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He who would valiant be 

'Gainst all disaster, 

Let him in cons tancy  

Follow the Master. 

There's no discouragement 

Shall make him once relent 

His first avowed i n t e n t  

To be a pilgrim. 

Who so beset him round 

With dismal stories, 

Do but themselves confound -- 
His strength the more is. 

No foes s h a l l  stay h i s  m i g h t ,  

Though he w i t h  giants fight: 

He will make good his r i g h t  

To  be a pilgrim. 

Since, Lord, thou dost defend 

Us with thy Spirit, 

We know we at the end 

Shall life inherit. 

Then fancies flee away! 

1'11 fear not  what men say, 
I'll labour night and day 

To be a pilgrim. 

- John Bunyan ( 1684 )  and others, 
The Book of Common Praise, Hymn #427 
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Since human beings first organised themselves into societies and, 

at about the same time, began to recognise that there was a reality 

beyond their own immediate circumstances, the relationship between 

church and state, religion and politics, has been controversial. 

The issues were foundational for the developing insights of the 

Hebrew people. In the earliest Christian writings, Paul had 

political advice for the church in Rome, presumably because there 

were differences of opinion within the community (Romans, 13: 1-3). 

Jesus had to respond to questions as to whether or not taxes should 

be paid to the Emperor (Luke 20:20-26). 

Today two broad questions are still debated: whether 

religion/church should be involved in politics, and, if so, how. As 

the century ends, the voice of the religious Right is loudly heard 

in many lands, promoting a particular brand of political 

involvement. The Christian voice in public discourse is often seen 

today as that of the Right and as such as repressive or 

reactionary. This has left many other Christians, and non-Christian 

society, doubtful about the role, if any, Christians and the church 

should have in t h e  public arena. 

In the first half of this century, the religious Left was the 

dominant expression of religion in politics, especially in the 

Western World. The Social Gospel view that Christianity had to do 

with building a just society here and now was widely reflected in 

church pronouncements, especially in the churches of the 

Reformation. Church and religious social theology was of the Left. 

T h i s  paper explores one person's experience in reflecting a 

Christian perspective and practice, in this case an Anglican one, 

in the politics of Canada in the middle years of this century. 



Francis Andrew   re win' shared Valiant-for-Truth's constancy. 

Throughout his life, he was a faithful Anglican. As we will see, 

he had deep family roots in England. His father was an Anglican 

vicar, educated in England but serving mostly in Canada. FAB 

himself was educated in an English public school steeped in the 

Anglican tradition. He planted himself in Toronto in the 1920s and 

1930s, training as a lawyer, beginning there a lifetime of 

involvement in the Anglican Church in Canada. Through his local 

church he began to meet at first hand the social and economic 

realities of the Depression for working class families. He 

responded by joining the CCF, and went on to become a formative 

figure in the CCF and later the NDP, giving and receiving much in 

the process. 

The paper examines that journey in some detail. It explores the 

cultures that interacted to produce a life in which religion and 
politics were completed integrated, in which the guiding principle 

was that the state should in its actions reflect the ideals 

promulgated by the church. Those ideals included social and 

economic equality. 

The paper's methodology is influenced by the approach of Clifford 

Geertz, as described by Aletta Biersack in The New Cultural 

 ist tor^'. Events are cultural. The decision of FAB to join and to 

become active in the CCF is best understood as a cultural event, 

the convergence of cultures that gave FAB his world-view and 

informed his actions. We will, therefore, look at each of the main 

sources of FAB's cultural perspective: his family's roots, his 

parents' histories, his schooling especially his education at the 

English public school Radley, Toronto and Canada in the formative 
- -  

1 Francis Andrew Brewin (1907 - 1983) is the writer's 
father. He will be referred to as "FAB" throughout the paper. 

* Aletta Biersack, "Local Knowledge, Local History, " in The New 
Cultural History, ed. Lynn Hunt (Berkeley: University of California 
Press, 1989), c.3. 



inter-war years, his involvement in the church and the church's 

culture of the time, his early career and his marriage in 1935. 

We will focus on the social theology of the institution that was so 

important in his formation, the Anglican Church. What contemporary 

world view did he absorb? What framework of understanding did it 

offer? These cultures met the social and economic realities of 

Toronto in the 1930s. The political context included the launching 

in the 1930s of a new political party, the Cooperative Commonwealth 

Federation. Its culture will be examined to see how and in what way 

the CCF formed a natural political home for FAB, before and after 

he joined. We will look briefly at how his Anglican sensibilities 

playea out within the CCF. 

By revisiting the way in which one Christian of a particular 

tradition responded to the problems of his day, we hope to get a 

glimpse of how we might respond to the almost overwhelming social, 

economic and environmental challenges of our own day. 

FAB's family background was very English and very Canadian. 

FAB was born in Brighton, England, on September 3, 1907. His 

father, Francis Henry Brewin ("FHB"), was a Church of England 

priest, educated at the prestigious public school Winchester, at 

Magdalen College, Oxford and at Cuddesdon theological seminary. His 

mother, Amea Fenety Blair ("AFB") , was from New Brunswick, the 

first woman to graduate from the University of New Brunswick, 

daughter of the late Andrew Blair, a former Premier of New 

Brunswick and Minister of Railways and Canals in the cabinet of Sir 

Wilfred Laurier. They met on a trans-Atlantic voyage. 

There are three pages of Brewins in the Leicester phone book, 

pointing to this central English city as the heart of the Brewin 

7 



universe. A family researcher3 has traced FABfs direct lineage back 

to an Anthony Brewin, born in 1583 in Wigston Magna, a county town 

just outside Leicester. He was a weaver and a churchwarden. 

According to other family research, historian H. G. Hoskins has 

suggested that, instead of the landed gentry, the area was 

dominated by five non-gentry families, "peasant aristocrats. "' The 
Brewins were one of these five families. 

FAB's direct predecessors moved into Leicester from Wigston Magna 

in the 18th century, three in succession becoming "freemen" of 

Leicester, Francis in 1731, John in 1754 and FAB1s great great- 

grandfather Francis in 1800. All were in the tanning business. The 

first Francis was a churchwarden of St. Margaret's in Leicester. 

The family was thus of the respectable mid-England growing middle 

class. The second Francis moved to London and developed a 

successful tanning business in the Bermondsey district of London. 

He demonstrated skills in advocacy, as acknowledged by the Tanners' 

Guild of London in 1822 through the presentation of an epergne, 

inscribed to Francis Brewin in grateful appreciation of his efforts 

on behalf of the tanners on the issue of customs duties. 5 

Through marriage to Judith Addison, this same Francis Brewin linked 

the Brewin family to John Mason Neale, the Oxford Tractarian who is 

celebrated as the author of many hymns still used in Anglican and 

other churches, including the words of "Good King Wen~eslas.~~ Neale 

was otherwise an influential figure in the 19th century Oxford 

3 David Brewin, of London, England. A copy of the research is 
in the possession of the writer. Unless otherwise indicated, the 
material on the Brewin family is found in this research. 

4 Dr. Thurstan Brewin of Oxford, England, F A B b  cousin and 
David Brewin's father, refers to a book by H.G. Hoskins, professor 
of History at Leicester University, the Midland Peasant,  published 
around 1950 for this proposition. 

5 The ornamental silver piece is in the possession of the 
writer. 



revival movement. 6 

Francis' and Judith's grandson Arthur Brewin founded a London stock 

brokerage firm, Christie and Brewin, in 1865. The firm prospered, 

establishing in one form or another a presence in the life of the 

City to this day. 

His Father: Francis Henry Brewin (1873-1 961) 

T h i s  prosperity enabled Arthur to send his son, FHB, to Winchester 
7 and later to Magdalen College, Oxford. It was and still is not 

uncommon in industrial and post-industrial England for the 

financially successful middle or working class to buy an upper- 
8 middle class accent at the public schools. William's Temple's 

father, himself eventually an Archbishop of Canterbury, underwent a 

similar transformation in accent and in social standing. 9 

The change would not simply have occurred in enunciation. In the 

latter h a l f  of the 19th century, the English public schools were 

experiencing a revival. This coincided with rising British self- 

confidence during the period of Pax Br i tannia .  The public schools 
were to educate leaders. In the high idealism of the age, British 

leadership was to be "brought to godliness and good learning," in 

A family tree shows FHB and J.M. Neale as third cousins once 
removed, having in common Judith Ford, a descendant of Cypr i an  de 
Valera, who, according to family lore, smuggled Bibles into Spain 
during the Reformation. 

7 A history of the Church of St. Simon-the-Apostle, Diocese of 
Toronto Archives, and Crockford's Clerical Directory, 1941.  
(London: Oxford University Press, 1941). 

e David Newsome, Godliness and Good Learning (London: Cassel, 
1961). Christopher Hibbert, No Ordinary Place: Radley College and 
the Public School System (London: John Murray, 1997) is also a good 
source on the p b i i c  school system in general, as well as,- of 
course, the reference work on Radley College for this paper. 

9 Joseph Fletcher, W i l l i a m  Temple: 20 th Century Christian (New 
York: Seabury Press, 1993) . 



the words of the Collect of Thanksgiving for the founder of 

Winchester College. 10 

Thomas Arnold of Rugby expressed the mission: to "adjust the 

respective claims of bodily and mental exercise, of different kinds 

of intellectual labour...to consider every part of his pupil's 

nature, physical, intellectual and moral; regarding the cultivation 

of the last, however, as paramount to that of either of the 

others. "'I Underlying this goal was a conviction that s t a t e  and 

church were closely linked with a common object: the enabling of 

their members to aspire to a Christian life. It may be helpful to 

note the distinction between the aristocrat and the upper middle 

class whose ideals of service to God, country and society were at 

the heart of the message of a public school education. 

While Winchester's headmaster in mid-century, Charles Woodsworth, 

was of the High Church persuasion, the spirit of evangelicalism was 

powerful, especially in its enthusiasm and missionary zeal. Perhaps 

it was this that fired FHBts interest in Canada, exhibited by an 

early visit to Canada shortly after leaving Oxford. 

FHB emerged from this education as a cleric of Broad Church 

sensibilities, adventuresome in spirit, witty, cheerful and 

charming in disposition, strong in the English choral tradition and 

capable of ministering to rich and to poor. He attended Magdalen on 

a singing scholarship, Magdalen being noted for its choral music. 
FHB earned a Second Class degree in Modern History and was sent by 

12 
Cosmo Gordon Lang, later Archbishop of Canterbury, to Oxford 

10 Newsome, 2. 

Ib id . ,  

12 Lang was Dean of Divinity at Magdalen during FHB's time 
there. Lang had himself attended Cuddesdon which was said to be a 
"magnet to any prospective ordinand who was attracted by the faith 
and practice of the Oxford movement": J. G. Lockhart, Cosmo Gordon 
Lang (Hodder and Stoughton, London, 1949) ,79. Lockhart also quotes 
Lang as saying that the Magdalen choir was then at the height of 

10 



House, Bethnal Green, in London's East End slums. Oxford House was 

part of the settlement house movement in which university colleges 

and denominations established houses in the slums of Britain to 

serve the local people. 

As Peter dgA. Jones put it: "Whether or not the settlement movement 

was effective in spreading the gospel in the cities or in improving 

living conditions there, its impact on the younger clergy was 

enormous. From Oxford House, FHB then attended theological 

seminary at Cuddesdon College, probably encouraged to do so by Lang 

who himself had attended Cuddesdon. He was ordained deacon in 1897 

and priested in 1898. Moving from London for health reasons, FHB 

became curate at Hove Parish Church on England's south coast, where 

FAB was born, and in 1905 became Vicar at the middle class parish 

of Christ Church in nearby Brighton. 14 

FHB did not exhibit particular political views or partisan 

persuasions. However, his own formative period in England was a 

time of intense debate within the Anglican Church described in 

detail in Jones' The C h r i s t i a n  Socia l i s t  Revival, 1877-1914.  FHB 

would have sympathetically absorbed the theological ideas of the 

Christian Social Union, but there is no evidence that he was active 

in the organisation of the movement or caught up in the sectarian 

passion of the debates about Christian socialism. Perhaps his 

father s occupation formed a counterbalance. As well his wife ' s 

political background and his interest in Canada would have modified 

any pull he felt towards active involvement in these controversies. 

It is acknowledged that the values and culture of FHB's mother and 

its fame: ibid, 103. 
13 Peter dl A .  Jones, The C h r i s t i a n  Socialist  Revival, 1877- 

1 9 1 4 :  Religion, Class and Social Conscience i n  late-Victorian 
England (Princeton: Princeton University Press, 1968),82. 

14 Crockford's Clerical Directory, 1941. 



the women in his family would have had a crucial role in the 

formation of FHB and, through him, on FAB. An existing portrait of 

Judith Addison (Brewin)  suggests a formidable personality. There 

are occasional references to "Granny" in FAB's correspondence from 
15 school, but most relate to her health. One can imagine a woman 

who would expect much from her children, including FHB, and who 

would encourage a career of service and a devotion to excellence. 

There is no sign of a sense of humour from these references or in 

the few photographs that are available. 

His Mother: Amea Fenety B l a i r  (1874 - 1 9 4 4 )  

Amea Fenety Blair, FAB1s mother, was from all accounts a complex 
personality. She was reportedly bright, insecure, somewhat 

frustrated by inadequate opportunities to use her own talents to 

the full. She was also said to be demanding and inclined t o  be 

excessively critical. Yet she exhibited great love for her children 

and those grandchildren she knew before her death in 1944. 

The available record of her family history is that of her f a t h e r ,  

Andrew George ~1air.I~ Her mother, Annie Blair, was said to be 

skilled as a hostess to the point t h a t  her household was one of the 

centres of Ottawa society at the turn of t h e  century. Amea's sister 

Bessie, who drowned while skating on t h e  Ottawa River was a "girl 

of rare and beautiful character," according to no less an authority 

than Mackenzie King. 

15 FAB papers, National Archives of Canada. All references to 
FAB correspondence, articles or speeches in this paper will be to 
this collection, unless otherwise indicated. 

16 Material in this paper on Andrew Blair is drawn from an 
article by D.M. Young in the Canadian Dictionary of Biography,76. 
Additional material in the possession of the writer includes an 
unpublished paper by Michael Files of York University, The 
Resignation of Andrew G. Blair  From the Cabinet of S i r  Wilfred 
Laaurier in July, 1903, 1992. 



Andrew Blair died on January 25, 1907, nine months before FAB was 

born, so he had no direct influence on him. On the other hand, his 

career and personality must have informed F A W s  interest in 

political service. 

Andrew Blair was a lawyer and a politician. His father was of 

Scottish descent and a native of Halifax, a carpenter, surveyor, 

road commissioner and contractor who settled in Fredericton, New 

Brunswick. His family was Presbyterian, though Andrew moved into 

his wife's Methodist church. Andrew was non-conformist in other 

senses, independent and self-reliant. He entered his uncle's law 

office at age 14 and by age 26 was a candidate for the provincial 

House of Assembly in New Brunswick. 

Though unsuccessful in his first attempt at public office, Andrew 

Blair went on to a significant career in politics. He was Leader of 

the Opposition at age 37 and Premier two years later. He is 

regarded as the founder of the Liberal Party in New Brunswick and 

dominated politics in the province into the turn of the century. He 

moved to the federal scene in the General Election of 1896, won by 

Laurier, and was invited into the cabinet as i s  New Brunswick 

minister. 

Blair won high praise as a lawyer, described by the Chief Justice 

of the day as "undoubtedly the most skilful cross-examiner" at the 

provincial bar, praise to be echoed in respect of his grandson 100 

years later. 

