Jews who 

have friendships with "the othef are more likely to support peaceful resolutions 

to the Arab-lsraeli conflict than those who have no relationship with LYhe othef 

was supported, the results of Table 9 show that Arabs who have friendships with 

Jews are more likely to support peaœ than Arabs who have a lower level of 

social interaction with Jews. 

Jews 

Table 10 shows that al1 the Jewish respondents support peace. This does not 

support the assumption that religious Jews are more likely to oppose peaceful 

resolutions than secular Jews. This finding is not compatible with the findings 

that religious Arabs and Jews are more likely to oppose peaceful resoluüons than 

secular ones, and that religious Arabs are more likely to oppose peaceful 

resolutions than secular ones. 

Although religiosity does not influence Jews' attitudes toward the conflict, 

religiosity tends to influence the type of peace for which the Jewish respondents 

are looking. The secular Jews (Sam, Fibby, Jose, Lanna, Yaan, Sigal, and 

Sarah) support wamer relations with the Arabs and have a clear vision about 

what kind of peace they want to see develop in the Middle East, whereas David 

and Avi are either hesitant about the type of peace they are looking for or they 

have a different vision of peaœ than secular Jews. 



Table t0:The Attitudes toward the Conflict by Friendship and Religiosity, 

Friendship 

Secuiar Sam (Peacey Israeli United 
Jerusalem) 
Fibby (Peace, Division of 
Jerusalem) 
Jose (Peace, Division of 
Jerusalem) 

Formal Relationship 

David* (Peace, Israeii United 
Jenisalem) 
Avi (Peacey Israeli United 
Jenisalem) 
Un* (Peace, IsraeIi United 
Jerusalem ) 
Ranit* ( P m y  Israeli United 
Jenisalem) 
Maya* (Peace, Israeli United 
Jerusalem) 

Lama (Peace* Israeli United 
Jenisalem) 
Yaan* (Pacey Israeli United 

, J-m) 
1 SigaI (Peacey Division of Jerusalem) 
Sarah (Peace, Jerusalem 
j te mit ion il) 

No Relationship 

David is a 23 year old religious Jew. He is a Canadian citizen who went to 

and stayed in lsrael for one and a half years to study Judaism. He sees peace as 

a necessity , however, he believes that there should be limits on this peace. He 

1 don? believe it's gonna be easy. 1 don? believe they have to 
drop every thing.. . . Every thing has to go through steps. 
Everyone has to feel secunty. Everyone has to secure 
themselves firsf before they look to the other side .... Rabin 
was assassinated because he went too fast or he was doing 
it one sided. Some people saw he's going foo fast. They 
really put breaks. .. with Netunyahu and now Bey are starting 
again. If has to happen, there has to be an agreement 
between the two $ides. They go with their eyes open instead 
of going with their eyes closed.. . . l feel it has to be done. A 
peace agreement that doesn't leave one side completely 



empty.. . , completely with Iosing face. [They should] have an 
honour leK.. 1 also believe that Israel has the nght to make 
its line , in tenns of how much its gonna give up. Ifs the one 
giving up and it's the one to decide what are the barners. On 
the other hand, it cannot be too stingy. / read Ulat some 
Palestinians want to dmp every thing, Jerusalem, Tel A viv, 
Haifa. There is no way of that or anything close to that Israel 
has to be in Rammallah, Jennin, Toulkarem ..., 1 don't see why 
the Israeli Amy has to be in any of these places except 
where there is Jews now; fhat is settlemenfs. Thaf is a full 
different subject. As Barak said couple of days ago: for the 
most part there am fhings that exist now [settlementsl, we 
gonna keep existing. For 18 people in the hi11 top ifs not 
worth if but if them is 500 families,. . . 1 canYt see why we have 
to move them away, . . .B they are not causing direct conflict 
why they should move a way.. . .[l agree on Palestinians state], 
in big portion of R It shouM be a non-military state ... but if it is 
a Palestinian state where people are saying Ismel is our 
number one enemy al1 the üme, that's not peace. Ifs sot the 
way in Israel, they don? blame Arabs for everyfhing. 73ey 
are not our number one enemy. 

Jose is a secular Jew. He is a Canadian and lsraeli citizen. He went out of 

lsrael because he did not want to serve in the Amy. He is affiliated with the left 

wing movement. He agrees wlh David that there should be peace between Jews 

and Arabs, however, he has different vision of peace. He said: 

[Peace] could happen ... .lsrael does not know its own 
strengths. Israel does not comprehend the fact that they are 
very po werful nation, tha t could determines ifs O wn fufure 
without violence. They have the strength because they are 
strong to compromise without nsking their own national 
secunty. For them every thing is a national security 
issue. ... Them is no national secunty issue if you have 
nuclear bomb. There is no national security issue if you have 
strong milifary. They could acfually compmmise. They 
actually can give back; they can give the entite West Bank 
and Jerusalem.. . . lsrael has the sbngth [ana the capabil@ 
fo say. ..Palesthians, 1 don? care ifyou establish an lslamic 
&te; J don 't care 3 you establjsh a democratic state; [I don? 
care] if you establish a totalitanan regime, we have the 



sfrength to Save our bordem. You gonna Save your bordem, 
don't wony because in one year we gonna realize that we 
gonna need each other for economim, we gonna be able to 
trade on a people basis You can have your international 
airport, have your port, we don? care .... What the lsraelis 
have to Say is take the West Bank and Gaza Stm and have 
a mad connecting them..Jusf secure them ....[l don't agree on 
the cumnt peace pmcess because] if you look at if from 
practical point of view, the lsraelis are smart because they 
gonna take al1 the water from Jordan.. .. l don't think ifs 
adequate. if you look at the map, ifs mthing. The 
Palestinians get one third of the West Bank. Ifs al1 area A 
sumunded &y lsraelis in the Middle Area 6, then area C then 
Gaza". Three areas are not connected and lsraelis are 
between them. How you can fonction as a state? 

Besides, religiosity tends to influence the attitudes toward the solution of 

Jerusalem. Four out of the seven secular Jews agree on compromising on the 

issue of Jerusalem either in dividing it or in making the city international- Sarah is 

a secular Jew. She was bom in Canada and lived here for 12 years. She moved 

to lsrael and lNed there for 10 years. She retumed to Canada to continue her 

education. She is an lsraeli citizen, and serveci in the lsraeli Amy. She believes: 

Jerusalem should be internafional. It should not belong to 
lsraelis or Palestinians. .. .[lf should bel a place where every 
one has access to. It should be the way if is without the 
politkal tension because Jerusalem does not belong to 
anyone.. . . Ifs sot realisfic [for Jerusalem to belong] to Israel. 
lt's not malistic [for Jenisalem] to belong only to Palestinians 
or anybody else. 

Both David and Avi who are religious Jews, support the "Israeli United 

Jenisalem" solution. Avi is an lsraeli who moved to Canada 3 years ago. He 

l9 See pages 19-21 for more information on area A, B, and C. 



supports peace but not the division of Jerusalem for peace. He said: 

lsrael is so small. ... We are bargaining on things that are mini- 
A lot of people think ifs sot a big deal but the whole of lsrael 
is a size of a lake; how much we can give? About East 
Jerusalern, a lot of people died in the 6 days war to get 
Jerusalem.. . . 1 think afier Israel Iiberafed if, 1 don't fhink we're 
giving it back even for peace. You punch me, 1 take your 
pencil. You want your pencil back for peace now. 1 think l'm 
willing to do something forpeace but [l have] to keep 
something... 

The question of Jerusalem forces us to requestion the real intention of the 

Jewish respondents for peace. We should keep in mind, as I mentioned in the 

previous chapter, that the Jewish respondents were interviewed by an Arab. a 

Palestinian. This factor might have influenœd the respondents' answers, in the 

sense that they would not Say that they wanted to go to war with Arabs. 

We found that al1 the Jewish respondents support peace. However, some 

of them are not willing to offer any kind of compromise on the issue of Jerusalern. 

Jenisalem is important for Jews, Christians, Muslims, Palestinians and Israelis. 

In 1976, lsrael captured Jerusalem and announced it as the etemal Capital of 

Israel. According to the UN, East Jerusalem is an occupied temtory that should 

be given back to the Palestinians. The DOP emphasized that the issue of 

Jerusalem will be left to the final negotiation. This indicates that the issue of 

Jerusalem is open for compromise in order to reach peace. The Palestinian 

Authority accept dividing the city into an Arab side (East Jerusalern) and a 

Jewish side (West Jerusalem). The lsraeii position on Jenisalem is not clear, but 

lsraeli leaders daim that they are open to negotiation on that issue. In this sense, 
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we can corne to the conclusion that Jews who disagree on compromise on the 

issue of Jerusalem are against peace while those who agree on compromise are 

for peace. This conclusion changes the finding that al1 Jews support peace. 

If we look back to Table 1 O, we find that eight Jewish respondents support 

the "Peace, lsraeli United Jerusalem" solution which means that they do not 

support peace, they support a peace with no compromise regarding the 

unification of Jenisalem. Wihin the curent politics climate this position 

effectively means the continuation of wnflict between Palestinians and Jews. 