FAB may have inherited from his maternal grandfather an incisive 

intelligence that made him a particularly persuasive figure in the 

political arena as well as in the courts. Blair's secretary John 

Lambert Payne said of him: "He had that rare thing, a judicial 

mind; and he could bring it to bear on all public questions," 

ranking Blair as "next to Laurier in greatness."17 Others also 

17 Young, 81. 



admired "his wonderful reasoning powers." He was said to be very 

much a family man of genial and affable disposition. He had a 

passion for golf, another characteristic inherited by his grandson. 

Blair was said to have adopted the vocabulary of the liberal 

radicals of the time. His record in office on the issues of making 

governance more democratic, less hierarchical, was more mixed. 

However in the great political crisis of his career, as Sir Wilfrid 

Laurier's Minister of Railways and Canals, he came down on the side 

of public ownership and the regulation of big industry at the cost 

of his career. 

Blair did not demonstrate a concern for issues of social justice. 

His initial public focus was on issues of governance, a 19th 

century liberal interest. In Ottawa his focus was on railways, his 

ministerial area and his regional concern. The railway question was 

largely one of how to deal with the powerful railway lobbies, the 

builders and contractors who inhabited the central fields of the 

political landscape at the time. 

While Laurier was usually found on the side of the private 

interests, Blair persistently fought with Laurier on the issue, 

though he was not above recognising the importance of patronage. 

Blair successfully pressed for the establishment of the Board of 

Railway Commissioners, the first regulatory agency in Canada, said 

to be the prototype of federal administrative tribunals and "the 

first significant domestic manifestation of the rise of the modern 

regulatory state .Iq He resigned in 1903 over Lauriert s insistence 

in favouring private rather than public ownership of the second 

transcontinental line then under consideration. In a letter to FHB 

at the time, he said his colleagues were "wild, visionary, 

unbusiness-like . '' 

Blair had managed to invest wisely, some said too wisely to be 

entirely free from criticism. A t  his death he left his family in a 



comfortable financial condition, likely seeding FAB' s English 

education and the family cottage at Stoney Lake, both of which 

were formative for FAB. 

FAB was born in England. When he was four, the family moved to 

Canada, FHB taking up the incumbency at St. Paul's in Woodstock, 

Ontario. Woodstock was a county town of conservative insular 

perspective. Apparently, the family hated it. It was likely with 

much relief that FHB accepted the position of Rector at St. 

Bartholomew's in Ottawa. The church was next to Rideau Hall, the 

residence of the Governor-General and was the church generally 

attended by the Heads of State. 

The Duke of Devonshire was Governor-General through most of FHB's 

five years there (1917-22). The Duke and the Duchess of Devonshire 

seemed to form some level of friendship with "Brewin", with whom he 

later corresponded on at least one occasion and whose son, FAB, he 

invited to spend school holidays at the Devonshire country estate, 

Chatsworth. Certainly Ottawa and St. Bartholomew's was more 

agreeable that Woodstock and St. Paul's. In Ottawa, FAB, age 10 and 

11, attended Ashbury College, a private school modelled on the 

English public schools, a school founded by an Anglican cleric. It 

was the first step towards a greater adventure that would prove to 

be central to FABVs eventual perspective on life and society. 

4 .  Th ILlddla School Year.: PlAlry Co1l.g. (1919 - 1925) 

In late 1918 or January, 1919, FAB at age 11 was sent back to 

England by trans-Atlantic liner to attend Radley College, with a 

preparatory year at Twickenham, "The Wick", in Hove. He was in 

England at school until 1925, except for a few visits home. 

FAB seems to have emerged unscathed, but not unmarked by the 

15 



English school experience. In fact, by 1925 he demonstrated all o f  

the characteristics the founders of Radley dreamed of: nice, 

gentlemanly, "lovable", mature, enthusiastic about physical 

activity, academically disciplined and self-confident and imbued 

with "Christian morals", including those of the desirability of 
18 public service. 

During these years, FAB was immersed in the English upper-middle 

class. His classmates either fell i n t o  that category or were 

"nobility", the "Bloodsw, as the snobbish sons of the aristocracy 

were known at Radley. He spent most of his vacations with his 

father's family, his unmarried Aunt Agnes o r  the family of his 

uncle, Julius Brewin. It is likely that he also had vacations with 

schoolmates. Interestingly, none are referred to in the extensive 

sample of letters home still lodged in FAB's papers. Perhaps he 

expected his parents were more interested in accounts of his visits 

with the family and with reports on "Granny's" health. There is 

reference in the correspondence to an Easter vacation in 1923 with 

L.R. Thring, a close friend of FHB and the son of Edward Thring, a 
significant figure in the history of English public schools. 

Why FAB's parents chose Radley is a matter of speculation. It was 

relatively High Church, had a solid diet of church services, a 

beautiful chapel and a renowned choir. It was four or five miles 

from Oxford, south of the Thames, a short distance from Abingdon. 
It d i d  not have a particularly strong academic reputation, though 

Inspectors of the Oxford and Cambridge Examination Board concluded 

in 1925 that "a boy who will work will get excellent teaching at 

Radley .. . I, 19 

The fees were a t  the high end of public schools fees a t  t h e  time. 

18 Unless otherwise noted, the general references about Radley 
are from Hibbert. Specific references to FAB are from his papers in 
the National Archives. 

19 Hibbert, 182. 



Perhaps it was that FHB knew of the headmaster Adam Fox, who like 

FHB had attended Winchester. More likely, it was that the school 

still reflected the objective of its initial founders, summarised 

in a 1995 report: "The College was founded to reform and civilise 

schooling, placing religious observance and Christian values at the 

centre of the ~ommunity."'~ A high percentage of the boys were sons 

of Anglican clergy. 

The school was founded in 1847 in fulfilment of the ambition and 

vision of William Sewell. Though he "never liked boys," it was 

Sewell's intention to turn the boys at Radley into "Christian 

gentlemen." Sewell and his successors were generally critical of 

Arnold's brutality at Rugby, Sewell himself was attracted to the 

Oxford movement and was said to dream of a school "in which the 

Prayer Book and the Chapel would be the supreme  inspiration^."^' 

Christopher Hibbert summarises Sewell's vision: 'qIdeallyt boys 

should be brought up in the atmosphere of a pleasant country house, 

surrounded by beautiful things; they should be taught by masters 

who were not merely concerned with their schooling, but deeply 

interested in their welfare as though in a family. They should be 

allowed the privacy of cubiclesr not thrown into the rowdiness, 

roughness and vice of d~rmitories."~~ As well Sewell set great 

store in the playing of games. Sewell's system, it was said, was 
"in many respects better suited for the sons of gentlemen, than the 

coarse, vulgar slang, the roughness and brutality of Westminster or 

Winchester". According to Hibbert, this vision prevailed more or 
less consistently throughout Radley's history. 

In his concluding assessment of the school, Hibbert reported that 

"most Old Radleians . . . are inclined to lead happy and fulfilled 

20 From a Headmasterst Conference report, quoted in Hibbert, 
349. 
'' Hibbertr 17. 

Ibid. 



2 3 lives. They are for the most part pleasant, likeable men". He 

noted that it was often suggested that along with this 'Iwell- 

mannered sociability went a lack of competitiveness," of "a lack of 

ambitious striving for success and a determination to get to the 

top of the tree." The Warden in 1997 is reported to have said that 

"Sewell and Singleton founded Radley to be different from other 

public schools. Amongst other ideas, radical in their time, there 

was to be that emphasis on the individual boy which stemmed from a 

close relationship with his dons. The hallmark of Radley has been 

warmth, and that warmth and generosity which, in spite of the 

changes of 150 years, have remained special and distinctive. "*' 

The daily routine at Radley in FAB1s time involved "getting up at 
6.30 a.m. and at 7.00 a.m. drinking cups of cocoa; skating on the 

frozen Pond; taking part in long-distance runs followed by cold 

baths in tin tubs; rushing to shop to buy buns and hoping to 

avoid Prefects who would order them to prepare tea for them in 

their studies; filling in the date card -- ' a  quaint document 

listing the chief events from 54 B.C. to the Crimean War' -- if 
they were late for Hall; drinking synthetic lemonade and eating 

biscuits in Hall between Prep and Evening Chapel; enjoying Social 

Teas on Saturdays huddled round a classroom fire and on Sundays, 

apple pie.1125 In his seventies, FAB still regarded cold showers or 

swimming in the frigid ocean as good for the soul, indeed crucial 

to a well-rounded personality. 

From the beginning, FAWs letters home and the reports of others to 

his parents about his progress were cheerful and positive, though 

some discount needs be made in view of the likelihood that there 

was a desire to reassure the recipient. In January, 1919, he was 

said to be homesick "but not badly so." He did very well 

Z3 Ibid., 350. 

Ibid., 

Ibid., 



academically throughout his time in England, a "really able boy, " 
said his final report card from Radley. The curriculum by 1922, in 

which he did stood at the top of his form, included Greek, 

Mathematics, Demosthenes, Civic Orations, Latin, English, Extra 

English, Homer and French. There is no evidence that he did much if 

any science, a subject to which FAB exhibited a snobbishly negative 

attitude reflecting the prevailing Radleian view of his day. 

Judging from his letters home he was very enthusiastic about games, 

referring endlessly to cricket, rugger and rowing, on his part and 

on the part of school teams. 

At mid-stream, in 1923, FHB received this report from G.S. Leach 

who had first received FAB at The Wick in 1919: "He has changed 

tremendously, I think, since he left here; all the corners seem to 

have worn off and I fancy he has mellowed not only in character but 

in physique. He is still, they tell me, very reserved -- that is to 
say in school work he is no good viva-voce but comes out very well 
in Exams. I should say he was very happy and thoroughly 

acclimatised." Thring reported about the same time that FAB was "a 

thoroughly nice boy in every way, not so reserved as he was and 

very determined once his mind is made up." His family observed this 

latter trait throughout his life. 

His last year at Radley, at least as far as his correspondence home 

was concerned, was dominated by the issue of his failure to be made 

a Prefect. Apparently he had been expected to be a Prefect, but was 
passed by. The Master responsible for FAWs Social or House, Walter 

Smale, explained to FHB that FAB "blew his opportunity to lead by 

developing a complacent attitude of amiable camaradarie." Smale 

described FAB as "~tolid'~. His brain is developing well, Smale 

wrote, but he was "not  quite up to the task." In fact, he 

pronounced FAB as "disappointingw, and "not a real successw at 
Radley. Another Master put it more gently, writing that FAB did not 

become a Prefect because he tried "to rule by love," not by winning 
respect. 



For his part FAB explained it partly because he didn't impose 

discipline in the Social and partly because he didn't get along 

with the tucors and other  masters. wObviously i t  is my own fault, 
but my disabilities have been slightly exaggerated." He 

acknowledged that he was a "great disappointment1' to his father and 

to himself, but "the last year was not a waste." He said he learned 

a lot and saw no reason to be despondent. He then laid waste to 

Smale, saying Smale had no insight, no judgement of character and 

"makes numerous mistakes." Nonetheless FAB said, "I like Smale and 

do not blame him for any persons' failures." He urged his father 

not to worry. "There is no need. I am quite cheerful and enjoy 

life. That I have been a comparative failure here is a pity but if 

it is to prevent me from being a failure later it is not to be 

regretted." Hibbert's account of Smale suggests FAB's assessment 

may not have been off  the mark. 2 6 

L.R.Thring gave FHB this assessment in April, 1925, towards the end 

of FAB's time at Radley: "He is a nice boy and thoroughly 

dependable, but the most self-contained creature I have ever seen. 

He never shows that he i s  grateful and seems to  take things for 

granted. He never thinks of offering but is very willing when 

asked. It is impossible to hurry him or upset him." Thring 

concluded: "He wants some home life and training." He has a high 

sense  of duty and "a great power of sticking to a thing and seeing 

it through, and all the more i n  the face of opposition." It was 

this personality characteristic, likely developed at Radley, which 

was so important to FABfs approach to politics i n  Canada, once he 
got his political bearings. He had a high sense  of duty, an 

incredible 'stick-at-it-ness', especially in the face of 

opposition, a will power and determination that was critical to his 

achievements. 

26 Ibid., 170-2. 



His "failure" to become a Prefect may have reflected an early 

example of a style of leadership more commonly associated with 

excellent staff personnel, rather than line operators. His later 

career suggests he was most successful when he relied on charm, his 

intense, powerful and well-trained "legal" mind, his clarity of 

expression and his determination or stubbornness, depending on 

one's perspective. Much of this he owed to Radley and the 

experience in England. To Radley he also owed a high sense of 

service before self as the basis of a satisfying life. This 

attitude, more than any other, meant that he never exhibited the 

slightest regret, and certainly no doubt, about his choice of the 

CCF as the vehicle for his political activity. 

There was little evidence during this period of a passionate 

interest in politics or the debates within the Church, for that 

matter. He seems to have been an accepting Christian, comfortable 

in his place within the Anglican Church. In November 1922, after 

giving details of his rugger triumphs, he advised his father that 

"everyone is satisfied with the election results, except the 

Liberals who got less than they hoped for." In the election, the 
Liberals suffered a defeat from which they have never recovered and 

the modern Conservative Party made decisive gains. Labour passed 

the Liberals for the first time. A few weeks later FAB noted the 
defeat of Winston Churchill by a Prohibitionist as the real feature 

of the election. "There is still hope for Scotland," he wrote. 

These were his first recorded political insights, for what they 

were worth. 

While at Chatsworth that Christmas, he composed an ironic account 

of his thoughts on his future. He saw a wide range of possibilities 

from being a missionary, a shark of a lawyer or finding gold in 

Labrador, then becoming a Prohibitionist candidate in Scotland. In 

the same letter he reported going for a drive and meeting a band of 
unemployed on a march to London. "Poor things, may they enjoy their 

March." He then went on t o  comment that the beds at Chatsworth were 



u n b e a r a b l e  " t o  a ha rdy  B r i t i s h  youth  such  as  myse l f . "  H e  s a i d  h e  

r a n  w i t h  t h e  h u n t  and  p l ayed  golf. "My a i r  s h o t s  show promise ,"  h e  

said. E a r l i e r  i n  t h e  yea r ,  hav ing  s e e n  a p l a y  i n  London a b o u t  

O l i v e r  Cromwell, h e  wrote  t h a t  w h i l e  Cromwell was t h e  he ro ,  "I 

remain  a C a v a l i e r  and would have  fough t  f o r  good King C h a r l e s  i f  I 

had l i v e d  then . "  

A s  h i s  p e r i o d  a t  Radley ended, a d e c i s i o n  was made t h a t  he  would 

n o t  a t t e n d  Oxford,  though he  would nave likely won a scholarship, 

a c c o r d i n g  t o  t h e  s t a f f  a t  Radley .  There  is  no ev idence  that t h a t  

the d e c i s i o n  was a f i n a n c i a l  one .  L i k e l y  it was s imp ly  t i m e  t o  go 

home. The p l a n  was t o  go t o  t h e  U n i v e r s i t y  of Toron to  t o  d o  

p o l i t i c a l  science f o r  a y e a r ,  t h e n  " o f f  t o  work," i . e .  t o  e n t e r  

law. I n  t h e  e v e n t ,  he  went s t r a i g h t  t o  Osgoode H a l l  t o  b e g i n  h i s  

l e g a l  t r a i n i n g .  