Those respondents are David. Avi, Un, Ranit, Maya (who are religious), Sam, 

Lanna, and Yaan (who are secular). 

The cases of Lanna and Yaan are good to illustrate the influence of 

religiosity on the attitudes toward the conflict. Lanna and Yaan were religious 

Jews. Lanna was bom in Canada and moved to lsrael when she was 10 monttis. 

She was raised in an Ultra Orthodox Jewish family. She became a secular Jew a 

year before her move to Canada in 1995. When she came here, she did not want 

to deal with any political matter. Then she got involved in a Radio show called 

Gesher/Jisr (Bridge) where Arabs and Jews come to know each other by 

exploring each other's cultures, traditions, similarities and differences, while 

avoiding talk about poliücs. Through the radio show, she interacted with Arabs 

and Palestinians. She said that she  considers some of thern fnendsm. After 

20 1 too was involved in the radio show, and aune to know her in that context In my uuderstand'ig, 
however, what she caiis IZendship is more a f o n d  kind of relationship. 



coming here, contacting different people from different cuitures and getting 

involved in the radio show, she saw the conflict differently, and now sees peaœ 

as a possibility. She said: 

Before, 1 was pmbably more close minded. 1 sa w mainly the 
Jewish point of view that God gave Jews the land and Jews 
have the right of that part of the land. .. We are nght and 
[Arabs] are wmng. Then I came here and saw that people 
are just people and Jews are [nofl the only one. 1 got to know 
[people h m ]  other nationalities and religions. [[I found out] 
that people are nice even 3 they're not Jewish. [I saw that] 
being a good person is more important to me than being a 
good Jew or observing certain rides.. . . Because 1 gof to know 
some Arabs, 1 think beace] is possible.. . -1 am more willing to 
trust the other. 

Sam, Lanna, and Yaan support the "Israeli United Jenisalem" solution 

although they are secular Jews. What is interesting is that the three of them are 

not affiliated with either the right wing or the left wing movement. On the other 

hand, Fibby, Jose, Sigal, and Sarah who consider themselves affiliated wiUi the 

left wing movement, support compromising on the issue of Jerusalem: either by 

dividing the city or by creating an international city. This indicates that the 

affiliation to the left wing movement tends to inRuence secular Jews attitudes 

toward Jerusalem. 

Only three of the seven secular Jews have friendships wiai Arabs. They 

are Fibby, Sam, and Jose. In the study, there are no Jews who do not have a 

relationship with Arabs. The majority of the Jewish respondents have fonnal 

relationships with Arabs. Out of the 9 Jewish respondents, 5 have formal 

relationships with Arabs: David, Avi, Lanna. Yaan, Sigal, and Sarah. Sigal, Iike 



Sarah, was involved in a left wing youth rnovement in Israel. However, she never 

had contact with Arabs there. In Canada, s h e  interacted with Arabs for the first 

time; she had an Egyptian friend and dated an Egyptian man. She said: 

We're so much alike, having good times. [Myl boyfifend and 
roommate [wereJ fmm Egypt. F m  the beginning we were 
good liiends and affer awhile [fhey] went away. I lost contact 
with them. For a year we were good fnénds; we felt very 
much alike.. . 

In the case of Sigal and Sarah, coming to Canada did not change the way they 

viewed the conflict; it only made their views stronger, made them see peace as a 

possibility, and gave them the opportunity to contact Arabs. Although they could 

have interacted with Arabs in Israel, living under war circumstances and its 

tension, and the social pressures of their group tended to diswurage them from 

such interaction. 

These findings indicate that religiosity has a slight influence on fnendships 

with Arabs, which rneans that the hypothesis that secular Jews are more likely to 

have friendship with Arabs than religious Jews is not supported. 

Regarding the relationship between friendship and the attitudes toward 

the conflict, the findings did not support the hypothesis that Jews who have 

friendships with Arabs are more likely to support peaceful resolutions. Al1 the 

Jewish respondents support peace; however, their attitudes toward Jerusalem 

varies. From the four respondents who have friendships with Arabs (Sam, Fibby, 

and Jose) only Sam does not support any kind of compromise on the issue of 

Jerusalem, either by dividing the city or intemationalizing the city. We have no 



Jewish respondent who has no relationship with Arabs. Out of the nine Jewish 

respondents who have formal relationships with Arabs (David, Avi. Un, Ranit, 

Maya, Lanna, Yaan, Sigal, and Sarah) only two (Sigal and Sarah) support a kind 

of compromise on the issue of Jerusalem. Keep in mind that we have small 

sample of Jewish respondents, which influences the findings. 

We can conclude that the findings did not support any of the hypothesis 

when we take into consideration only the Jewish sarnple. From Table 10, we 

leamed that religiosity has influenced the attitudes of Jews in Montreal toward 

Jenisalem, but has not influenced their attitudes toward the confiict We also 

learned that religiosity has only a slîght influence on friendships. Besides, the 

findings showed that the hypothesis that Jews who have friendships with Arabs 

are more likely to support peaceful resolution than those who have no 

relationships with Arabs was not supported. 



Conclusion 

This study examines the attitudes toward the Arab-lsraeli conflict and social 

interaction behnreen Arabs and Jews in Montreal. lt examined the relationships 

between religiosoq, friendship, ethnicity, and attitudes toward the conflict. 

The first hypothesis in this study was supported. It stated that religious 

Arabs and Jews are more likely to oppose peaceful resolutions than secular 

Arabs and Jews. However. religiosity has influence on the attitudes toward the 

conflict if we eliminate the influence of ethnicity. 

The results did change depending on whether we are dealing with the 

Arab or Jewish sarnples. The findings showed that religious Arabs are more 

likely to oppose peace than secular Arabs, which support the findings of the first 

hypothesis. In other words, religiosity influenced the attitudes of Arabs in 

Montreal toward the Arab-lsraeli conflict. In addition, religiosity impacted the 

respondents who support war in regards to type of state they want to see 

develop in the area. Religious Arabs supported the idea of an lslamic state to be 

developed after war, while secular Arabs supported the idea of a secular state to 

be developed in the area after war. 

On the other hand. the findings revealed that religiosity did not impact the 

attitudes of the Jewish respondents in Montreal toward the conflict. As I 

mentioned before, being a Palestinian and having a majority of secular Jewish 

respondents have infiuenced the data. It is more diff~cutt for a Jew than an Arab 



respondent to talk about hisfher intention to go with war with Arabs, if this is 

his/her real view, The attitudes toward the conflict became more clear when the 

Jewish respondents expressed their feelings about Jerusalem, an issue that I 

wilf elaborate on later. The findings showed that religiosity has some influence 

on the attitudes toward Jenisalem. The majority of the secular Jews of the 

sample in Montreal support compromising on the issue of Jenisalem, either by 

dividing the city to East and West Jerusalem or by making the city an 

international one. The religious Jewish respondents disagreed with any type of 
.. 

compromise on the issue of Jenisalem, believing Jenisalem should stay united, 

eternal Capital of Israel. 

The second hypothesis explores the relationship between religiosity and 

friendship. It says secular Arabs and Jews are more likely to have friendship with 

"the other" than religious one. Although the findings show that religiosity has a 

slight influence on the relationship with "the other," religiosity has an influence 

on the degree of the relationships. Secular Arabs and Jews are more likely to 

have frïendships with "the other" than religious ones who either have formal 

relationships or no relationship with 'Yhe othef. Ethnicity, this time, does not 

have influence on the relationship between religiosity and friendship. The 

ditference between the Arab respondents and the Jewish respondents is that 

there are religious Arab respondents who have no relationship with "the other"; 

however, there are no Jewish religious respondents who have no relationship 

with "the other". In addition, the findings reveal that the factor influencing 



friendship is not religiosity but the character of the person. 

The findings support that Arabs and Jews who have close friendships with 

"the othet' are more likely to seek peaceful resolutions than Arabs and Jews 

who have formal relationships with 'The other". Again, ethnicity impacted the 

results. The results of the Arab respondents supported the general hypothesis. 

However, the results of the Jewish respondents did not support the same 

hypothesis; it showed that the Jewish respondents who have fnendships with 

Arabs have the same attitudes toward the confiict as the attitudes of the Jewish 

respondents who have a fomal or no relationship with Arabs. 

The results showed that the Jewish respondents were more likely than the 

Arab respondents to support peace. This finding is explainable by the cost- 

beneffi findings of Al-Haj, Katz. and Shye study (See the results in pages 25-26). 

Many Arab respondents looked at the cuvent peaœ proœss between 

Palestinians and lsraelis and pointed to the issue of who is gaining the most 

from such agreements. They see Palestinians getting few benefits, while Israelis 

are controlling the situation to their own best interests. They see that 

Palesthians are getting back only 13% of the West Bank and is divided by 

lsraeli land; they see settlements growing even in the Palestinian Authority's 

(PA) areas; they see that not much has changed in ternis of Israel's violation of 

human rights such as land confiscation and house demolishing; they see a 

Palestinian Authority used as a tool in the hand of Israel. On the other hand, 

they see Israel giving the least and getting the most out of this peace; Hamas 



was suppressed with the cooperation of the PA; the Intifada (the uprising) 

stopped; the main lsraeli settlements in the PA's areas still in existence; lsrael 

still having control over most of the PA's areas. Jews are more supportive to 

peace because, looking at what they have to gain wmpared to what they might 

Jose for these peace agreements, they find themselves as winning. The 

questions that anse at this point are if Israelis were beneming less, from these 

agreements than Palestinians, would they still support peace? And if 

Palestinians were gaining the rnost from these agreements, would they support 

peace? 

The issue of Jerusalem is a critical one for both sides. Since this is the 

case, if a real peace is desired, a compromise should take place. This could 

happen by either dividing the city to an Arab part (East Jerusalem) and a Jewish 

part (West Jerusalem), or by intemationalking the city to the point where it 

belongs to no one. Consequently, Jews who see Jerusalem as the united Capital 

of lsrael do not seek peace. If we looked back to Table 10, we find that eight 

Jewish respondents favor "Peace and lsraeli United Jerusalem" solution, which 

means that they do not actually support peace. 

From the above two comments, we should be more sensitive to the word 

peace and what kind of peace is proposed. Is it a fair peace for both sides? Is it 

a peace where one side is gaining and the other is losing? And is it a real peace, 

or is it just agreements signed but not applied? 

In addition, being an Arab and a Palesthian-tended to influence the 



Jewish respondent's answers to my questions, in the sense that if the interviews 

were conducted by a Jew (Not an Arab. Palestinian or non-Jew), the answers 

might be different. At the same time, if the Arab respondents were talking to a 

Jew or nonArab, their answers might change. We can summarize that the 

Jewish respondents were less talkative about their real attitudes toward the 

conflict and their level of interaction with "the other" than the Arab respondents 

because I was an Arab and a Palestinian. 

At this point it is important to go back to the research questions to try to 

provide answers to them. The first question was what are the attitudes of Arabs 

and Jews in Montreal toward the Arab-lsraefi conflict? Fourteen Arab 

respondents supported war as a solution to the conflict, compared to nine Arab 

respondents who supported peace. There were eight Jewish respondents who 

agreed on "Peace and lsraeli United Jerusalem" solution; whereas four Jewish 

respondents agreed on either dividing the city or intemationalizing the city. 

There were fourteen respondents who supported war as a solution to the 

conflict. Moreover, there were twenty one respondents who supported peace as 

a solution to the Arab-lsraeli conflict. In other words, the attitudes of Arabs and 

Jews in Montreal is in favor of peace. However, if we divided the  attitudes toward 

the confiict to positive and negative ones, then the results change. If we 

considered "War-lslamic Staten, War-Secular State", and "Peace and Israeli 

United Jenisalem" negative attitudes, then we have 22 cases that ffi into these 

categories. However, we have only 13 candidates who fit into the positive 



attitudes categories ("Peace", "Peace and Division of Jerusalem", and 'Peace 

and International Jerusalem"). This indicates that Arabs and Jews in Montreal 

have negative attitudes toward the conflict. 

The questions Do Arabs and Jews in Montreal interact with each other? 

and what kind of social interaction do they have? were also asked. The results 

showed that seven respondents have fn'endships, twenty one respondents have 

formal relationships, and seven respondents have no relationship with "the 

other", This means that Arabs and Jews in Montreal do socially interact with 

each other in a formal way primafily when the circumstances force them to do 

so. 

The third question that was researched was are Arabs' and Jews' 

attitudes and social interaction in Montreal different than the attitudes and social 

interaction between Arabs and Jews in the Middle East? The findings showed 

that there are changes in the attitudes toward the wnflict; however, the tendency 

of having the same attitudes toward the conflict is higher than the tendency of 

changing them. Fifteen respondents changed their attitudes toward the conflict. 

Fourteen of them changed their attitudes in favor of peace, while only one 

changed his attitudes toward the type of state that he favor to be build after war 

with Israel. Twenty respondent did not change their attitudes either in favor of 

war or in favor of peace. In addition, we found that the changes in the level of 

relationships is more likely to be influenced by irnmigrating to Canada than the 

changes in attitudes toward the conflict Twenty one respondents increased their 



relationships with "the othef. Thirteen respondents did not change their level of 

social interaction with LYhe other". One respondent decreased the level of his 

interaction with "the other" from a formal relationship to none at all. 

The last question was what are the factors that infiuence Arabs' and Jews' 

attitudes and social interaction in Montreal? Religiosity and friendship are one of 

the factors influencing, to a certain degree, the attiiudes and sociai interaction of 

Arabs and Jews in Montreal. The findings reveal that religiosity's influence on 

the attitudes toward the conflict is stronger than religiosity's influence on 

friendship. As well, the findings indicate that there are changes in the attitudes 

toward the Arab-lsraeli conflict. However, the tendency of having the same 

attitudes toward the conflid is higher than the tendency of changing them. 

Moreover, the data shows that the changes in the level of social interaction is 

more likely to be influenced by immigrating to Canada than the changes in 

attitudes toward the conflict. Another factor that tends to influence the attitudes 

toward the conflict and the social interaction with "the other" is living under war 

conditions with "te other". This is revealed in Nadirn and Dana's cases. 

This study tried to explore the attitudes of immigrant Arabs and immigrant 

Jews in Montreal toward the Arab-lsraeli confiict, and examine their social 

interaction far from the Middle East where there is a great tension between the 

two people. The research focused on three variables. religiosity, friendship, and 

attitudes toward the conflict. After collecting the data, the results revealed the 

infiuence of a fourth variable (ethnicity) on the answers. 
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Appendix 1 

Interview Guides 

The Interview Guide For Arab Respondents 

Interview #: 

Date: 

Time of starting the interview: 

Time of ending the interview: 

Total time taken conducting the interview: 

Comments: 



See the time: 

I will start the interview with something like: 

Hi, I am Hadeel Abdo. Thank you for giving me the time to answer my 

questions. First of all, I would like to give you an idea about what I am doing. My 

research is about the attitudes and social interaction between immigrant Arabs 

and immigrant Jews in Montreal. You rnay ask why 1 have chosen this topic. 

Well, 1 immigrated to Canada in 1996. 1 used to Iive in Jordan. The only tirne that 

I had the chance to contact or interact with Jews was when C crossed the borders 

from Jordan to Israel. When I came here, I noticed that there are many 

opportunities for interaction between Arabs and Jews in Canada more than the 

opportunities for interaction in the Middle Esst. So I wondered if these 

opportuniües tend to affect Arabs' and Jews' attitudes and social interaction. 

This is why I wanted to condud such a study and that is why I will ask you 

questions thal are concemed about your life before and after your immigration to 

Canada. 

Please feel free to ask questions at any time. You may withhold your 

response to any item if you wish. I would lilie to emphasize that your responses 

will be confidential. So far, do you have any questions? 

Before we start, c m  I use a tape recorder? The reason why I want to 

tape the interview is because rny English is not perfect so it would be difficult for 



me to take note of your responses without taping them. At the same time, I will 

be able to pay more attention to what you are saying. If you wish, I will turn it off 

at any point during the interview. 

1) Yes .......... Tape the interview 

.......... 2) No Do not use the tape recorder 

First I would like to ask you questions that I asked before on the phone when 

we set the appointment to make sure that I am on the rïght track. 

QI) What is your fathefs nationarity or nationalities? Probe: If the answer was 
one nationality, make sure to check that the father has no other nationalities. 

Q2) What is your mother's nationality or nationalities? Probe: If the answer was 
one nationality, make sure to check that the rnother has no other nationalities. 

(23) What is your nationality or nationalities? Probe: If the answer was one 
nationality, make sure to check that the respondent has no other nationalities. 

1) If the Arab respondent did not mention one of hislher nationalities to be 
Jordanian, Lebanese, Egyptian, Palestinians, or Syrian, terminate the interview. 
2) If the respondent is Jordanian, Lebanese, Egyptian, or Syrian, Go to Q3a. 
3) Othewise Go to Q4. 

Q3a) Are you a Palestinian? Probe: Do your parents (ask about the rnother and 
the father) idenüfy themselves as Palestinians, do you identify yourself as 
Palestinian, and why. 



Q4) Do you consider yourself an Arab? 

......... 1) Yes .Go to Q5 
....... 2) No.. .Terminate the interview 

Q5) Did you Iive in an Arabic country before coming to Canada? 

1) Yes .......... Go to 06 
2) No .......... Terminate the interview 

Q6) Could you mention the name of the Arabic country or countries that you 
lived in? 

Q7) How long did you Iive in each of these countries? Probe: ask if the 
respondent moved back and forth between countries. 

If the entire period that the respondent Iived in the Arabic countries was 
less than Sve years, then terminate the intenriew. 