FAB l e f t  England i n  August 1925. H e  was w i t h i n  a few weeks  o f  

r e a c h i n g  1 8  y e a r s  o f  age.  He had e x p e r i e n c e d  p e r h a p s  t h e  best  

e d u c a t i o n  England had t o  o f f e r  t h e  sons o f  i t s  upper midd le  c lass .  
He was s t e e p e d  i n  t h e  Angl ican  t r a d i t i o n ,  though no t  a t  t h i s  s t a g e  

i n t e l l e c t u a l l y  engaged  i n  i t s  c o n t r o v e r s i e s .  H i s  mind was sha rpened  

by G r e e k  and L a t i n ,  by a m o d i f i e d  c l a s s i c a l  e d u c a t i o n .  He was 

s o c i a l i s e d  t o  t h i n k  o f  h imse l f  as  d e s t i n e d  f o r  l e a d e r s h i p  o f  some 
27 k i n d  f o r  t h e  good o f  s o c i e t y .  And, a p p a r e n t l y ,  h e  was i n  need o f  

f a m i l y  e x p e r i e n c e  and  t r a i n i n g .  

The f a m i l y  e x p e r i e n c e  was w a i t i n g  f o r  FAB i n  Toronto.  I n  1922, FHB 

a c c e p t e d  a n  appoin tment  as Rector a t  the Church of St. Simon-the- 

A p o s t l e  i n  Toronto ,  where he was t o  serve f o r  1 9  years. So it was 

t o  Toronto ,  n o t  Ottawa, t h a t  FAB r e t u r n e d  i n  1925. 

'' H i b b e r t  notes t h a t ,  i n  t h e  mid-196OVs, when as it happens 
FAB's career i t se l f  was fully maturing, much of t h e  B r i t i s h  
l e a d e r s h i p  were products of the English pub l i c  schools: i b id . ,  348. 



Through most of the next ten years, FAB lived at the Rectory at St. 

Simon1s, five blocks east of Yonge St., officially on Howard St. 

just south of Bloor St. All four of his siblings were living at 

home in 1925. Judith, his older sister, was to leave at the end of 

the next year, marrying a doctor, Percy Vivian, who later became 

Minister of Health in the Ontario Conservative government of George 

Drew, and later still a Progressive Conservative Member of 

Parliament. 

FRB's younger siblings, Amea, then age 16, John, 14, and Rosalind, 

13, ensured a lively homecoming. A contemporary Gwen Jones recalls 

the Brewin girls as "very impressive, very sophi~ticated."~' John 

is remembered as outgoing, charming and energetic. The younger 

girls attended Havergal College; John was at Trinity College School 

in Port Hope. Gwen Zones remembers FAB as a "an optimistic, 

cheerful person with a good sense of humour and a soft voice. 1129 

The Brewins were in the centre of an active Toronto middle-class 

social life that included parties, dances, plays, cricket and 

English rugger. 

In 1921 FAB1s mother, AFB, bought a cottage for the family on 
Stoney Lake, north of Peterborough, Ontario. It became a centre of 

family activity, in itself a formative place in FABts journey. It 

was here that he read, experienced the Canadian woods, sailed, 

swam, canoed, rowed and socialised. His father joined with others 
to establish an Anglican church on one of the islands, St. Peter's- 
on-the-Rock. E'AB was eventually a warden and church leader at St. 

Peter's. 

In fact, Toronto provided more than a family experience in the 
shaping of FAB. Within ten years he had completed his legal 

Gwen Jones Interview, February 8, 1999. 

2 9 Jones interview. 



training at Osgoode Hall, was called to the bar and by 1935 was one 

of Toronto's up-and-coming young litigation lawyers, junior to a 

leading counsel of the day, James McRuer, later Chief Justice of 

Ontario. By that point, FAB had come to the attention of the 

leaders in the Anglican Diocese of Toronto for a presentation he 

made at Synod. Most significantly, by 1935 FAB was actively 

exploring a Christian response to the social conditions caused by 

the crisis in capitalism, the "Great Depression". 

The Urban Context:  Toronto in 1920s and 1930s 

In the 1920s Toronto, indeed Canada as a whole, was experiencing a 
3 0 period of relative prosperity and stability. The immediate post- 

war years were turbulent, politically and, to some extent, 

socially. By 1925-26, the post-war tendency to vote for new parties 

or movements, such as the Progressives, the United Farmers or 

Labour, had faded and the old Liberal-Conservative hegemony was 

reasserting itself. The union movement dwindled during the decade 

and farm organisations became quiescent. Canada's resource 

industries, especially pulp and paper and mining, boomed. 

Manufacturing continued to grow. Agricultural prices were sound and 

the sector was strong -- a crucial part of Canada's economy in this 
decade. 

Toronto was well-placed to benefit from the general prosperity. 

High tariffs helped the manufacturing sector. Ontario's developing 

infrastructure, including hydro-electric power, was managed largely 

from Toronto. The city grew as a commercial and transportation 

centre. 

3 0 The bibliography notes the material referred to for this 
section. Particularly useful were: - George H. Rust-Dl Eye, Cabbagetown Remembered (Erin, Ont . : 
Boston Mills Press, 1984); - James Lemon, Toronto Since 1918 (Toronto: James Lorimer & 
Company, 1985) ; - John Herd Thompson with Allen Seager, Canada, 1922-39: 
Decades of Discord (Toronto: McLelland and Stewart, 1985). 
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Culturally, Canada was still predominantly rural, especially if one 

includes small towns and cities that were centred on serving the 

agricultural community. However, Toronto continued to fill in and 

to expand beyond the city boundaries into the suburbs. It was a 

city of small working-class houses with a few well-to-do 

neighbourhoods, of tree-lined streets, street cars, good street 

lighting and parks. Public services, especially transportation and 

recreation services, expanded in t h i s  period. There was a 

persistent core that lived in substandard conditions and blue 

collar workers had difficulty supporting a family of five, even in 

the 1920s. By and large Torontonians were said to be comfortable 

during the 1920s. 

Commissioner of Finance George Ross reported to City Council in 

1927 : 

The City is prosperous and there is a strong community 

feeling, which has manifested itself in the municipal 

ownership of transportation, light and power systems, 

waterworks and other public services. The citizens take 

pride in the splendid condition of their city, its clean, 

well-lighted streets and boulevards and its fine parks and 

recreation centres. 3 1 

The city was overwhelmingly British in origin. Canada was a whole 
was about 60 percent British; Toronto was 81 percent British 

origin, according to the 1931 census, and most of the rest were 

European or American. The city was 31 percent Anglican, the largest 

denomination, compared to 16 percent nationally. Roman Catholics 

were only 14 percent of Toronto's population, compared to 40 

percent in Canada as a whole. 

Politically, the Orange Order was a powerful institution in the 

3'1 Lemon, 19. 



city in which FAB was making his home. Its militant Protestantism 

and its Ulster Loyalism formed a strong element in the political 

culture in inter-war Toronto, though there were some signs of this 

changing. The experience of the war produced an impatience with the 

shibboleths of pre-war politics in Canada and in Toronto. 

Clear beginnings of Canadian nationalism were felt even in the 

Toronto basion of British imperialist enthusiasm. John Herd 

Thompson and Allen Seager quote the Ottawa correspondent of the 

Times of London, who probably reflected the attitudes of FAB's 

generation, writing in 1930: "The people of Canada are imbued 

with. . . a  passion to maintain their own separate identity," both 
3 2 from Britain and from their neighbour to the south. Electorally, 

the changes were slow to come. The Conservatives won every seat 

federally and provincially between 1921 and 1930 except for one 

provincially and two federally. 

Reality hit Toronto hard in the Great Depression of the 1930's. 

Triggered by a collapse in the stock market in 1929 and by an 

international crisis in the whole capitalist system, the whole 

country was thrown into a depression that lasted to the start of 

World War 11 in 1939. Canadats resource-based prosperity was 

especially vulnerable. There was a dramatic drop in exports and in 

32 A more balanced view might be that opinion was deeply 
divided among those who still considered that Canada was part of 
Britain, those who were enthusiastic about the pull of the United 
States and the third group which had a strong sense of Canada's 
independent national identity. Despite his remark in the early 
1920's that he was a "hardy British youth1', FAB soon would be 
properly placed in the third group, where he remained throughout 
his life. The classic Liberal view of Canadian history was that the 
First World War triggered Canadian nationalism and that Mackenzie 
King brought it to full flower. On these issues, FAB more often 
sided with the Liberals, as against the imperialist Conservatives. 
He was entirely in favour of a distinct Canadian flag and was 
active on the Parliamentary Committee that recommended a version of 
the "Pearson Pennant". On the other hand, he was a strong voice 
within the NDP in favour of a form of "special status" to Quebec as 
against Trudeau's view. 



commodity prices. Farm prices plummeted, later exacerbated by a 

number of bad crop years. This was compounded in Ontario by a 50 
percent drop in manufacturing. 

The situation for families living south of Howard St. within the 

parish boundaries of St. Simon's, was harsh. By January, 1933 30 

percent of adult Torontonians were unemployed. In Cabbagetown, 

(south of Bloor, west of the Don Valley, east of Sherbourne and 

north of Queen St), the figure was probably at least double that, 

especially among the men. In East York 45 percent were on the dole 

-- probably a much higher figure applied to the area south of Bloor 
St. The social consequences were devastating. The failure to 

respond earlier to the shortage of decent housing, which affected 

Cabbagetown, meant that in the 1930s "the area was seriously 

overcrowded with at least two families living in many houses. 

Almost half had no central heating, dependent entirely on stoves. 

One in ten houses had only outside toilets and a quarter had no 
bathtubs. w 3 3  Evictions were common. Families were usually supported 

by women cleaning or working in textile sweatshops. Children were 

relied on for income. The men scrambled for snow clearing or 

occasional bits of casual work. 

Hugh Garner captured the mood: "Behind the  front windows . . . lies 
drama, pathetic or shocking. There are innumerable quarrels and 

bickerings, drunken fights, sordid tragedies. There are the 

quarrels of worn-out parents with the idle and blase sons and 

daughters, who unable to find work, must need lie about the house 

all day sunk in cynical boredom."" 

This was not a seething sea of agitation, the breeding ground for 

social change, but a place of defeat and failure. The Depression 
drove Cabbagetown even further into a narrow, passive state of 

3 3  Lemon, 35. 

'' quoted in Lemon, 59. 



political pessimism. George H. Rust-D'Eye, in his book on 

Cabbagetown, noted: "in general, it is probably fair to say, as h a s  

been s a i d  by Hugh Garner, that Cabbagetown believed in God, the 

Royal Family, t h e  Conservative Party and private enterprise; and 

they were generally unskilled working people, ... suspicious and 
condescending to all heathen religions, higher education, 

' foreigners and social reformers. "35 

The P a r i s h  Context: St. Simon-the-Apostle 

The parish was formed in the 1880's when the expanding population 

in the area that became known as Cabbagetown "indicated the need  

for a new Church of England parish in addition to St. Pauls's and 
3 6 St. Peter's" which then served the north part of Cabbagetown. The 

entrance was purposely placed on Howard St. and away from Bloor St. 

to demonstrate its intention to focus south. By the 192Ots, the 

parish boundaries included south Rosedale, perhaps even then the 

toniest part of Toronto, and north Cabbagetown, perhaps the 

poorest, certainly one of the poorest. 

FAB would first connect with the world south of Bloor St. through 

St. Simon's. It was quite a different view from t h a t  of the Duke of 

Devonshire's motor car. Through his work as an active lay person at 

St. Simon's, h e  came to know parishioners who lived south of the 

church as real people. When asked why FAB was a socialist, 

Archbishop Ted Scott said it was because of St. Simon's. " A t  St. 

Simon's, Andrew became aware of the ghettoizing of society. People 

were locked into their situations, especially the young people, for 

reasons over which they had no control. It was this experience t h a t  

he became convinced of the need for societal, structural change."37 

3 5 I b i d . ,  59 

3 6 Rust-D'Eye, 71. 

37 Ted Scott interview, February 7, 1999. 



In an interview with FAB's daughter Margaret Wilbur, James McRuer, 

the prominent Toronto litigator for whom FAB first worked, and 

later Chief Justice of Ontario, said that it was FAB's contact with 

the "underprivileged" through St. Simon's that turned him into a 
3 8 CCFer. The contemporary at St. Simon's, Gwen Jones, joined Scott 

and McRuer in attributing FAB's eventual involvement with the CCF 

to his experience at St. Simon's. "Andy saw a lot of the world's 

suffering south of Bloor," she commented. 3 9 

Even before the 1930s, social work was said to be important at St. 

Simonts. A history of St. Sirn~n's'~ records that in 1911 social 

work at the church was endowed through a gift of Sir Edmund Osler 

in memory of his wife. In 1923, a year into FHB's incumbency, a 

social worker was added the staff of the church. "During the 

depression, many families were saved from despair by timely help 
given through the Church," it was reported. 4 1 

St. Simon's saw itself as a comunity centre, ministering to its 

neighbourhood through social and recreational events. Women and 

children were sent to summer camp, for example. In an article in 

the Canadian Churchman, the Canadian church's national weekly, in 

the 1930s. the Rector described the activities: a boys' club, a 

nursery school, a men's club and comunity recreation. 42 

The Boys' Club had 300 spectators attending a four hours boxing and 

wrestling program. Those who actually participated were "alert and 

purposeful," according to the Rector. Some of those who just came 

James McRuer interview by Margaret Wilbur, tape 
possession of writer. 

3 9 Jones interview. 

4 0 Diocese of Toronto Archives. 

41 History of St. Simon's, Diocese of Toronto Archives. 

42 A copy of the article is in the possession of the writer. 
this point the exact date of publication is not available. 



to watch were itseedy and shifty, looking as if they spent their 

time lounging at street corners or 'rolling the bones' ." The 
leaders of the Boys1 Club were also members of the Bible class. 

"Boys who were once the terrors and despair of those in charge of 

Church organisations, are now among the most helpful and steady 

leadersw of the sport nights. 

The Men's Club arose from the fact that 'Ithe parish was full of men 

whose lives through continued unemployment had become dulled and 

purposeless." It was said, FHB noted, that many organisations in 

the church had nothing for them. The response of the men themselves 

was said to be immediate. Hurdles to be overcome included regarding 

the club as an employment bureau, membership fees which were 

eliminated and 'lover-organisation." FHB concluded: "there is a 

growing realisation by the men that their activities and views on 

various problems are not without importance to the church and the 

community and for some of them at least it can truthfully be said 

that life has become a different thing." 

Unemployed carpenters, painters and labourers built and maintained 

facilities for the nursery school. "Little children who were 

compelled to exist day in and day out in bad housing conditions, 

overcrowded rooms, often a strained emotional atmosphere with no 

place to play except in the street, now spend happy mornings in the 

Nursery School, l1 FHB reported. Class consciousness emerged: the 

voluntary staff of the Nursery School comprised "of unemployed 

girls and a few women and girls of the privileged class." 

In his 20s, FAB was involved in many of these activities. He took 

boys to play rugger and likely led to the organized boxing and 

wrestling. But his keen interest was the Men's Club. In 1935, he 

wrote an article in the Churchman on the "Nature and Programne of a 
43 Men's Clubi' reflecting his experience. He began by noting that 

43 Canadian Churchman, April 5, 1935 issue. 



the church in England was grappling with the issues in ways that 

"we have hardly touched in Canada." 

One such way - Industrial Christian ~ellowshi~'~ - is inspired, FAB 

reported, by "the faith that Christ is the Lord of all life, and 

that His teachings have vital relevance to modern human problems of 

materialism, unemployment and industry. " He noted that ICE' 

established recreational centres for the unemployed and held 

meetings in factories and prisons. "It also attempts to arouse the 

social conscience of the church by promotion of study groups. It 

descends to the haunts of human misery to engage in direct conflict 

with communism and materialism and the despair which is the product 

of modern industrial conditions." 

He said the ideal men's clubs will combine informal and varied 

recreation, an opportunity for "keen and vital discussion'' and the 

practical assistance of others. Unemployed families needed to be 

welcomed with Christian fellowship and offered positions of 

leadership in the church even if they could not give financial 

assistance to the church. There were abuses in the community which 

the men could study carefully and report findings to the "proper 

authorities." Such clubs, he concluded, could become "true centres 

of practical Christianity." 

These are obviously not deeply radical ideas, nor would FAB have 

claimed that they were. But he was already hitting on three 

elements that remained with him: his observations and views were 

rooted in his Christian faith; societal changes were needed, as 
were intensely practical, realistic, realisable initiatives. FAB 

held a consistent view that studies and reports were a particularly 

effective method of effecting change. 

4 4 The Industrial Christian Fellowship was closely linked to 
the Christian Social Union and was a cause close to the heart of 
William Temple: see references in Jones. 



The Diocesan Context: The Diocese of Toronto 

The approach at St. Simon's was not inconsistent with that of the 

Diocese of Toronto in this period. Even before the war, the 

Diocese was beginning formally to take note of the need for "social 

reformw. An account by Alan L. Hayes in By Grace CO-~orkers" 
describes the extent to which the Diocese was caught up in the need 

to engage directly with society and in the call for a restructuring 

society. Perhaps much of this was n o t  reflective of the thinking of 

many in the pews, but certainly much more of the thinking of the 

church was caught up in the social gospel and the perspectives of 

Christian socialism that is generally supposed. 

A Synod committee in 1915, Hayes reports, was arguing that the 

"Christianising of the social order and a more equal distribution 

of the proceeds of industry1 was the task to which the church was 

called. The Synod in 1918 was told that the "attempt to run society 

on an individualistic, selfish, competitive foundation...has 

failed. "46  The Canadian Churchman explained that individual 

philanthropy was insufficient to solve social problems. Social 

politics was needed to remove the causes of social evil. To the 

Litany was added: "To free our comercial, industrial and political 

life from the un-Christian ideals which so largely dominate it: we 

beseech Thee to hear us, good Lord. '' 

The Diocesan Council for Social Service led Diocesan efforts to 

review social and political issues and to prepare programs and 
positions in response. On May 23, 1935, Archbishop Derwyn Owen, 

Primate and Bishop of Toronto, issued a Lenten pastoral letter in 

which he said that people "are caught in the grip of a system which 
disregards any motive or result except gain, whether for the 

4 5  Alan Hayes, By Grace Co-Workers: Bu i ld ing  the Angl ican  
Diocese of Toronto, 1780-1 989 (Toronto: Anglican Book Centre, 198 9) 
c.2. 

4 6 Ibid . ,  72. 



corporation or the individual . . . . Economic justice is one of the 
foundations of righteousness on which the Kingdom of God must be 

built. "". 

Social service was also a matter of action within the Diocese in 

the 1920s and 1930s. "Social work in the Diocese proved to be 

varied, practical and energetic, I* in Hayes ' account. "Busy though 

the church was with social service and social reform in the 1 9 2 0 ~ ~  

i t s  involvement became i n t e n s e  w i t h  the terrible dislocation and 

human suffering of the Depression, and its rhetoric could sound 

radical. In 1931, Synod adopted a resolution that emphasised 

"the vital need for such a change in the spirit and working of much 

of social, economic and industrial life, alike in production and 

distribution, as will bring it into greater conformity with the 

Mind and Teaching of our Lord and Saviour Jesus Christ. rr 4 9  

FAB served on the Diocesan Council for Social Service from 1934 and 

presented a motion on housing to 1935 Synod on behalf of the 

Council. The statement was described by the Canadian Churchman as 
50 

"perhaps the most outstanding pronouncement at Synod". FAWs part 

was noticed and was said to show "the crusading spirit of the 

younger generation in church affairs. " 

4 7 Ibid., 77. 

4 8 Ibid., 81. 

4 9 Ibid., 81. 

5 0 Canadian Churchman, May 23, 1935 issue. 



The Theological Context: Chris t ian Socialism 

( a )  The Church in ~nc~land" 

There were Christians intermingling with the culture of England 

from the earliest presence of Romans and other travellers on that 

remote corner of the Empire in the first century, C.E. The Anglican 

church for centuries has recognised that the formal start of the 

Church of England came with the arrival in Britain of the 

missionary Augustine, who was established as the first Archbishop 

of Canterbury at the end of the sixth century. For the next nine 

and half centuries, the English church was part of the Roman 

Catholic religious empire, of which the Bishop of Rome was the 

recognised head. During this period the church in England developed 

its own personality, but always within the orthodoxy in liturgy, 

theology and governance of the larger church. 

The Reformation that was sweeping Europe in the first part of the 

16th century took a particular form in England. It was this form 

that developed into the modern Anglican version of Christianity. 

With Parliament declaring Henry VIII as the head of the church, 

replacing the Pope, in 1534, the English church also replaced Latin 

with English in most aspects of church life and practice, extended 

access to the Bible, introduced and legislated the universal use of 

the Book of Commmon Prayer, accepted married clergy, provided 

simpler forms of liturgy and church ornamentation perhaps more in 
tune with English culture, engaged in financial reforms and reduced 

the church's property holdings. The changes largely codified 

existing practices and built on developments within the church 

prior to the Reformation. 

The material for this section came from a number of sources, 
primarily Keith Feilding, A History of England (London: Macmillan, 
1952) and D.M. Palliser, The Age of Elizabeth (London: Longman, 
1983). 



In this period church questions were the coinage of national and 

international politics. Rising nationalism, the aspirations of the 

urban middle class were expressed as issues of religious psactice 

and theological opinion, In England, there were profound 

differences ranging from orthodox Roman Catholicism on the one end 

to radical Presbyterianism on the other. Parties favouring 

particular options vied for political power and reflected political 

interests. After some wild initial swings in which prominent and 

not so prominent English on different sides were executed, the 

political authorities headed by Elizabeth I imposed a settlement 

that in itself represented a compromise, rejecting the "extremes" 

of Roman Catholicism and radical Presbyterianism. 

(b) Richard ~ o o k e r ~ ~  

It took Richard Hooker at the end of the 16th century to give a 

comprehensive theological expression to the settlement. He set out 

an Anglican position on virtually all of the controversial issues 

of the day. He propounded a theology of authority, for example, 

that differed from the strict scripturalism of the Calvinists and 

the institutionalism of the Roman Catholics. Hooker argued for 

scripture, tradition and reason a s  the three-fold b a s i s  for 

authority, a position that has been broadly accepted within the 
Anglican communion ever since, and which generally distinguishes 

Anglicanism from the alternatives. The position had resonance in 

England and reinforced the political strength of those in power. 

Hooker also established the basis of modern Anglican social 

theology. He understood the church as the religious expression of 

the state, organically integrated with the state, in the 

wComrnonwealth". Every human was interdependent, comprising a 

5 2 This section is based on the sources set out in the 
bibliography, particularly Kim Murray, The Reforma tion Legacy: The 
Importance of Richard Hooker's Commonwealth, 1985 and A. T. Davies, 
The Politicial Ideas of Richard Hooker (London: S. P .C. K, 1948) . 



society in which the faithful participated as part of the larger 

unity. Accordingly, he had no difficulty with the monarch as head 

of the church in her capacity of head of state, nor did he have a 

problem with Parliament as the legislative body for the church. The 

episcopacy had its particular religious function in Hooker's model 

of church governance. 

He also saw the church as the Body of Christ, the community of 

believers, members of Christ. Through its organic relationship with 

the nation, the church effected the sanctification of the nation. 

Through participation in the church and in particular through 

participation in the sacraments offered by the church, Baptism and 

the Eucharist as set out in the Book of the  Common Prayer, the 
people were sanctified. Through this process, the nation was 

sanctified. It was the duty of each believer to participate in 

God's work of redemption of the nation as a whole, in that we are 

at one and the same tine members of the nation and of the family of 

God. 

Hooker established the Incarnation, God working through created 

humanity to build a moral society, as a central doctrine of the 

Anglican church. Hooker argued for a corporate or collective 

understanding of sin and salvation and for human responsibility in 
the work of salvation. God provided the opportunity through Christ; 

it was up to humanity to respond and to reject the temptation to do 

evil. 

Hooker cast his theology as a system of laws in which God's 

fundamental or "celestial" law was foundational. He challenged the 

Puritan vision of society in which the scriptures alone revealed 

the proper ordering of all forms of human society. God left certain 
laws to humankind who have access of Wisdom, the "unemptiable 

fountainw of understanding of God's will, as revealed in many 

experiences, including scriptures. 



Finally, Hooker argued for inclusivity and tolerance for differing 

views. This was helpful politically as a theology that enabled the 

Church of England to function as a unifying force. It is reflected 

in Hooker's treatment of authority and doubt, his understanding of 

faith, not as belief but as trust, and in his analysis of the 

prospects for salvation of those saints who did not have the 

benefit of John Calvin's views or understanding. One may not even 

need to be baptised to be saved, in Hooker's view, if one never had 

the opportunity. Hooker challenged the doctrine of predestination. 

Grace was universally available. 

(c) Frederick Denison Maurice 

With the Industrial Revolution and other social changes, Anglican 

social theology needed new energy. The church had slid into a 

pietistic, individualistic and often sentimental religion. Although 

evangelical Anglican social reformers such as William Wilberforce 

were translating into action their faith's profound feeling for 

social justice, there was no refurbished theological analysis, from 

an Anglican perspective, of a Christian's role in society. The 

collective or social redemptive power of the Gospel, or of the 

church's relationship to the state, given to the conditions of the 

mid-19th century, was also ignored. Indeed there was little 

Anglican theological response to the rising tide of modernity. F.D. 

Maurice corrected the vacuum in a way that is still being 

experienced. 

Anglican social theology in the 20th century was profoundly 

influenced by F.D. Maurice writing and lecturing in the mid-19th 

century. Maurice and his colleagues Charles Kingsley and J.M. 

Ludlow formed a group that was first to style itself "Christian 

Socialistsw. But, while their practical efforts to change the 

social conditions of the time made little impact, Maurice's 

theological work powerfully has informed much of the Anglican 

tradition. 



Much was written by Maurice; much has been written about his work. 

It was not possible within the scope of this paper to do anything 
5 3 that approaches a comprehensive review. However these are the key 

points : 

1. Maurice set his social theology within a overarching theology 

that responded with creative vigour to the impact that Biblical 

criticism and scientific discovery was having on traditional 

Christian understandings about the Bible and on the traditional 

Christian world view. "The keynote of his theology was a very 

English concept of reason .. . He wanted to make Anglicanism a 
5 4 'rational faith'," Peter dlA. Jones has concluded. The Anglican 

church generally accepted much of Maurice's positive response to 

modernity, including the key elements of his approach to social 

theology. 

2. Maurice refocused Anglicanism on the Incarnation rather than the 

Fall. Maurice developed a theology of social hope where the 

attention had been overwhelmingly on the terrors of Hell. The 

heart of the Gospel was the news that God was among us, working 

for the redemption of humankind. The starting point of theology, 

for Maurice? was the love of God, experienced through the 

sacraments and through the world that God created. 

3. He renewed Anglican understanding of the church's responsibility 

for society. Christianity for Maurice was not simply about 

individual salvation but was fundamentally about social change. 

"Eternal lifew was about the quality of life here, in this 

5 3 The writer found the treatment of Maurice helpful in: Jones, 
op.cit . , D. R.G. Owen, Social Thought and Anglican Theology 
(Toronto : Anglican Book Centre, 1980) and Ronald Preston, Church 
and Society in the Late 20th Century (London: SCM Press, 1983) . 

5 4 Jones, 11. 



The Kingdom of God is already established. We are called 

to work for its full recognition and to build society in keeping 

with its revealed characteristics. And Christ redeemed all 

humanity in and for community with one another in God. The 

boundaries of the Kingdom are all humanity; this set the 

boundaries of concern fox the church. The church is to reform 

the whole of society itself. 

4. The world of the Industrial Revolution must be subjected to 

Christian criticism. When that is done, the industrial world is 

found wanting. Maurice vigorously rejected the elevation of 

competition to a d i v i n e  principle. T o  him, Christianity and 

socialism meant cooperation and cooperation must be the 

organising principle of society. As Robert P r e s t o n  noted, 

Maurice was "entirely opposed" to npossessive individualism", 

the free market and laissez-faire liberalism as the basis for 

economic order.56 In the Maurician Christian view men and women 

are meant to live in communities of mutual giving and receiving, 

and not to try to be as independent of everyone else as 

possible. 

The full flower of Maurice's influence within the Anglican 

communion did not occur until the present century when the Anglican 

church felt the leadership of William Temple. 

(d) The Christian Socialist Sects 

The first formal seedlings of Maurice's influence were the 

establishment of groups within the Church of England such as the 

Guild of St. Matthew in 1877 and the Christian Social Union in 

1889. The details of the development of these groups are well 

- 

5 5 Ibid., 13. 

5 6 Preston, 19. 



documenteds7. The CSU was the more mainstream of the two groups, 

more moderate in its approach and probably more successful in 

influencing the official positions of the church. Jones reported 

that the CSU was organised "principally to study and to publicise 

social and economic problems."5a FAB reflected this approach; it is 

perhaps not surprising that it appealed to the educated upper 

middle-class leadership of the church in England and in Canada. 

A group that perhaps owed its antecedents to these developments was 

eventually formed in Canada, the Anglican Fellowship for Social 

Action in the 1940s. 59 

These groups tended to unite around a particular approach to 

socialism or social theology and often reflected a particular 

segment of the Anglican family. Much of their drive was to refine 

the meaning of Christian socialism and to proselytise within the 

church for their point of view. Both within and outside these 

groups, there appears to have been a vigorous debate in Anglican 

circles about the problems of late Victorian and early 20th century 

Britain and the appropriate response of Anglicans to those 

problems. It was part of the general political debate that is 

persuasively recounted in The Strange Death of Liberal ~ n ~ l a n d '  in 

the pre-World War I period. The debates about Christian obligations 

in this regard raged in the English universities and seminaries, 
-- 

ST In particular see Jones, op.cit., and the summary in Stephen 
F. Hopkins, The Anglican Fellowship for Social Action (Master s 
thesis, University of St. Michael's College, Toronto, 1982) . 

50  Jones, 181. 

59 It is not known whether FAB joined AFSA, though he certainly 
would have generally been supportive of it. Pulker quotes Michael 
Horn, The League for Social Reconstruction (Toronto, 1980), 89, as 
noting that FAB was one of the few Anglicans to join the Fellowship 
for a Christian Social Order, a group based in the United Church of 
Canada, see Pulker, 108. 

6 0 George Dangerf ield, The Strange Death of Libera l  England, 
(London: Paladin, 1970) . 



the forming grounds for the leadership of the Church of England. As 

previously noted, FHB was at Oxford and Cuddesdon in this period. 

In Britain, the interest in Christian socialism and progressive 

social theology in the Anglican Church was influenced by and 

contributed to the development of British socialism generally and 

in the growth of the British Labour Party. As Peter d ' A .  Jones 

noted: "The revival of Christian socialism in late-Victorian 

England helped to advance the interests of the socialist and labour 

movements in general by breaking down prejudices, especially on the 

part of religious people, against the idea of socialism. The 

Christian socialists helped to make socialism respectable .... 
(Their) activities made substantial contributions to the 

development of the Fabian Society and the Independent Labour Party 

... and innumerable Christian socialist individuals laboured in the 
provinces and the capital to gain municipal reforms, to improve 

public education and public health, to oppose war and imperialism, 

and, generally to support collectivist measures. ' 

As noted, by the early 1920s, the Labour Party had replaced the 

Liberals as the Britain1 s second party and twice formed a minority 

government in the decades between the two wars. And, as has also 

been well documented, British socialism and the Labour Party were 

quite different in tone and policy that their Marxist-based 

counterparts in Europe. It is plausible to suggest that Anglicanism 

contributed to this phenomenon, and was itself influenced by the 
same cultural forces. 