Q8) What is your current status in Canada? 

1) Canadian citizen ......... Go to Q8a 
2) Permanent resident .......... Go to Q9 
3) Neither of the above ......... .Terminate the interview 

Q8a) Were you bom in Canada? 

1) Yes.. ....... .Terminate the interview 
2) No. ........ .Go to Q9 

Q9) How long have you been here? 

Q I O )  Before your immigration to Canada, where did you live? 



Qi 1) What is your religion? 

....... 1) Muslim.. .Go to Q2 
....... 2) Otherç.. .Teminate the interview 

Q I  2) Do you consider your self a: 

1) Secular Muslirn, 
2) Practising Muslim, or 
3) Restnctedly religious Muslirn 

Q13) In the last two years. have you ever prayed? Probe: 1s it five times a day or 
less than that? . 

1) Yes (How many times in the last year?) 
2) No, 

Q14) In the last two years, have you ever gone to Friday prayer? 

1) Yes (How many tirnes in the last year?) 
2) No, 

Q15) In the last two years, have you ever fasted during Ramadan? 

1) Yes (Did you fast in both years?) 
2) No 

QI 6) In the last two years, have you ever read Qur'an? 

1) Yes (How many times in the last year?) 
2) No 

Q17) In the last two years, have you ever dmnk aicohol? 

1) Yes, 
2) No 

Q18) In the last two years, have you ever eaten pork? 

1) Yes, 
2) No 



Now I will ask you questions about friendship. 

Ql9) Before immigrating to Canada, wuld you describe for me your friendships 
with other Arabs? Probe: did you go out with them regularly, talk with them 
-often over the phone, discuss feelings and thoughts? What kind of activities did 
you have together? Did you trust them? Did you have Palestinian and Arab 
friends? Was there any diMerence in your relation with your Palestinian fkiends 
and Arab friends? Why and how? Did you discuss politics with each other? Like 
what? Did you talk about the situation in Israel? Did you discuss Arab-lsraeli 
relations? What about Palestinian-fsraeli relations? What was their opinions? 

Q20) Could you describe for me your friendship with other Arabs after you 
immigrated to Canada? Probe: do you go out with them regularly, talk with them 
often over the phone, discuss feelings and thoughts? What kind of acüvities do 
you have together? Do you trust them? Do you have Palestinian and Arab 
friends? Is there any difierence in your relation with your Palestinian ftiends and 
Arab fnends? Why and how? Do you discuss poliücs with each other? Like 
what? Do you talk about the situation in Israel? Do you discuss Arab-lsraeli 
relations? What about Palestinian-lsraeli relations? What are their opinions? 

Q21) Do you have friends other than Arabs here in Montreal? Probe: what are 
their ethnicities? Where did you meet them? Do you sociaily interad with them? 
How often? What do vou do together? Do you discuss politics? What are the 
topics that you talk about? Do you discuss the political situation in Israel? What 
are their opinions? 



Q22) While you were living in (mention the name of the country), did you have 
any Jewish friends? 

Q22a) Tell me about those friendships. Probe: did you go out with them 
regularly, talk with thern often over the phone, discuss feelings and thoughts? 
What kind of activities did you have together? Did you trust them? Were they 
Ashkenazirn Jews, Sephardim Jews or both? Was there any differenœ in your 
relation with your Ashkenazim friends and Sephardim friends? Why and how? 
Did you discuss politics with each other? Like what? Did you talk about the 
situation in Israel? Did you discuss Arab-lsraeli relations? Did you talk about the 
relationship between Palestinians and Israelis? What are their opinions? Did 
you consider some of them close friends? Why? Why not? Tell me abaut it 
(What were your family's opinions about al1 of this?) 

Q22b) Was there any reason for not having Jewish friends? (Probe: did your 
family has any influence on that? What about your community.) 

Q23) Now after irnmigrating to Canada, do you have Jewish friends? 

....... 1) Yes.. .GO to Q23a 
2) No.. ....... ..Go to Q23b 



Q23a) Tell me about those friendships. Probe: do you go out with them 
regularly, talk with them often over the phone, discuss feelings and thoughts? 
What kind of activities do you have together? Do you trust them? Are they 
Ashkenazim Jews, Sephardim Jews or both? Is there any difference in your 
relation with your Ashkenazim friends and Sephardim friends? Why and how? 
Do you discuss politics with each other? Like what? Do you talk about the 
sluation in Israel? Do you discuss Arab-lsraeli relations? Do you talk about the 
relationship between Palestinians and Israelis? What are their opinions? Do you 
wnsider some of them close friends? Why? Why not? Tell me about it. (What 
are your amilyYs opinions about all of this?) 

Move to Q24 

Q23b) Is there any reason for that? Probe: Would you consider having 
Ashkanazirn Jewish friend? What about Sephardim Jewish friend? Why? Why 
not? (Does you family has any influence on that? What about your 
community.) 

Q24) Are there other Arabs living in your neighborhood? Are there many or few 
of them? Do you socially interact with them? How often do you socially interact 
with thern? 



Q25) Are there Jews living in your neighborhood? Are they Ashkenazim or 
Sephardim Jews? Are there many or few of them? Do you socially interact with 
them? (Why not?) Is that apply to your social interaction with both Ashkenazim 
and Sephardim Jews in your neighborhood? How often do you socially interact 
with them? (How do you feel about interacting wiüi them?) (probe: family and 
community) 

Q26) Are there any other Arabs whom you know of at your school? Do you 
socially interact with them at school? (Why not?) How often do you interact with 
them? What kind of activities do you have together? 

Q27) How is your social interaction with Jews at school? Are they Ashkenazim or 
Sephardim Jews? Do you talk to them? (Why not?) What kind of talk? (Weather, 
small talk, studies, politics [what topîcs]) How often do you interact with them? 
What kind of activities do you have together? 

(228) Are you a member of any Arabic association at school? Which? Why? 
What are the adivities of the association? Are you an active member in the 
association? Are you hvolved in any activities that are against/ support Israel? 
Are you involved in any acüvities that promote peace w-@lsrael? (Why not?) 



Q29) Are you a member of an Arabic organization outside the school? Probe: 
what is the name of the organization? Are you an active mernber in the 
organization? What are the activities of the organization? Are you involved in 
any acüvities that are againstl support Israel? Are you involved in any activities 
that promote peace with Israel? (Why not?) 

Q30) Are you aware of the Jewish associations at your school? Do you know 
about their activities or interests? Ho-$4 do you feel about these associations' 
activities and interests? 

Q31) Are you a member of any organizations at school or out side the school 
that are not related to the Arabic community? (That includes dialogue groups or 
organizations for peaœ) Probe: Tell me about them, their names and their 
activities. Are you an active member in the organization(s)? Are there other Arab 
mernbers in the organization(s)? How is your relationship with them? Are thete 
Ashkenazirn Jewish rnemben in the organization? How is your relationship with 
them? Are there any Sephardim Jewish mernbers in the organization? How is 
your relationship with them? 

Let us now talk about Arab-lsraeii relations. 

Q32) How much do you know about Arab-lsraeli relations? Probe: how, where 
and why did you leam about them? Could you tell me, from your perspective, 
what you think about Arab-lsraeli relations? in your opinion, what are the causes 
of such Arab-lsraeli relations? 



Q33) Before immigrating to Canada, what was your opinion about Arab-lsraeli 
relations? 

Q34) Before immigrating to Canada, what was your opinion about peace 
between lsrael and Palestinians? Probe: what did you think about peace 
between lsrael and Egypt? What was your opinion about peace between lsrael 
and other Arabic countries? 

Q35) Now after immigrating to Canada, what is your opinion about peace 
between lsraelis and Palestinians? Probe: what do you tbink about peace 
between lsrael and Egypt? What about peace between Içrael and Jordan? 
Would you like to see peace between lsrael and Lebanon and between lsrael 
and Syria? What is the kind of peace you would like to see develop? (If there is 
a change, ask how and why?) 

Q36) What would you consider would be a solution to the Arab-lsraeli conflict? 



Q37) Did you have such an opinion before immigrating to Canada? Probe: why 
and how it came about? What was your opinion/solution? 

Q38) I would Iike to ask for your opinion about different confiict resolutions. You 
have to tell me if you agree or disagree with the resolution and is it 
1) Strongly agree 
2) Somewhat agree 
3) Neutra1 
4) Somewhat disagree 
5) Strong ly d isagree 

A) Palestinian state and the expulsion of Jews 1 2 3 4 5 
6) Binational state without the expulsion of Jews 1 2 3 4 5 
C) Palestinians state within pre-1967 borders 1 2  3 4 5 
D) Jordanian-Palestinians state within pre-1967 borders 1 2 3 4 5 
E) Palestinian state with border modification to accommodate Israel's security 

needs 1 2  3 4 5 
F) Jordanian-Palestinian state with border modification to accommodate Israel's 

secunty needs 1 2  3 4 5 . 
G) Palestinian autonomy in the occupied territories 1 2 3 4 5 
H) Continuation of the status quo 1 2  3 4 5 
1) Annexation of the occupied territories without expulsion of 

Palestin ians 1 2  3 4 5 
J) Annexation of the occupied territories and the expulsion of 

Palestinians 1 2  3 4 5 

Q39) Which one of the previous resolution you favor most and why 

Q40) Before immigrating to Canada. which one of the previous resolution you 
favor most and why (See if there is change and ask about it) 



Q41) Have you visited the West Bank and (or) Gaza Strip? 