The period that had the most direct impact on FAB was the inter-war 

years. An account of these decades is fully developed in a doctoral 
thesis by Bruce Gary Wollendberg, Christian Social Thought in Grea t  

62 Britain Between the Wars. The developments of the period were 

Jones, 457-8. 

62 Bruce Gary Wollenberg, Christian Social Thought in Great 
B r i t a i n  Between the Wars unpublished Doctoral thesis, University of 

4 1 



dominated by William Temple. 

(el William Temple 

More than any other single individual, William Temple represented 

and informed the Anglican communion in the 20th century. He 

enunciated and expressed a comprehensive 20th century Anglican 

theology, including a political social theology. A prolific author, 

Temple made his theology accessible to interested and informed 

laypeople such as FAB. 

Temple was a church leader, a prodigious organiser and skilful 

committee chair. He was about 10 years older than FHB with a 

similar background. Temple's great-grandparents were of the rising 

and well-to-do business middle-class, Temple's grandfather was a 

soldier and officer. His father won a scholarship to Oxford and 

went on to become Bishop of Exeter, his position when Temple was 

born, and was later Archbishop of Canterbury. Temple himself was 

educated at Rugby, took his First Class philosophy degree at 

Oxford, worked occasionally with the working class and the poor in 

Oxford and London, and was ordained.63 

Temple's connections, ability and temperament led him to a stunning 

career. His academic credentials won him election as a fellow and 

tutor at Oxford. He was next appointed headmaster at Repton? a 

prestigious public school and then as Rector of a fashionable 

parish in London at the outset of the First World War. He resigned 

from that position to give leadership to a reform movement within 
the church. In 1921, at age 40, he was appointed Bishop of 

Manchester, despite having been a public supporter of Christian 

socialism and related causes, including the Labour Party. In 1928, 

California Santa Barbara? 1986. 

6 3 Joseph Fletcher, William Temple: 20th Century Chris t ian  (New 
York: Seabury? 1963), esp. his Biographical Sketch, 234ff. 



he was made Archbishop of York; in 1942, Archbishop of Canterbury. 

He died suddenly in 1944. 

Temple's theological interest moved across the whole range of 
64 theological issues. As an Hegelian philosopher and a Christian, 

he gave intellectual credibility to traditional Christianity, 

particularly the Anglican approach, at a time when it was under 

severe attack. On the central issues, he was not a radical, 

building instead on the work of others, including Hooker and 

Maurice. After failing to get ordained initially because of doubts 

about his orthodoxy on the issue of the Virgin Birth, he tactfully 

redefined his position and found a bishop willing to ordain him. 

Within the mainstream of the church he was never again in serious 

trouble on doctrinal issues. 

Instead, as noted, he offered a thorough justification for a Nicean 

Christianity that could appeal to those steeped in the culture of 

modernity. Temple's life modelled a deep faith which he expressed 

in sermons, lectures and writing. He was of very considerable 

spiritual guidance to those, such as FAB, for whom a traditional 

religious expression and practice was satisfying, meaningful and 

challenging. Some of Temple's most powerful writing came in his 

writing on the Fourth Gospel. 65 

Temple provided major leadership on behalf of the ecumenical 

movement. In the 1920s and 1930s he pushed the Church of England 

-- 

6 4 This section relies on the material outlined in the 
bibliography, especially Fletcher, op.cit., Preston, op. cit., 
Jones, op. cit ., and Allan M e  Suggate, William Temple and Chris tian 
Social Ethics Today (Edinburgh: T. and T. Clark, 1987) . 

6 5 William Temple, Readings in St. John's Gospel (London: 
Macmillan and Co., 1952). 

43 



into active participation in conferences that eventually led to the 

establishment of the World Council of Churches in 1948. 

As with Maurice, Temple's social theology flowed from his 

acceptance of a sacramental, incarnational focus. His was also a 

theology of hope, tempered particularly in his later years, 

coinciding as they did with the rise of fascism and Stalinism, with 

a recognition of the power of evil. In this he was clearly much 

influenced theologically by Reinhold Niebuhr. 

In keeping with progressive Anglican thinking in his time, Temple 

argued the need to restructure society to bring it into conformity 

with Christian principles. These he identified as freedom, 

sacrifice, service and equality. He saw Jesus' gospel as radical, 

calling on individuals and society to change in fundamental ways. 

Yet in practice Temple argued for the need to compromise, to work 

for concrete and specific change. We are social beings. We are 

imperfect, as Hooker noted more than 300 years earlier, and must 

work within the realities of power. This imperfection also spoke to 

the need for tolerance and freedom. No human being or institution 

was perfect. And yet all were loved by God. 

In this context, Temple imposed limits on his expectations for the 

church as a political instrument. In the Anglican tradition, he 

accepted that it was appropriate to organise fellow Anglicans 

around a particular program of reform or action. But in the end the 

church could not endorse detailed programs. That was the role of 

the laity. In this Temple gave expression to his incarnational 

view. The church was the Body of Christ acting in the world through 

4 4  



its people in a sacramental way, infusing the world with the 

enabling and mysterious power of the Holy Spirit. 

As bishop and archbishop, Temple led the church to call governments 

to account and governments were forced to respond. In fact Temple's 
6 6 1942 book, Christianity and the Social Order, was a major force 

in shaping post-war Britain and beyond. Within the church, 

including the Anglican church in Canada, Temple's 1941 Malvern 

conference of progressive church people, defined the social 

theology and broad political program of his generation. 

Temple is best understood, not as an originator, but as a 

progressive Anglican Christian politician. And this is his 

significance in shaping FAB. Temple seems to have been a model for 

FAB. Temple's career and his writing reflected many of the same 

cultural forces that formed FAB's life and career; Temple's career 

and writing sustained, deepened and polished FAB1s theology and 

spiritual life, thus sustaining, deepening and polishing FAB in all 

that he did. In this, Temple had his own particular impact on FAB 

but was fundamentally the representative of a particular culture, 

that of the Church of England in the first half of this century. 

Temple found himself in England following the turn of the century. 

His milieu was the Church of England. FAB was a generation later. 

He found himself in Toronto and his milieu became electoral 

politics. Temple was trained in philosophy and theology, FAB in the 

law. None of this is to say that they were comparable, especially 

66 William Temple, Christianity and the Social Order with 
introduction by Robert Preston, (London: SCM Prress, 1942). 

4 5  



in the overall significance of their careers. Clearly, Temple was 

substantially more important in the history of his times. It is 

instead to explain the impact of Temple and the Anglican church on 

FAB and thus on his significance to the world in which he lived and 

worked, especially the world of politics in mid-20th century 

Canada. 

Temple's theology and leadership were progressive in that he was 

not simply a consensus builder, a middle-of -the roader, though, in 

the best sense, he was both. Temple moved himself into the front 

lines of the flow of history, theologically and politically. He 

searched out and discovered the forward-thinking. He then helped 

the society in which he was placed, the Church of England, the 

ecumenical movement, Britain and the world beyond, to take and 

adopt that forward-thinking, and to move forward. He had a vision 

or understanding as to what was ahead, helping then to move those 

with whom he found himself toward the best of the possibilities. In 

this sense he was able to act out a Christian process theology, 

based in part on his own adaption of the work of Alfred Whitehead. 

Temple was a Christian, informed by his Christianity in his 

understanding of the direction God wanted his world to go. And 

Temple was an active participant or agent in the process of taking 

the world in that direction. 

How much of Temple FAB read before 1935 and his move to join the 

CCF is not clear. It is certain that FAB would have been thoroughly 

knowledgeable about Temple, already a major figure in FAB's world. 

We know that FAB was a prodigious reader all his life and that his 

taste in this period included writings on the issues about which 

Temple wrote. He later read Temple extensively, often underlining 

46 



passages that seemed to offer, special insights. 

We also know he had read R.H. Tawney by 1935. Not only was Tawney a 

friend of Temple, but was also a colleague in Christian socialism, 

in the broadest sense of the term, and an influence on Temple's 

thinking. FAB would be aware of Temple's public career, including 

his membership in the Labour Party. Temple was a controversial 

figure in Britain while FAB was going to school. The Bishop's role 

in standing up to the British government during the 1926 General 

Strike on behalf of the miners and for the Thristian principlesn 

of reconciliation and social justice would clearly have been of 

great interest. 

(f) In Sumrnary 

The incarnational basis for Anglican social theology in the 1930s 

is captured by Maurice Reckitt, writing in 1932~': 

mThe whole effort of the Church and of the Christian in the 

social sphere is founded upon faith that in the Incarnation 

God has identified 'Himselfv with the fate of 'His' 

creation. This tremendous conviction cannot remain a merely 

intellectual tenet, either for the individual or for the 

Church; it demands, if it is to be in any sufficient sense 

believed, the constant rekindling of our corporate Christian 

imagination. And truly believed, its social consequences are 

profound. 

-- 

67 Maurice B. R e c k i t t ,  Faith and Society, (London: Longmans, 
Green, 1932), 31, 



For the Incarnation testifies both to the potential earthly 

perfection of earthly things, and even, by its extension in 

the Sacraments, specifically of man-made things (e.g.  bread 

and wine); and also to the inestimable spiritual significance 

of the individual. God does not descend to save man from his 

earthly surroundings, but amidst those surroundings." 

It was this theology applied to the social conditions that FAB 

confronted in Toronto in the 19309, especially within the parish 

boundaries of St. Simon's, that led EAB to be receptive to the new 

political movement that had entered Canadian politics at the time. 

The Marriage of Francis Andrew Brewin and Margaret Isabel  Biggar  

On June 8, 1935, FAB married Peggy Biggar ("MIBw) in a ceremony at 

St. Simon's where they had met ten years earlier. MIB was five 

years younger than FAB and a close friend of his youngest sister, 
Rosalind. 

She had attended Havergal College and a finishing school in 

Neuchatel, Switzerland. On her return to Toronto at age 18 until 

her marriage four years later, she worked as a librarian in the 
Toronto public system. Any thought she might have had about going 

to university was dashed by her father's financial misfortunes in 
the 1929 stock market crash and in the Depression. However, she 

inherited and exhibited a lively interest in politics. From the 
very beginning, she encouraged FAB's corrimitment to politics. 

Throughout his political career, she 'was a partner on the journey 
in the fullest sense. 

Her family on the paternal side were originally Scottish, 

emigrating to Ontario's Northumbexland County on Lake Ontario in 
the 1840s. Her motheri s family were English-Canadian. MIB claimed 



the political inheritance of a Lord Mayor of London in the early 

l g t h  century from her mothert s antecedents. James L. Biggar, MIB ' s 
paternal grandfather, had been a Member of the Legislature of Upper 

Canada and, following Confederation, the Member of Parliament for 

East Northumberland. He was a John Sandfield Macdonald Liberal and 

as such voted against Confederation. Ironically perhaps, his 

youngest son George Biggar, MIB's father, was for part of his 

career financial editor of the Toronto Globe, the newspaper founded 

by Macdonaldls Liberal rival George Brown. 

George Biggar's generation of Biggars were well-established. James 

Biggar and his wife had nine children, including a Brigadier- 

General in the Canadian army in the First World War, a Canadian 

National Archivist, a solicitor of the Grand Trunk's western 

partner iafter whom Biggar, Saskatchewan, was apparently named) and 

Charles, secretary of the Canadian Bank of Commerce and an 

influential figure in the Anglican Church in Toronto. The family 

was later described as "solid, settled, secure, self-confident and 

serene. w 6 8  Charles was the son-in-law of long-time Ontario Premier 

Sir Oliver Mowat. 

The Ontario Liberal culture of Sir Oliver Mowat was reflected in 

George Biggar's inheritance to his daughter, judging by the 

results. A Christian social conscience formed part of that culture. 

"Benevolent institutions and beneficent acts are the natural and 
necessary and immediate outcome of the teachings of Jesus," Mowat 

once said?' "The influence of man or woman for good even as 

regards this world is immediately promoted by faith in 

Christianity," he said on another occasion. 7 0 

6 8 A. Margaret Evans, Sir Oliver Mowat (Toronto: University of 
Toronto Press, 19921, 338. 

6 9 Ibid., 78-9. 
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This Victorian expression of the necessary linkage between 

Christianity and public policy was reflected in the actions of MIB 

and FAB decades later. The Biggar family were regular churchgoers 

at St. Simon's well before the Brewins arrived in 1922. Gwen Jones 

remembers them as a "nice family" and Mr. Biggar as a "quiet 

mann. George Biggar expressed to MIB and FAB a real interest in 

J. S. Woodwsworth. MIB said that it was her father who encouraged 
them to explore the Cooperative Commonwealth Federation (CCF) . 7 2 

In 1935, FAB joined the CCF. He became involved in a Canadian 

socialist political party because of, not in spite of his Anglican 
Christianity. To state the thesis more broadly, FAB's politics 

reflected a convergence of his own heavily English, upper-middle 

class background, a resulting sense of public service, his 

Anglicanism at that point in its development, Toronto in the 1930sr 

including the specific experience of St. Simon's and a particular 

political moment in Canadian history which included the formation 

of CCF in 1933. The rest of his career represented a deepening of 

this convergence. 

For FAB, participation in the CCF did not mean a break with the 
Anglican tradition or with Christianity as it did for some. For 

others, socialism became a substitute for religious conviction and 

practice. Far from reducing or ending FAB' s church connections or 

weakening his religious commitment or practice, FAB's CCF 

involvement and lay participation in the church, as well as his 

intellectual development in theological and public policy, were 

intertwined. 

In F A W s  case, there is no direct evidence of an exposure to 

7 1 Jones interview. 

72 Personal recollection of the writer. 



Anglican Christian socialism as such prior to the beginning of his 

involvement with the CCF. He did not sit at the feet of the leading 

exponents of Christian socialism, formally studying the tradition 

or soaking up the atmosphere of raging debates on the subject in 

England or in Canada. This contrasts with the experience at Oxford 

of Frank scott7') or that of M.J. Coldwell. Frank Scott was a son of 

the Rectory who won a Rhodes Scholarship to Oxford in the 1920s. 

Scott directly participated in an Oxford study group looking at the 

report of the 1920 Lambeth conference that was from one perspective 

the high water mark of institutional Anglican socialism. Edward 

Pulker also reports that Scott became acquainted with R.H. Tawney 

during his Oxford days. M. J. Coldwell, who succeeded J.S. 

Woodsworth as CCF Leader in 1940, was born in England and came 

under the influence of the Reverend V.S.S. Coles, a colleague of 

Charles Gore, a major figure in the development of 20th century 

Christian socialism. 7 4 

Nor is there any direct evidence of FAB's reading or listening to 

lectures in the pre-1935 period that produced a Road to Damascus 
experience for him on his way to Christian socialism. The closest 

is his reference in the Canadian Churchman article, quoted above, 

73 Another key leader in the CCF, David Lewis, also was 
strongly influenced by English Anglicanism, though not as a co- 
religionist. Lewis was Jewish -- in fact the first person of Jewish 
background to be awarded a Rhodes Scholarship. He was the first 
Canadian to become the President of the Oxford Union. At Oxford in 
the 1920's he became close friends with a number of Labour leaders, 
present and future, and was certainly well-steeped in the Anglican 
Christian socialist/Fabian perspectives of the time. Lewis used as 
the title of his biography, a phrase from the 1863 hymn by Rev. 
J.S.B. Monsell: "Fight the good fight with all they might." see 
David Lewis, The Good Fight (Toronto: Macmillan, 1981). The hymn is 
No. 549 in The H y m n  Book (Toronto: The Anglican Book Centre, 1938). 
Perhaps it is stretching the point to recruit Lewis into secular 
Anglicanism, if there is such a thing, based on the title of his 
biography, but the case can be made. 

7 4 Edward Pulker, We Stand on their Shoulders: The Growth of 
Social Concern i n  Canadian Anglicans (Toronto: Anglican Book 
Centre, 1 9 8 4 )  , 103-109. 



to a book by R.H. Tawney and a later reference to his "conversion" 
to socialism on reading George Bernard Shawls An Intelligent 

Woman 's Guide to Social ism. 7 5 

The core of the Anglican tradition as understood and experienced at 

the time was not only consistent with the socialism of Shaw, 

Woodsworth and Coldwell -- and Shawts socialism was entirely 

consistent with that of Woodsworth and Coldwell -- but would 

naturally lead someone who was thoroughly imbued with the spirit of 

20th century Anglicanism into this form of political activity at 

this moment in Canadian history. 

The exact nature of FAB's participation in the CCF was unique to 

the man himself and to the circumstances of the time. However, the 

movement of Anglicans into democratic socialist politics was far 

from unusual. We have already noted Frank Scott and M. J. Coldwell. 

In Canada we could add the Rev. Robert Connell, an Anglican priest, 

who for a period in the 1930s led the B.C. CCF and represented 

Victoria in the provincial legislature. In Britain many Labour 

Party leaders came into the party from an Anglican background, 

perhaps most notably Clement Attlee and Sir Stafford Cripps. 

Already prominent in Anglican Church circles, William Temple 

publicly announced that he had joined the Labour Party in 1918. He 

would resign his membership on his appointment as Bishop of 

Manchester in 1921. 

It was perhaps more unusual in Canada at the time for someone of 

FAB's social position, a well-connected upper-middle class young 
lawyer, with evident political ambitions, to join the CCF. Gwen 

Jones said his friends were very conservative and wondered, "why in 

the world would Andy become a CCFer?" The CCF was still very new, 

7 5 see page 61, referring to George Bernard Shaw, The 
Intelligent Woman's Guide to Socialism and Capitalism 
(Hamondsworth : Penguin Books, 1928) . 



an "aberration", in her view. 76  "I could understand someone could 

have socialist feelings," she said, "but we were a little 

surprised.ll She recalled that the perception was that it was not 

inconsistent with being an Anglican, but the church was very 

conservative, from her point of view. 

Ted Scott had the clue when he observed, not only that the St. 

Simon's experience was decisive7', but that FAB had "by far the 

best Biblical knowledge" of any lay person he knew. He would 

frequently draw on this knowledge to shape his thinking and/or to 

make a point. Scott observed that FAB had read a "good deal" of 

Temple and Charles Kingsley, though it was not clear when this 

occurred, before or after the beginning of his involvement in the 

CCF. 7B 

FAB was an Anglican who pushed his Anglican understanding deeper 

than the average lay person. His church experience at St. Simon's 

with the people south of Howard was perhaps especially intense, and 

unusual for congregants from the section of the parish north of 

Bloor. Confronted with clash of life experiences that this 

involvement occasioned, he turned to his Anglican Christianity to 

shape his response. That seems to have been his own explanation 

twenty-five years later. 7 9 

It is in this context that an article that he published in the 

Canadian Churchman that year is a revealing application of the 

development of his thinkingma' The article, "The Church and the 

Coming Struggle for Power", built on his effort, referred to above, 

76 Jones interview. 

7 7 see page 26. 

Scott interview. 

'' FAB papers, National Archives of Canada. 

8 0 Canadian Churchman, Dec. 6, 1935 issue. 



through St. Simon's and the Diocesan Council for Social Service, to 

get the Synod to adopt the resolution on housing. For purposes of 

this paper, the article deserves to be quoted extensively. 

FAB begins by referring to the 1935 federal election results as of 

an woverwhelmingly conservative complexion." Given that the result 

was s major triumph for Mackenzie King's Liberals who would not 

have regarded themselves as llconservativell, the comment flags for 

the reader that FAB had already moved left of the Liberals. In its 

first federal election, the CCF only elected seven MPs, a very 

disappointing result for supporters of the fledgling party. None 

were elected in Toronto or elsewhere in Ontario. 

FAB went on to suggest that llall thinking persons in all countries 

are questioning the bases of the political structure of society in 

Canada as in other parts of the world." He suggested that the 

emergence of fascism and communism and the "ravages of 

unemployment" were turning peoples' thoughts to politics and 

economics. He added that the "atmosphere of doubt, questioning and 

change has not escaped the churchl1, which was perhaps a taking of 

his awn temperature. He set up in the article the prospect of 

revolution, quoting Harold Laski and thereby indicating some of the 
reading he was doing at the time, and asked what role the Christian 

church would play. 

FAB saw two types of radicals: those who saw the church as "the 

bulwark of the existing systemt' and those whose inspiration was the 

"brotherhood of man" proclaimed by the church and the llblazing 

hatred of injustice expressed by its Founder." He also saw "the 

conservative side1* claiming the church as their ally in the lVcoming 

struggle for power." The conservatives saw the fate of the Russian 

church and regarded socialists as misguided idealists at best, 

preparing the way for the violent excess of revolution. "They see 
CCF leaders as f u t i l e  Kerenskys behind whom lurk the Lenins and 
Stalins of atheism and Bolshevi~rn.~ 



Within the church, FAB noted, there were those on each side of the 

question. The United Church which financially supported the CCF and 

the Quebec Roman Catholic hierarchy which denounced the new party. 

In neither case did the official body speak for all congregants. 

FAB's own view of the role of the church was that the church must 

provide laity who will take part in politics on one side or the 

other, "who seek the guidance of God and admit the relevance of the 

Gospel in all the problems of statecraft," He argued, ''the part of 

the church is to change the weapons of the struggle." 

Are the forces of conservatism defeated by democracy to have 

recourse to violence or fascism to maintain the existing 

schemes of ownership and distribution? Are the forces of 

radicalism to rely on the spirit of class hatred, on lies, 

unfairness, exaggeration, denunciation and materialism to 

usher in a new age of peace and plenty? If Christians are 

ready to take part in politics they must bring to it a sense 

of justice and fairness, an unselfishness, a humility and 

charity towards opponents that if not lacking in politics 

now may well be completely forgotten if the accentuation of 

the class struggle is to remain untouched by the church. 

In short, the church's part in the coming struggle for power 

will not be to throw its weight on one side or the other; it 

must provide 'ment filled with the spirit of Christ to take 

their part in the struggle who will renounce anti-Christian 

method of force, the extremes of fascism or Communism, who 

will qualify themselves to deal with the serious problems of 

the day . . . 

If the church will play this part the coming struggle for 

power may not only be the gateway to a better social system 

rather than a chaos of violence and hatred, but it may the 

opportunity for the church to extend far more widely than it 



has today the Kingdom of Heaven on earth. 

FAB took his own advice. He did not spend much time trying to make 

the church something he felt it could never be, an institution with 

detailed answers to the social, economic and political questions. 

He often engaged in efforts to recruit the church to act on 

specific justice issues, such as t h e  Japanese Canadians or 

immigration discrimination. But generally he did not waste 

emotional or physical energy trying to remake the churcha' .  

In this he differed from many Anglican Christian socialists. Peter 

d'A. Jones commented: "It seems curious to the outside observer 

that so few Christian socialists took as their principal and 

overriding object the spreading of socialism in the nation at large 

in order (reiterating T.S.  Eliot's phrase) to 'make it more 

possible for the individual Christian to live out h i s  

Christianityt . " 8 2  T h i s  criticism could not be applied to FAB. 

Ted Scott observed that F A W s  view was "that the role of the church 
was to encourage people to live their Christianity in the world, to 

develop Christian values and to see how they might be expressed in 

the world. A Christian, in his view, was to live in t h e  world, 

standing for something, working for something. It was the task of 
the church to help society become better. "83 

The article also revealed his interest in the CCF, though he left 

8 1 FAB did not completely ignore the challenge of encouraging 
the church to become politically progressive. Pulker's research 
reveals that he joined with Harry R. Hunt and John F. Davidson, for 
example, to invite readers of the Canadian Churchman to engage in 
discussions of the Oxford Conference in 1938. He fully supported 
the efforts of Canon W.W. Judd, the General Secretary of the 
Council for Social Service, to promote consideration of the 1942 
Malvern Conference. (See Pulker, p .  94, 131-134. ) 

8 2 Jones, 457. 

8 3  Scott interview. 



that to be implied. Given that he was writing to the church, and 

given his experience with it already, it is not surprising he did 

not use the article to wax enthusiastic about the new party. But he 

did not cast himself as a conservative, making it was clear that he 

did not share the view that the CCF leaders were "futile 

Kerenskys". A better social system was needed, he urged his 

readers. 

The P o l i t i c a l  Context: The CCF as a Canadian P o l i t i c a l  Movement 

FAB could not have joined the CCF, of course, if there had not been 

a CCF to join, or if it had not had a particular character. 8 4 

In 1930 at the outset of the Depression, many Canadians found the 

Liberal response lacking. The voters first turned marginally to the 

Conservatives of R.B. Bennett. A t  noted aboveas, the break in the 

two-party dominance of Canadian politics had receded by the late 

1920s, contrary to the experience in Britain and other "Dominions" 

in the British Empire, soon to become Commonwealth. Yet the return 

to an interest in new political expressions was slow. In 1935, 

despite the impact of the Depression or perhaps because of it, 

despite the birth of the CCF and the Social Credit party, as well 

as the breakaway Conservative offshoot, the Reconstruction Party, 

the voters turned back to the Liberals, as we have seen. 

8 4 The main sources for this section were Walter Young, The 
Anatomy of a Party: The National CCF (Toronto:University of Toronto 
Press, 1969) and John Terence Morley, Secular  Socialists: The 
CCF/NDP in Ontario (Kingston: McGill-Queens University Press, 
1984). Also Gerald L. Caplan, The Dilemma of Canadian Socialism: 
The CCF in Ontario, (Toronto: University of Toronto Press, 1964) 
was helpful. 

see page 23. 



Mackenzie King campaigned that year on a modest program and 

successfully relied on the public's frustration with Bennett. It 

was only 10 years later with the wave of progressive feeling in the 

Second World War that a serious dint was made by the CCF in the 

two-party hegemony, winning in Saskatchewan in 1944 and moving 

forward substantially in Ontario, and nationally. 

( a )  The Founding Convention 

The Cooperative Commonwealth Federation was founded at a convention 

in Regina in 1933. As the name suggests, it was an amalgam of 

existing political groups and interests, each of which was 

primarily regional or locally-based. It was an overtly democratic 

socialist party, though many who attended the convention or gave it 

early support might not have been quick to describe themselves as 

socialists. There were three broad strands: socialist groups, 

farmer advocates and bits and pieces from the labour movement. The 

new party's strongest base was in the four western provinces, 

though it had a respectable base in Ontario. 

A small number of Members of Parliament formed an initial electoral 

base, most notably the former Methodist minister J. S. Woodsworth 

who became the party's first leader. Woodsworth had entered 

Parliament from north Winnipeg in 1921, following the Winnipeg 

General Strike of 1919. He accepted the label, Labour, and usually 

had at least one other Labour colleague. The other MPs were the 

remnants of the Progressives, elected in large numbers in 1921 and 

gradually either wooed into the Liberals or defeated in subsequent 

elections. 



The group had worked together in Parliament as the "Ginger Groupw. 

Their most notable success came in 1926 when Mackenzie King needed 

their support. Woodsworth required King to make a firm commitment 

to institute the first old age pensions and to do so in writing. 

King did as Woodsworth asked and, accordingly, was supported by the 

group of MPs who generally followed Woodsworth's lead. In a vote of 

confidence in the Conservative leader Arthur Meighen who had 

refused to make the same commitment, the Ginger Group voted with 

the Liberals to oust Meighen. 

The CCF was ambitious. It sought political power, to be the 

government of Canada, and it sought thereby to "replace the present 

capitalist system" with a new social order "from which the 

domination and exploitation of one class by another will be 

eliminated, in which economic planning will supersede unregulated 

private enterprise and competition, and in which genuine democratic 

self-government, based upon economic equality will be possible". 

The policy rhetoric was quickly modified; the political goal was 

not, though many in the party over the years preferred the role of 

gadfly of Canadian politics to that of a party seeking to become 

government. 

(bl The Regina Manifesto 

The party was pledged by the Regina Manifesto, as it was called,86 

to expand freedom, to support the cultural rights of racial or 

religious minorities. "What we seek is a proper collective 

organisation of our economic resources such as will make a much 



greater degree of leisure and a much richer individual life for 

every citizen.' The convention adopted a comprehensive program to 

offer to t h e  Canadian people, ranging in content from planning, the 

"socialisation of finance" and social ownership, through to 

"socialised health services", a Labour Code, "social justice" and 

" the  full economic, political and religious liberty for all". 

( c )  The Party's Morality 

More than the Regina Manifesto, it was the tone of the new p a r t y  

that mattered most to potential converts. This was captured by 

Walter Young writing of the early days of the CCF: 

Members of t h e  CCF came to see their philosophy as a panacea 

for the ills of society -- moral, political and economic. 
Because of this the socialism of the CCF inspired service 

and sacrifice; it was a f a i t h  worth crusading for since it 

offered everything that was good and opposed all that was 

bad. It was more Christian than the socialism of the British 

Labour Party which, understandably, after the collapse of 

t h e  second Labour administration, placed more emphasis on the 

class struggle and the ultimate establishment of a classless 

socie ty  ... 

Having, as it were, a doctrine with no flaws -- one 
consistent with Christian societies, liberal dernocrac 

bourgeois ideals, and the North American myth of prosperity 

for all -- the CCF as a movement exacted from its leaders 

and supporters a degree of service to its cause hitherto 



unknown in Canadian political history. 8 7 

There was a great emphasis in the early CCF days on education. 

Woodsworth and Coldwell were teachers. The party believed that to 

succeed it needed to teach workers and farmers about the movement 

and about the realities of Canadian society and politics. In t h i s  

can be seen the middle-class reactions of Maurice, Ludlow and 

Kingsley 100 years earlier when they contemplated their strategy t o  

b r i n g  about social change in mid-Victorian industrial England. 

Their most enduring practical legacy was the Workers Educational 

movement, which they viewed as a precondition to empowering the 

workers to control their own lives. 

In an interview with Professor Paul Fox in 1962, David Lewis was 

still able to say that: "what will always distinguish our kind of 

party is that we do not believe that the profit idea is the be-all 

and the end-all of life. On the contrary, we believe that the 

profit idea is immoral rather than a moral one, and that people are 

capable of being motivated by things other than profit in society, 

and that society ought to appeal to these other sources of 

motivation rather than to their self seeking search for private 
a 8 gain. William Temple would not have put it differently. 

Woodsworth, Coldwell, Lewis, Scott and their colleagues sought to 

build a party that reflected the strong Social Gospel orientation 

of many of its leaders and activists. The central role played by 

Coldwell, Scott and Lewis, all of who had been exposed to Anglican 

-- 

8 7 Young, 54. 

0 8 Ibid., 61. 



Christian socialism, would have contributed quite specifically to 

the attractions of the party for FAB. 

Pol i t i ca l  Conversion 

(a) "A Christian Imperative" 

FAB's own explanation for his political direction was, according to 

Terry Morley, that he joined the party "as a response to what he 

felt was a Christian irnperati~e."~~ in a speech around 1958 or so, 9 0 

recalling the CCF in the 1930ms ,  he explained: 

I came into the CCF as a very young lawyer via the L.S.R. 