1) Yes.-. ......... ..Go to Q41 a 
2) No.. .......... .Go to Q4 1 c 

Q41a) When and how long did you stay there each time? Why did you vise 
there? 

Q41b) Could you tell me about your visit or visits there? Probe: what was your 
opinion about the situation? Did your opinions about the conflict and peace 
change after your visit to the West Bank and Gaza Strip? Why3 Why not? How? 
Would you go and visa there again? Why? Why not? 

Q41c) Do you have any reasons for not visiting the West Bank and Gaza Strip? 
Would you visit there in the future? Why? Why not? 

Q42) Have you ever visited Israel? 

1) Yes.. ,. ........ .Go to Q42a 
2) No. ........... ..Go to Q42c 



Q42a) Do you remember when you visited Israel? For each time that you have 
visited Israel, how long did yoo stay there? Why did you visit there? 

Q42b) Could you teil me about your visit or visits to Israel? Probe: what was your 
opinion about the situation? Did your opinion about the conflict and peace have 
change after your visit to Israel? Why? Why not? How? Would you go and visit 
there again? Why? Why not? 

Q42c) Are there any reasons for not visiting 
future? Why? Why not? 

Israel? Would you visit there in the 

Now I will ask you questions that are related to Human Rights. 

Q43) What did you think of Hamas' and lslamic Jihad's suicida1 attacks on 
. soldiers such as the attack of January 1995. where 18 Israeli soldiers were 
killed and 56 others were injured? 



Q44) What did you think about Hamas' attacks on civilians such as the February 
1996 suicide bombs in both Jenisalem and Ashkelon carried out by Hamas 
rnembers, which resulted in killing 23 people and injuring 49 others? 
(Happened after peace) 

Q45) What did you think of the 1994 massacre in the lbrahimi Mosque in Hebron 
by a Jewish settler (Goldstein) in which 29 Palestinians were killed? On 
Goldstein's gravestone the following words are written: "Having given his Iife on 
behalf of the Jewish people, its Torah and its ancestral homeland, he was an 
innocent, pure hearted individual." How do you feel about that? 

Q46) What did you think of Israel's attacks on Southem Lebanon? 

Q47) What did you think of the Palestinian police killing of two Palestinians in 
the Rafah riots of March 1999? 



Q48) Since the Oslo Accord, more than 600 Palestinian homes have been 
demolished and 140,000 dunums (14000 hectares) of Palestinian land 
confiscated by the Israeli govemment. What do you think of that? (Hamas & no 
permit) 

Q49) Do you think that the threat of some of the Muslim and Arabic countries to 
lsrael is a real one? (How?) Do you think that the threat of lsrael to some of the 
Arabic and Muslim countries is a real one? (How?) 

(250) What do you think of Iran or Saudi Arabia as states based on religion? 
What do you think of Israel? Do you consider lsrael to be a democratic state? 
How? Do you consider lsrael to be the state of Jews? Why or why not? Do you 
think that lsrael is a religious state? Why or why not? Do you think that the 
Palestinians have the right to live in lsrael like any Jewish lsraeli ciüzen? How? 
Why? Why not? 

Q51) What do you know about the treatment of Sephardim Jews in Israel? 
Probe: What do you think of that treatment? 



Q52) What do you know about the treatrnent of Arabic Israelis in Israel? Probe: 
What do you think of that treatment? 

Q53) Tell me about your reaction conœming the assassination of Isaac Rabin? 

Q54) Have you ever signed or sent a 
What kind of petiiion(s)? Why? 

to the lsraeli govemment? Probe: 

Q55) Have you ever signed or sent a petition to any Arabic govemment? 
What kind of peütion(s)? Why? 

Probe: 

Q56) Do you have something else that you want to Say about the relation 
behrveen Arabs and Jews? 

Now I would like to ask you çorne question about your background to help 
me classify your answers. 

057)  What is your sex? 

1) Male 
2) Female 



Q58) What is your present age? 

Q59) What school are you in? 

1) McGill 
2) Concordia 

These are al1 the questions that I want to ask. If I have more questions, can I get 
back to you? 

I have just one request before you leave. If you can look at this table and tell me 
if you know any person who would fit these criteria- Please write their names 
and their telephone numbenr. (If the respondent does not have their telephone 
number ask if you can cal1 himlher back to get the number). (Ask if the 
respondent would mind if I mentioned that helshe recommended the other 
people). 

Thank you again for the time you gave to answer rny questions. I really 
appreciate Ît. 

Look at the time: 



The Interview Guide For Jewish Respondents 

Interview #: 

Date: 

Time of starting the interview: 

Time of ending the interview: 

Total time taken conducting the interview: 

Comments: 



See the time: 

1 will start the interview with something Iike: 

Hi, I am Hadeel Abdo. Thank you for giving me the time to answer my 

questions. First of all, I would like to give you an idea about what I am doing. My 

research is about the attitudes and social interaction between immigrant Arabs 

and immigrant Jews in Montreal. You may ask why I have chosen this topic. 

Well, I immigrated to Canada in 1996. 1 used to Iive in Jordan. The only time that 

l had the chance to contact or interact with Jews was when I crossed the borders 

from Jordan to Israel. When I came here, I noticed that there are many 

opportunities for interaction between Arabs and Jews in Canada more than the 

opportunities for interaction in the Middle East. So I wondered if these 

opportunities tend to affect Arabs' and Jewç' attitudes and social interaction. 

This is why I wanted to conduct such a study and that is why I will ask you 

questions that are concemed about your life before and after your immigration to 

Canada. 

Please feel free to ask questions at any time. You may withhold your 

response to any item if you wkh. I would like to emphasize that your responses 

will be confidential. So far, do you have any questions? 

Before we start, can I use a tape recorder? The reason why I want to 

tape the interview is because my English is not perfect so it would be difficolt for 

me to take note of your responses without taping them. At the same tirne. I will 



be able to pay more attention ta what you are saying. If you wish, I will tum it off 

at any point during the interview. 

.......... 1) Yes Tape the interview 

.......... 2) No Do not use the tape recorder 

Fint I would like to ask you questions that I asked before on the phone when 

we set the appointment to make sure that I am on the nght track. 

Q l )  What is your father's nationality or nationalities? Probe: If the answer was 
one nationality, make sure to check that the father has no other nationalities. 

Q2) What is your mother's nationality or nationalioes? Probe: If the answer was 
one nationality, make sure to check that the mother has no other nationalities. 

Q3) What is your nationality or nationalities? Probe: If the answer was one 
nationality, make sure to check that the respondent has no other nationalities. 

Q4) Are both your parents Jewish? 

1) Yes.. ....... .Go to Q5 
2) No.. ....... .Go to Q4a 

Q4a) 1s your mother Jewish? 

......... 1 ) Yes.. .Go to Q5 
.......... 2) No.. .Go to Q4b 

Q4b) 1s your father Jewish? 

...... 1) Yes.. .Go to Q5 
......... 2) No .Go to Q4c 



Q4c) Did you convert to Judaism? 

....... 1 Yes.. .Go to Q5 
......... 2) No ..Terminate the interview 

Q5) Do you consider your ethnicity to be Jewish? 

.......... 1 Yes. .Go to Q6 
....... 2) No.. Teminate the interview 

Q6) What is your religion? 

Q7) Do you consider yourseif a: 

1) Secular Jew, 
2) Practicing Jew, or 
3) Restrictedly religious Jew 

Q8) In the last two years, have you ever prayed three times a dai, 

1) Yes (How many times?) 
2) No 

Q9) In the last two years, have you ever observed Sabbaths? 

1) Yes (How many times?) 
2) No 

QI O) In the last two years, have you ever observed Jewish Holidays like Rosh 
Hashanah, Yom Kippur and Passover? 

1) Yes (How rnany tirnes?) 
2) No 

QI 1) In the last two yearç, have you ever fasted in Yom Kippur and Tisha b'Av? 

1 Yes (How many ümes?) 
2) No 



012) In the last two years, have you ever eaten Kosher? 

1) Yes (How many times?) 
2) No 

QI 3) In the last two years, have you ever read the Torah? 

1) Yes (How many tirnes?) 
2) No 

Q14) In the last two years, have you ever gone to the Synagogue? 

1) Yes (How many times?) 
2) No 

Q I  5) Are you: 

1) Ashkenazim Jew, 
2) Sephardim Jew, or 
3) Falsha 
4) Other (Specrfy: 1 

Q16) Have you ever visited Israel? 

1) Yes.. ....... ..Go to Q6 
........ 2) No. .Teminate the interview 

Q17) How many times have you visited there? 

Q18) For each time that you have visited Israel, when and how long did you stay 
there? 

QI 9) Why did you visit there? 



Q20) Are you planning to go back to Israel? Probe: 1s it to visa or to stay there? 
Why? Why not? 

Q21) What is your current status in Canada? 

....... 1) Canadian citizen.. Go to Q21 a 
.......... 2) Permanent resident Go to Q22 
....... 3) Neither of the above.. Terminate the interview 

Q21a) Were you bom in Canada? 

......... 1) Yes .Terminate the interview 
2) No.. ........ Go to Q22 

Q22) How long have you been here? 

Q23) Before your immigration to Canada, where did you live? 

Now I w.ll ask you questions about friendship. 

Q24) Before immigrating to Canada, could you describe for me your friendships 
with other Jews? Probe: did you go out with them regulariy, talk with them offen 
over the phone, discuss feelings and thoughts? What kind of activinies did you 
have together? Did you trust them? Did you have Ashkenazim and Sephardim 
Jewish friends? Was there any difference in your relation with your Ashkenazim 
friends and Sephardim friends? Why and how? Did you discuss politics with 
each other? Like what? Did you talk about the situation in Israel? Did you 
discuss Arab-lsraeli relations? What about Palestinian-lsraeli relations? What 
were their opinions? 



Q25) Could you describe for me your friendship with other Jews after you 
irnmigrated to Canada? Probe: do you go out with them regularly, talk with them 
often over the phone, discuss feelings and thoughts? What kind of activities do 
you have together? Do you trust them? Do you have Ashkenazim and 
Sephardim Jewish friends? Is there any difference in your relation with your 
Ashkenazim friends and Sephardim friends? Why and hovu? Do you discuss 
politics with each other? Like what? Do you talk about the situation in Israel? Do 
you discuss Arab-lsraeli relations? What about Palestinian-lsraeli relations? 
What are their opinions? 

Q26) Do you have friends other than Jews here in Montreal? Probe: what are 
their ethnicities? Where did you rneet them? Do you socially interact with them? 
How ofîen? What do vou do together? Do you discuss politics? What are the 
topics that you talk about? Do you discuss the political situation in Israel? What 
are their opinions? 

Q27) While you were living 
any Arab friends? 

in (mention the name of the country), did you have 

1) Yes.. . . . . . . - .Go to Q27a 
2) No-.. .. - .... Go to Q27b 



Q27a) Tell me about those friendships. Probe: did you go out WB them 
regularly, talk with them often over the phone, discuss feelings and thoughts? 
What kind of activities did you have together? Did you trust them? Did you have 
Palestinian friends? Was there any difference in your relation with your 
Palestinian friends and other Arab friends? Why and how? Did you discuss 
politics with each other? Like what? Did you talk about the situation in Israel? 
Did you discuss Arab-lsraeli relations? What are their opinions? Did-you 
consider some of thern close friends? Tell me about it. (What were your 
family's opinions about al! of this?) 

Q27b) Was there any reason for not having Arab friends? Probe: I understand 
that you also do not have Palestinian friends. (Probe: dîd your family has any 
influence on that? What about your community.) 

Q28) Now after immigrating to Canada, do you have Arab fnends? 

........ 1 ) Yes.. .Go to Q28a 
2) No.. ....... ..Go to Q28b 

Q c  
regularly, talk with them often over the phone, discuss feelings and thoughts? 
What kind of activities do you have together? Do you trust thern? Do you have 
Palestinian friends? Is there any differenœ in your relation with your Palesünian 
friends and other Arab friends? Why and how? Do you discuss politics with each 
other? Like what? Do you talk about the situation in Israel? Do you discuss 
Arab-lsraeli relations? What are their opinions? Do you consider some of them 
close friends to you? Tell me about it. (What are your fàmily's opinions about 
al1 of this?) 

Move to Q29 
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Q28b) Is there any reason for that? Probe: Does that also apply for 
Palestinians? Would you consider having an Arab friend? What about a 
Palesthian friend? Why? Why not? (Does your family has any influence on 
that? What about your community.) 

Q29) Are there other Jews lMng in your neighborhood? Are there many or few of 
them? Are they Ashkenazim or Sephardirn Jews? Do you socially interact with 
them? (Both or one group more than the other). How often do you socially 
interact with them? How do you feel about interacting with Ashkenazim Jews in 
your neighborhood? What about Sephardim Jews? 

Q30) Are there any Palestinians who live in your neighborhood? Are there many 
or few of them? Do you socially interact with them? (Why not?) How often do 
you socially interact with them? (How do you feel about interacting with them?) 
(Probe: family and comrnunity) 

Q31) Are there any Arabs living in your neighborhood? Are there many or few of 
them? Do you socially interact with them? (Why not?) How ofbn do you socially 
interact with them? (How do you feel about interacting with them?) (Probe: 
Family and community) 

Q32) Are there any other Jews whom you know of at your school? Are they 
Ashkenazim Jews or Sephardim Jews? Do you socially interact with Ashkenazim 
Jews at school? (Why not?) How often do you interact with thern? Do you 
socially interact with Sephardim Jews at school? (Why not?) How offen do you 
interact with them? What kind of activities do you have together? 



Q33) How is your social interaction with Palestinians at school? Do you talk to 
them? (Why not?) What kind of talk? (Weather, small talk, studies, politics [what 
topica How often do you interact with them? What kind of activities do you 
have together? 

Q34) How is your social interaction with Arabs at your school? Do you talk W h  
them? w h y  not?) What kind of talk? (Weather, small talk, studies, politics [what 
topicq) How often do you interact with each other? What kind of activities do 
you have together? 

Q35) Are you a member of any Jewish association at school? Which? Why? 
What are the activities of the association? Are you an active member in the 
association? Are you involved in any actMties that support/ against Israel? Are 
you involved in any adivities that promote peace with Arabs? (Why not?) 

(236) Are you a member of a JeMsh organization outside the school? Probe: 
what is the name of the organization? Are you an active member in the 
organization? What are the activities of the organization? Are you involved in 
any activities that support/ against Israel? Are you involved in any activities that 
promote peaœ with Arabs? (Why not?) 



Q37) Are you aware of the Palestinian associations at your school? Do you 
know about their activities or interests? How do you feel about these 
associations' activities and interests? 

Q38) Are you aware of the Arabic associations at your school? Do you know 
about their activities or interests? How do you feel about these associations' 
activities and interests? 

Q39) Are you a member of any organizations at school or out side the school 
that are not related to-the Jewish community? (That includes dialogue groups or 
organizations for peace) Probe: Tell me about them, their names and their 
activiües. Are you an active rnember in the organizaüon(s)? Are there o'ther 
Jewish mernbers in the organization(ç)? Are they Ashkenazim Jews or 
Sephardim Jews or both? How is your relationship with them? Are there any 
Arab members? How is your relationship with thern? Are there any Palestinians 
members? How is your relationship with them? 

Let us now talk about Arab-lsraeli relations. 

Q40) How much do you know about Arab-lsraeli relations? Probe: how, where 
and why did you leam about them? Could yoo tell me, from your perspective, 
what you think about Arab-lsraeli relations? In your opinion, what are the causes 
of such Arab-lsraeli relations? 



Q41) Before immigrating to Canada, what was your opinion about Arab-lsraeli 
relations? 

Q42) Before immigrating to Canada, what was your opinion about peace 
between Israelis and Palestinians? Probe: what did you think about peace 
between lsrael and Egypt? What about peace between lsrael and other Arabic 
cou ntries? 

Q43) Now after imrnigrating to Canada, what is your opinion about peace 
between Israelis and Palestinians? Probe: what do you think about peace 
between lsrael and Egypt? What about peace between lsrael and Jordan? 
Would you like to see peace between lsrael and Lebanon and between lsrael 
and Syria? What is the kind of peace you would like to see develop? (If there is 
change ask how and why?) 

- -  - - - - 

Q44) What would you wnsider would be a solution for the Arab-lsraeli conflict? 

Q45) Did you have such an opinion before immigrating to Canada? Probe: why 
and how it came about? What was your opinion/solution? 



Q46) I would like to ask for your opinion about diHerent conflict resolutions. You 
have to tell me if you agree or disagree with the resolution and is it 
1) Strongly agree 
2) Somewhat agree 
3) Neutral 
4) Somewhat disagree 
5) Strongly disagree 

A) Palestinian state and the expulsion of Jews 1 2 3 4 5 
B) Binational state without the expulsion of Jews 1 2 3 4 5 
C) Palestinians state within pre-1967 borders 1 2 3 4 5 
D) Jordanian-Palestinians state within pre-1967 borders 1 2 3 4 5 
E) Palestinian state with border modifÏication to accommodate Israel's secunty 

needs 1 2  3 4 5 
F) Jordanian-Palestinian state with border modification to accommodate Israel's 

security needs 1 2  3 4 5 
G) Palestinian autonomy in the occupied territories 1 2 3 4 5 
H) Continuation of the status quo 1 2  3 4 5 
1) Annexation of the occupied territories without expulsion of 

Palestinians 1 2  3 4 5 
J) Annexation of the occupied temtories and the expulsion of 

Palestinians 1 2  3 4 5 

Q47) Which one of the previous resolution you favor most and why 

Q48) Before immigrating to Canada, which one of the previous resolution you 
favor rnost and why (See if there is change and ask about it) 



Q49) You mentioned that you have visited lsrael before. Coukl you tell me about 
yo-ur vis% or visits there? Probe: what was your opinion about the situation? Did 
your opinions about the wnflict and peaœ change after your visit to Israel? 
Why? Why not? How? 