(League for Social Reconstruction) which in addition to 

producing 'Social Planning for Canada', operated as a half- 

way house for 'middle-class intellectuals' to join the 

movement. 

I had been intellectually converted to socialism by Bernard 

Shawfs Intelligent Women's Guide and spiritually converted 

by discovering that what Mr. Woodsworth and Mr. Coldwell 

stood for was much closer than any other brand of politics 

t o  the Christian traditions in which I had been brought up. 

In the same speech FAB went on to highlight the cultural shift he 

took when he decided to join the CCF: 

0 9 Morley, 126. 

Notes i n  FAB papers, National Archives of Canada. 



I must say my idea of how a lawyer got into politics was 

based on the 'L ives  of the Lord Chancellorsv. I imagined 

that when I reached the ripe old age of about 45, and had 

achieved the highest pinnacle of my profession, the Prime 

Minister of the day would summon me i n t o  his office t o  

enquire whether I would prefer Finance, Justice or External 

Affairs as my portfolio and to inform m e  that the safe seat 

of Northern Moosonee was being opened for me. In the 

meantime I would spare a little of my busy time and talents 

in addressing my political eloquence to packed election 

meetings. 

The reality was quite different. The only public speaking I 

got to do was standing on a soap box on the Danforth. The 

busy shoppers seemed quite indifferent and only a few 

children - out of pity, I suppose - listened to our 
harangues." 

He went on to r e co rd  that as lawyer he was supposed to be in touch 

with comparatively wealthy middle class and professional 

sympathisers and accordingly was assigned the finance job. He 

recalled being made chair of a committee to collect donations and 

being told by the president of the party that his efforts "would 

probably do no harm and almost certainly would do no good". He was 

not deterred. 

(b) George Bernard Shaw 

George 

less a 

Bernard Shaw was, of course, not a Christian. He was even 

wchurchmanw. The Church of England and i t s  parsons were 

63 



among the targets of his plays and writing. Yet Shaw was a prophet 

in the Biblical sense, with incisive wit calling society to account 

for its fundamental immorality, its breach of covenant with the 

Higher Power to do justice. He used Jesus as a model to reinforce 

his own criticisms of society. He applied to society a social 

morality that was drawn from Judaeo-Christian morality and threw it 

back in the face of Yhristian" England. 

Though somewhat cynical about Christian socialistsg1, Shaw did work 
92 with them. Barbara Louise Parks, in an M.A. thesis on Shaw, notes 

that he was in alliance with Christian socialists on platforms and 

in officesg3. Shaw said of his characterisation of the enthusiastic 

Christian socialist parson in Candida that it was "child's play" to 

him, "as I was hand in glove with all the leading Christian 

Socialist parsons of the dayFtwg4 quoting Hesketh Pearson. For all 

his cynicism, Shaw shared much the same culture as Temple and his 

church contemporaries. 

Shaw was more than a prophet; he also offered effective 

programmatic leadership to a generation of socialists, including 

Anglican Christian socialists. Peter d m A .  Jones discusses in some 

detail the policy debates among Christian socialists in the period 

of Christian Socialist revival of which he wrote (1877-1914). I t  is 

important t o  note that it was Shaw who provided the  intellectual 

Jones, 495. 
92 Barbara Louise Parks, George Bernard Shaw, Victorian, Modern 

and Post-Modern Prophet (unpublished M.A. thesis, California State 
University at Los Angeles, 1988) . 

93 Ibid., 40 

9 4 Ibid., 44. 



leadership to the CSU stream into which FAB most obviously fit. 

Shaw was initially attracted by the theories of Henry George, the 

American proponent of the single tax .  In Jones' words, Shaw "moved 
95 on to socialism1' from an interest in George. Shaw also rejected 

the essence of Guild Socialism with its scepticism of the state. 

Shaw offered a detailed form of socialism that saw a democratically 

accountable state a s  t h e  central bui ld ing  block of a socialist 

society. S t a t e  ownership was not to be the exclusive form of social 

ownership but it was to have a coordinating role, as well as a 

direct role at the commanding heights of the economy. It was this 

view that was adopted by the Fabian Society, in which Shaw was 

active, the leadership of the Church of England, the Labour Party, 

t h e  CCF and, on his entry into the CCF, FAB. 

The socialism that emerges from The Intelligent Woman's Guide was 

comprehensive, humane, non-Marxist in formula but Marxist in its 

passion for working people and the poor, scathing about privilege 

and class, compelling in its call for social justice and detailed 

in its programmatic content. It called for extensive 

nationalisation or social ownership -- in fact, Shawts position was 
generally consistent with that of the Regina Manifesto. Change must 

be parliamentary, liberties must be guaranteed, private enterprise 

must be subsidised if necessary for the common good and reasonable 

leisure should be available for all. Shaw was less tolerant of 

special interests such as the trade unions. The CCF saw itself as 

the vehicle of "peoples' organisations", such as farm and labour 

groups. In total, however, Shaw made a persuasive case for the kind 

9 5 Jones, 447. 



of socialism that was offered by the CCF, a socialism that emerged 

from the culture of 19th century Anglican Christian socialism. 

(c) Integration and Commitment 

In the context, then, the move to join the CCF was quite natural. 

Even the bleak electoral of the CCF would not have stood as a 

deterrent, especially in 1935. FA5 had been at school in England 

when the Labour Party surpassed the Liberals and formed government, 

albeit a minority government. The British experience of the rise of 

the Labous Party would have persuaded a receptive FAB that joining 

the CCF was not a truly quixotic venture. 

It was the sense of the times that, regardless of the 1935 election 

result, the continental plate of politics around the world was 

changing. To FAB, it was just a matter of time before all "thinking 

personsw saw what he saw and before the CCF itself had matured to 

the point that mainstream voters would give it a serious look. 

FAB was an optimist and a realist. While he passionately wanted the 

CCF to succeed electorally, at another level he seemed not to 

depend on that success for his emotional or spiritual well-being. 

Perhaps the very difficulty of the situation appealed to him, 

persuading him that the path he was on must be the right one. 

Perhaps the cold baths at Radley conditioned him to respond to a 

challenge. He took the early defeats surprising well and at no 

point seemed to doubt the C C F 8 s  eventual success. Certainly he was 

never heard to doubt his own continuing participation in the 

struggle. There was no sense of the need for electoral victory to 

vindicate his choice. 



Nor did FAB ever seem tempted to shift to the Liberals, despite 

some encouragement. McRuer, himself a Liberal, told of encouraging 

FAB to move to the Liberals; he didn't even consider the 

suggestion. 96  FAB himself later told of Prime Minister Mackenzie 

King saying to him, when he was in King's office lobbying on behalf 

of the Japanese-Canadians, that an up-and-coming young fellow like 

him would be more than welcome in the Liberal Party. FAB told the 

story, almost as a joke on Mackenzie King, a demonstration of how 

far out of touch King was with the point of FAB's involvement in 

politics, and in a larger sense with the point of the CCF. The CCF 

was meant to change politics in Canada, not advance the careers of 

its supporters and leaders. 

Even though his move to the CCF was surprising to some of his 

friends, FAB and MIB assumed it would not change how they were 

regarded socially. He continued his legal career in much the same 

fashion as before, except that as the years went on the nature of 

his clientele shifted to some extent. More often than not he acted 

for those who really needed his skills: the Japanese Canadians, 

immigrants having difficulty with the government, trade unions, 

those on whom other lawyers had given up. 

FAB also carried on, playing his part in the legal profession of 

Toronto, serving as a president of the prestigious Toronto Lawyers' 

Club in 1948, attending bar functions, enjoying the cottage life at 

Stoney Lake, serving his church. A provincial Conservative cabinet 

minister in Ontario caught the flavour, denouncing him as "a lawyer 

96 Wilbur interview. 



by day and a CCFer by night"! Jim McRuer wrote MIB at FAB's death 

in 1983: "In my view, he would have been one of the leading counsel 

of Canada, had he devoted his talents in that direction. However he 

chose a career which was dedicated to the service of others. I know 

he did that from a deep-seated desire to devote his life to the 

service of mankind, particularly to those who suffered most. "g7  

McRuer's comments are in the flowery mode of eulogies. Put more 

simply, FAB found real meaning in his participation in the CCF, as 

he likely did in the St. Simon's Men's Club working with those who 

were suffering through the Depression. The fact that he found 

himself on a soapbox on the Danforth, or in a smoky CCF convention 

in the Orange Hall on Berti Street in Toronto listening to 

delegates wrangle for two and half days over the constitution of 

the CCF, or canvassing for hours on Jarvis Street or Dovercourt or 

Queen Street East persuaded him that he was doing something 

worthwhile. Much to the complete amazement of his friends, he 

actually enjoyed Saturday night dances put on by the Greenwood 

Social Club or interviewing constituents in the backroom of a small 

storefront office on Main Street. 

So FAB not only joined the CCF, he threw himself into it. By July, 

1935 he was contributing articles to the Ontario CCF newspaper, the 

New Commonwealth. In the July 27 issue FAB wrote on llcapitalism and 

housing'. In the article he argued that, 'until the Canadian people 

put into power the party which has the imagination and 

understanding of the problems of the people to put houses for 

working people before armaments, health and decency before tunnels 

'' Letter in personal possession of the writer. 



and barracks, and humanity before profits, we can expect neither 

this nor any other fundamental problem of the country to be 

solved. " 

By 1937, he was a member of the Ontario CCF Provincial Council and 

continuously served the party in one position or another until his 

retirement from Parliament forty-two years later. 

In the watershed York South by-election of 1942 that represented 

the first real breakthrough in Ontario, FAB was a key strategist 

and fundraiser. He became a confidant of the Ontario CCF Leader 

E.B. "Tedw Jolliffe, a fellow Toronto lawyer and Rhodes Scholar son 

of a Methodist missionary. E'AB ran for the first time in t h e  

provincial election of 1943 in St. George's riding in the centre of 

Toronto. 

It was one of t h e  few seats in Toronto that the CCF did not win 

that year, dominated as it was by the middle-class section of the 

riding n o r t h  of Bloor Street, east  of Avenue Road. He remained 

close to Jolliffe through the 19409, taking on the volunteer role 

of party President from 1946 to 1948. Donald MacDonald, who 

succeeded Jolliffe by defeating FAB for the Ontario CCF leadership 

in 1953, remembers that his first impression from the distance of 

the National CCF office in Ottawa was that, along with Jolliffe, 

FAB was one of the two " top people" in the Ontario party. 9 8 

When Jolliffe retired from t h e  leadership i n  1953, drained 

politically, emotionally and financially by two near misses in 1943 

98 MacDonald interview. 



and 1948, and two devastating defeats in 1945 and 1951, FAB decided 

to seek the leadership himself. By now he was well-established as a 

lawyer in Toronto. He had been to the Privy Council twice, once for 

the Japanese-Canadians and once on behalf of the Government of 

Saskatchewan to defend labour legislation that he had helped draft. 

He had argued a number of cases in the Supreme Court of Canada and 

frequently appeared in the Ontario Court of Appeal. He fully 

expected to be elected Leader, causing him to pause briefly on the 

issue of how his election would impact on his young family. In the 

event, however, he was seen as the candidate of the status quo and 

ran third to MacDonald and party organizer Fred Young, a former 

United Church minister. 

The defeat ensured that FAB could pursue his real interest, federal 

politics. Even with his involvement in the Ontario party, his 

federal focus emerged as early as 1945 when, instead of running in 

the provincial election that year, he chose to run federally in St. 

Paul's constituency. It was a larger version of St. George's and he 

lost decisively. He tried again in 1949 and 1953, each time losing 

his deposit by failing to get half the votes of the winner. 

In 1957 and 1958 he contested a better constituency for the CCF, 

Davenport, but was caught in the country's early fascination with 

John Diefenbaker and its serious interest in giving the Liberals a 

rest. Finally, in 1962, FAB was elected as Member of Parliament for 

Greenwood in Toronto's East End, a constituency of blue-collar 

workers with primarily British backgrounds. He held the seat, or 

its redistributed variant, for five subsequent elections, retiring 

from Parliament in 197 9. 



He was a long-time member of the National Council of the CCF and 

for a time National Treasurer. Walter Young identified FAB as a 

member of the "ruling elite" in the CCF based on his years of 

service on the executive or as an officer between 1937 and 1961. 

The others included Woodsworth, Coldwell, Lewis, Frank Scott, Grace 

and Angus MacInnis, Stanley Knowles, George Grube, a classics 

professor from Toronto, Therese Casgrain and two national 

secretaries, Lorne Ingle and Carl ~amilton~~. He was part of a 

small committee that prepared the party's election manifesto as 

early as 1944 and wasn't far removed from the inner circle after 

t h a t .  FAB served as a CCF representative on the National Committee 

for the New Party, the group that coordinated the transition from 

t h e  CCF to the New Democratic Party in 1961. He also served on a 

number of policy committees during these years. It was here that a 

growing interest in international affairs emerged. This interest 

continued during his career in Parliament. 

Despite his prominent role in the CCF from the 1940s on, then a 

socially questionable activity in the conservative echelons of the 

Anglican Church in ~anada'~*, FAB was still called on to contribute 

time and energy to the church in various capacities. He served as a 

delegate to the Diocesan and General Synods. Eventually, he became 

99 Young, 168. Throughout his career in the CCF and the NDP, 
FAB was seldom in the minority within the party, an indication 
perhaps, not only of his persuasiveness, but more significantly of 
the compatibility between the party and EAB's own values. It is not 
a measure of his malleability. He was by culture a governor, not an 
opposition leader. 

100 Ted Scott interview. 



a member of the Council for Social Service of the national church. 

He was asked by the Bishop of Toronto to ==present the Diocese on 

inter-church committees and was a Canadian lay delegate to the 

World Council of Churches Assemblies at Evanston in 1954 and at New 

Dehli in 1961. 

Throughout his life. FAB faithfully observed the core of Anglican 

spiritual practice, regular attendance at corporate worship and 

participation in the Eucharist. He made use of daily devotional 

readings and had spiritual guides in his library. As has been 

indicated, he was a voracious reader of theological tomes. The 

remnants of his library remain: volumes from the World Council of 

Churches. a commentary on ~uke"', Temple's The Church Looks 

 orw ward" and The Hope of a New ~orld*~, a book by D.L Mundy, God 

and the Rich ~ociet~'~'. All his books are marked and underlined, 

suggesting significant interaction between the reader and author. 

In a letter to MIB in 1948, while in Vancouver for a court case. he 

commented that Psalm 23, 'The Lord is my Shepherd', "certainly 

outdoes in its promises of security any secular program of security 

I have ever heard or read about." Apart from its value as an 

example of his theological-political integration, the comment 

indicates his hotel room bedside reading. 

10 1 W .Re F. Browning, Saint Luke (London: SCM Press, 1972) . 
lo2 William Temple, The Church Looks Forward (London: 

MacMillan, 1944) . 
10 3 William Temple, The Hope of a New World (London: SCM 

Press, 1940) . 
104 DwL. Mundy, God and the Rich Society (London: Oxford 

University Press, 1961). 



A t  the 1953 leadership convention, in his nominating speech to the 

delegates, FAB explained his involvement in the CCF and his 

underlying approach to politics by quoting the Magnificat, Luke's 

Song of Mary: 

He hath put down the mighty from their seat: and hath 

exalted the humble and meek. 