Q50) Have you visited the West Bank and (or) Gaza Strip? 

2) No.. .......... .Go to Q50c 

Q50a) When and how long did you stay there each time? Why did you visit 
there? 

Q50b) Could you tell me about your visit or visits there? Probe: what was your 
opinion about the situation. Did your opinions about the conflid and peace 
change after your visit to the West Bank and Gaza Strip? Why? Why not? How? 
Would you go and visl there again? Why? Why not? 

Q50c) Do you have any reasons for not visiting the West Bank and Gaza Strip? 
Would you go and visit there in the future? Why? Why not? 



Now I will ask you questions that are related to Human Rights. 

Q51) What did you think of Hamas' and lslamic Jihad's suicida1 attacks on 
soldiers such as the attack of January 1995, where 18 Israeli soldiers were 
kilied and 56 others were injured? 

Q52) What did you think about Hamas' attacks on civilians such as the February 
1996 suicide bombs in both Jerusalem and Ashkelon carn'ed out by Hamas 
members, which resulted in killing 23 people and injufing 49 othen? 
(Happened after peace) 

Q53) What did you think of the 1994 massacre in the Ibrahimi Mosque in Hebron 
by a Jewish seffler (Goldstein) in which 29 Palestinians were killed? On 
Goldstein's gravestone the following words are written: "Having given his life on 
behalf of the Jewish people, its Torah end its ancestral homeland, he was an 
innocent, pure hearted individual." How do you feel about that? 

Q54) What did you think of Israel's attacks on Southem Lebanon? 

Q55) What did you think of the Palestinian police killing of two Palestinians in 
the Rafah nots of March 1999? 



Q56) Since the Oslo Accord, more than 600 Palestinian homes have been 
demblished and 140,000 dunums (14000 hectares) of Palestinian land 
confiscated by the lsraeli govemment. What do you think of that? (Harnas & no 
permit) 

Q57) Do you think that the threat of sorne of the Muslim and Arabic countries to 
lsrael is a real one? (How?) Do you think that the threat of Israel to some of the 
Arabic and Muslirn countries is a real one? (How?) 

Q58) What do you think of Iran or Saudi Arabia as states based on religion? 
What do you think of Israel? Do you consider lsrael to be a democratic state? 
How? Do you consider lsrael to be the state of Jews? Why or why not? Do you 
think that lsrael is a religious state? Why or why not? Do you think that the 
Palestinians have the right to Iive in lsrael like any Jewish lsraeli citizen? How? 
Why? Why not? 

(259) What do you know about the treatment of Sephardim Jewç in Israel? 
Probe: What do you think of that treatment? 



Q60) What do you know about the treatment of Arabic lsraelis in Israel? Probe: 
What do you think of that treatrnent? 

Q61) Tell me about your reaction concerning the assassination of Isaac Rabin? 

Q62) Have you ever signed or sent a petition to the lsraeli governrnent? Probe: 
What kind of petition(s)? Why? 

Q63) Have you ever signed or sent a petition to any Arabic government? Probe: 
What kind of petïïion(s)? Why? 

Q64) Do you have something else that you want to Say about the relation 
between Arabs and Jews? 

Now I would like to ask you some question about your background to help 
me classify your answers. 

Q65) What is your sex? 

1) Male 
2) Female 



Q66) What is your present age? 

Q67) What school are you in? 

1) McGill 
2) Concordia 

These are al1 the questions that I want to ask. If I have more questions, can I get 
back to you? 

I have just one request before you leave. If you can just look at this table and tell 
me if you know any person that would ffi in these criteria. Please write their 
names and their telephone numbers. (If the respondent does not have their 
telephone number ask if you can cal1 himlher back to get the number). (Ask if 
the respondent would mind if I mentioned that helshe recommended the other 
people). 

Thank you again for the tirne you gave to answer rny questions. I really 
appreciate it. 

Look at the time: 



Appendix 2 

The Respondents' Profile 

This appendix gives a brief review of each respondents' profile. 

The Arab Sample 

Adel: 
Adel immigrated to Canada 3 years ago from Saudi Arabia. He is a 21 year old 
Palestinian. He is a secular Muslim. He never had been to Palestine/lsrael. For a 
short period of time, he got involved in the Concorda Center for Palestinian 
Human Rights (CCPHR). He never had contacted a Jew before neither in Saudi 
Arabia nor in Canada. He does not consider having a Jewish friend in the future. 
He believes that the solution to the Arab-lsraeli conflict is by gaining power then 
fighting the Jews. He envisions a secular state develop after the war with Jews 
where Jews are welcamed to live in. 

Ahmed: 
Ahmed is a 30 year old Syrian. He has been in Canada for three and a half 
years. He is a religious Muslim who had never been to Palesüne/lsrael. He 
believes that Palestinellsrael should be retumed to Palestinians. After retuming 
Palestine, Palestinians would decide ifthey want to allow Jews to live with thern 
or not. He believes that the Palestinian state should be lslamic because when 
Muslirns ruled there and they respected al! religions. 

Arnani: 
Amani is a 26 year old Palestinian women. She is a practicing Muslim. She 
moved to Canada before 7 months. Through her school, Amani contacted Jews 
for the first time in her life in Montreal. She considers al1 the area of 
Palestine/lsrael a Palestinian land. Peace, for her is a temporary stage that is 
going to be replaced by war with the Israelis. 

Amin: 
Amin is a 20 year old practicing Muslim. He is a Palestinian who has Lam- 
Samel, a card that allows him to stay in the Occupied Territories but not in Israel. 
He used to visit there each summer. He has been in Canada for 2 years. He is 
an activist in the Palestinian association at Concordia. He has forma1 
relationships with Jews who he meet at school. He wants just peace. He dislikes 
the current peace process between Palestinians and lsraelis because it did not 
give Palestinians good percentage of their rights. 



Amjad : 
He was born in Saudi Arabia and lived there for I O  years. He is 20 years old. His 
father is Palestinian while his mother is Lebanese. He immigrated, with his 
family, to Canada I O  yean ago. Amjad is a secular Muslirn. He is an activist. He 
went as a volunteer to the Gaza Strip. He has no Jewish friends, however he 
considers some of them acquaintances. He attend& some of the meetings of 
McGill's dialogue group. He does not like the Oslo accord, however he supports 
just peace. 

Dana: 
She is a 20 year old Palestinian. She was born in Jerusalem and used to Iive 
there. She has a Jerusalem identity card which allows here to live inside Israel. 
She moved to Canada 2 years ago. In the last two yean, she always went back 
to her hometown for visits. She is a secular Muslim. She considers Jews as the 
enemies. She did not socially interact with Jews. She considers peaœ for losers 
and supports the 'War secular" solution to the conflict. 

Hala: 
Hala is a religious Muslim who moved to Canada before one and a half years 
ago. She is a 22 year old Syrian. She used to live in Saudi Arabia. She has 
never visited Palestinellsrael. She has formal relationships with Jews who she 
met at school. She dislikes peace because it is good for the lsraelis not the 
Arabs. She sees that the Arab-lsrael problem wifl be solved when lsrael gives 
the land back to Arabs who will decide if they want to allow Jews to live with 
them or not. 

Hani: 
Hani is a pracücing Palesthian who moved to Canada 3 years ago. He used to 
live in Jordan. He has never been to Palestine/lsrael. He did not has contact with 
Jews neither in Jordan nor in Canada. He is not wiling to develop friendship with 
Jews. He believes that the Palestinian-lsraeli confiict can be solved by war 
where an lslamic state will corne to existence. 

Hatem: 
Hatem is an Egyptian secular Muslim who immigrated to Canada before six 
yean. He is 39 years old. He had Jewish ftiends in Egypt. He used to play with 
them. They left to lsrael when he was twelve years old. In Canada, he also has 
Jewish friends who are his neighbors. He believes that the current peace is a 
cold one. He is looking for fair peace where every one will be given equal rights, 
obey UN resolutions, respect "the other", and accept the right of the other to Iive 
in the land. 



Hind: 
Hind is a Lebanese women who has been living in Canada for 8 years. She is a 
25 year old religious Muslim. She would like to go vise Palestine/lsrael. She had 
contact with Jews at school. She does not iike the peace process. For her, Jihad 
is the solution to the Arab-lsraeli conflict She believes the Palestinian state 
should become lslamic one. 