He hath filled the hungry with good things: and the rich he 

hath sent empty away. (Luke 1: 52,53) 

Those who knew FAB well said that, while he did not proselytize, 

there was no doubt that he was a person of strong religious 

conviction. His former law partner, Jim McCallum, said, "he never 

showed any heat in relation to his church. He was a man who had a 

very real knowledge of religion and the Bible. He could and did 

express it easily and very well. He had a strong ethical sense but 

was not judgmental of the religious views of others, or a lack of 

views, for that matter."'05 Don MacDonald and his wife, Simone, who 

were Unitarians, said FAB and MIB seemed puzzled about Unitarianism 

but were completely wnon-evangelical". "They exhibited a firm faith 

and were deep1 y involved, " said Simone ~ac~onald. lo6 

Through FAB, Anglican sensibilities played into the CCF and through 

him and others into the Canadian body politic. Some of those 

sensibilities are identifiable and perhaps deserve special comment. 

lo' Interview with James F. McCallum, February 9, 1999. 

lo6 MacDonald interviews. 



As noted, they were already found within the party; FAB reinforced 

and expanded them. 

A t  FAB1s death, the columnist and former M.P. Doug Fisher said it 

was possible that "Andrew Brewin had more influence on both 

domestic social policy and on foreign policy than did the much 

better known David Lewis". Fisher added: "One could see Brewin's 

active lay work in the Anglican church in his socialism. It was 

optimistic and idealistic. It meant pitching into issues and 

situations of injustice and inhumanity". 107 

FAB's deep sense of hope, based on the theology of hope expressed 

by Hooker and Maurice, was important for maintaining morale on the 

Long March forward. He saw the state as an instrument that could 

be used for good. Theologically this would be expressed as an 

incarnational view of the state. A 1 1  things were created by God, 

including the state. The Incarnation meant that God worked in 

creation to bring all things into God's good purposes. In a 1943 

speech, he talked of "social planning" by the state as crucial to 

meeting the real needs of the people. 108 

In the same speech FAB viewed society as more than a collection of 

individuals. The community was seen as an entity of which all 

individual citizens are members, akin to Hooker's understanding of 

the Commonwealth. In a later speech, he said that the CCF wanted to 

make the state "the executive of the people, responsive to their 

needs and responsible through democratic machinery to their will". 

107 Column in the Toronto Sun, September 30, 1983, 11. 

108 FAB papers, National Archives of Canada. 



He was of the stream within the party that emphasised the goal of 

equality, as against those who focused on the socialist model of 

public ownership as the central tenet. Jesus' own social equality, 

the Judaic understanding of justice, the unity of humanity through 

the Biblical view of Creation and the doctrine of the Incarnation 

all contribute to the theological underpinnings of a powerful sense 

of equality as a central value in ordering society. FAB drew that 

value from his religious experience and understanding. 

To FAB, democratic socialism had a redemptive quality about it. He 

spoke on a number of occasions about the aim of changing the social 

order to achieve equality, to end unemployment, to build a better 

life. In this sense he was a reformer, rather than revolutionary. 

He saw the importance of the little steps that actually improved 

the lives of real people. Ted Scott said FAB was not really a 

socialist "in the traditional sense". He explained that FAB 

believed in the "mixed economy" and accordingly could talk to the 

business community as well as working people. Scott added that FAB 

"saw the need for health and social programs, such as housing south 

of Bloor 

FAB was a strong advocate within the party for a Bill of Rights, 

one that would be entrenched within the constitution. He was an 

eloquent spokesperson for the party's placement of a high value on 

freedom and tolerance, and for the rule of law. In this, he was 

rooted in Hooker's early exposition of Anglican theology as a set 

of laws. He was also an internationalist, prodding the party to 

log ~cott interview. 



give some priority to these non-economic issues. 

FAB also contributed what might be described as an Anglican style 

to the party. He was an enthusiast for reason. He worked hard to 

get the party to have logical and defensible policies. In the above 

quoted 1935 Canadian Churchman article, he spoke of "thinking 

people" as those to whom heed must be paid. To that extent he 

brought an Anglican instinct fo r  hierarchy? some would call it 

elitism, into discussions of CCF and NDP strategy. He would take 

pains over letters to the editor of the Globe and Mail or articles 

in the publications of the Canadian Institute for International 

Affairs in which he was active. 

Arguably, he recognised some of the realities of the body politic 

and went with them. He ultimately wanted to change the power 

structure in the country as part of the new social order to which 

he was committed. But until that change came about, one had to work 

with the reality. He was also Anglican-like in the fact that he was 

comfortable within the dominant culture, even though as a baptised 

Christian, he was to see himself at the same time part of a new 

culture. He proceeded on the basis that even the establishment was 

open to reason and to redemption. 

There was also the Anglican understanding of the need to be broadly 

inclusive. His first role in the party was as ambassador to the 

middle-class and professionals. He told Terry Morley that in the 

early 1940's he and J o l l i f f e  led a group in the party "that wished 

to heed the wider communityw110. He also instinctively understood 

'lo Morley, 165. 



t h a t  w i t h i n  t h e  bosom t h e  p a r t y  v a r i o u s  p o i n t s  o f  view could 

h a p p i l y  contend.  Th i s  was n o t  a credal party t o  him, b u t  a p a r t y  

t h a t  was u n i t e d  i n  s e e k i n g  a broad,  even d i v e r s e ,  v i s i o n  of the 

Kingdom of Heaven through t h e  e l e c t o r a l  and p a r l i a m e n t a r y  p r o c e s s .  

FAB brought t o  the church  t h e  experience he found within t h e  CCF. 

111 I n  an  a r t i c l e  f o r  t h e  Canadian Churchman i n  1960, FAB argued t h a t  

t h e  church should  s e e k  t o  b r i d g e  t h e  g u l f  t h a t  he  s a i d  e x i s t e d  

between t h e  church and o r g a n i s e d  l a b o u r .  The a r t i c l e  i n t e g r a t e s  his 

p o l i t i c a l  and t h e o l o g i c a l  p e r s p e c t i v e s ,  p r e s e n t s  l a b o u r ' s  c a s e  the 

church  and h i n t s  a t  how h e  would p r e s e n t  t he  c a s e  of  t h e  church t o  

l abour :  

The church  has much i n  common with labour. Although o r g a n i s e d  

l a b o u r  i s  a s e c u l a r  o r g a n i s a t i o n  and the church  i s  more t h a n  

a s e c u l a r  o r g a n i s a t i o n ,  t h e  church is  also i n  the world and 

i s  concerned w i t h  a l l  t h e  w o r l d ' s  work and i t s  problems. 

Organised l abour  seeks t h e  w e l f a r e  of i t s  members. The church  

i s  concerned w i t h  social j u s t i c e .  Organised l a b o u r  s e e k s  t h e  

d i g n i t y  and s t a t u s  of  i n d u s t r i a l  workers.  The church  i s  n o t  

just concerned w i t h  the s o u l s  of men. I t  i s  concerned w i t h  

t h e  whole man, his life and his work. The  church i s  concerned 

wi th  economic l i f e  because of God's concern f o r  human b e i n g s  

who work t o  produce goods and services and who use them. The 

o r g a n i s e d  l a b o u r  movement is  i n t e r n a t i o n a l  i n  o u t l o o k  j u s t  

as  the church  is a m i s s i o n a r y  church .  The  I n t e r n a t i o n a l  

Confedera t ion  of Free  Trade Unions e x i s t s  to  promote free 

trade unionism throughout t h e  world.  Both organised l a b o u r  and 

111 published February, 1960 and also a v a i l a b l e  i n  FAB papers, 
Nat iona l  Archives of Canada. 



the church are deeply concerned with the creation of a 

peaceful international society. The organised labour movement 

to its credit has been foremost in combating racial discrirn- 

ination which the church as a whole has clearly condemned as 

an unutterable offence against God as well as against 

humanity. " 

FAB went on to suggest that the church in Canada has too often 

accepted the criticisms made of labour without applying similar 

standards to business. He argued that the church had to accept much 

of the responsibility for the alienation between itself and 

organised labour. "Somehow or other, we in the church have failed 

in our witness to make clear the transforming power of Christ, a 

power t n a t  can transform not only individual life, but collective 

life, and human society as a whole, including organised labour." 

It was the duty of the laity, he wrote, to be loyal, effective and 

unselfish members of trade unions, perhaps expressing his own 

understanding of his own role with the CCF/NDP, 'lno less loyal or 

effective trade union members because of their Christian faith but 

rather commending their Christian faith by their effectiveness and 

soundness as trade union members." He urged the clergy to 

understand that the "main field of Christian service of the laity 

lies in the secular spherevv. He concluded: "The danger of 

introspection and self-centredness is as great in the trade union 

movement as in other human organisations. The trade union movement 

is basically democratic and idealistic, but it too can reflect on 

occasion all too clearly the apathy and materialism of the whole 

secular world. Organised labour needs to be transformed by lives of 

Christian service in its ranks." 
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The paper h a s  sought ,  t hen ,  t o  examine t h e  c u l t u r a l  c a t e g o r i e s  t h a t  

shaped a c u l t u r a l  even t ,  t h e  d e c i s i o n  by FAB t o  j o i n  t h e  CCF i n  the 

1930s and t o  become a c t i v e  i n  it. 

Human b e i n g s  a r e  i n f l u e n c e d  by the s t o r i e s  w e  h e a r .  Most of  t h o s e  

s t o r i e s  are community s t o r i e s ,  t h o s e  we h e a r  w i t h i n  o u r  f a m i l i e s ,  

o u r  e t h n i c  group, o u r  neighbourhoods, o u r  c i t i e s  and o u r  n a t i o n s .  

To a v e r y  r e a l  e x t e n t ,  we ac t  o u t  t h o s e  s t o r i e s  i n  o u r  l i v e s .  

Powerful  i n  t h e  l i f e  of  FAB were t h e  Gospel a c c o u n t s  of J e s u s ,  

f i l t e r e d  through many d i f f e r e n t  l e n s e s .  He h e a r d  them a t  church  

from a n  e a r l y  age, a t  s choo l ,  as a n  adul t .  H e  hea rd  t h e  s t o r i e s  i n  

d i f f e r e n t  forms, d i r e c t l y  and as t h e y  p layed  th rough  l i v e s  t h a t  

i n f l u e n c e d  him, h i s  p a r e n t s ,  teachers and headmasters ,  people he 

r e a d  abou t ,  people  o f  e v e r y  s i t u a t i o n  i n  l i f e  t h a t  he m e t  and w i t h  

whom h e  i n t e r a c t e d  a t  eve ry  s t a g e  i n  h i s  journey.  And h e  i n  t u r n  

r e f l e c t e d  t h o s e  stories t o  t h o s e  who knew him. H e  p a r t i c i p a t e d  

a lmos t  e v e r y  week  o f  h i s  life i n  t h e  E u c h a r i s t ,  t h e  s h a r i n g  o f  

b r e a d  and wine w i t h  a l l  t h e  s a i n t s  of e v e r y  age ,  a sacrament  i n  

which, he b e l i e v e d ,  he m e t  God i n  a very p e r s o n a l  way. 

The s t o r y  t h a t  he got from a l l  o f  t h i s  r o o t e d  him. The Judaeo- 

C h r i s t i a n  t r a d i t i o n  gave him a s e n s e  t h a t  he was p a r t  of h i s t o r y .  

I t  was a h i s t o r y  t h a t  included a t u r b u l e n t  relationship between 

humanity and God. Each i n d i v i d u a l  i n  t h a t  h i s t o r y  was called t o  be 

a s e r v a n t  o f  God's vision of j u s t i c e .  The accumula t ion  of  w e a l t h  

was n o t  a n  a p p r o p r i a t e  life goal. The story said that  there were 
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c y c l e s  of s a c r i f i c e  and achievement,  p r a i s e  and loss, l i f e  a n d  

d e a t h  and l i f e  again. 

FAB d i d  n o t  exude  a s t r o n g  i n t e r e s t  i n  l i f e  a f t e r  d e a t h .  But n o r  

did he  a c t  a s  i f  e v e r y t h i n g  was t h e  h e r e  and now. The h e r e  and now 

m a t t e r e d  b u t  i t  was n o t  t h e  whole p i c t u r e .  Perhaps h i s t o r y  was t h e  

whole p i c t u r e ,  t h e  p a s t ,  t h e  p r e s e n t  and  t h e  f u t u r e .  While humanity 

threatened t o  c r e a t e  a p a i n f u l  f u t u r e ,  God calls crea t ion  t o  

something better. T h i s  c o n v i c t i o n  gave him a s e r e n i t y .  I f  he  had 

a n g e r ,  it was w i t h  h i s  own inadequac ie s .  

How d i d  FAB see J e s u s ?  Perhaps t h e  e v i d e n c e  i s  t o o  s k e t c h y ,  b u t  we 

might  b r i e f l y  s p e c u l a t e  t h a t  he  did n o t  r e a l l y  dwell on t h e  J e s u s  

of t h e  Cross ,  though he was aware of human i ty ' s  terr ible s u f f e r i n g  

and  unders tood  t h a t  God i n  C h r i s t  suffered each  wound, each  h u r t .  

FAB l i ved  h i s  l i f e  i n  a way t h a t  s u g g e s t e d  a focus  on t h e  i n c a r n a t e  

C h r i s t ,  God p r e s e n t  i n  t h e  day  t o  day s t r u g g l e s  o f  peop le ,  i n  J e s u s  

among t h e  peop le ,  t e a c h i n g  and h e a l i n g .  

H e  a c t e d  a s  i f  he  knew t h a t  j u s t i c e  would t r iumph some day, some 

how, and t h a t  i t  would do s o  th rough the a c t i o n s  o f  God's  s e r v a n t s ,  

such  a s  h i m s e l f .  No ac t  was t o o  s m a l l  no t  t o  c o n t r i b u t e .  I f  no one  

was t h e r e  t o  w i t n e s s ,  a t  least  God was. H i s  s e n s e  o f  m o r a l i t y  c u t  

no  c o r n e r s ,  even  on a golf cour se ,  though it must be said t h a t ,  as 

a lawyer ,  he was c r e a t i v e  i n  deve lop ing  i n g e n i o u s  rules, couched i n  

h i g h  moral terms, t o  meet any s i t u a t i o n  i n c l u d i n g  s e l f - i n f l i c t e d  

d i f f i c u l t i e s  a t  g o l f .  

FAB's Biblical r o l e  models, apart from Jesus, would have  been David 

himself or  the  prophet Nathan who served w i t h i n  David's c o u r t ,  not 
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outside the gates, or perhaps Nicodemus who was of the leading 

classes or Thomas who passionately honoured reason and who needed 

little persuasion to give his loyalty. These were the stories that 

shaped him. 

There was a question raised at the beginning about FAB's politics 

and his class. Was he acting against class interest? FAB's brand of 

Christian socialism is criticised from the perspective that it is 

ineffectual in changing the social order and represented a sop to 

middle-class sensitivity about the world they saw around them. G.K. 

Chesterton poked fun at the Christian Social Union movement by 

suggesting that its answer to unemployment was to sing a hymn. A t  

the ena of the 20th century the experience in British Columbia and 

Ontario has raised some doubts, regardless of one's assessment of 

the intentions. FAB would argue that incremental step-by-step 

change, built on a foundation of public acceptance, was change that 

would last. Setbacks were temporary. We have God's promise that 

justice will prevail, eventually. Each step forward is significant. 

FAB did not give up everything. He knew those in power and was 

comfortable with them. He challenged the system, seldom 

individuals. And he challenged the system by pressing for specific 

manageable changes. FAB was not a first century zealot. He was a 

radical in how he saw society and in his personal commitment to 

affect change. He was a conservative in many of his values and in 

his respect for the tradition in which he was born. In this, 

Francis Andrew Brewin was a true servant of his church and a 

pilgrim who followed the Master. 
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