Huda: 
Huda moved to Canada 6 years ago. She is a 21 year old practicing Muslim. She 
is Palestinian. She contacted Jews while s h e  was living in Halifax. She does not 
mind having Jewish friends in the future. She supports just peace- 

Khalid: 
Khalid is a Lebanese secular Muslim. He is 28 yean old. He used to Iive in 
Lebanon before moving to Canada two years ago. He is not interested in visiting 
PalestineAsrael. He has Jewish friends. He also dated a Jewish girl. He 
considers the current peaœ a failure because the Palestinians got 20% of the 
land and no rights. He believes thaï the first step tcrward peace is the recognition 
of Israel. 

Maher: 
He is a religious Lebanese. He is 26 years old. He moved to Canada from Saudi 
Arabia 6 years ago. He never had been to Palestinellsrael. He had never 
interacted with Jews though he is wïlling to interact with Jews in the future. He 
considers the whole area of Palestine/lsrael Palestine or the occupied territones. 
For him, the solution for the Arab-lsraeli conflict is developing an lslamic 
Palestinian state where Jews can live in it with Palestinians. He does not believe 
that Jews shoutd be thrown out of the area. He accepts peace between 
Palestinians and Israelis if it is to ease the suffering of Palestinians. 

Murad: 
Murad is a 19 year old Syrian. He came to Canada, from Saudi Arabia, 2 years 
ago. He did not vis& Palestinellsrael. He has formal relationships with Jews in 
school. He sees Jews support peace more than Arabs. He believes thaï peace 
implernentations are not good because Palestinians lost more with this peace 
than they would have lost if they stayed in war with Israel. The solution is a fair 
peace. 

Nadia: 
Nadia is a 37 Palestinian women. She imrnigrated to Canada 11 years ago from 
BrÏtain. She lived in Saudi Arabia for 16 years. She visited Palestine/lsrael. She 
had Jewish friends when she lived in Britain and the US. In Canada, she 
contacted Jews who she considen acquaintances. She-wants to see fair peace 



develop between Palestinians and Israelis. 

Nadirn: 
Nadim is a 33 year old practicing Muslim. He is Palestinian who has been in 
Canada in for 5 years. He is an Arab Israeli. He goes back and forth between 
Canada and his country of origin. He used to have fomal relationship with Jews 
when he was in Israel. In Canada, he did not has contact with Jews. He thinks 
peace will be accomplished by retuming al1 of Palestinellsrael to Palestinians. 

Ossama: 
Ossama is a 23 year old Palestinian. He used to be a secular Muslim. He 
became religious in Canada. Ossama has the Jerusalem identity card which he 
goes to renew every three years. He lived in Jerusalem for few years. Before 
moving to Canada, five years a go, he lived in Jordan. He did not have Jewish 
fnends there for different reasons such as the war conditions, and the social 
impact. He has formal relationships with Jews who he met at school. He does 
not consider having a Jewish friends because there might be clashes in views. 
He does not want peace to happen in the area. His solution to the Arab-israeli 
confiict is by building an lslamic state where Muslirns will rule and other people 
from other faiths will live as minorities. 

Rawan: 
Rawan is a 30 year old Palestinian women. She is a secular Muslim who moved 
to Canada 7 years ago. She has never been to Palestinellsrael. She has Jewish 
friends who she met in Montreal. She  believes that violence is not the solution to 
the Arab-lsraeli wnflict. However, she dislikes the current peace proœss 
between the Palestinians and Israelis. 

Rinad: 
Rinad is a 25 year old Syrian. She is a practicing Muslim who used to INe in 
Saudi Arabia. She moved to Canada 2 years ago. She wouM like to visl 
Palestinellsrael. She never contacted Jews in Saudi Arabia. She met Jews 
through school in Canada. She has a formal kind of relationship with them. She 
believes that Peace is only a stage for war. She thinks that the current peaœ 
between the Palestinians and Israelis is not fair for Palestinians. The solution, 
for here, is war. 

Sahar: 
Sahar is a religious Palestinian who have been in Canada for 3 years. She is 20 
years old. She is involved in the Muslim Student Association (MSA). She had 
contact with Jews for the first time in her life in Canada. She had never been to 
Palestine/lsrael. For her peace is a lie. The solution is by Jihad (The holy war) 
where an lslamic state would develop. 



Salem: 
Salem is a 30 year old religious man. He moved to Canada from Egypt 3 yeafs 
ago. He did not contact a Jew in his life. He believes that peace is going to 
happen when Jews give the whole land to Palestinians. He also thinks that the 
Palestinian state should be an lslamic one where Jews will be allowed to lk~e in 
it. For him, the current peace is not fair. It is a peace for lsrael because it is the 
only beneficial. 

Samer: 
He is a 22 year old secular Muslirn. He has been in Canada for 6 years. He is a 
Palestinian who went and visited Palestine/ Israel. He has Jewish friends whom 
he met in Canada. One of his best friends is a Jew. He does not like the current 
peace process, however, he believes in peace as the solution to the conflict 

Zahi: 
He is a 21 year old Syrian. He immigrated to Canada 3 years ago. He goes back 
and forth between here and Saudi Arabia where his parents live. He never 
interacted with Jews neither in Saudi Arabia nor in Canada. He gave d0ifferent 
reasons for not interacting with Jews such as blaming "the other" and his 
upbnnging. 

The Jewish Sample 

Avi : - 
Avi is a 24 year old religious Israeli Jew. After he senred in the lsraeli Amy, he 
decided to continue his study in Canada. He moved to Canada in 1995. He is a 
religious Jew. He has fonnal relationships with some Arabs in Montreal. He 
believes in peace where security is the key factor. However, Jerusalem for hirn is 
the undivided Capital of Israel. 

David: 
David is a 23 year old religious Jew. He stayed in lsrael for one and a half year 
for a Jewish study program. There, he became more involved politically. At the 
time David was there, lssac Rabin the lsraeli Prime Minister was assassinated. 
ARer returning to Canada, he started leaming more about the issue. He supports 
the current peace process. He is more hesitant about the Palesthian-lsraeli 
relations. He believes that the issue of Jenisalem is not negotiable. 

Fibbv: 
Fibby is an lsraeli Jew who used to live in the US. She has been in Canada 
since 1996. She considers herself a left wing Israeli. She lived in lsrael for 6 
years. She goes there every year. She is involved in McGill dialogue group. She 
has Arab friends who she met in US, Canada, lsrael and Jordan. She always 



has believed in peace to be the solution to the Arab-lsraeli conflict She believes 
in the division of Jerusalern to be the solution to the question of Jenisalem. 

Jose: 
Jose is a 22 year old secular Jew. He was bom in Israel and stayed there for 9 
and a half years. He moves back and forth between Canada and Israel. Although 
he is lsraeli citizen. he is only allowed to stay in Israel for 3 months because he 
does not want to do his military duty. Most of Jose's friends, in Canada, are 
Arabs. He used to have Arab friends when he was living in Israel. He believes in 
giving back territories to Palestinians including East Jerusalem for peace. 

Lanna: 
Lanna was born in Canada and left when she was I O  rnonths, She Iived in lsrael 
for 21 years. She did not serve in the Amy because she used to be religious 
Jew. At that time, she did not believe in comprornising whatever the Jews have. 
Before two years of leaving Israel, Lanna became secular. The first time for her 
to contact Arabs was in Canada. By interacting with Arabs and having formal 
relationships with them. she realized that peaœ is possible between Arabs and 
Jews. However, she does not like to see Jerusalern divided. 

Sarah: 
Sarah is a 23 year old secular lsraeli Jew. She was bom in Canada and moved 
to live in lsrael when she was 12 years old. She moved back to Canada 2 years 
ago. She served in the lsraeli Army. Although she believed in peace and was 
involved in the Israeli left wing rnovement, she did not interact with any Arab in 
Israel. In Canada, she developed forinal relationships with some Arabs. 

Sigal: 
Sigal is a 24 year old lsraeli women. She Iived in lsrael for 21 years and moved 
to Canada 4 years ago. She is a left wing secular Jew. She goes to lsrael2-3 
times a year. She served in the Israeli Army. She did not contact Arabs in 
Israel/Palestine although. she was involved in the left wing movement in Israel. 
In Canada, she had an Egyptian roommate which became her friend. She also 
dated an Egyptian man. She lost contact with them after they moved. She 
believes in Peace as a solution to the Arab-lsraeli wnflict She also agrees on 
dividing Jerusalem to East and West. 

Yaan: 
Yaan is a 20 year old Jew. He moved to Canada from the US. 3 yean ago. He 
is a secular Jew who used to be religious. He visited lsrael twice. He contactad 
Arabs in the U.S. and Canada. He used to believe that lsrael is the promised 



land where non-Jews cannot live in it. He emphasizes on the influence of 
religiosity on his attitudes toward the conflict. He supports peace as a solution to 
the Arab-lsraeli conflict However, he disagrees on the 'land for peace" solution 
if there is any risk on Israel's security. 




